
The Hebrew CatholicThe Hebrew Catholic
Publication of the Association of Hebrew Catholics No. 106, Fall 2019

“And so all Israel shall be saved” (Romans 11:26)

‘And God said, ‘Let there be lights in the dome of the sky  
to separate the day from the night;  

and let them be for signs and for seasons  
and for days and years.’ ” (Gen 1:14)
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“Consider the primary aim of the group to be, 
not the conversion of the Jews, 

but the creation of a new Hebrew Catholic community life and spirit,
an alternative society to the old.”

 A counsel from Elias Friedman, O.C.D.

“The mission of your association responds, in a most fitting way, 
to the desire of the Church to respect fully 

the distinct vocation and heritage of Israelites in the Catholic Church.”
Most Rev. Raymond L. Burke, Archbishop of St. Louis, May 2006

“Please be assured of my prayers for your efforts devoted to studying and calling 
attention to the Jewish roots of our Catholic faith and for your work to help  

Catholics of Jewish origin to find their place and role in the Church.”
Archbishop Robert Carlson, Archbishop of St. Louis, Sept. 2010

The Association of Hebrew Catholics is under the patronage of
Our Lady of the Miracle

(who in the Church of St. Andrea della Fratte in Rome,  
on 20 January 1842, converted Alphonse Ratisbonne)

and 
Saint Teresa Benedicta of the Cross (Edith Stein)

Miriam, Our Lady of the Miracle, pray for us!
Saint Edith Stein, pray for us!

What They Have Said
[The Sabbath] “commitment to a day of rest is perhaps best pictured  

in an old New Yorker cartoon that shows a man in Jewish garb,  
briefcase in hand, walking down a busy city street.  

He’s on his cell phone telling someone,  
‘And remember, if you need anything, I’m available 24/6.’ ”

Romance Behind Judaica, Faydra Shapiro, Ph.D, pg 24

vuvh oaç tçv LËrç
(Baruch haba b’Shem Adonai)

Blessed is He who comes in the Name of the Lord

The Association of Hebrew Catholics aims at ending the alienation of 
Catholics of Jewish origin and background from their historical heritage. 
By gathering the People Israel within the Church, the AHC hopes to help 
enable them to serve the Church and all peoples within the mystery of their 
irrevocable gifts and calling. (cf. Rom. 11:29)

The kerygma of the AHC announces that the divine plan of salvation has 
entered the phase of the Apostasy of the Gentiles, prophesied by Our Lord and 
St. Paul, and of which the Return of the Jews to the Holy Land is a corollary.
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Anything in The Hebrew Catholic may be reprinted,  
except:
1. articles for which we have obtained permission, 
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2. articles which will not be printed in their com-
plete and unedited form. For these, we must approve 
the edited version.
Credits for the article must include the name and 
issue number of our publication - The Hebrew 
Catholic - and the U.S. address of the AHC.
Send a copy of the publication with the reprinted 
article to the AHC at its U.S. address. 
The views expressed in the published articles are 
those of the authors and do not necessarily reflect 
the views of the AHC.
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News and Notes 

About this issue
In this issue, we include the story of a Jewish woman’s 

journey to the Faith as well as her article on Jesus’ com-
mand to eat His body and drink His blood.This was an 
obstacle for her due to the Torah’s prohibition against 
eating blood.

We include Frank Blisard’s article on the Six Gifts of 
the Holy Spirit, and his thoughts regarding the seventh.

Finally, we have included our column, Hebrew Catholic 
Responsa, to share with you some interesting questions.

Our Cover – AHC Liturgical Calendar 2019-2020
We again thank Elizabeth Young of Etz-Hayim, Tree 

of Life Publishing, for the 2019-2020 calendar. You may 
purchase a single copy at our cost of $5.00 plus postage, 
which is $2.00 for U.S. addresses, $3.00 for Canadian ad-
dresses, $5.00 for all other countries. For multiple copies, 
contact us for calendar and shipping costs.

You may also view and/or print the calendar from Etz-
Hayim via links on our website at: https://tinyurl.com/
yxdlyy4t.

Tim Maddern, R.I.P. † † †
As many of you know, with the 

exception of a brief period around 
Easter, Kathleen was in California 
with her brother, Tim, from Nov. 
2018 to Oct. 2019. David made 7 
trips there and back. Alongside hos-
pice nurses and aides in his home, 
Kathleen was there to help Tim who 
had inoperable cancer. Surrounded 

by love and prayer, Tim peacefully passed over to eternal 
life in August. The funeral Mass was held on Sept. 14. 

Eternal rest grant unto Tim, O Lord,  
and let perpetual light shine upon him.  

May Tim’s soul and the souls of all the faithful departed,  
through the mercy of God, rest in peace.

Acknowledgments and The Hebrew Catholic
One of our contributers emailed us and asked to have 

his acknowledgment emailed to him. He suggested that 
we propose this to our readers since it saves us the time 
and costs of postal mail. If you are interested in receiving 
your acknowledgments this way, let us know by emailing 
your request from the email address you wish us to use. 

We are happy to continue mailing The Hebrew Catholic 
to you. However, if you would prefer to read it on our web 
site, with an email notification that it is available, let us 

know by sending us the email address you wish us to use. 
We encourage you to share your issues with others, 

thereby letting them know about our work. We will be 
happy to mail you replacements for the issues you give 
away. You can also refer people to our website to read 
our issues online at: https://www.hebrewcatholic.net/the-
hebrew-catholic/

Yachad BeYeshua
The Steering Committee that was formed at the First 

International / Interconfessional Congress of Jewish 
Disciples of Yeshua in Dallas in August 2018 has chosen 
the name “Yachad BeYeshua” as the name for this new 
fellowship. 

In English, the name means Together in Yeshua. The 
description accompanying the name is: A Global Fellow-
ship of Jewish Disciples of Yeshua. 

The members who attended the Dallas Congress have 
all affirmed this name. Web domains have been acquired 
for the eventual website, a charter has been proposed for 
Yachad BeYeshua, and a committee has been appointed 
for the next conference in Dallas, August 2020. 

AHC Recordkeeping Software Update
We have been working to integrate our accounting soft-

ware with our recordkeeping database. This will reduce the 
costs and maintenance of separate software applications. 
It will make it much easier to do our taxes and produce 
various government reports. Finally, it will make it easier 
for new people to learn and carry out the recordkeeping 
and accounting tasks of the AHC.

AHC – A Path Ahead
Many of you may be aware of person-to-person com-

munications over the internet using applications such as 
Skype and Facetime. At the 2018 meeting in Dallas, we 
discovered another application called Zoom. The Presi-
dent’s Memo on page 5 in this issue will describe how this 
technology has opened a path for the AHC.

Roy Schoeman Update
In an email, Roy writes of his upcoming talks. For your 

information, they are in: Indianapolis (Oct 5), Colorado 
Springs and Denver (Oct 12-15), Vancouver BC (Oct 17-
20), Florida (Jan 21), Green Bay (Feb 6), San Jose, CA 
(Feb 8), Milwaukee (Mar 14). Details on these engage-
ments can be found on Roy’s website at: https://www.
salvationisfromthejews.com/talks.html. 

Roy’s weekly live call-in radio show, Jesus the Promised 
Messiah of Judaism, is on Radio Maria every Saturday 
3-4pm EST. The stations which broadcast over the air are 
listed on https://www.radiomaria.us.

See Roy’s website regarding pilgrimages to Israel in 
2020 and to join his email list.
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Letters / Emails
This is your column, your means to express your thoughts and 
to communicate with our readers. We invite your comments and 
views. We will attempt to publish all letters as received. However, 
we reserve the right to edit letters because of excessive length, 
personal comments, or inappropriate matter.
We honor all requests to not publish the letter writer’s name. 
We will also withhold the writer’s name if we feel the contents 
warrant it.

Help with a video feed?
I know this might sound a little strange, but I am a mem-

ber and I’m curious if there is a way we could institute 
some kind of FaceTime or live video feed during special 
holy days on the Jewish calendar so we can all participate 
somehow in celebrating? I am of Jewish descent, but we 
never celebrated any Jewish holidays, and some of them I 
don’t know how to do but would learn if we had live video 
to do it. Could this be an option?

Shaun Murphy, United States

Ed. Your request does not sound strange at all. In fact, we 
have been considering making live video communications 
possible for awhile now. See the President’s Memo on page 
5 in this issue.

Please don’t send donation receipts ...
You will notice that I modified my monthly contribution 

to AHC from ... to ... I also gave an extra ... just for this 
month alone. I do have a special request. My request is 
that you NOT send monthly receipts to me for my dona-
tions. I want the AHC to save money on paper and postage. 
Instead, I would just like a year-end statement of my total  
contributions for the year. That’s all. I hope this helps with 
operational cost.

I would recommend doing something similar with oth-
ers who donate to the AHC, as this is how most aposto-
lates and ministries run. To save even more on paper and 
postage, some organizations give the option of receiving 
e-statements by email at the end of the year. I would be  
open to that as well.

Existence of AHC is absolutely essential
Please keep up the fine work you’re doing at the AHC. 

Just the other day a Jewish gentleman (Peter) from England 
contacted me expressing his desire to join the Catholic 
Church. It looks like he’s going to do it. I referred him 
to your apostolate which he said he would join just as 
soon as he is received into the Church. Your existence is 
absolutely ESSENTIAL for the support of Jewish people 
upon entering the Church. I hope to see more expansion 
of your apostolate in the future.

Shalom, Shane Schaetzel, United States 

Ed. We very much appreciate Shane’s suggestion. However, we  
send through the postal mail contribution acknowledgments 
which include a memo that keeps our donors up-to-date with 
current AHC news. 
But we are happy to send anyone’s acknowledgment, which 
includes the memo, through email. We are also happy to send 
an email notification when The Hebrew Catholic is published 
to those who wish to read the issues online. Let us know if you 
prefer either of these options.

The Hebrew Catholic - Electronic Version
Is it possible to receive your newsletter electronically?  

I am a Catholic (but not a Hebrew Catholic), though I 
hold a PhD in Hebrew Bible from Duke University and 
have worked extensively in Israel. As a result, I tend to 
see things and appreciate them from a perspective that is 
similar to yours. Happy to have found you all and to know 
you’re out there. 

John

Ed. We will add your name to the list of people to be notified 
when a new issue is published. Recent issues are available on 
our website at:
http://www.hebrewcatholic.net/category/the-hebrew-catholic/

the-hebrew-catholic-issues/

Thank you all for sharing
I am a cradle Catholic, although I think my mother must 

have some Jewish roots because in her family, names such 
as Neftali, Israel, Sarah, and Esther are common.

I just finished reading a book by Roy Schoeman, and 
I couldn’t believe how Jewish the Latin rite is; it is so 
beautiful to see how so many things from Jewish prayers 
and traditions are present in the Holy Mass. I do not know 
much about other rites, but the Latin one sounds pretty 
Jewish to me, now that I have read that book. I am a big 
fan of Roy’s website, and the AHC’s as well. I cannot 
thank you all for sharing with us the richness and beauty 
of Judaism inherited in the Catholic Church.

... now that I found your group, I don’t want to miss 
the opportunity to discuss and understand so many things 
we have in the Catholic Church that came directly from 
Judaism. 

As you may know, here in Europe and in particular in 
the Netherlands (my adoptive country), the Church is not 
doing well; the number of priests is going down, people are 
completely confused about their beliefs, and attendance at 
Mass is incredibly low ... We have to help the Church and 
our Catholic brothers, and I believe I can learn a lot from 
your group to pass it on to others to help them go back to 
their Jewish-Catholic tradition and beliefs. I have a lot of 
questions, but I never found someone with the appropriate 
background to discuss them with, but fortunately I found 
your group.

J. S., Netherlands
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President’s Memo
Shalom Chaverim (friends),

In our last issue, #105, we wrote that Kathleen’s brother, 
Tim, had appeared to make a remarkable recovery. Kath-
leen returned home and we were able to celebrate Holy 
Week and Easter before we received a call that Tim had 
taken a downturn. Kathleen returned to Milpitas and 
cared for Tim, along with Hospice aides and nurses, until 
he peacefully passed into eternity in August. His funeral 
Mass was celebrated on September 14, the Feast of the 
Exaltation of the Holy Cross.

I had made 7 round trips between St. Louis and Califor-
nia, each of 1-3 weeks duration. Now, we are both back 
in Saint Louis making headway with the large backlog of 
work that had accumulated. We are so grateful to finally 
get this issue into the mail to you.

Meditating in Milpitas
While I was in Milpitas, I had much time to think and 

pray about the mission of the AHC. Fr. Friedman had 
asked me to work towards developing an Israelite com-
munity within the Church, a community where the people 
could live the Catholic faith while preserving their identity 
and heritage as Jews. Over the years, as our Lord led, we 
began developing various aspects of an infrastructure that 
would support such a community. We also began connect-
ing with Catholics of both Jewish and non-Jewish origin 
who believed in the work of the AHC. Those connections 
took place through AHC affiliation, receiving The He-
brew Catholic and the AHC Havurah Newsletter, in our 
email discussion group, in our Facebook group, and in the 
slowly growing havurot (prayer-study-fellowship groups). 
However, a physical community where the members live 
close to each other and are able to pray / study / celebrate 
together remained elusive. We were also not developing 
new leadership to carry this work forward.

When Kathleen and I were on retreat in South Dakota in 
2016, my spiritual advisor helped me to see the need for a 
home, a place where people could come and work without 
Kathleen or me being present. But we also needed to find a 
way for people to come together for study, prayer, mutual 
support and encouragement, and to develop our traditions 
in the light of Christ.

I was aware of the many challenges that faced us. Two of 
these challenges were major. One was the fact that many of 
the Jews who had entered the Church had little understand-
ing of their part in the irrevocable calling of the People 
Israel. In addition, many had not experienced much of their 
Jewish traditions and had little sense of their own Jewish 
identity. The second major challenge was the fact that 
most of the Jews in the Church were scattered around the 

globe, with little ability to get together with other Hebrew 
Catholics. Some had entered religious orders, some were 
married with families and active in their local parishes.

It seemed that we would have to develop a physical 
center, where Hebrew Catholics could come to learn about 
their history and their identity, where they could pray and 
discern their own role as members of a servant people 
chosen by God. Such a center would cost a considerable 
sum, whether we purchased an existing facility or built one 
from the ground up. And that would entail some consider-
able fund-raising. 

Back in Saint Louis – a whisper of the Holy Spirit
Back in Saint Louis, I was discussing all of this with 

Dr. Larry Feingold while at his house for dinner. We were 
talking about Larry giving a new series of lectures using 
video communications over the internet. We had become 
aware of this possibility at the Dallas Congress the previ-
ous August, 2018. One of the members of the Congress 
had been unable to travel to Dallas from Russia. Instead, 
he participated through video communications via his 
computer. 

The lectures would be automatically recorded by the 
communications software for those who wished to watch 
at a later time. There were also possibilities for the lectures 
being broadcast over Facebook and Youtube,

As we continued to discuss the lecture possibilities and 
the ways to move forward in developing a community, 
Larry suggested that we use video communications for 
other types of gatherings, in addition to his lectures. The 
light bulb was turned on!!!!

Yes, we could connect with Catholics all over the world. 
With desktop computers, laptop computers, tablets, and 
smartphones, we could meet together for various purposes, 
allowing us to see and talk to each other. We could study 
together, pray together, and even celebrate together. And 
for those who didn’t have one of the devices mentioned 
above, regular phones could be used to participate in the 
gatherings.

So, I have begun learning about video communications 
and about the technology and equipment that we would 
need. Currently, we are considering Zoom video com-
munications. We would love to hear from anyone who 
has expertise in this field. Without any definite plans yet 
in place, we are hoping to begin these gatherings early 
in 2020.

If you are interested in participating in any of the follow-
ing gatherings, please write or email us, telling us which 

Continued on page 12
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Stories From the Diaspora

My Journey into the Catholic Church 
from Essene Hebraic Roots

Shari Gamble

This is a Facebook repost 
one week after I received 
my first communion and 
confirmation in the Catho-
lic Church in the spring of 
2019. It inspired some, en-
raged others. I suppose I’m 
happy for both reactions, 
because both extremes are 
seeking Our Father. “I wish 
that you were either hot or 
cold...”

Recently I posted that I have joined the Catholic Church, 
and a good friend of many years asked me why. A year 
ago, I would have asked the very same question. For over 
a decade I have been searching for the early Church–the 
assembly of Israelites who believed in Jesus as their 
Messiah and those who were joined to them–portrayed in 
the book of Acts, never considering the Catholic Church 
because of what I had been taught against it my whole 
life. I spent countless hours researching denomination 
after denomination, but none satisfactorily fit the descrip-
tion, as the many Torah-observant Christians who have 
streamed out of the various denominations will attest (I 
know that Catholics have left, too). Therefore, I began 
to attend Jewish synagogues on Sabbath mornings and 
fellowship with Christians also seeking the early Church 
Sabbath afternoons or Sunday mornings, which reflected 
the practice of Jesus and the disciples. Our family found 
several such groups of people in the various places we have 
lived – all trying to recreate what they found in scripture. 
Each group had their own ideas of what something meant 
and how it should be observed. There were often heated 
discussions and occasionally fractures, which were sadly 
a poor witness to my own children about what a life re-
deemed by Christ should look like. Protestant churches 
face the same phenomenon, which is why there are so 
many denominations – each having their own ideas about 
what the scriptures mean, scriptures the Catholic Church 
assembled.

I was burdened by Jesus’ prayer at the Last Supper – that 
his disciples would be one. How could all these tens of 
thousands of denominations which were still exponentially 
fracturing, especially in the Messianic world (how many 
calendars are out there to observe the feast days – all you 

Messianics know what I mean), be what Jesus intended 
with that prayer?

Last summer, I listened to an audiobook on the early 
Church, When the Church was Young, by Marcellino 
D'Ambrosio. There were many excerpts from the early 
writings, including from the Didache, letters from martyrs 
and those who witnessed the martyrs, letters addressing 
various heresies, and even letters from their unbelieving 
contemporaries. In the space of about three hours of my 
six-hour drive, I recognized that the characteristics of those 
early believers looked a whole like what I knew about the 
Catholic Church, and that made me nauseous and very 
unsettled for the remainder of my trip home. I spent the 
week researching Catholic teachings, and that Saturday 
evening I went to Mass at the local Catholic Church. Just 
like the two on the road to Emmaus, I recognized the Lord 
in the breaking of bread, and my heart burned within me.

At this point, my rational mind objected to point after 
point, and in turn, the Holy Spirit reminded me of scripture 
after scripture to counter them. There was a full nuclear 
war in my head. Essentially, though, the outcome was this: 
God established a priesthood in Israel in the Old Testament 
and gave it authority to minister at His altar. Its author-
ity was not revoked even though it was often completely 
corrupted. Jesus demonstrated this by sending those he 
healed to the priests according to the Law. Furthermore, he 
acknowledged the authority of the Scribes and Pharisees 
having the seat of Moses, even commanding his followers 
to obey their rulings, but not their doings. Jesus trained up 
his disciples as Nazarite priests (look at the tonsure haircut 
throughout the ages, not “round[ing] the corners of the 
head” nor “mak[ing] any baldness between your eyes”) to 
continue (not replace) the assembly of Israel, giving them 
authority at the altar that he spoke of with the Samaritan 
woman at the well, which is neither at Mount Gerizim nor 
Jerusalem. The foremost authority was given to Peter, as 
he was given the “keys of the kingdom” – see Isaiah 22:20 
for the prototype of this steward’s position – clothed with 
a robe, girdled, known as a “father” to the inhabitants of 
Jerusalem and the house of Judah, possessing the key of 
the house of David, opening and none shall shut; shut-
ting and none shall open… Also see the twelve Levites 
established by Hezekiah in 2 Chronicles 31:11-15, and how 
one was the leader of the twelve.

These apostles were given the authority to teach the 
“doctrine of the apostles” (Acts 2:42), dispense the mys-
teries of God (1 Cor 4:1), and forgive (or not forgive) sins 
(John 20:23). These things were given to them when Jesus 
breathed on them after his resurrection (John 20:22) – a 
different spiritual anointing than what happened at Pen-
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tecost. The apostles established more apostles, such as 
Epaphroditus (Phil. 2:25), and deacons, such as Stephanas, 
and exhorted the believers to submit to them (1 Cor. 16:15). 
They established Bishops (Acts 20:28), Elders/Presbyters 
(modernly called priests), and Deacons/Servants as the 
structure for the assemblies. Qualifications for selection 
of Bishops and Deacons are outlined in 1 Timothy Chapter 
3. Elders/Presbyters’ qualifications are listed in Titus 1:5, 
and they were ordained (Acts 14:23) in every city (Titus 1:5), 
and functioned as apostles within the body, receiving the 
distributions (Acts. 11:30), laboring in the word and doctrine 
(1 Tim. 5:17). The people were to submit to the Elder/Presby-
ter of the Church (1 Peter 5:5). When there were questions, 
councils were called so the leaders could discuss the matter 
(Acts 15), and the decrees of the councils were distributed 
to the assemblies to keep (Acts 16:4), and this process was 
what established the Churches in the faith (v. 5). None of 
these positions were new to Israel. If you search the Greek  
Strong’s number for each position in the Septuagint form of 
the Old Testament, you will find them back at Mount Sinai.

What is particularly important in the authority given to 
the apostles and those they ordained – it was separate from 
the baptism and anointing that the lay people received. 
Simon Magus believed the gospel and was baptized (Acts 
8:13) and desired to have the spiritual authority that the 
apostles had. He didn’t obtain it by wanting it, or by pro-
claiming it. He wasn’t selected to receive it. Instead he 
tried to buy it – which did not go well for him. The story 
illustrates that the apostolic power must be transmitted to 
men the apostles chose, like Jesus had chosen them (John 
15:16), and in a particular way – a way that has been trans-
mitted through holy orders in the Catholic Church since 
the first apostles. And, the authority to serve at the altar, 
forgive sins, ordain others, etc., is not dependent on the 
righteousness of the individual, but on the word of Jesus 
Christ who established it. So, anyone who has received 
any sacrament from a corrupt priest has still received an 
incorrupt sacrament because the true work is done by Jesus 
Christ through the office of that priest.

Because I trust Jesus, I trust he will not forsake his 
Church (which the gates of Hell won’t prevail against) or 
fail to work through the offices he established in it. This 
was the only understanding I needed to make my deci-
sion to join the Church last summer. However, people 
can only join the Catholic Church at Easter vigil, so for 
many months I have greatly desired to draw near to Our 
Lord through the Thanksgiving sacrifice (Eucharist) he 
gave to his Church – another duty that can only be made 
by the apostles and those they have ordained. Attend-
ing daily Mass, I have discovered the beautiful way the 
Church teaches her children in the annual liturgy cycle. I 
have come to see, and continue to discover, many of the 
least of the commandments fulfilled in breathtaking ways. 
And of course, the greater commandments are fulfilled 
by Catholics worldwide in their many acts of charity 

and mercy. My new brothers and sisters at my parish are 
simply lovely and have peaceful spirits (how lovely are 
your tents, O Jacob!), a much different experience than 
the quarrelsome experience I had outside of the Catholic 
Church (though I will certainly own my part of it – I’m 
sorry, ya’ll). I have been so blessed to have an unspeak-
able peace that followed the sacrament of confession – a 
very different experience than a private prayer in my head. 
It truly cleanses the conscience! I love the phenomenal 
Jewish Roots of Catholicism teachings by Brant Pitre, 
Tim Gray, John Bergsma, Steve Ray, Scott Hahn, and 
Jeff Cavins, plus the sea of writings by Catholic saints 
for nearly 2000 years, which speak with one voice. Most 
of all, I love being able to daily partake of the One True 
Sacrifice, the body and blood of Our Lord Jesus Christ, 
which in a single moment completes every sacrifice in the 
Torah on the altar of our hearts. That’s why.

The Eucharist and  
the Torah Command  
to Not Eat the Blood

In the Torah (the first five books 
of the Bible), we are told that eating 
blood is forbidden:

“But you must not eat meat that has its 
lifeblood still in it” (Gen. 9:4). “Wherever you live, you must 
not eat the blood of any bird or animal. If anyone eats blood, 
that person must be cut off from his people” (Lev. 7:26-27). 

“But be sure you do not eat the blood, because the blood 
is the life, and you must not eat the life with the meat. You 
must not eat the blood; pour it out on the ground like water” 
(Deut. 12:23-24). 

But then Jesus comes along and says, 
“Very truly, I tell you, unless you eat the flesh of the Son 

of Man and drink his blood, you have no life in you… He 
that eateth my flesh, and drinketh my blood, dwelleth in me, 
and I in him” (John 6:53-56). 

This was so shocking for the disciples to hear that many 
murmured and said, “This is a hard saying; who can hear 
it?” and many ultimately stopped following after him (John 
6:60-66). It was only those disciples who, though they did 
not understand, were willing to press forward with him 
because of their belief in who Jesus was, as illustrated 
with Peter’s response when Jesus asked the disciples if 
they would also leave, 

“Lord, to whom can we go? You have the words of eternal 
life. We have come to believe and know that you are the Holy 
One of God” (John 6:69).

Later, when Jesus was keeping the Passover with his 
disciples, he 

“… having taken the bread and blessed, and broke it 
and gave it to the disciples, and said, ‘Take, eat: this is my 
body.’And having taken the cup and given thanks, he gave it 
to them, saying, ‘Drink ye all of it. For this is my blood, that 
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of the covenant, that is shed for many for remission of sins’”  
(Mt 26:26-28), 

and then he instructed them to do this rite in remem-
brance of him. Most Protestants see the communion bread 
and wine as only symbols of the body and blood of Christ 
shed for us, causing no tension with the commandments 
against consuming blood; however, the Catholic Church 
proclaims that when the priest repeats Jesus’ words, the 
bread and wine are transformed into the actual body, blood, 
soul, and divinity of Jesus Christ of Nazareth. When I was 
converting to Catholicism, I had a real struggle reconciling 
the Catholic Church’s teaching (which I believe has the 
weight of the full authority of Christ) with the prohibitive 
words of the Torah, until I heard a March 18, 2019 podcast 
by Rabbi Jonathan Sacks.

Rabbi Sacks cited two Rabbinical authorities on why the 
Israelites were prohibited from consuming blood. Rabbi 
Nahmanides said, 

“If one were to eat the life of all flesh, and it would then 
attach itself to one’s own blood, and they would become 
united in one’s heart, and the result would be a thickening 
and coarseness of the human soul so that it would closely 
approach the nature of the animal soul which resided in 
what he ate...” 

Eating the blood results in (1) Being united with the 
source of the blood, and (2) Approaching the nature of 
the blood source’s soul. This process would certainly be a 
hindrance to man, made in the image of God, if the source 
of the blood is an animal. But what if the source of the 
blood is God? Jesus said we would be united with him, 
“Those who eat my flesh and drink my blood abide in me, 
and I in them” (John 6:53-56), and Paul explains how our 
nature is changed, 

“So if anyone is in Christ, there is a new creation: ev-
erything old has passed away; see, everything has become 
new!” (2 Cor 5:17).

The second authority, Rabbi Maimonides, said that the 
phrase, “I will set my face against,” occurs in both Leviti-
cus 17:10, “I will set My face against that person who eats 
blood and will cut him off from his people,” and in Leviticus 
20:5, “I will set My face against that man [who engages in 
Moloch worship] and his family and will cut him off from 
his people,” and is not used in any other context except for 
blood consumption and idolatry. Therefore, he concludes 
that idolaters, “believed that blood was the food of the 
spirits, and that by eating it, they would have ‘something 
in common with the spirits.’” Worshipping anyone besides 
God is idolatry. But if the source of the blood is God, and 
the spirit in common is the Holy Spirit, then there is no 
idolatry. Peter’s declaration that he believed Jesus was “the 
Holy One of God,” and elsewhere “the Christ (Mashiach), 
the Son of the Living God,” is significant in this context.

In Rabbi Nahmanides’ quote above, he stressed the ef-
fect of consuming blood on a specific organ – the heart. 

Similarly, the heart is the focus of Psalm 104:15, 
“And wine that maketh glad the heart of man, and oil 

to make his face to shine, and bread which strengtheneth 
man’s heart.”

Normally, the Eucharist still has properties of bread 
and wine after consecration; however, on rare occasions 
it miraculously has the properties of flesh and blood, 
specifically of heart tissue. Here are two of the over 100 
Eucharistic miracles that have been approved by the 
Catholic Church after lengthy investigations into testimony 
and evidence:

In the 8th century in Lanciano, Italy, a priest “saw the 
bread and wine transform into human flesh and blood as 
he said the words of consecration.” A scientific analysis 
was performed on it in 1971 concluding it was the human 
cardiac tissue, blood type AB. And, the blood was fresh! 
It “contained no trace of preservatives. The protein in the 
blood was normally fractionated and present in the same 
percentage ratio as in normal fresh blood.”

In 1996, a Host (the bread after consecration into the 
body of Christ), had been left in a candleholder. The 
normal protocol is to place it into a glass of holy water to 
be dissolved and subsequently poured out on acceptable 
ground. However, it “appeared to turn into a piece of 
bloody flesh”, and after three years it had not decomposed. 
Afterwards it was tested and the results concluded,

“the samples constituted heart muscle, specifically from 
the myocardium of the left ventricle… the blood was human, 
with human DNA, and of the rare AB-positive type – which 
is also the same as found on the Shroud of Turin.”

Further testing showed that it was from someone who 
had been beaten near the chest and it was taken from a liv-
ing heart. Later, the tests on this Host were compared with 
the Lanciano Host, and the DNA showed they came from 
the same man’s heart, even though they were consecrated 
centuries apart. 
/51/60/7102/sgolbdnatnemmoc/ku.oc.dlarehcilohtac//:sptth:secruoS]
.www//:sptth ,/epyt-doolb-stsirhc-wohs-selcarim-citsirahcue-woh
[mth.onaicnaL_160f/scipoTtoH/gro.noitcaninoitidart

I think it is so beautiful that the flesh we eat in the 
Eucharist is from Jesus’ heart, the place that the soldier’s 
spear pierced, and from which flowed the blood and water 
for the forgiveness of our sins. Our risen Lord Jesus unites 
to himself all those of Jacob–the remnant of Israel–scat-
tered to the ends of the earth who eat His body and drink 
His blood.

“I am the LORD thy God, which brought thee out of the 
land of Egypt: open thy mouth wide, and I will fill it” (Psalm 
81:10). 

“O, taste and see that the LORD is good” (Psalm 34:8). 
“And I will give them one heart, and I will put a new spirit 

within you; and I will take the stony heart out of their flesh, 
and will give them a heart of flesh” (Ezekiel 11:19, 36:26).



The Hebrew Catholic, No. 106, Fall 20199

Jewish Cultural Identity in Catholic Churches
Rev. Dr. L. J. Basinow, ED.D., L.R.C.

Ed. The essential identity of the People Israel (aka Jewish peo-
ple) was conferred on them in the irrevocable covenant that God 
established with Abraham, Isaac, Jacob and their descendants.
We include below an article by Fr. Basinow which seeks to ex-
plore Jewish identity in cultural rather than spiritual or religious 
terms. The article was taken from: https://eventsandopinions.
com/blog-1/f/introduction. It is reprinted with permission.

 

Introduction
Identity is a word that is used in clinical and academic 

presentations and in ordinary conversation. But what 
does it signify? What does it mean? Within the context 
of this discussion, identity refers to all of those attributes 
that so characterize a person or group of persons as to set 
an individual or group apart from, and to distinguish an 
individual or group from every other existing person or 
group of persons.

Jewish identity is interwoven with and bound up in the 
Hebraic culture from which it emerges. Its history begins 
with G-d’s selection of and His call to Abraham and with 
the “Covenant of Promise” that G-d gave to him and to his 
descendants “ forever,” as described in the Bible. 

In this discussion we shall examine natural human 
phenomena that represent important Hebrew cultural char-
acteristics of Jewish society. We will consider the needs 
of those persons who from among Jewish people have 
accepted Jesus as the Promised Messiah and who have 
chosen to follow Him in the Catholic Faith Tradition that 
is in communion with the Bishop of Rome 

Moreover, we will try to construct Jewish cultural iden-
tity by obtaining a psycho-social picture of the Jewish 
experience. In order to accomplish this task accurately, it 
will be necessary to identify Jewish behavioral practices 
found in most Jewish communities. Spiritual and religious 
practices of Jewish Catholic culture belong properly to the 
domain of the teaching and pastoral roles of the Magiste-
rium of the Church.

While G-d’s call and covenant with Abraham earned his 
descendants the title of the chosen people, it in no way 
altered the status of the Jewish people as human beings. 
Rather, it affirmed it. Consequently, we view the method-
ology that follows as a reliable approach to discover valid 
indicators (marks) of Jewish cultural identity:

1. Biological Approach: Traditionally, a person was 
accepted as a Jew if his/her mother was Jewish. It 
was always possible to know who was the person’s 
mother. But it was not always possible to know who 
was the father. Today, we can look at a person’s DNA 
for evidence of his/her ancestry.

2. Sociological Approach: These are found in the 
group’s history and traditions, its beliefs and its 
values, and how a group expresses its beliefs. All 
peoples express their beliefs in cultural terms. Also, 
among sociological evidence are a group’s artifacts 
and its social mores.

3. Psychological Approach: How a person or a group 
views themselves or perceives that they are viewed 
by others.

These latter two approaches (2 & 3) will provide a 
psycho-social picture of Jewish customs that are indicators 
of Jewish cultural identity. Our interest in this undertaking 
is because we wish to preserve Jewish cultural identity in 
the Catholic Churches. This will benefit Jewish Catholics, 
and it will enhance the “Catholicity” of the Church.

The earliest followers of Jesus were all Jews. They 
worshiped in both the Temple at Jerusalem and in the 
synagogues of the Jews. They saw themselves as Jews, 
and they were viewed by others as Jews. So, it is not an 
anomaly for persons who are Jewish to follow Jesus. But 
ever since the initial separation between the Jews who did 
not follow Jesus and those Jews and Gentiles who did fol-
low Jesus, the Jewish Christians and the Gentile Christians 
have drifted farther apart. 

Christian Churches gradually divested themselves from 
many of their Jewish characteristics. As Gentile believers 
increased and Jewish believers decreased, so did their re-
spective cultures in Christian Churches. Not until relatively 
recent times has there been a resurgence of interest among 
Christians concerning their Jewish roots.

Preserving Jewish Cultural Identity  
in Catholicism

An amazing phenomenon of the 20th and 21st centuries 
is the movement of Jewish persons who are coming to 
Jesus. This is occurring in both Catholic and Protestant 
Churches. Today, ethnic Jewish Catholics need to explore 
the issue of what they need to do in order to retain their 
Jewish cultural identity in the Catholic Church.

These Jewish believers in Jesus often need help to locate 
the supports they need to become comfortable in their new 
surroundings. Some of them may need ongoing support. 
Some cradle Catholics belong to ethnic ecclesial Catho-
lic groups that have long been associated with, and are 
recognized within, the Church. Jewish Catholics have no 
officially-established ethnic ecclesial group in the Church 
with which they can identify. This could be problematic in 
some instances. It is a need that must be addressed soon. 
When Jewish Catholics become a known and accepted 
entity in the Catholic Church, the Church will be more apt 
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to provide for their ethnic, cultural, and ecclesial needs.
Markers for Jewish Catholic Identity

Charles Journet, in an essay, The Mysterious Destinies 
of Israel (Newark NJ, The Bridge, 1956, p.42), cites monotheism 
as the supreme marker of the Chosen people. This implies 
that there are other markers for the Jewish people. And 
these “other markers” are objects for our consideration.

Jewish Catholics are mindful of specific customs (i.e. 
circumcision, Shabbat, etc.) that G-d associated with the 
promises when He called to Abraham and instructed him 
to come out of Ur in Chaldea and migrate to the land of 
Canaan. In the Biblical text, these customs appear to be 
Divine imperatives. With the imposition of these customs, 
G-d began to form a Hebrew people destined to become the 
Jewish nation. Many of these customs are characteristic of 
Jewish culture. Over time, they have become identifying 
customs or markers for Jewish cultural identity.

Some of these markers for Jewish cultural identity may 
have varied at times among Jewish communities. These 
variances may have been due to the influence of the differ-
ent cultures within which the Jews were disbursed and were 
socialized (i.e. Ashkenazi Jews and Sephardic Jews). It is 
important to note that some of the same ethnic customs are 
found to be present in all Jewish communities. Circumci-
sion and Shabbat were practiced universally among Jews. 
We classify these universal practices as “important.”

Jewish persons who have come to Jesus as Catholics 
grew up participating in these societal customs. They 
experienced them as intimate family events from their 
earliest years. They learned these customs from their 
parents and grandparents. These customs nourished their 
inner lives and remain dear to them. Today, many Jewish 
Catholics would like to retain some of these practices as 
“pious cultural observances” that symbolize their heritage 
and that preserve their cultural identity as Jews in the 
Catholic Church. 

It is reasonable for Jewish Catholics to ask themselves 
and others: Given that the promises God made in his cov-
enant with Abraham and his descendants are irrevocable, 
how are we to consider the G-d given customs, these 
Divine imperatives, in the New Covenant? What are we 
to think about what Jesus said to His disciples:

“For amen I say to you, till heaven and earth pass away 
not one jot or one tittle shall be lost from the Law till all 
these things have been accomplished. Therefore whoever 
does away with one of these least commandments, and so 
teaches men, shall be called least in the kingdom of heaven: 
but whoever carries them out and teaches them, he shall be 
called great in the kingdom of heaven.” Mt. 5:18-19 

In whatever way we might understand what our Lord 
intended by these words, the customs referred to are not the 
same as the Seven Sacraments of the Church. They are not 
a requirement for any Catholic. However, Jewish Catholics 

ought to be able to reverently observe these customs as 
pious cultural devotions that affirm their identity as Jews 
in the heart of the Catholic Church. 

Jewish Catholics view identity as a defining issue. They 
assert their right to define their own cultural identity. They 
are Jewish. And, they do not hesitate to say so. And, they 
are Catholic. And they do not hesitate to affirm that. This 
issue is very important for the future of Jewish Catholics 
in the Church. It has major implications for the preserva-
tion of Jewish cultural identity in the Catholic Church.

For the preservation of Jewish cultural identity in the 
Church, Jewish Catholics will need to engage in the fol-
lowing tasks:

• Identify important markers for Jewish identity.
• Define their relevance for Jewish culture.
• Formulate and implement an educational program 

for Jewish Catholics.
• Plan, pray, and organize Jewish Catholics around 

these markers. 
Catholic priests of Jewish ethnicity in each of the 

Churches in communion with the Pope of Rome who 
are interested in this issue are invited to communicate at 
Ishkael3@gmail.com

Post Script
At first glance, this appears to be a formidable under-

taking. However, it is an achievable goal. It is rendered 
achievable by partitioning the tasks into action steps which 
are smaller and easier to accomplish. And, they are achiev-
able by dividing the labor among two or more persons who 
will collaborate to achieve the goal. 

Some of the groundwork to achieve this goal has already 
been started by Jewish Catholics who began this work in 
the past. They include both Jewish Catholic clergy and 
laity:

• The Carmelite Friar, Fr. Elias Friedman, whose vi-
sion for Jewish Catholics is carried on by the good 
work of the Association of Hebrew Catholics under 
the direction of David Moss.

• Also, the Jewish Redemptorist priest, Fr. Arthur 
Klyber, whose legacy for Jewish Catholics resulted 
in the work done by the Remnant of Israel which 
was under the direction of Mark Drogan.

• Fr. John M. Oesterreicher, who chaired the Dept of 
Judaeo-Christian Studies at Seton Hall University 
in New Jersey, whose scholarly work produced The 
Bridge, an annual publication that included articles, 
biographies, studies, and book reviews relevant to 
Jewish history, culture, and accomplishments.

Perseverance, Trusting in The Lord  
is The Way
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THE FIRST (AND ONLY) PLACE in the entire Bible 
where the so-called Seven Gifts of the Holy Spirit are listed 
together is in Isaiah 11:1-3, a famous Messianic prophecy, 
which in the original Hebrew, lists only six “gifts”:

(1)“There shall come forth a shoot from the stump of Jesse, 
and a branch shall grow out of his roots. (2)And the Spirit 
of the LORD shall rest upon him, the spirit of wisdom and 
understanding, the spirit of counsel and might, the spirit 
of knowledge and the fear of the LORD. (3)And his delight 
shall be in the fear of the LORD. [RSV]

In ancient Israel, these six “gifts” served to equip the king 
for battle — on many fronts. “Counsel” and “fortitude,” for 
instance, commonly referred to the planning and execution 
of military actions, a primary duty of every king of Israel. 
Similarly, “wisdom” and “understanding,” though more 
commonly referring to the king’s “domestic” duties of 
executing justice and ensuring social order, also implied 
an aggressive, pro-active stance that anticipates rather 
than reacts. And finally, the terms “fear of the LORD” and 
“knowledge [of God]” both referred to the habit of humble 
obedience to God — the ultimate basis of all “godly” ac-
tion — of which the king of Israel was to be the exemplar.

Thus, these six heroic qualities were simply the noble 
character traits that Israelites looked for (but seldom found) 
in their kings. Isaiah here employs them to paint a verbal 
portrait of a future king of Israel who would embody these 
kingly ideals. The original, biblical meaning of these six 
terms may be summarized as follows:

1. “Wisdom” (Heb. hokhma, literally “skill”) was 
personal expertise in the management of human 
affairs, the ability to deal with all people and situ-
ations effectively. It had to do not so much with 
metaphysical inquiry, mystical insights, philosophic 
learning, or the pursuit of theoretical knowledge for 
its own sake, as with the practical execution of the 
faculty of intelligence.

2. “Understanding” (Heb. binah, literally “between-
ing” [based on the preposition bin, “between”], 
hence, “distinguishing, discerning”) was insight into 
human nature and human behavior; the ability to 
sort out reality from illusion, truth from falsehood. 
Whatever supernatural implications it may have 
had were related to the practice of “discerning” the 
hand or purpose of God behind the events of history 
(Deut. 32:7) or of one’s own life (Job 23:5), or simply 
realizing the potential for good or evil inherent in 
unfolding events (Ps 73:17).

3. “Counsel” (Heb. ‘etza, literally “planning, delibera-
tion, decision”) was the ability to derive workable 
strategies for solving real and pressing problems. 

Every king of ancient Israel had an official “counsel-
or” (yo‘etz) to advise him in a wide range of political 
and military matters, but that monarchy fell partly 
because these counselors became corrupt. Isaiah’s 
ideal king, however, will be his own yo‘etz, for he 
is endowed with Yahweh’s own “spirit of ‘etza.”

4. “Fortitude” (Heb. gibborah, meaning “physical 
strength or prowess” or “military heroism or valor” 
or “great ability or excellence in any given voca-
tion”) was, essentially, raw courage, both physical 
and moral, the readiness to confront one’s enemies 
(or problems) head-on, seize the initiative in any 
threatening situation, and grapple with it tenaciously 
to the death. The cognate noun gibbor means “war-
rior” or “hero.”

5. “Knowledge” (Heb. da‘ath, literally “intimacy, 
familiarity, acquaintance”) meant first-hand experi-
ence with or of something or someone, not merely 
intellectual processing. The specific kind of knowl-
edge referred to here is what the Bible elsewhere 
(e.g., in Isaiah 11:9) calls “the knowledge of God” 
(da‘ath ’elohim) or “of Yahweh” (da‘ath-Adonai /
da‘ath-YHWH)—not a lofty, ascetic, mountaintop 
experience, unattainable to the “man in the street,” 
but a “mysticism of the everyday,” a spirituality 
in which one’s daily duties and tasks are the most 
authentic form of encounter with God (Jer 22:15-16).

6. “Fear of the LORD” (Heb. yir’ath-YHWH], 
literally “the terror of Yahweh”) is a complex phe-
nomenon, referring not to some static, paralyzing, 
theophobic paranoia, but rather to the dynamic—if 
painful—process of spiritual growth. The phrase is a 
graphic descriptor of the spontaneous reaction of the 
finite and sinful human personality to its apprehen-
sion of the infinite Holy One of Israel. The fear of 
Yahweh referred primarily to the passionate—one 
might even say “stormy”—personal relationship that 
Israel, both individually and collectively, had with 
Yahweh, and secondarily to the attitude of humble 
submission and obedience to Him that (ideally) 
resulted from that relationship (Deut 6:2, 24; 8:6; 10:12; 
13:4; 17:19).

But what, you may well ask, of the seventh “gift”—the 
Gift of Piety? It was, in a sense, “smuggled” into the text 
of Isaiah in the third-century-B.C. Jewish Greek translation 
of the Old Testament known as the Septuagint, which, in 
effect, “added” it to Isaiah’s list, as follows:

(2)And the Spirit of God shall rest upon him, the spirit 
of wisdom and understanding, the spirit of counsel and 
strength, the spirit of knowledge and piety [eusebeias in the 

The Six Gifts of the Holy Spirit
F. X. Blisard
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Septuagint; pietas in the Vulgate]. (3)And he shall be filled 
with the fear of God [theophobia1 in the Septuagint; timoris 
Domini in the Vulgate].

Professor Roger Gryson of the Catholic University of 
Louvain determined several years ago that Saint Jerome 
and various other patristic and early medieval translators 
and commentators had already noted this curious phenom-
enon, although none of them had offered any explanation 
for it.2 Modern biblical scholars, however, tend to regard 
the introduction of the word eusebeias (piety) in the Sep-
tuagint version of Isaiah 11:2 not as the addition of a seventh 
“gift,” but simply as a “gloss” — an interlinear translation 
or paraphrase — of the Hebrew phrase “fear of the LORD,” 
which sounded strange to Greek-speaking converts to 
Judaism. And the Septuagint was the preferred version of 
the Old Testament in the early centuries of the Church.

Greek eusebeias (literally “good fear” or “holy fear”) 
was, like its Latin equivalent pietas, chief among the nu-
merous “virtues” esteemed in ancient Greek and Roman 
society. It meant both trembling awe of the gods and a 
deep devotion and sense of duty to one’s family and one’s 
country (pater et patria)—a social and political as well as 
a religious concept.

But eusebeias and pietas were only roughly equivalent to 
“Fear of the LORD” and had cultic, familial, even political 
overtones that the Hebrew concept did not have, entail-
ing a complex set of rigidly prescribed duties a Greek or 
Roman citizen owed to the gods, the state, and the family.

The Jewish translators of the Septuagint were very 
likely aware of this. The first generation of Christian Jews 
certainly were, as evinced in the Pastoral Epistles (e.g., 
1 Timothy 2:2; 3:16; 4:7,8; 6:3,5,6,11; 2 Timothy 3:5; Titus 1:1; 2 
Peter 1:3,6,7; 3:11), where the term eusebeias has been com-
mandeered and reinterpreted in a purely Christian sense 
to mean a deep sense of commitment — to Christ, as the 
definitive revelation of deity and to the radical, counter-
cultural Christian way of life. Ultimately, this “Jacob-
come-lately” Graeco-Roman concept acquired a profound 
new meaning both in Hellenistic Judaism (as in 4 Maccabees) 
and in Early Christianity (as in the above-cited epistles), 
namely, the “duty” of martyrdom when challenged by the 
state to worship false gods. What a far cry from our timid 
contemporary concept of “piety” as a purely private affair, 
a mindset that shuns any public expression of faith and, in 
effect, bans itself from the public square.

As Milites Christi (Soldiers of Christ), it behooves us 
to take these several “gifts” off the shelf, unpack them, 
and start using them as weapons in the spiritual warfare 
of everyday life, so that we can reclaim territory, now in 

1 The ancient Greek word phobos did not have the negative, morbid psy-
chological connotations of our modern cognate, “phobia.” It was a perfectly 
respectable “healthy fear” of real, tangible threats to life and limb, somewhat 
akin to the well-known “fight or flight” reflex of modern psychology. 

2 R. Gryson, “Les six dons du Saint-Esprit, la version Hiéronymienne d’Isaïe 
11, 2.3,” Biblica 71/3 (1990) 395-400. 

enemy hands, that rightly belongs in the Kingdom of God.

President’s Memo Continued from page 5
gatherings you are interested in, along with any other 
thoughts you might have regarding these new ventures.

Lecture Series: These lectures, given by Dr. Larry 
Feingold, will be similar to those previously given and 
available on our website at: 

https://www.hebrewcatholic.net/studies/mystery-of-israel-church/

AHC Internet Havurah: This first internet havurah, 
led by Ken Wilsker, will follow a similar format to our 
regular havurot: evening prayer, study, refeshment break, 
and night prayer.

AHC Jewish Identity Discussion Group: This group 
led by David Moss, Ken Wilsker, and others, will begin 
to discuss the ways of preserving our identity and heri-
tage within the Church. Discussions will include ways to 
celebrate various Jewish traditions in the light of Christ.

AHC Leadership Group: This group will consist of 
AHC leaders including those from the AHC havurot, and 
members of the Boards of Directors and Advisors. Dis-
cussion will focus on the mission and work of the AHC.

We also look forward to havurot forming in various cities 
around the world, using our video conferencing support to 
connect with people in the surrounding areas, areas that 
are too far for travel on a regular basis.

Thus, in these early stages of our work, we don’t have 
to invest huge sums of money for a facility, or for travel to 
a facility with the corresponding costs of room and board. 
Rather, we will be able to forge local groups, connected 
with other groups, and so build the larger Israelite com-
munity within the Church at very little cost.

I would add that the growth of the AHC havurot–and 
the eventual larger community–is not only for the future 
juridically-approved Israelite community in the Church. 
These groups, and similar groups throughout the Church, 
are important for our own times. 

In the increasing secularization and paganization of 
western culture and the growing apostasy within the 
Catholic Church, our work and the groups that are formed 
will serve, as Fr. Friedman believed, as witnesses to the 
faith of biblical Judaism and its fulfillment in Catholicism.

Send us your email address for the groups above that 
you would hope to participate in. We will then be able to 
keep you informed about the group startup and signup.

We are grateful for your prayers and support. 
L’shana Tovah Tikatevu, (May you be inscribed for a 
good year), in the hearts of Yeshua, Miriam, and St. 
Teresa Benedicta of the Cross,
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Ed. The following article was taken from the Etz-Hayim 
website at: https://www.etz-hayim.com/festivals/festivals.
php#downloads. ©Etz-Hayim–“Tree of Life.” Printed with 
permission. All rights reserved.

Central to the religious practice of Judaism is the obser-
vance of festivals that occur at fixed times throughout the 
year. It is by means of these festivals, these “fixed times”, 
that the people are made holy. We are sanctified in the 
observance of fixed moments in Time.

You shall be holy as I, your God am Holy. 
You shall proclaim my festivals as sacred occasions. (Lev 

19:1-2)
How are we to be Holy as God is Holy?
The Book of Leviticus suggests the way…

We are made holy in Time
We are made holy in Place
We are made holy in our relationships with one another
We are made holy through our relationship with the Divine

Made Holy in Time...
The Story of the creation sets up the rhythm of Time.
Scripture tells us:

“And God said, ‘Let there be lights in the dome of the sky 
to separate the day from the night; and let them be for signs 
and for seasons and for days and years’ ” (Gen 1:14)

There is, here in this text at this point, an indication that 
in the creation God created something more than the physi-
cal world. When the Jewish mind [the rabbinic mind] looks 
at the text it sees more that that which first ‘meets the eye’.

When one reads this verse of scripture (Gen 1:14) one 
begins at what is called the peshat reading. The word peshat 
means the simple meaning—the meaning that is immedi-
ately and literally apparent. This verse at a first reading 
speaks of the creation of day and night; the separation of 
the two by the heavenly bodies (the lights), and the sub-
sequent effects on the world created by the interaction of 
these heavenly bodies that results in seasons, tides, weather 
patterns, etc. Our knowledge and experience of these facts 
enables us to make sense of the text.

However, a deeper revelation is revealed in a closer 
examination. The nuances of the Hebrew words of the 
creation text create for us a spirituality of time that is de-
veloped in the Jewish festival traditions. The “lights” in 
the sky, created well after and distinct from the creation 
of Day and Night (Gen. 1:4-5), become a “sign”. They are 
markers in time, pointers to something more ...for festivals 
(the Hebrew word mo’adim, translated “set times,” is also 
the word for festivals.) Thus these lights are a witness to 

The Festivals of the Jews
Etz-Hayim – Tree of LIfe

something more—“Witness”, in Hebrew is hidden within 
set times, mo’adim.

Here, right from the beginning of the biblical text, we 
find the sanctity of Time integral to the creation story and 
pointing to fixed “windows” in the days and the years as 
“fixed times”. In the realm of everyday are built-in sacred 
times—festivals to witness to the sacred for the days and 
the years.

† † †

... and the Festivals of Catholics
Ed. In the New Covenant, the observance of festivals at 
fixed times was continued with the commemoration of the 
Nativity of Yeshua, God incarnate, and then the passion, 
death, and resurrection of Yeshua for the salvation of 
mankind. These festivals are known as Advent-Christmas 
and Lent-Easter.
In keeping with the article above, these festivals corre-
spond to the holiness that is promoted in time and place. 
Corresponding to the holiness that is promoted in our 
relationship with the Divine and with one another, we 
commemorate the witness of those saints whose lives were 
heroically given to God and man.
As Hebrew Catholics, and inviting all those who wish to 
join with us, we celebrate all the festivals that God has 
provided in both the Old and New Testaments, and we 
celebrate them in the light of Christ.  † † †
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Hebrew Catholic Responsa
Marriage in the Church 

Under the Chupah
Question: 

I recently joined the AHC (last January) and for the past 
18 years, I have been returning to the Catholic Church. I 
have been part of a Messianic Jewish Congregation for 
the past 6 years. 

I am scheduled to receive the Sacrament of Confirma-
tion during this Easter Vigil Mass. For this, my marriage 
needs to be Convalidated in the Catholic Church (I was 
married in a Pentecostal Church 27 years ago). In essence, 
I am getting married in the Catholic Church on the 24th. 
My mother’s ancestor were Conversos (Jewish converts to 
Catholicism) in Spain during the time of the Inquisition, 
which is why I joined a Messianic Synagogue 6 years ago. 
I had my Bar Mitzvah a little over two years ago. 

OK, my question [concerns] my marriage Convalidation 
ceremony (not a Mass but a simple 15-minute marriage 
ceremony, since my wife is not a practicing Catholic). 
According to Catholic Law, what Jewish elements could I 
include in the ceremony? I was thinking of wearing a tallit, 
a kippa and have a canopy with a talit gadol, handheld by 
my Messianic Jewish friends. My parish pastor was not 
too keen on the idea, and I certainly don’t want to break 
any Catholic regulation. I just wanted to know what could 
be allowed and what not according to Catholic Canon 
Law so I can explain to my parish priest. For me, it’s very 
important to maintain my Jewish Sephardic identity which 
God has allowed me to regain. I need advice here. Todah 
rabah v’shalom. 

Response:
There are many people who ask similar questions to 

yours, regarding what can be done in the Catholic Church 
to enable them to preserve various Jewish traditions. The 
Church has not yet published any guidance for Hebrew 
Catholics concerning their Jewish traditions. What has 
changed since Vatican II is the openess of many priests and 
bishops to our traditions. The Catholic-Jewish dialogue and 
the documents that the Church has issued concerning the 
Jews outside the Church have been a great help in chang-
ing attitudes. But much more must be done with regard to 
Jews inside the Church. 

While I do not believe there is anything in canon law 
that would give permission to wear a talit or kippa or cel-
ebrating the marriage under the chupah, I don’t know what 
there may be that regulates the presence of non-Catholic 
ceremonial items. I have heard of marriages under the 
chupah, but I believe that these events are very rare. I 

think it would take a very sympathetic priest to permit 
these additions. 

You would have to contact a canon law expert to dis-
cuss the possibilities. But, again, I think it will be up to 
the priest. ...

I would add a final point – my personal opinion – about 
these matters. Your identity is about who you are in the 
eyes of God. A member of the People Israel (aka Jew-
ish people, whether Sephardi or Ashkenazi or whatever) 
remains a member of the People, regardless of the Jew-
ish traditions that he or she practices. While it might be 
comforting to celebrate your traditions during the exercise 
of the sacrament of marriage, you are no less a Sephardi 
if you don’t. What is essential, it seems to me, is to get 
married and receive the blessings of the sacrament. The 
sacrament takes place as long as you are both baptized. 
As our movement develops within the Church, more and 
more will Jews be able to live out their Catholic faith as 
Jews. But we must not be impatient. It has been for ap-
proximately 1700 years that Jewish traditions were not 
permitted for Catholics. That is now changing, thanks be 
to God. 

Having said all that, we will remember you in our 
prayers, for a joy-filled marriage celebration, and for a 
joy-filled and fruitful marriage. 

How to Integrate Recently Discovered 
Jewish Identity?

Question:
I am from Palermo, Sicily, Italy and a theology student 

at Santa Croce University in Rome. I discovered I was of 
Jewish ancestry and consequently one of “Bnei Anusim” 
of Italy. 

Both my families underwent forced conversion to Ca-
tholicism in the past centuries. 

We have many families here that are beginning to dis-
cover their own roots. Some turn Jewish Orthodox, while 
I decided to remain in the Catholic Church, but doing it 
while being Jewish. I want to keep my Jewish identity  
while being in the Catholic Church. 

 So I would like to ask what is the best way to  integrate 
my identity, combining both. I would like to receive  advice 
about this. Thank you. Shalom. 

Response:
I agree with you that you should remain Catholic. After 

all, that is where you find the Messiah of Israel and His 
Church. 
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Fr. Elias Friedman established the Association of He-
brew Catholics (AHC) to help preserve the identity of 
Jews who have entered the Church. Our work takes place 
on at least two levels: 

At one level, we strive to help all Catholics learn about 
Jews, Judaism, and the Jewish roots of their faith. Along 
with the work the Church is doing in the Catholic-Jewish 
dialogue, this helps change the atmosphere within the 
Church, an atmosphere where assimilation of Jews to the 
prevailing culture has long been the case. 

At another level, we are working to connect with Jews 
within the Church and helping them, along with other 
Catholics, to start a havurah (a prayer-study-fellowship 
group. There, in addition to  study and prayer, we each can 
begin to experiment with living out various Jewish tradi-
tions, now celebrated in the light of Christ. An example 
would be our Passover Haggadah. You can find it at:

http://www.hebrewcatholic.net/the-ahc-passover-haggadah/. 
We have also developed example services for Sukkot, 

Rosh Hashanah, Holy Saturday, and are working on others. 
You can see how one Hebrew Catholic family has de-

veloped their traditions here: 
http://www.hebrewcatholic.net/category/liturgical-year/
through-the-hc-year/ 
The AHC does not reflect only an Orthodox or Conser-

vative or Reform tradition. Rather, it seeks to preserve 
the People within the Church, regardless of the tradition 
that they come from. People such as yourself, who have 
recently discovered ther Jewish ancestry, will not have a 
tradition of Jewish practices. So, you will probably wish to 
explore these traditions and see what works best for you. 
Whatever you decide to do, always include the truths and 
realities of our Catholic faith. That gives the greatest wit-
ness to both Jew and Gentile, whether inside the Church 
or outside. And when Jewish and Catholic practices are 
integrated and expressed in a coherent way, we provide the 
basis for continued development of the means to preserve 
our Jewish identity. 

If you wish to begin thinking about starting a havurah, 
you can contact Ken and Flora Wilsker, our Havurah Co-
ordinators, at: ahc.havurah@yahoo.com.

Did Jews Lose Their Authority  
on the Truth

Ed. Catholic Answers is a major apologetics apostolate. 
A Jun 22, 2016 episode of Catholic Answers Live was 
broadcast on Youtube and can be viewed at: https://tinyurl.
com/yxke7e95 
A person called in to the broadcast and asked whether the 
Jewish people lost their authority to proclaim the truth af-
ter Pentecost. Tim Staples of Catholic Answers Live quoted 
Matthew 21 and 23 to say that they did lose their authority.

One of the members of our Facebook group asked what 
the group thought of Tim Staples’ response. Here is one 
response from another member of the Facebook group.

I think that the original question posed (re: Authority 
on the Truth) did not greatly merit the qualified response 
-- the answer given by Catholic Answers pertains more to 
Kingdom Authority rather than Teaching Authority alone. 
The answer was more oriented toward authority to lead 
and instruct in order to reap souls for the Kingdom, rather 
than only the authority to explain the Truth. 

I would probe into which Truth the answer seeker is 
pertaining to. I would suspect that the salient point is that 
of Divine Revelation. Did the Jewish hierarchy – the priests 
and scribes actually lose their authority to instruct others 
regarding Divine Revelation?

I do not think so. I think that the Old has lost its primacy, 
but not its authority per se. The reason is that God has re-
vealed Himself gradually throughout Creation and human 
history, in particular, salvation history, and His Word is as 
alive in the Old Testament as it is in the New Testament, 
and even more completely revealed in the Son. That is 
why Scripture points to the Two Witnesses - the Old and 
the New who affirm the works of God through the ages.

What the Old and the New differ in is that the New pres-
ents a fuller understanding of Divine Intent - by revealing 
the mystery hidden before all ages in Jesus Christ Himself. 
And so our Catholic Catechism teaches that we must give 
greater importance to the Gospels first and foremost when 
reading and considering the totality of Scripture. We do 
not “revise” the Old in light of the New. We ponder the 
Old in the light of the New and see it once again with 
fresh eyes and discern the love and the power of the Truth 
concealed in it.

The New does have greater authority than the Old wit-
ness, because Kingdom Authority is conferred by the 
King of Kings. But the Old still points to the one and the 
same King, only it does not help us discern the features of 
His Person as clearly as the New witness has been given 
the authority to do so. And the reason why the New has 
greater authority is because through it, we love, know, and 
follow God more fully as He wishes to be known, loved, 
and followed.

The paradox is that the more God reveals Himself in 
Jesus, in the Trinity, the deeper the mystery becomes, but 
God is aiming for heart knowledge, and in Jesus we do 
approach God more closely, face to face and heart to heart.

Ed. We agree with the response with this one caveat. The au-
thority  of Jewish leaders to teach about Divine Revelation is 
restricted to the revelations of the Old Covenant, within the 
context of the Old Covenant. They do not have any authority 
to teach about the revelations of the New Covenant, e.g. the 
Holy Trinity.
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AHC Resource Center

Romance Behind  
Judaica
Celebrating the Richness 
of the Jewish Calendar
Faydra Shapiro, PH.D. 
with Len Woods
Worthy, 2019
Hardcover, 192 pages
$20.00, $17.00 + shipping

“Explore the background of 
each holy day, discover how 
it was observed in biblical 
times, and understand how it 
is observed today. Truly a cel-
ebration of Jewish customs, 
Romance Behind Judaica 

outlines the special readings for each holiday. Readers of all 
faiths will come away with an appreciation for the profoundly 
beautiful traditions at the bedrock of the Jewish heritage.” [From 
the cover]

“Faydra Shapiro has unparalleled ability to explain the mys-
teries of Jewish traditions to Christians. I recommend this book 
highly.”                                                          Gerald McDermott, 

Boston Divinity School
Contents
Introduction
The Sabbath
The Festivals
• Passover
• Shavuot
• Sukkot
• Shemini Atzeret/Simchat Torah

The High Holy Days
• Rosh Hashanah
• Yom Kippur

Other Holidays
• Tisha B’Av
• Tu B”Shevat

Paul, A New  
Covenant Jew
Rethinking Pauline 
Theology
Brant Pitre, Michael Bar-
ber, John Kincaid
Foreword by Michael 
Gorman
Eerdmans, 2019
Softcover, 328 pages
$35.00, $28.00 + shipping

This book “interprets Paul 
within at least three significant 
contexts: the Jewish world of 
the first century, the world 
of ecumenical and interfaith 

biblical scholarship, and the world of Roman Catholic faith and 
practice.” [From the Foreword]

“The world of biblical studies and Pauline theology has 
been waiting a generation fo this book. Covering a wide range 
of major issues, while engaging the wide spectrum of current 
perspectives, this is a major contribution to Pauline scholarship 
from three outstanding Catholic scholars – well worth the wait.”

Scott Hahn, Franciscan University of Steubenville

Contents
Foreword
Introduction
1. What Kind of Jew Was Paul?

A Former Jew
An Eschatological Jew
A Torah-Observant Jew
A New Covenant Jew
In Summary: A New Covenant Approach to Reading Paul 
within Judaism

2. Paul and Apocalyptic
The World and the New Creation
The Law Ordained through Angels
The Jerusalem Above
The Hidden Messiah
In Summary: Paul and the Apocalyptic New Covenant

3. Pauline Christology
The Messiah Descended from David
Equality with God
One God and One Lord
In Summary: Jesus Christ and the Divine Son

4. The Cross and Atonement
Christ Gave Himself for Our Sins
A Sacrifice of Atonement
The Righteousness of God Revealed
In Summary: The Cross as Apocalyptic Revelation and New 
Covenant Sacrifice

5. New Covenant Justification through Divine Sonship
The Ministry of Righteousness
Conformed to the Image of His Son
You Were Washed, You Were Justified
In Summary: The Righteousness of Divine Sonship

6. The Lord’s Supper and the New Creation
A Resurrection Like His
Participation in the Body and Blood of Christ
Spiritual Food and Spiritual Drink
In Summary: Cosmic Redemption and the Table  of the 
Lord’s Body

Conclusion: Paul’s Gospel of Divine Sonship


