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“And so all Israel shall be saved” (Romans 11:26)
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“Consider the primary aim of the group to be, 
not the conversion of the Jews, 

but the creation of a new Hebrew Catholic community life and spirit,
an alternative society to the old.”

 A counsel from Elias Friedman, O.C.D.

“The mission of your association responds, in a most fitting way, 
to the desire of the Church to respect fully 

the distinct vocation and heritage of Israelites in the Catholic Church.”
Most Rev. Raymond L. Burke, Archbishop of St. Louis, May 2006

“Please be assured of my prayers for your efforts devoted to studying and calling 
attention to the Jewish roots of our Catholic faith and for your work to help  

Catholics of Jewish origin to find their place and role in the Church.”
Archbishop Robert Carlson, Archbishop of St. Louis, Sept. 2010

The Association of Hebrew Catholics is under the patronage of
Our Lady of the Miracle

(who in the Church of St. Andrea della Fratte in Rome,  
on 20 January 1842, converted Alphonse Ratisbonne)

and 
Saint Teresa Benedicta of the Cross (Edith Stein)

Miriam, Our Lady of the Miracle, pray for us!
Saint Edith Stein, pray for us!

What They Have Said
“For Israel, Pentecost - celebration of the harvest - had become the cel-
ebration marking the conclusion of the Covenant on Mt. Sinai. In wind 
and fire, God made his presence known to the people and then gave them 
the gift of his Law, the Ten Commandments ...

“In this way, Israel fully became a people, through the Covenant with God 
on Mt. Sinai. Israel’s encounter with God on Sinai could be considered to 
be the foundation and the guarantee of its existence as a people. The wind 
and fire, which enveloped the community of Christ’s disciples gathered 
in the Upper Room, becomes a further development of the event of Mt. 
Sinai and gives it new fullness.”

Pope Benedict XVI, from Homily, Pentecost, 15 May 2005

vuvh oaç tçv LËrç
(Baruch haba b’Shem Adonai)

Blessed is He who comes in the Name of the Lord

The Association of Hebrew Catholics aims at ending the alienation of 
Catholics of Jewish origin and background from their historical heritage. 
By gathering the People Israel within the Church, the AHC hopes to help 
enable them to serve the Church and all peoples within the mystery of their 
irrevocable gifts and calling. (cf. Rom. 11:29)

The kerygma of the AHC announces that the divine plan of salvation has 
entered the phase of the Apostasy of the Gentiles, prophesied by Our Lord and 
St. Paul, and of which the Return of the Jews to the Holy Land is a corollary.
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News and Notes 

About this issue
In this issue, we include the story of a Jewish woman’s 

journey to the Faith as well as the paper of a theologian 
from the Dulles Colloquium in New York regarding the 
perseverance of Jewish identity within the Church. We 
also include some responses to our recent publication, The 
Bride, by Channah Bardan. Finally, in honor of the Jewish 
feast of Shavuot and the Catholic feast of Pentecost, we 
include an excerpt regarding Shavuot/Pentecost from one 
of Dr. Larry Feingold’s lectures.

Our cover
We prepared this issue as we approached the  celebration 

of Shavuot / Pentecost. Just as the first night of Passover 
and Good Friday came together on the same day this year, 
so did the Jewish celebration of Shavuot and the Christian 
celebration of Pentecost come together on May 20. Both 
holidays mark the transition of God’s people of both old 
and new covenants into new phases of salvation history. 

For the People Israel, the twelve tribes were bound 
together into one People under the Law of Moses given 
at Mt. Sinai. The remnant of this People who followed 
Jesus, together with the peoples of the nations, were bound 
together as one under the new law of the Gospel during 
the celebration of Shavuot in Jerusalem approximately 
1,500 years later.

We wish you all the joy and blessings of Shavuot / 
Pentecost. 

AHC Passover Seder 2018
On April 24, the evening 

before Palm Sunday, we held 
our annual Passover Seder cel-
ebrated in the light of Christ. 
As always, it was a joyous time.

As in previous years, the eve-
ning just before Palm Sunday 
provides a wonderful dual cel-
ebration: (1) participation in the 
events of our liberation from 
slavery in Egypt, and (2) the 
anticipation of the fulfillment 
of that liberation, the greater  

liberation from sin, the following week in the Triduum.
In the column, Hebrew Catholic Responsa, we include 

our response to a person who asks about “faith and mor-
als” in the celebration of the Passover Seder by Catholics. 

AHC administration: computers and records
Our computers and the software that enables our vari-

ous efforts were extremely old, and we were increasingly 
running into problems for which there was no support 
or further fixes. Over the last few months, we purchased 
two new “used” computers and have been upgrading our 
software to their up-to-date versions. Additionally, we have 
reworked our recordkeeping system to make it easier to 
use for us and for those who will eventually replace us. 

In reworking our recordkeeping system, we noted quite 
a number of you whom we have not heard from for many 
years but who still receive The Hebrew Catholic. If you 
have been out of touch for a long time, please consider a 
donation to help cover our costs and to support the work 
of the AHC. 

St. Edith Stein Havurah
In the previous issue, we described an experiment in 

which we had started studying the Torah in accord with 
the Jewish liturgical year, meeting on a weekly basis.

Our experiment has concluded. We found that (1) weekly 
meetings placed too great a demand on the participants, 
and (2) the amount of material that we could cover and 
discuss  in an hour-and-a-half was too little. 

We have returned to meeting on the 2nd and 4th Fridays 
of each month and have begun the study of the book Ful-
filled. The author, Sonja Corbitt, takes us from a study of 
the Tabernacle, where God’s plan of salvation is laid out, 
to its fulfillment in the Catholic Church. Fulfilled is one of 
the books featured in this issue’s AHC Resource Center.

Dr. Lawrence Feingold’s book published
Dr. Feingold’s book, The Eucharist: Mystery of Pres-

ence, Sacrifice, and Communion has just been published by 
Emmaus Academic. Although it is intended for university 
and seminary course levels, the language is very clear and 
accessible. The Eucharist is featured in this issue’s AHC 
Resource Center.

Mark Neugebauer or-
dained as a Deacon

Mark and Sue Neuge-
bauer lead the Fellowship 
of St. Joseph, the AHC Ha-
vurah in Toronto, Canada. 
Now, after approximately 
five years of study and 
formation, Mark was or-

dained a Deacon at St. Michael’s Cathedral Basilica, To-
ronto, on Saturday, 26 May 2018, at 10 a.m.

His first Mass as Deacon took place on Sunday, 27 
May 2018, at 12:15 p.m., at Blessed Trinity Parish, 3220 
Bayview Ave, Toronto. Reception followed.

You may contact Mark at: ahctoronto@gmail.com
We keep Mark and Sue in our prayers and wish them 

every joy and blessing that flows from Mark’s ordination.
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AHC Liturgical Calendar for 2018 - clearance
We have about 3 dozen calendars left and would like 

to clear them out. Our cost was $5.00 each. We will offer 
them for $2.00 each plus postage. If you order only one, 
the cost including postage is:

U.S.: $4.00; Canada: $5.00; Rest of the world: $7.00 
To order more than one, write to us for shipping charges.

Vatican II, Catholic Doctrines on Jews & Muslims 
by Gavin D’Costa

“ G a v i n  D ’ C o s t a 
breaks new ground in this 
authoritative study of the 
Second Vatican Council’s 
doctrines on other reli-
gions, with particular at-
tention to Judaism and 
Islam.” 

D’Costa “... expertly 
examines the Council’s 
revolutionary teaching on 
Judaism, which has been 
subject to conflicting read-
ings, including the claim 
that the Council reversed 
doctrinal teachings in this 

area. Through a rigorous examination of the debates, 
the drafts, the official commentary, and with consid-
eration of the previous Council and papal doctrinal 
teachings on the Jews, D’Costa lays bare the doctrinal 
achievements of the Council ...” [From the cover].

The softcover version of this book can be purchased from 
Amazon for $35. The url is:  https://tinyurl.com/y7j5ljsw

First International Congress of  
Jewish disciples of Yeshua

This First Congress will be held in Dallas, Texas from 
August 27 through August 30. Co-chairs  of the Helsinki 
Consultation, Fr. Antoine Levy and Mark Kinzer, have 
invited 60-70 leaders from around the world, all of whom 
are Jewish and who profess faith in Yeshua.

“This Congress is an extension of the ongoing work of 
the Helsinki Consultation which began in 2010. A small 
group of Jewish-born scholars from various ecclesial af-
filiations (Messianic, Catholic, Russian Orthodox, and 
Protestant) and countries of origin has been meeting to-
gether once a year, each time in a different European city. 
We are united by our common faith in Yeshua and our 
membership in the people of Israel. The goal we set for 
ourselves was to reflect on the possibility and relevance 
of a visible Jewish presence in the Body of Messiah.” (By 
Fr. Antoine Levy) 

  

Through this Congress and across the ecclesial spectrum, 
the members and friends of the Helsinki Consultation are 
seeking a visible Jewish presence in our respective faith 
traditions, and a fruitful path forward.

Please remember this Congress in your prayers, for 
God’s will to be done.

Mother Rosemary Therese Quinn †††, R.I.P.
M o t h e r  R o s e m a r y 

Therese Quinn, 71 years 
old, foundress of the Her-
mits of St. Mary of Carmel, 
returned to the Lord on 
December 16, 2017, sur-
rounded by her community 
in Houston, Minnesota. 
She suffered with cancer 
for many years.

Mother was born in Te-
aneck, New Jersey, and 

studied at St. John’s University, New York, earning a 
degree in psychology and theology. She worked at MCA 
Universal Studios and Waterford Iron Foundries in Ireland.

Called by God, she joined a Carmelite community in 
Amery, Wisconsin, in 1982. This community was then 
relocated to the Diocese of Winona in Minnesota. In 1987, 
Mother Rosemary Therese oversaw the building of the 
hermitage complex where members follow the Primitive 
Carmelite Rule by living alone but joined together by mu-
tual charity for material and spiritual support and stability.

The Hermits of St. Mary of Carmel, an IRL1 affiliate, 
was founded by Mother Rosemary in 1994 and was raised 
to an Institute of Diocesan Right in 2000. She served as 
prioress for many years and held in her heart all the people 
who shared their lives with the community.

Longtime friend and supporter of the AHC, Mother 
Rosemary was also the co-founder of the AHC Contem-
platives. Her passion for our Lord and for the truths of 
Catholicism with its Jewish roots inspired her to build the 
Light of Prayer House on their Monastery grounds. The 
prayer house is dedicated to St. John XXIII and is home 
to the Light of Prayer Havurah which meets there monthly 
for study, prayer, and fellowship, weather permitting. 

Any woman between the ages of 25-45 who is interested 
in a Carmelite community of hermits, please call (507) 
896-2125 and ask for Sr. Magdalen Marie, Vocation Direc-
tress, or write her c/o HSMC, 33005 Stinson Ridge Road, 
Houston, MN 55943. Previous religious life experience 
may be helpful.

Eternal rest grant unto Mother Rosemay Quinn, O Lord, 
and let perpetual light shine upon her.

1  Institute on Religious Life in Libertyville, IL, founded in 1974 by 
Fr. John Hardon, S.J., Servant of God
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Letters / Emails
This is your column, your means to express your thoughts and 
to communicate with our readers. We invite your comments and 
views. We will attempt to publish all letters as received. However, 
we reserve the right to edit letters because of excessive length, 
personal comments, or inappropriate matter.
We honor all requests to not publish the letter writer’s name. 
We will also withhold the writer’s name if we feel the contents 
warrant it.

Regarding President’s Memo, Issue #102
Re your “President’s Memo”,  all I can say is that the 

Lord chose you to be our President.   You are in the right  
place and doing the right things.  I must say that here in 
Townsville, earthly “paradise” though it may be, I cannot 
say the same spiritually re Hebrew Catholics, of whom 
there are none, besides me.

So, David, simply continue to do God’s work. You know 
He’ll show you the path ahead.

Lots of Love, 
Andrew and Penny Sholl, Australia

Ed. Andrew was co-founder of the AHC in 1979. He inaugurated 
the AHC Newsletter and produced it for many years. Thank you 
Andrew for your encouraging words.

Don’t dissolve the AHC
I read the President’s Memo in the Winter 2017-2018 

issue.  I urge you not to dissolve the Association of Hebrew 
Catholics.   I am the founder and president of the American 
Italian Heritage Association and Museum and we are in 
our 39th year.  We have many of the same problems that 
you described in your memo.  We are all volunteers, and 
membership is aging, and most organizations are having 
problems keeping members and getting new ones.

This too will pass.
... Please keep on praying to discern the will of God 

regarding the road ahead; for the grace to carry out His 
will.  Getting old is not easy, the work God has called us 
to do is more difficult with today’s challenges.  God’s 
will be done!

May I suggest St. Joseph be included in AHC Liturgical 
Calendar. He taught Yeshua his Jewish prayers.

Prof./Cav. Philip J. DiNovo

Expressions of appreciation
Please continue your important work!

Frederick Frankel, United States

I am glad I found a group like yours.
Jorge Cevallos, United States

Keep up the good work!
Steve & Janet Ray, United States

Just came across your association and am very eager to 
explore. Glory to God for the miracles He is working in 
our days!

Megan Maloney, United States

It is clear that the Lord God Jesus Christ has united all 
people, Jew and Gentile, through the Blessed Sacrament of 
the Holy Eucharist. The Association of Hebrew Catholics 
helps open the eyes of Jews and even Gentiles to this truth. 
God Bless you. Shalom.

J.G., United States

… Thank you so much for all you do. The Association is 
a wealth of wisdom, understanding, and knowledge to us 
all. What a blessing to those who have “ears to hear.” You 
have truly enriched my faith. You are in my prayers daily.

Jesus, Mary, & Joseph, Love,
Susan & Nachshon Limor, United States

May God grant peace to Jerusalem. May the blessings 
of Abraham be on this ministry – Be blessed in all things.

M. Jacob – United States

Regarding “The Father and the Two Sons”
It is sad if there are Christians who do not value the 

Torah. After all, it is the first 5 books of the Bible! The 
history kept introducing humanity to the One God, and it 
is an ongoing event. To realize how it all began can make 
a deeper understanding, hopefully on our part, of how God 
seeks us and loves us. He wants all of us to spend eternity 
with Him. This Replacement Theology is so non-Catholic!

Norma Dawes, Canada

Regarding the AHC Passover Seder - 2018
After a challenging and most somber first half of this 

month, your kind invitation to Passover Seder was a lovely 
surprise. The combination of David’s aptly paternal presid-
ing as leader of the ritual and your beautifully-appointed 
table and fine foods is well nigh perfect! Elaine and I felt 
blessed to have shared this Christian Passover with you 
and your interesting guests in the gracious atmosphere of 
your home. Thank you for a most memorable prelude to 
the Triduum coming up.

Linda Virga, United States

I really enjoyed the traditional dishes. I have never had 
kugel. This was my very first Seder, and I thank you for 
including me!

Elaine Fortner, United States

Continued on page 17
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President’s Memo
Shalom Chaverim,
We hope this issue finds you well and secure within 

His grace. 
In my President’s Memo of issue #101, I briefly dis-

cussed the developing journey of the AHC within the 
growing apostasy of Christians and paganization of west-
ern culture. In my Memo of issue #102, I focused on the 
development of the AHC itself and its ability to serve the 
needs of Catholics of both Jewish and non-Jewish origin.

In this Memo, I would like to take note of the People 
Israel in this phase of salvation history.

During World War II, approximately 33 to 40 percent 
of the world’s Jews died in the Shoah. Three years after 
the end of the War, the State of Israel was established and 
confirmed by majority vote in the United Nations. 

Because of these two events as well as the long history 
of anti-Judaism and anti-Semitism, theologians and clerics 
in the Catholic Church and in the Christian denominations 
began to re-evaluate the history and meaning of the Jewish 
people since the time of Christ. 

That re-evaluation bore fruit in Vatican Council II in 
initiatives to explore the mystery of Israel and the Church, 
and in the Catholic-Jewish dialogues which blossomed. 
The Council also issued the documents, Lumen Gentium 
and Nostra Aetate, which corrected some erroneous ideas, 
including the charge that the Jews were a deicide people  
and that they were rejected by God and replaced by the 
Church with regard to their calling.

Regarding the return of the Jews to their ancient home-
land, Fr. Friedman wrote in Jewish Identity:

“... we may think that God wished to bring a representative 
cross-section of the Jewish people to the Holy Land in order 
to bring it face to face with the great question of the Messiah. 
Israel’s restoration to the land of the promise, even though 
under secular auspices, may thus be a distant preparation for 
her final encounter with grace.” (pg 86).

“Much of the charm and magnetism of the Holy Land is 
due, not only to echoes of the Old Testament, but also to 
echoes of Jesus’ life. Being confronted with Jesus in this way 
is a new experience for the Jew. In the Diaspora, Jesus looked 
alien to the Jew, an outsider, an interloper. But in Israel, he 
is seen as the Jew from Nazareth, a native of this country, a 
Sabra, with claims to the land as strong as any. He cannot 
be brushed aside as a foreign influence.” (pg 89)

The St. James Vicariate for Hebrew-speaking Catholics 
in Israel was founded in 1955. It gathers both Hebrew 
Catholics and those from the nations and has grown into 
active communities in six major Israeli cities. 

During the period following the War, there has been the 
parallel increase in the number of Jews who have become 

disciples of Messiah in the Catholic Church and through 
the various Christian denominations. In time, many of 
the Jews within the denominations went on to form Mes-
sianic Jewish congregations, while continuing to follow 
the theologies flowing from the Protestant Reformation.

Central to both Messianic Jews and Hebrew Catholics 
is the aim of preserving our heritage and identity. Great as 
our differences are in doctrine and understanding, various 
Messianic Jews and Hebrew Catholics have been engaging 
in dialogue. The Helsinki Consultation, discussed in the 
last issue, has paved the way for the First International 
Congress of Jewish Disciples of Yeshua mentioned in this 
issue’s News and Notes column.

In a similar vein, the initiatives of Vatican II which 
helped to inspire the work of the AHC led to the first Col-
loquium of theologians last December, discussing specifi-
cally the role of Jews within the Church. We include on 
page 14 one of the papers coming out of that Colloquium.

Finally, from the U.S.,  Canada, South America, Africa, 
Europe, and Israel, we have been in communication with 
Jews who come from the full spectrum of Jewish practice 
and who are in various stages of their journey to Yeshua 
and His Church. Many who have entered seek community 
or counsel regarding their life within the Church.

Fr. Friedman encouraged us to read the signs of the times, 
that we may understand what our Lord is doing and is call-
ing us to do in this phase of salvation history. What I have 
noted in this memo represents major signs of our times. 

Fr. Friedman believed, as do I, that a juridically-approved 
Hebrew Catholic community within the Church would 
be the instrument to preserve our identity and heritage. It 
would also be an “eschatological sign of the times, raised 
up before a Church in crisis and for the encouragement 
of a jaded world.” 

Through the mouth of the prophet Isaiah, the Lord said 
to the People Israel: 

“You are my witnesses and my servant whom I have 
chosen, that you may know and believe me and understand 
that I am He. Before me no god was formed, nor shall there 
be any after me. I am the LORD, and besides me there is no 
savior.”  (43:10-11)

Seven hundred to 800 years later, Yeshua told a remnant 
of His People, the apostles:

“... you shall receive power when the Holy Spirit has come 
upon you; and you shall be my witnesses in Jerusalem and in 
all Judea and Samaria and to the ends of the earth.” (Acts 1:8)

So the AHC was launched to begin gathering the people 
and begin the preparations for this Hebrew Catholic com-
munity, a community in which the People Israel might live 
out their identity and heritage while serving the Lord, His 
Church, the People Israel, and all peoples.

Continued on page 13
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I Will Sing to the Lord a New Song
By Bonnie Rapkin

Ed. This story was originally published by the Coming Home 
Network International, http://www.chnetwork.org. Reprinted 
with permission.

I can pinpoint the exact moment I first heard the word 
“Christ.” I was five years old and had been playing across 
the street with a friend. I was just beginning to cross the 
street toward home when a school bus stopped nearby to 
drop off older kids. I had walked about halfway across 
the street when seven or eight boys, twice my size, came 
rushing up to me. They formed a circle 
around me, raised their arms and pointed 
at me, shouting in unison, “You killed 
Christ! You killed Christ!”

 They marched around me, faces glaring 
with hatred, and they blocked me from 
going home.

I had no idea how they could say I had 
killed someone. I didn’t even know who 
this Christ person was. These boys terri-
fied me, and I began to cry loudly.

My mother heard the commotion and 
came running. She yelled at the boys, or-
dering them to go home, and to my relief, 
they scattered off.

The moment I was safely home, my 
mother asked me what had happened and what they were 
shouting. I told her, asking who Christ was.

“Jesus Christ,” she answered. “The Gentiles believe he 
is the Son of God.”

Bewildered, I asked more questions.
“Why did they say I killed him? I didn’t even know him! 

I didn’t know God had a Son.”
My mother then began trying to explain, to the best of 

her ability and from a Jewish perspective, who Jesus Christ 
was and how Jews had been blamed for his death nearly 
two thousand years ago.

Now, being only five, I didn’t have much of an under-
standing of the religious theologies separating Jews and 
Gentiles, but even at that age, I knew there were very dis-
tinct differences. No child can grow up Jewish in America 
and not know that. After all, the Gentiles celebrated Christ-
mas. We did not; we were Jewish. What child wouldn’t 
notice the beautiful Christmas trees and dazzling lights 
brightening every house on the block but theirs? What 
child could possibly miss seeing all the other children, 
giddy with anticipation over the arrival of Santa Claus 

flying through the sky in his magical sleigh on Christmas 
Eve? What child didn’t know about the mountain of pres-
ents all the other children would wake up to on Christmas 
morning? Of course I knew the difference between Jews 
and Gentiles, even at age five. It didn’t take a theologian 
to see that. It only took Christmas gifts and Easter bunnies.

But I still had no idea why I had been accused of kill-
ing Christ.

“They didn’t mean you killed him, personally,” my 
mother continued. “They meant all Jews, as a group. And 
you are a part of that group.”

She then told me that the Gentiles 
believe that Jesus was their Messiah or 
Savior. She added that Jewish people are 
still waiting for the Messiah to come.

“But if Jesus wasn’t the Messiah,” I 
asked her, “who was he?”

She replied that although Jewish people 
don’t believe that Jesus was the Son of 
God, or the Messiah, he was a very good 
man, incredibly smart, and a devout Jew.

“In fact,” she continued, “I believe he 
was way ahead of his times and amazingly 
intelligent, and that’s why people thought 
he was the Son of God. He knew and did 
things that people of those times couldn’t 
understand, so they said he must be God.”

 “How do we know he wasn’t the Son of God?” I asked 
my mother one last time.

“Because we’re Jewish,” my mother said impatiently, 
indicating the conversation was over.

Thus began my quest to know who Jesus was.
Growing up, I received no formal religious instruction. 

My older brother, however, attended Sunday school (In 
Judaism, no work or school can take place on the Sabbath, 
so Sunday was the perfect day for religion class.), and later 
Hebrew School. According to my mother, girls did not 
need religious instruction. My Sunday school consisted of 
getting up early before my parents and watching Davey 
and Goliath on TV.

 I wanted to know everything I could about God but 
didn’t know where to look. One day, my brother came 
home after religion class and said they learned today that 
God was everywhere. I loved that.

I went all over the house saying “Hi” to God. I reveled 
in knowing that every inch of my domain was filled with 
God’s presence. My brother, of course, thought I was an 
idiot.

Stories From the Diaspora
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In 1970 when I was nine, the girl next door asked me 
to come over to her house to listen to the new record she 
had just bought. As soon as the first song began, I knew 
this was unlike any record I had heard before. And as I 
listened, I learned a story I had never heard before. The 
record was Jesus Christ Superstar.

This was a man whom everyone seemed to praise. He 
healed sick people and treated everyone with tremendous 
love and compassion. And he taught them about God. But 
there were some people, the authorities and officials, who 
didn’t like him. They didn’t believe his miracles and teach-
ings and wanted to stop him. And then, suddenly, for no 
apparent reason, his best friend betrayed him and turned 
him over to the authorities. Though I couldn’t understand 
why, the people who had sung his praises before were 
now spitting on him and hating him. They whipped and 
beat him, then put him to death by nailing him to a cross. 
I was in tears.

I felt love for this man; I loved his teachings; I loved his 
love. And somehow, the love he showed to others through 
the words and music felt safe and warm inside me, and I 
wanted to be enveloped in it.

But I was bewildered and sickened by his death. What 
was this crucifixion? I had never seen a picture of Jesus 
on the cross. Why didn’t he save himself if he really was 
the Son of God? Why did the people turn against him? 
What had he done?

I asked my friend all these questions. She told me that 
he had to die to fulfill God’s plan. She then explained how, 
after he died, they placed him in a cave. Three days later 
he rose from the dead. That was why Christians believed 
he was the Son of God.

But I needed more answers. I needed to know more than 
just the fact that Jewish people did not believe that Jesus 
was the Messiah. I needed to know why.

My mother gave me the same answer as she had when 
I was five.

 I remained dissatisfied and began asking God directly 
for answers.

In the meantime, my brother attended Hebrew School 
and prepared for the day of his Bar Mitzvah. He hated 
every minute of it, while I yearned to go. I thought maybe 
I could find the answers to my questions there. But I would 
not be going to Hebrew School or preparing for the day of 
my Bat Mitzvah because, according to my mother, girls 
did not need this.

So I decided I would learn on my own. I would wake 
up early in the morning and sneak my brother’s prayer 
book into my room, hiding it under the covers. Although I 
couldn’t read the Hebrew, I could read the English transla-
tions. It was my heart’s desire to know God. I knew the 
story of Abraham and Isaac and had learned that we please 
God through obedience. It was my hope that by reciting 

these morning prayers, God would find me obedient and 
be pleased.

As the time of my brother’s Bar Mitzvah approached, I 
listened through the bedroom walls to hear him practicing 
the part of the Torah that he would chant. As he recited 
and chanted and memorized, I did the same secretly, in my 
room. I wanted so much to be closer to God.

By the time I started high school, my family had moved 
to a new neighborhood. There were many more Jewish 
families there. I joined a Temple Youth Group in the Re-
formed synagogue and began going to Friday night Shab-
bat services. I learned the musical settings of many of the 
liturgical prayers and began playing the guitar and singing 
for services, thrilled to be a part of the liturgy.

I began learning much more about Judaism, discover-
ing its richness and beauty. I also loved having a regular, 
formal setting in which to worship God, along with a sense 
of united community.

I still privately wondered about Jesus in my heart, and 
why the Jewish people didn’t believe in him, but kept such 
thoughts to myself. My task was to embrace my Jewish 
faith and learn as much as I could, pushing aside those 
nagging feelings about Jesus.

On Yom Kippur (Day of Atonement) in my sophomore 
year of high school, my life took a dramatic turn. I was, of 
course, home from school for the High Holiday and was 
sitting at the family kitchen table. My mother was seated 
next to me. She turned to say something to me when, sud-
denly, her eyes opened wide with alarm.

“Stop doing that with your eyes!” she demanded.
“Doing what?” I asked, totally confused.
“What do you mean, doing what? That twitching! Your 

eyes are moving back and forth. You mean you’re not do-
ing that on purpose?”

My mother made an appointment with an ophthalmolo-
gist who informed us that my eye condition might be the 
symptom of a brain tumor and that I needed to see a neu-
rologist. My mother promptly made an appointment, but 
it was my father who took me to see him. The neurologist 
did a routine exam and asked me a slew of questions. 
He asked if I often experienced headaches, dizziness, or 
nausea. To all his questions, I answered,

 “No more than normal.”
The doctor concluded that everything appeared normal, 

with the exception of the peculiar see-saw eye movement. 
My father then asked the doctor if I were his daughter, 
would he pursue any further testing. The doctor replied no, 
that at this point, seeing as I displayed no other symptoms, 
he would not. However, he also indicated that should I 
begin to display such symptoms, we should return. With 
that, my father and I left.

Two weeks later, the symptoms showed up — every-
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thing the neurologist had mentioned. I began suffering 
constant, horrible headaches. I would throw up daily and 
was constantly dizzy. Standing still was impossible; I had 
to keep my body somehow in motion. But the headaches 
intensified to the point where I didn’t dare move my head.

Yet my parents did not believe me. They were convinced 
that I had just had a “scare” put into me after seeing the 
neurologist. They insisted that since the doctor said no 
further tests were needed, everything was normal. I was 
simply “doing this to myself.”

But the symptoms continued. For the next six months, 
I threw up in school, on the bus, and at friends’ homes. I 
bumped into walls when I walked. It was relentless. I lost 
all my friends; I was losing weight; my grades, which had 
always been excellent, were suffering.

 Meanwhile, the pain continued.
 Many nights I went to bed and prayed to God, begging 

Him to take all this away. I remember telling Him that if I 
was indeed making it up, I had no idea how to stop it. All 
I knew was that the pain was real; the dizziness was real, 
and the vomit was real.

Finally, when I believed I couldn’t take it one more day, 
I begged my mother to take me back to the doctor. At her 
wit’s end, she finally agreed. The doctor took one look at 
me and knew something was wrong.

When my parents realized I might indeed have a brain 
tumor, they made arrangements for me to go to Mayo 
Clinic in Rochester, Minnesota. Before we left, I remember 
a born-again Christian boy coming up to me in school. He 
told me he would pray for me, and I thanked him.

“Though I don’t know what good it will do,” he added, 
“with your being Jewish and all.”

 Incredulous, I retorted mentally, “What kind of religion 
is this born-again Christianity?”

 I knew I could never belong to such a faith community.
At Mayo Clinic, I underwent many painful, invasive 

tests. But as bad as the tests were, I was happy to have 
people caring for me and believing that I was really sick. 
The hospital was thus a source of comfort for me.

Eventually, the doctors told my parents that, although 
they could not definitively say what was wrong with me, 
they strongly suspected it was a brain tumor. I had severe 
hydrocephalus, and all indications pointed to cancer. They 
scheduled me for brain surgery the following Monday. 
What they didn’t tell me was that they believed there was 
a strong chance that I would never leave the hospital.

The following Monday, I underwent neurosurgery. When 
I awoke, they informed me that there was no brain tumor. 
The surgeon had discovered that I had a congenital neuro-
logical disorder called Arnold-Chiari Brain Malformation. 
The doctors informed my parents that, though extremely 
rare, it could be surgically corrected, which they believed 

they had successfully accomplished.
Two weeks later, I was back home, symptom free. I 

hadn’t noticed it until then, but I had been living with a 
headache pretty much my entire life. I just thought that was 
“normal.” Now, there was no trace of pain. If it weren’t 
for my newly-shaved head and stiff neck, no one would 
know that anything had ever been wrong.

Spiritually, however, things were a little different.
Mayo Clinic has several hospitals, and I was in the 

pediatric ward of St. Mary’s. On the wall of every room 
was a crucifix. At the time I was in the hospital, the late 
1970s, visiting hours were very strict. When my parents 
left each day, I was alone for the night. The only one 
keeping me company was Jesus on the cross. I still hadn’t 
allowed myself to talk to him yet, but I certainly fixated on 
him. I thought about when I first learned of his crucifix-
ion through listening to Jesus Christ Superstar. I thought 
about the pain and loneliness he must have suffered, being 
abandoned by his friends. I thought of the humiliation he 
had endured, being stripped naked, spat upon, and mocked. 
With that, I didn’t feel so alone.

Upon entering St. Mary’s, I had asked God why He was 
allowing this to happen to me. Why me? After being in 
that hospital, on the pediatrics floor of one of America’s 
greatest hospitals, after seeing so many children suffering 
from incurable diseases, I again asked God the exact same 
question but with a completely different meaning. Why 
me? Why did God let me live? Almost without exception, 
every child I met at Mayo was either dying or had a painful, 
debilitating illness that would be with him or her for life. 
Not only would I live, I was completely pain free — cured. 
Why me? At the age of 15, I suddenly had a very different 
perspective and realized that life was truly a gift from God.

 I still don’t know the answer to that question of “Why 
me?” but I do know that the experience changed me for-
ever. For that reason, I wouldn’t trade it for anything. It was 
that experience which led me, for the first time, to meditate 
on the Passion and the cross of Jesus. That meditation gave 
me some small insight into the price Jesus paid for my life.

Recovering from my surgery, I settled back into the 
routine of high school life. During spring break of my 
junior year, coming home from a weekend Temple Youth 
Group retreat, my parents had gone somewhere, and the 
house was empty. It was Easter Sunday. I turned on the 
television. The final segment of Jesus of Nazareth was on. 
I sat down and watched it to the end. By the time it was 
over, I was sobbing uncontrollably.

I ran into the bathroom and locked the door. As I sat there 
crying, picturing the image of Jesus hanging on the cross, 
I made my first-ever direct prayer to Him out loud. I cried 
out that I loved Him, that I believed in Him and accepted 
Him as my Savior. But then, with tears streaming down my 
face, I added, “And I can never pray to You again! I can’t 
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do this. I’m not strong enough. My parents will kill me!”
For a long time, I remained true to those words. I kept 
my feelings hidden, never talked to anyone about it, 
and continued my involvement with the Temple Youth 
Group until I graduated from high school.

After that, I didn’t have much to do with any formal re-
ligion for quite some time. I only re-affirmed that I would 
never become a born-again Christian after experiencing 
yet another judgmental encounter with a young woman I 
worked with. She was in her early twenties, a member of 
a Pentecostal church. One morning, she looked at me with 
deep sadness in her eyes.

“You’re such a nice person,” she said to me, with almost 
a sense of resignation. “I like you so much.”

I could hear the “but” that was coming.
“Thanks …” I responded suspiciously.
“It’s just that … well, it’s just that … it makes me so 

sad.…”
I just looked at her, waiting for what was bound to come 

next.
Finally she blurted out, “It’s just that it makes me so sad 

because you’re so nice, but you’re going to go to hell.”
Once again, I knew I could never be that kind of Chris-

tian. The God I believed in was a God of mercy, com-
passion, and forgiveness, who would never abandon or 
forsake His children. The God I believed in was the only 
one reserved to pass judgment, and I was sure He was not 
cruel or heartless. Who were these people who thought that 
only they held the key to the kingdom of God? Where was 
the love, mercy, and compassion of their God? Why did 
they always talk about nothing else but sin and condemna-
tion? Didn’t they know Jesus embraced the sinner? Where 
was their trust in God’s grace to work in ways above and 
beyond them? Had they even read that Book they quoted 
so pedantically?

When I entered college, I acquired some friends who 
were Catholic and attended church every weekend. In fact, 
their attendance at church was so important to them that 
it meant they might not be able to attend a social event 
or would have to arrive late if there was a conflict. This 
made an impression on me. One Sunday, I asked to go 
along with one of them, with no idea that once again my 
life was about to change.

Upon entering the church, what struck me first was 
seeing people genuflect before the altar and then kneel in 
prayer before Mass began. I had never before witnessed 
this practice, and something about it moved me deeply. 
Like davening (reciting prayers) at the synagogue, there 
was heartfelt reverence and humility in this gesture. The 
concept of humbling oneself before God made sense to 
me, and though I didn’t dare participate, something deep 
inside me desired it.

When the processional song began, I opened my hymnal 
to read along. I saw the words, “Yahweh’s love will last 
forever. His faithfulness, to the end of time. Yahweh is a 
loving God, Yahweh, the faithful one.” And I thought to 
myself, what’s a Yahweh? As a young Jewish girl who 
had never learned to read Hebrew, I was unfamiliar with 
the sacred tetragrammaton. I knew that there was a pro-
nunciation for the name of God that was forbidden to be 
spoken out loud, but since I could not read Hebrew, I had 
never known what letters they were. I only knew we used 
Adonai, Eloheynu, or HaShem to refer to God. Yahweh 
was a completely foreign, unknown word to me.

My friend looked at me like I was from another planet 
when I asked in a whisper what the word was. Upon learn-
ing it was the name of God, I was confused for a moment. 
Then the realization hit me that this was the Unspoken 
Name I had heard about all my life. It was an exciting 
revelation. (Later on, the Church no longer allowed that 
Name to be spoken in the liturgy, thus recognizing the 
Jewish tradition.)

As the Mass continued, I sat there listening to the 
prayers, astonished at the similarities between this liturgy 
and Jewish services. I was amazed to hear “Holy, Holy, 
Holy God,” and recognized it as the “Kadosh, Kadosh, 
Kadosh.” When the priest pronounced the offertory bless-
ings over the bread and the wine, I was stunned that they 
were the same as those said in Hebrew.

But nothing had prepared me for what I heard next. 
Everyone started to sing the words,

 “Lamb of God, you take away the sins of the world.”
I had never heard Jesus referred to as the Lamb of God. 

But a moment later, I made the connection, and the words 
simply and honestly took my breath away. I was covered 
with goosebumps, and tears streamed down my face. I 
think my friend thought I was crazy. The truth was, I had 
never seen things so clearly. It all finally made sense.

In Exodus, at the first Passover, a lamb was slain, whose 
blood would save all first-born sons from death and deliver 
the Hebrew people from bondage. But now, once again at 
Passover, another Lamb was slain. But this Lamb’s blood 
would save all of us, of every nation, for all eternity. This 
paschal sacrifice, the Eucharist (another word unknown to 
me at the time) was the Passover meal. Jesus had become 
the Passover Lamb, and our partaking of the bread and 
wine in this meal was the new and everlasting Covenant. 
Jesus really was the Messiah, and Catholicism was the true 
completion of Judaism. Every promise God ever made 
to the Jewish people was fulfilled through Jesus and the 
Catholic Church. I realized I had finally come home.

I had found the key to all the questions I had grappled 
with since I first learned, so many years ago, who Jesus 
Christ was. The Catholic Faith was unlocking all of those 
mysteries. And now that I knew where to look for the 
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answers, all I had to do was seek them out.
I began learning everything I could about the Church and 

its teachings, amazed at how every teaching not only made 
sense, but fit perfectly into the completion of every proph-
ecy and Hebrew Scripture I read. The deeper I delved, the 
more amazing it all became. I saw Jesus in God’s promise 
of fulfillment to the Jewish people in every Old and New 
Testament verse, from the story of Abraham and Isaac to 
the sacrificial laws in Leviticus to the apostolic succes-
sion, from the suffering servant in Isaiah to the psalms of 
King David and the Davidic Covenant, to every prophet’s 
words. I saw how we experience the fullness of our faith 
through the sacraments of the Catholic Church, especially 
through the Eucharist.

Not only that, I saw how only the Catholic Church con-
tinues in the tradition of the Jewish faith. It is through the 
Oral Tradition that Moses received on Mount Sinai that 
the Jewish people were able to hand down all the teach-
ings of the faith that were not recorded specifically in the 
Scriptures. And so, too, the Catholic Church continues in 
this same manner, through what is called Sacred Tradition. 
This is how we learn the teachings of the saints and Doc-
tors of the Church. This is where Marian prayer originates.

But all of this only comes alive in the Catholic Church. 
Protestant faiths rely solely on Scripture as the basis for 
their protests — which argue that such teachings aren’t 
found in the Bible. But Judaism never claimed to be built 
solely on the Bible, but rather on both the Bible and Oral 
Tradition. So too, the Church, stemming out from its Jew-
ish roots, is built upon holy Scripture and Sacred Tradition. 
It is the one, true, total completion of the Jewish faith.

In March of 1983, I was baptized into the Catholic Faith, 
received my first holy Communion, and was confirmed 
in the faith. Some would say that I had converted, but I 
always considered myself to be completed. To convert 
implies a complete changeover in belief — the giving 
up of one set of beliefs to be replaced by another. I never 
gave up anything, but only expanded my set of beliefs; 
they were completed and fulfilled, and I felt blessed by 
this realization.

More than thirty years have passed since I entered the 
Church. I have served as a cantor since 1985, later as a 
catechist, and as a member of the liturgy and worship com-
mittees. In 2000, through St. Joseph Communications in 
California, I became a speaker for the Church and travelled 
throughout the country sharing the story of my “comple-
tion” and talking about the Jewish roots of Catholicism. St. 
Joseph published my series of audiotapes and distributed 
them at workshops and conventions, as well as through 
their catalogue. It was unbelievably humbling to encounter 
people from as far away as China who had listened to and 
enjoyed my tapes. 

Bonnie Rapkin is the Pastoral Associate at Holy Trinity 
Church in Kewaskum, Wisconsin. She continues to make pre-

sentations locally which have been approved for catechetical 
training through the Archdiocese of Milwaukee. Bonnie is a 
cantor and choir director and loves providing music for liturgies. 
It is her greatest joy to teach others about the Catholic Church, 
how beautiful it is, and how it is the fulfillment of every promise 
that God has made.

Mother Míriam
By Bat Yerushalayim, February 2018

O Mother Míriam full of grace,
You bore Mashíach in your womb;
You were the first to see His face
And were the last to kiss His tomb.

O Queen of holy faith and deed,
Of prayer, chastity and love;
You intercede before your Seed
To bless our People from above.

As I my carnal flesh tonight
In living waters purify,
Declare me kósher in God’s sight,
O Míkvah Lady in the Sky.

As I into the pool descend,
Submerge deep down and rise anew,
Embrace me as Mashíach’s friend,
That I might share His life like you.

Ed. Bat Yerushalayim is the pen name of a new friend of the AHC, 
and is also her profile name on Facebook. The image below, 
Captive Daughter of  Zion, is her Facebook profile picture. You 
are welcome to contact her through her Facebook page.

     

800.699.4482, www.trinititystores.com 
©Seraphic Icons, By Robert Lentz, OFM

This holy card is available at: https://tinyurl.com/y9vt8cmk



The Hebrew Catholic, No. 103, Spring 201812

Hebrew Catholic Responsa
The Father and the Two Sons: A Parable

Comment: 
I shared Ariel Ben Ami’s article with a Jewish friend of 

mine, and he took vehement exception to the analogy of 
the family photo album as Judaism and the art computer as 
Christianity. When he explained his objection, I found my-
self agreeing with him. The photo album and the computer 
are in juxtaposition, related to each other only extrinsically. 
Christianity, on the other hand, developed from Judaism 
more like the trunk and branches of a tree from its roots, 
organically. As I researched different images and analo-
gies used to express the relationship between Judaism and 
Christianity, I came across these words of St. Pope John 
Paul II at the Roman Synagogue on April 13, 1986: 

“The Jewish religion is not ‘extrinsic’ to us but in a certain 
way is ‘intrinsic’ to our own religion. With Judaism therefore 
we have a relationship which we do not have with any other 
religion. You are our dearly beloved brothers and, in a certain 
way, it could be said that you are our elder brothers.” 

Analogies are always imperfect, otherwise they would 
be in reality what they simply strive to represent. Still, I 
would encourage Ariel Ben Ami to reflect on my friend’s 
objection and to contemplate other analogies or images 
that might better reflect the organic relationship between 
Judaism and Christianity.

Response:
Personally, while I think your friend makes a good point 

regarding the development of Christianity, there is also the 
reality that Christianity is not simply an extension of the 
tree but transcends Judaism. Jesus brings all that Judaism 
was into a whole new realm, along with all the Jews and 
others who follow Him. Analogously, the computer takes 
the photos in the album into a whole new realm in the 
computer, transforming the photos into a new medium, 
enabling transformations that were not possible before.

As you note, and as Ariel himself admitted, analogies 
are always imperfect. He wrote (7th paragraph):

“The reader will forgive me if the parallels are somewhat 
limping (suggestions for improvement are welcome) – but I 
think you will perceive the analogy:”

And in the eighth paragraph, Ariel writes:
“... Obviously, there was no need to set the computer 

against the book – the Gospel against the Torah. Both were 
beautiful gifts.”

Ariel’s parable is a staunch defense of Judaism’s good-
ness as well as an attempt to argue against some of the 
errors made by Christians when considering the Old Tes-
tament and the Jewish people.  Note, as well, in the last 

paragraph Ariel quotes the Scripture that deals with the 
root and branches, as your friend pointed out.

Those are my thoughts. We will see what Ariel has to say.

André’s Response:
Thanks for sending me this exchange. I find [the] com-

ment legitimate, and your answer more than adequate. It’s 
true that Judaism and Christianity are more intrinsically 
linked than the album/computer metaphor, and that the 
analogy limps somewhat. But as you yourself [responded], 
it basically communicates the point that I wanted to make.

Catholics and the Passover Seder
Question:

I am writing to you to inquire about a question of faith 
and morals specific to your community and charisma, for 
which I believe that you should be able to shed some light.

I am a Catholic man married to a Jewish wife. I am 
invited to the Passover Seder celebration with her family, 
as has been the case in past years. This year, they have 
planned for every guest to read a part of the Haggadah, 
and that includes me.

Now, I have become more conscientious of my obliga-
tions as a Catholic, especially ritual obligations, and I am 
puzzled by the analysis of Thomas Aquinas regarding 
participation in Jewish rituals, which is publicized by 
some theologians and priests, going as far as to say that 
participation in such a ceremony is an objective mortal sin 
(I am keen to avoid those) ... 

As you probably have to deal with situations such as 
this on a regular basis, and not wanting to let this issue 
slip carelessly but address it thoroughly, I am seeking your 
wisdom regarding the appropriateness of my reading the 
Haggadah at the Passover Seder with the Jewish family 
of my wife. Do you have any guidelines regarding this to 
remain faithful to the Church while sharing with Jewish 
relatives and honoring Jewish heritage?

Response:
Thanks for your email regarding participation in a Pass-

over Seder. With you, I am also keen to avoid mortal sins. 
Let me say up front, you should not do anything which 

troubles your conscience. I would guess that your wife’s 
family knows that you are Catholic. Therefore, you ought 
to be able to tell them that you don’t feel comfortable, as 
a Catholic, in participating in a Jewish ceremony. I would 
think they would respect you for that.

Having said that, we don’t believe there is anything 
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wrong in Catholics participating in a Seder, as long as the 
text of the Haggadah does not contradict the Catholic faith. 
Ideally, Catholics, would celebrate the Seder “in the light 
of Christ.” But when a Jewish family is hosting the cel-
ebration, as is normally the case, the ideal is not possible.

We do not agree with the theologians and other priests 
who hold that any participation in a Seder is a mortal sin. 
There are many Catholic theologians and priests who be-
lieve as we do and who are currently engaged in Catholic-
Jewish issues such as this.

We hold a Seder “in the light of Christ” every year 
in our home in St. Louis, inviting various parishioners, 
including priests and bishops. In 2006, then-Archbishop 
Raymond Burke welcomed us to relocate to St. Louis. We 
held our first Seder in 2007 with Archbishop Burke and 
a seminarian among our guests. Archbishop Burke very 
much approved of our Seder. You can see his response 
in our recorded interview which was shown at our 2010 
conference. You can read about our work and the text of 
the interview in our booklet, You Shall Be My Witnesses. 
It is on our website at:

   http://www.hebrewcatholic.net/wp-content/ 
uploads/2013/06/YouShallBeMyWitnesses.pdf

We generally celebrate the Seder on Saturday evening 
preceding Palm Sunday. Thus, we don’t contradict the 
penitential nature of Lent. Many who have participated 
have expressed their feeling of being opened up to the 
observance of the Holy Week which follows.

Now, let me say a few words about St. Thomas’ argu-
ment. What I relate is based upon the thinking of some 
theologians who are grappling with the development of the 
Church’s understanding regarding Jews and the implica-
tions of their covenant with God.

We would agree that a mortal sin would occur if the only 
reason to participate in a Seder was to profess faith in the 
Messiah still to come. Further, if those who observed the 
Seder also understood it in the same way, it would be a 
cause for scandal.

But there are other reasons for participating in a Seder, 
as we can see in the practice of the Apostolic generation 
which continued to be “zealous for the law” (Acts 21:20). 
The central component of the Seder is thanksgiving for 
the liberation from slavery in Egypt. We Catholics can cel-
ebrate this as well, since without that liberation, we would 
not have the liberation from sin that our Lord provided.

One theologian pointed out an analogous situation:  
In the Liturgy of the Hours, we read the prophets who 
proclaim the coming of the Messiah in the future. No 
one calls this a mortal sin even though the Messiah has 
already come.

There is much more that can be said, but I will restrict 
myself to a few other observations which may be relevant 
here.

The current practice of the Seder among Jews is a 
practice that has been developed by the Rabbis after the 
destruction of the Temple in 70 AD. Thus, today’s Seder is 
not exactly the same practice as those Seders which took 
place before the destruction of the Temple and the end of 
animal sacrifices.

Except for the very Observant (aka Orthodox) Jews, 
many if not most Jewish families do not address the issue 
of the Messiah. However, they do pour a cup of wine for 
Elijah and at the end of the celebration, they open the door 
for Elijah, who is to precede the Messiah’s arrival. We 
know that Jesus associated Elijah with John the Baptist 
who fulfilled his role as another Elijah. It was also held 
by the Church fathers that Elijah would return to herald in 
the second coming of Christ. And our Seder practice can 
focus on the second coming of Christ and Elijah’s return.

Regarding a future event, there is also the closing state-
ment - “Next Year in Jerusalem.” Although that is an 
acceptable statement, we can also consider it in terms of 
the “Heavenly Jerusalem.”

Finally, you would be participating in a family Seder, 
not one open to the public. Thus, since it is not a Church-
sponsored event, there is no contradiction to the faith of 
the Church in this family observance.

You could review the Haggadah that will be used to see 
if there is any statement, about the Messiah or otherwise, 
that you feel is a problem. At your turn to read, if one of 
those statements came up, you could pass on the reading. 
You could explain, if necessary, before or after the celebra-
tion that some statements would be troublesome for you 
as a Catholic.

Our AHC Haggadah was put together so that we may 
observe the Seder “in the light of Christ.” On page 3 of our 
Haggadah, we include a quote from Cardinal Ratzinger’s 
book, Behold the Pierced One, endorsing the idea that the 
Passover feast “needs to become a family celebration once 
again” ... “under the banner of the Lamb.” If you wish to 
see the Haggadah, it is on our website at:

http://www.hebrewcatholic.net/the-ahc-passover-haggadah/
Meanwhile, I hope you will enjoy your wife’s family 

Seder, regardless of how you wish to participate.

President’s Memo Continued from page 6
We are encouraged by Pope Paul VI’s statement: 

“Modern man listens more willingly to witnesses than to 
teachers, and if he does listen to teachers, it is because they 
are witnesses.” (Evangelii Nuntiandi, §41)

Thus, with your prayers and support, the AHC will 
continue its witness while gathering and preparing for the 
future community.

Wishing you every blessing of Shavuot/Pentecost,
In Yeshua, Miriam, and St. Teresa Benedicta of the Cross,
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On December 11, 2018, more than a dozen theologians met 
in New York City for a one-day colloquium to “discuss theo-
logically the role and significance of Jews within the life of the 
Church.” The discussions began with a talk by Douglas Farrow, 
Professor of Christian Thought, McGill University, Montreal. 
Farrow set the agenda with his talk: “Jew and Gentile in the 
Church Today.” Mark Kinzer, Dr. Lawrence Feingold, and Bruce 
Marshall each followed with a talk and discussion. 
Some of the papers that came out of this conference will be 
published in forthcoming books and journals. When we learn 
of their publication, we will let you know. 
In this issue, we include a brief paper by Gavin D’ Costa, re-
sponding to the questions raised by Bruce Marshall in his talk: 
“Christ and Israel: An Unsolved Problem in Catholic The-
ology.1” Marshall is Lehman Professor of Christian Doctrine, 
Perkins School of Theology, Texas. 

Gavin D’Costa is Professor of Catholic Theology, University 
of Bristol, Great Britain. 

Ed. Gavin D’Costa’s paper uses the term Israel in five different 
ways. We list the five uses here for an easy reference.
• Israel A: All Jews up until the time of Jesus.
• Israel B: Jews after the time of Jesus who were not fol-

lowers of Jesus.
• Israel C: Gentiles grafted onto the root of Israel A.
• Israel D: Jewish followers of Jesus Christ in communion 

with the Catholic Church (i.e. Hebrew Catholics) 
• Israel E: Jewish followers of Jesus Christ not in communion 

with the Catholic Church (e.g., Messianic Jews).

Bruce Marshall’s two theses: 
1. God wills all people to be saved through Christ and 

his Church.

1. This paper is from The Call of Abraham: Essays on the Election of Israel 
in Honor of Jon D. Levenson, ed. by Gary A. Anderson and Joel S. Kaminsky, 
Notre Dame, Ind.: University of Notre Dame Press, 2013, pp 330-50,

2. God wills that his covenant with his chosen people, 
Israel, is irrevocable, even if they have rejected 
Christ, so Israel’s visible presence is part of God’s 
will. 

Can these two be held together without contradiction? 
Is thesis 2 compatible with Cantate Domino2? I suggest 
‘yes’, if the following are also held: 

3. Thesis 2 requires that God wills the ignorance/blind-
ness/invincible ignorance of Israel A, the Jews of Jesus’ 
time, so that the gentiles may come in. This is Paul’s ac-
count in Romans. There is a purpose to thesis 2, which is 
to enhance and support thesis 1, which is the economy of 
the divine plan.

4. Israel B today, Rabbinical Judaism, exists in a ‘fourth’ 
sub-period, using Augustine’s/Aquinas’ tria tempora3. Is-
rael B subjectively exists before the passion, as with those 
Jews before the coming of Christ. This is so, if Israel B is 
understood as invincibly ignorant, as stated above. This 
is not the objective order for normally God requires thesis 
1 above, but God has willed thesis 2 to achieve thesis 1. 

5. This new sub-period is in keeping with Vatican II’s 
Lumen Gentium, paragraph 14, which speaks of extra 
ecclesiam nulla salus4 not being applicable to those in 
invincible ignorance (as specified in Lumen Gentium, 
paragraph 16), without denying thesis 1 above. It formally 
recognizes this status of invincibly ignorant, but who are 
not finally denied salvation because of that ignorance. 
Since the discovery of the new world, invincible igno-
rance, a biblically founded doctrine, has come into play 
and indicates the complexity of discerning the subjective 
conditions of Augustine’s last two periods. 

6. Thus for Israel B the practice of ritual law, as before 
Christ came, in the subjective order, still keeps the pious 
invincibly ignorant Jew implicitly participating in Christ’s 
paschal mystery. This does not mean that these laws are 
salvific per se. They were not then. They are not now. But 
they have an orientation towards Christ. On the objective 
order, Christ’s coming alone, ensures the new dispensation 
of salvific grace.  

7. On the objective order, Israel B is a witness to the na-
tions, a witness to the divine plan that is fulfilled in Christ. 
This is one cause for celebrating Israel A & B and is also 
the reason the Church has begun to teach thesis 2 above. 

2.  Bull of Union with the Copts, Pope Eugenius IV, Council of Florence, 
1438-1445. https://tinyurl.com/y7wr628h, pg 36-37.

3.  “three periods”
4.  “outside the Church there is no salvation”

Israel, Jewish Christians, Messianic Christians, 
and the Catholic Church

Gavin D’ Costa
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8. Catholics must explain how the above can be reconcil-
able with Cantate Domino. The beginnings of an explana-
tion would consist of: (a) the employment of the category 
of invincible ignorance means at the subjective level the 
promulgation of the gospel has not been affected for all; (b) 
that Cantate teaches that the ritual laws were never salvific 
means per se, and that is not contradicted by thesis 2; (c) 
a recognition of the ritual law being practiced by Jewish 
Christians cannot be strictly assimilated to the ritual law 
of Israel A/B (see further below); and (e) later magisterial 
teachings that contextualise Cantate must be considered: 
there are expedient contexts for keeping customs, Ex quo, 
61; Catechism, 1151, acknowledges that all signs permitted 
within the liturgy are Christologically transformed and do 
not bear their original sense. 

9. Israel C is the gentiles grafted onto the root of the 
olive tree that was Israel A, for whom the law is fulfilled 
in the Eucharist through Israel’s Messiah, Jesus Christ. 
The Eucharist stands at the summit of the Church’s life. 

10. Israel D is the Jewish followers of Jesus Christ, the 
early Church of the Circumcision, the community of early 
apostles who continued (sic?) in their Jewish practices. 
Why sic? Because their ritual practices, however, were not 
the same practices as those undertaken by Israel A or B, 
for Israel D’s practices affirm, not deny, that Jesus Christ 
had come and redemption has entered the world in Israel’s 
messiah. We do not have access to Israel D’s reform of the 
ritual laws, but they could not have practiced them with 
either: (a) the intention, or (b) the rubric, that denoted ex-
clusively signifying a hope for the messiah in the future. 
They knew the messiah had come in Jesus. In this respect, 
for Israel D, the practices of the law are not the same as 
Israel A/B, and are thus not the practices condemned in 
the tradition and expressed in Cantate’s intentions.  

11. Israel D can be found in such groups as the Associa-
tion of Hebrew Catholics (AHC), and their founder’s work 
represents this vision. It is thus required that the Catholic 
Church fully support and grow AHC and that the practices 
and thinking of the AHC feed into the main church of the 
gentiles. There is an emerging and rich theology within 
this group.

12. The existence of Israel D helps keep intact thesis  2. 
It is an eschatological sign that theses 1 and 2 are true and 
can be held together. Otherwise, theses 1 and 2 expressed 
without Israel D has a logic towards dual covenant solu-
tions which are inadmissible. 

13. Israel E are Jewish followers who are not in com-
munion with the Catholic Church, as yet, but explore this 
question (Mark Kinzer et al). 

14. Israel C & D, the Catholic Church, can and must give 
witness to Israel B, for it is not for the Church to know who 
is elected to Israel B. The church cannot renounce this mis-
sion or Israel D, itself, would not have existed otherwise. 
By being faithful to witness and mission, Christians honour 

both theses 1 and 2 above, because Israel D continues to 
fulfil the conditions of thesis 2, without detracting from 
Israel B, that also fulfils the conditions of thesis 2. 

15. The continued existence of Israel B can be expected 
until the end times, as the Catechism now teaches explicitly 
(674), but that does not mean mission is invalid (Cat-
echism, 831). We cannot know when this hour is coming 
and thus must continue honouring Israel B, as well as 
bearing witness. Whether the ‘coming in’ of Israel B will 
be effected through active witness and mission is second-
ary to acknowledging that primarily, this will be through 
God’s act and initiative. 

16. We may discover that many in Israel B will join Israel 
D. This will not deplete Israel as in thesis 2, for thesis 2 
also denotes visible Israel D. 

17. The Church cannot know how the covenant with 
Israel B develops, i.e., whether Israel is faithful to the 
covenant or not. On the objective level, it is not faithful, 
but this ignorance has been willed by God and is thus 
to be honoured. The Church can and should support in 
Israel B those elements that form the OT elements of the 
covenant for it has competence to discern these. It should 
recognise that this will not necessarily be in keeping with 
the self-description of Israel B.  Affirming Israel B means 
supporting and affirming God’s activity in history through 
the Jewish community in history. If this affirmation is made 
without also holding thesis 1, then dual covenant theories 
and other errors will arise and we dishonour Israel B. 

18. The Church has no doctrinal authority and compe-
tence to adjudicate on Rabbinical Judaism’s interpretations 
of the covenant, but it can learn from these interpretations 
and it can question these intrasystematically. To develop 
such questioning it can also draw from its own heritage of 
interpretation. It should equally be open to intrasystematic 
challenges when made by Israel B and Israel E.

19. The Church must seek visible unity with Israel E, 
under the principles of ecumenism that already exist. Israel 
E can also help Israel D to develop its own charisma.

20. Practically, arrangements would need to be worked 
out vis-a-vis the relation of Israel C and D, for they must 
be partakers of the same eucharist. This is a task which has 
hardly begun. It has begun in germ through the Association 
of Hebrew Catholics (and in the contemporary work of 
Lawrence Feingold and many others). Once Israel C and 
D are flourishing as a unity, theses 1 and 2, will be visibly 
seen not to be incompatible. The numbers and communal 
formation of Israel D are such that this task is a future 
project. However, if ignored, thesis 2 will not be honoured. 

[G. D’Costa: The points in this essay are developed in a forth-
coming book: Catholics after Vatican II: Doctrines about the 
Jewish People, (Oxford University Press, Oxford, 2019)]
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Ed. This is a section from AHC Lecture Series 11: Typology, How 
the Old Testament Prefigures the New – Lecture 13: Typology 
of the Ceremonial Law and the Feasts of Israel. You can find 
the audio and text notes for the complete lecture at: https://
tinyurl.com/jhggh5y

One of the most important parts of the ceremonial law 
concerns the feasts of Israel. We have already consid- 
ered the typology of Passover. Let us look at the feast of 
Pentecost, Booths, and the Day of Atonement. The feasts 
of Israel have four fundamental dimensions. They com- 
memorate an event in salvation history; they actualize that 
event in liturgy; they give thanks for creation; they pre 
gure Christ and the Church.

After the Passover and Exodus from Egypt, the Israelites 
journeyed for  fifty days (seven weeks) through the des-
ert to Mt. Sinai (Ex 19–20), where God gave them the Ten   
Commandments. This foundational event of the giving of 
the Law is called by Greek-speaking Jews “Pentecost,” 
which means fifty, to acknowledge the fifty days which 
separate the Passover from the solemn covenant on Mt. 
Sinai.1 In Hebrew it is called the Feast of Weeks (Shavuot), 
for the seven weeks.

At Sinai the Israelites were commanded to celebrate a 
feast to commemorate this second foundational event of 
their existence, and also to give thanks for the harvest by 
the offering of the  rst fruits in the Promised Land.2 This 
feast has two principal aspects: thanksgiving for the gift 
of the Ten Commandments and the Covenant of Sinai, and 
thanksgiving for the  rst fruits of the land.

It is important to know this background to the Jewish 
feast of Pentecost/Shavuot in order to understand the 
Chris- tian feast of Pentecost, for it was not by chance 
that on this day the Lord chose to communicate to the 
Apostles and disciples the fullest gifts of the Holy Spirit, 
accompanied by the miracle of speaking in tongues. Just 
as the written Law of the Ten Commandments and the 
sealing of the Covenant with Israel was given  fty days 
after Passover, so too the New Law of the Holy Spirit was 
given  fty days after Easter.

The giving of a New Covenant written on our souls 
rather than on tablets of stone had been announced by the 
prophets, especially Jeremiah and Ezekiel (Ez 36:24–27), 
some six centuries before the coming of Christ. Jeremiah, 
in 31:31–33, proclaims: “Behold, the days are coming, 

1  See Tob 2:1; 2 Macc 12:32 
2  See Ex 34:22: “And you shall observe the feast of weeks, the  first fruits 

of wheat harvest.” See also Ex 23:16: “You shall keep the feast of harvest, of 
the  first fruits of your labor”; and Lev 23:15–21.

says the Lord, when I will make a new covenant with the 
house of Israel. . . . I will put my law within them, and I 
will write it upon their hearts . . . for I will forgive their 
iniquity, and I will remember their sin no more.” This 
promise was fulfilled  first in a manifest and public way 
on the day of Pentecost, when three thousand Israelites 
were baptized, as recounted in Acts 2.

This first Pentecost was also the first “celebration” of 
the sacrament of Con rmation. In this case, it was not of-
fered by ministers of the Church, but by God Himself to 
the Apostles.

What is the relationship between the giving of the Law 
on Mt. Sinai and the outpouring of the Holy Spirit on Pen- 
tecost? St. Thomas Aquinas and other great doctors of the 
Church see the New Law of Christ as principally the grace 
of the Holy Spirit, which enables us to accomplish God’s 
Law in charity. In other words, the parallelism between 
the Pentecost of the Old Testament and that of the New 
shows us the respective characters of the Old and the New 
Law. The Ten Commandments are holy indeed, for they 
teach us what we must do and refrain from doing. The New

Law of Christ presupposes the Ten Commandments, but 
crowns and transcends them, for it consists essentially in 
supernatural charity, “the bond of perfection” (Col 3:14), 
giving us love for what we have been commanded, and 
the interior capacity to put it into practice in a holy way.

Mt. Sinai and Pentecost
The difference between the two covenants is spoken of at 

length in the Letter to the Hebrews. The letter culminates 
with the comparison between the revelation of God in the 
two covenants as manifested in two very different kinds 
of theophanies—that of Mt. Sinai and that of Mount Zion:

For you have not come to what may be touched, a blazing  
re, and darkness, and gloom, and a tempest, and the sound 
of a trumpet, and a voice whose words made the hearers 
entreat that no further messages be spoken to them. For they 
could not endure the order that was given, “If even a beast 
touches the mountain, it shall be stoned.” Indeed, so terrify-
ing was the sight that Moses said, “I tremble with fear.” But 
you have come to Mount Zion and to the city of the living 
God, the heavenly Jerusalem, and to innumerable angels in 
festal gathering, and to the assembly of the  rst-born who 
are enrolled in heaven, and to a judge who is God of all, 
and to the spirits of just men made perfect, and to Jesus, the 
mediator of a new covenant, and to the sprinkled blood that 
speaks more graciously than the blood of Abel.3

3  Heb 12:18–25. Cf. Ex 19:18–19 and 20:18–19: And Mount Sinai was 
wrapped in smoke, because the Lord descended upon it in  re; and the smoke 
of it went up like the smoke of a kiln, and the whole mountain quaked greatly. 

The Feast of Pentecost (Shavuot) 
Dr. Lawrence Feingold
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What a contrast between the two events in which the 
Torah was communicated,  rst exteriorly, and then interi- 
orly! The giving of the Law of Moses was marked by the 
emotions of extreme fear and trembling, accompanied by 
great supernatural thunder, lightning, and smoke; whereas 
the giving of the new law of the Holy Spirit is marked by 
spiritual exultation and great con dence in God on the part 
of the Apostles who begin to preach without fear, speaking 
in tongues so that they are understood by all the Jewish 
pilgrims in Jerusalem who had come from the Diaspora. 
In place of the terrible  re and smoke, there is a rushing 
wind and each disciple has a tongue of  re over his head, 
indicating that the New Covenant is to be spread by the  
re of preaching.

And on that very day, the preaching of St. Peter won for 
the Church three thousand Jews who were immediately 
baptized. Thus the Christian Pentecost corresponds mys- 
tically to the Jewish feast of the  rst fruits. The material  
rst fruits of the harvest correspond to the spiritual  rst 
fruits of the Apostolic preaching—three thousand adult 
converts—as well as to the gifts and fruits of the Holy

Spirit in the souls of the disciples. These  rst fruits were 
of grace and apostolate.

The fact that the Apostles miraculously spoke in tongues 
is itself a  gure of future events. Their ability to speak all 
languages was a prophetic indication of the universality of 
the Church, called to be the ark of salvation for the whole 
human race and to speak all tongues and be understood by 
all. The event of Pentecost was thus the antitype of Babel 
with its confusion and “pluralism” of tongues. Although 
materially there continue to be many languages, which will 
doubtless continue until the end of time, in the Church the 
original harmony is recomposed in the unity of faith, which 
proclaims one Creed. In the words of St. Paul, the faithful 
should be “eager to maintain the unity of the Spirit in the 
bond of peace. There is one body and one Spirit, just as 
you were called to the one hope that belongs to your call, 
one Lord, one faith, one baptism, one God and Father of 
us all, who is above all and through all and in all.”4 There 
is no room for “pluralism” in the faith, for the truth is one.

The essence of the New Covenant is not a new written 
law, but sanctifying grace, from which  ow the theologi- 
cal virtues (faith, hope, and charity) and the gifts of the 
Holy Spirit. These supernatural gifts give the faithful the 
inner strength to put the Law into practice and to merit 
eternal life.

In summary, just as the giving of the Law on Mt. Sinai 
on the  ftieth day after Passover was the central event in 
the life of ancient Israel, bringing it to birth in a certain 

And as the sound of the trumpet grew louder and louder, Moses spoke, and God 
answered him in thunder. . . . Now when all the people perceived the thunderings 
and the lightnings and the sound of the trumpet and the mountain smoking, the 
people were afraid and trembled; and they stood afar off, and said to Moses, 
“You speak to us, and we will hear; but let not God speak to us, lest we die.”

4  Eph 4:3–6.

sense, so likewise the event of Pentecost is at the center 
of the life of the Church, and her full birth. As the Torah 
could be said to be the “soul” of Israel, so the Holy Spirit 
is the soul of the Church, by which she lives in Christ, 
and whose sanctifying impulses move her through history 
amidst sin and persecution.

Continued from page 5 Letters / Emails

Eastern Rite Connections
I recently came into the Catholic Church (into the 

Ukrainian Greek Catholic Church, actually... so I’m not 
technically a “Roman Catholic” but a “Greek Catholic”... 
in full communion with the Pope of Rome though ...

I was wondering about your mission. I have always 
loved the Jewish people, and I anticipate the People of 
God’s entry into the Catholic Church in the last days. I 
was wondering if you could tell me more about what you 
do... your mission, and also if the Catholic Church has 
explicitly approved of your work ... But one thing I’ve 
been thinking about is how when God brings people into 
His people, He doesn’t force them to give up their identity, 
but rather, they find that identity more fulfilled in Christ.  
God certainly doesn’t command Jews to stop being Jewish.  
I was wondering if you think there could ever be a Jewish 
Church sui juris, like with many Gentile Nations... a sort 
of Jewish ‘Uniate’ body ...

I hope to learn more about what God is doing regarding 
the Jewish People and through this particular ministry! 

Email from a student (name withheld)

Jewish Traditions in the Catholic Church
I am a Catholic in faith, but also an Ashkenazi (Eastern 

European with Jewish heritage). I am contacting you be-
cause I have quite a few questions. 

I find that Jesus is the Messiah, but I often wonder, why 
were the traditions of Jesus and His Disciples removed 
from Catholicism? Should the Catholic Church be incor-
porating the traditions of Judaism with the Catholicism? 
As someone who had Jewish ancestors, should I follow the 
Jewish traditions and incorporate Jesus Christ, while still 
following Catholic traditions? Finally, my family is very 
Catholic, and does not like the fact that I am interested 
in this topic, on whether or not the Jewish and Catholic 
traditions should be one and the same. How should I go 
about this?

Email from Nolan

Ed. We share these emails with you to show the interest that exists 
in the topics that the work of the AHC addresses. In future issues, 
when we have the room, we will continue to share our responses.
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AHC Resource Center

The Bride
One Woman’s Walk 
Through Judaism and 
Catholicism: The Sab-
bath, Marriage, Mass, 
and the World to Com
Channah Bardan
The Miriam Press, 2017
Softcover, 100 pages
$9.95, Sale $7.95 + shipping

“In The Bride, Channah 
Bardan fills in the lacuna 
left by Fr. Friedman. She 
has given us a wonderful 
example of how Jewish 
traditions might be lived 

out in the Church, by those so inclined ... lived in the light 
of Christ ... [From the cover]

The Bride – Reactions
Thanks so much for the gift of The Bride. What a rich 

trove of sacred Jewish customs. It is eye opening as well 
as heart opening.

Bishop Robert Hermann, Saint Louis Missouri

I have now read The Bride and the excellent introduction 
by your wife ... It is a gem of a book. So timely, very pow-
erful, and perhaps prophetic in its way.  Channah Bardan 
is quite a woman! I was struck by the Marian theology 
built into the messianic dimensions, which draw out a 
particular difference between Messianic Jews (perhaps?) 
and Catholic Jews.   

Gavin D’ Costa
Author: Vatican II, Catholic Doctrines on Jews 
& Muslims, Oxford University Press, ©2014

Having been born into a strictly Orthodox Jewish fam-
ily, Channah Bardan has the distinct advantage of being 
able to relate the Sabbath and the High Holidays to the 
Catholic Mass, Sacraments and Feasts in a personal way 
that most other Hebrew Catholics cannot do so easily, 
without simply reading about it.

Channah describes beautifully how the Sabbath antici-
pates Jesus’ Last Supper, and how this Eucharist joyfully 
anticipates Heaven, our eternal home.

Andrew Sholl 
Co-founder of the AHC

Ed. The Jan-Feb 2018 issue of The Catholic Response contains 
the following endorsement above on page 52. You can view this 
issue on our website at: https://tinyurl.com/yawfjfsc.

Channah Bardan has made a major contribution to 
Catholic spirituality with The Bride.  Her grasp of Jewish 
theology is exceeded only by her understanding of Catholic 
theology. St. John Paul II famously encouraged Catholics 
to “breathe with both lungs,” referring to the Churches of 
the East and West.  One might say that Channah Bardan 
is urging us to “breathe with both lungs” in terms of our 
Jewish heritage.  Unlike some enthusiasts who play loose 
and reckless with Church teaching, she glories in the full-
ness of the truth found in the Catholic Church, all the while 
making an appeal for us to dig deep into our roots and 
there discover the Jewishness of our faith to our spiritual 
advantage and as a helpful means to present the Gospel of 
Christ to Jews in search of the Messiah. Very accessible, 
very enjoyable, highly recommended.

Father Peter Stravinskas
Editor, The Catholic Response.

Hebrew Catholics walk in Rabbi Yeshua’s footsteps. 
We live our early lives in Judaism. Then we experience a 
death and resurrection as Catholics. 

... Rabbi Yeshua’s incarnate life hit the earth with such 
force that he split all history in two. Every event in the 
world is marked by how many years it occurred before or 
after his arrival. Two thousand years later it is still true.

... And so at last we come to The Bride, Channah Bar-
dan’s beautiful story of her Walk through Judaism and 
Catholicism ...

... Remember and Observe, Channah’s first chapter, sets 
the stage. She tells us that in Orthodox and Conservative 
Judaism, the rabbis understand the Sabbath command to 
do no work forbids us from doing any work that alters 
our environment. It doesn’t matter whether the work is 
easy or difficult. Channah says the Sabbath rest reminds 
us that “we are completely dependent on G-d for every-
thing.” Rabbi Yeshua extended it to every day of the 
week. “Apart from me you can do nothing” (Jn 15:5). She 
reminds us that in the Jewish realm the Sabbath is a total 
sensory experience. 

“We cleanse our bodies and dress in good clothes. The 
table is set with our best china, silver and crystal for each 
Friday evening meal. Fresh flowers are placed on the table 
and throughout the house. The smells of food cooking all day 
Friday make the home a warm inviting place.” 

She adds, 
“There’s always the last minute dash of ‘We’re not going to 
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make it!’ because once the sun is down, Sabbath observance 
… starts; no more work can be done.” And Channah assures 
us, “Everything we do in Judaism points unmistakably and 
directly to the Messiah, Yeshua, Jesus; to the Church and our 
relationship to Jesus; to the Sacramentality of the Church; 
and to our lives coming together in the Ha-Olam Haba, the 
world to come.” 

And Channah reminds us, 
“These are the same prayers the Holy Family would have 

recited every Shabbat. This is exactly what Jesus would have 
prayed, said, and done … and much of it was about Him!”

L’Cha Dodi, Come, Beloved, refers to the Sabbath, which 
is likened to a special princess. In the Sabbath, Orthodox 
Jews enter into a full covenantal relationship with God. 
As a groom longs for his bride there is also a longing for 
the promised Messiah. Channah tells us that many of the 
Sabbath liturgical prayers exult, “Thou hast sanctified 
the seventh day.” In Hebrew, the word sanctified is kid-
dushin, which is the same word for marriage. Channah 
points out that wedding imagery is used throughout the 
Bible. Several of the patriarchs meet their bride at wells, 
places of watering and rest ... Channah observes that in the 
desert water sustains all life, and that Rabbi Yeshua tells 
the woman at the well, “Whoever drinks from the water I 
will give will become a spring of water inside, welling up 
to eternal life” Jn 4:5-25.

The Light of Shabbat invites us to meet the Sabbath 
Bride. Judaism has only one liturgical role for a woman. 
The woman of the house, usually the mother, recites the 
blessing over, and then lights, the two white Sabbath 
candles, just before the last rays of sunlight fall below the 
horizon. Then she closes her eyes and circles her hands 
three times above the two candles, calling the light of 
the Sabbath into herself. In Judaism, light represents the 
divine ... Rabbi Yeshua continued the theme of light as 
a representation of the divine presence ... In this light a 
husband blesses his wife ... 

Kiddush - Sanctification in the Sabbath liturgy comes 
during the Friday night home service. The father elevates 
the silver cup of crimson wine and sings the blessing in 
Hebrew. This is the Kiddush, the blessing over the wine. 
When the cup is lifted the physical is symbolically elevated 
to the spiritual. Channah tells us that there is no change in 
the physical form of the wine. When a priest at the altar 
consecrates Christ’s Body and Blood we say there is a 
sacramental change ...

Purification for marriage in the Orthodox Jewish tradi-
tion begins with a ritual bath called a mikveh. Both the 
bride and groom take it at different times. It is a full im-
mersion of the body into flowing water. Three times the 
person goes under while prescribed prayers are recited 
in the presence of a synagogue official of the same sex. 
Compare it with the first Catholic sacrament, baptism. 

“The entire Christian life bears the mark of the spousal 

love of Christ and the Church. Already Baptism, the entry 
into the people of G-d, is a nuptial mystery; it is so to speak 
the nuptial bath which precedes the wedding feast, the Eu-
charist” CCC 1617. 

The purification ritual is timeless. Channah tells us that 
the priests in Solomon’s Temple consecrated themselves 
for their Temple duties by cleansing their hands in water. 
It is a spiritual cleansing, soap is not used. Even today in 
Jerusalem there are water fountains for washing hands 
before entry into the Western Wall area. Jews wash their 
hands before eating. In fact, Channah tells us that in Israel 
all the restaurants have hand washing stations in the front. 
The family table thereby becomes a type of “altar” that 
takes on a higher spiritual meaning. In Catholic parish 
churches, before the priest can consecrate the bread and 
wine to become Rabbi Yeshua’s Body and Blood, Soul and 
Divinity, he first washes his hands while quietly praying, 
“Lord, wash me of my iniquity, cleanse me of my sin.”

Challah is the Sabbath bread that reminds us of the 
manna. There are always two challot, reminding us that, 
on the day before the Sabbath, God gave a double portion 
of the manna so that his people Israel did not have to bend 
down and pick it up on the Sabbath day. Channah tells us 
that each challah loaf emerges from the oven as a beauti-
fully braided three-fold cord. Each challah loaf is visible 
as three distinct loops that form one entire loaf. After the 
bread is cut the loops cannot be distinguished from one an-
other, reminding us that Jews pray the Shema prayer three 
times a day, and each time in three distinct phrases: “Hear 
O Israel,” “The Lord our God,” “the Lord is one.” ...

 Channah’s experience of the Shabbat Morning Services 
was particularly personal. She was raised in an Orthodox 
family. Orthodox Jews seat the men and women separately, 
as they believe women in a congregation often distract 
the men who are trying to stay focused on their davening. 
Channah wanted to be a bat mitzvah, which an Orthodox 
shul would not accept for a woman, so in her pre-teen years 
she persuaded her family to move from their Orthodox shul 
to a Reform temple. She tells us that the Reform temple 
seated men and women together as families, had an or-
ganist and a choir with church robes. All the prayers were 
the same, and in the same order, as in the Orthodox shul, 
but English translation was used much more extensively. 
Along her road to the Catholic Church, Channah spent 
some time in a Messianic Jewish congregation. There she 
encountered a perspective that Rabbi Yeshua is the Living 
Word, so when the Ark is opened and the Torah comes out, 
in a sense, Emmanuel is among us. It is not a sacramental 
presence, but it is certainly a spiritual presence.

Marty Barrack, Author: Second Exodus book 
and website (www.secondexodus.com)

[Ed. Marty has given us a brief look at some of the chapters 
in The Bride, but we only had room for a brief look at Marty’s 
article. You may read the full article at: 
https://tinyurl.com/y7q4yx9k  or request a printed copy.]



The Hebrew Catholic, No. 103, Spring 201820

The Eucharist
Mystery of Presence, 
Sacrifice, and  
Communion
Lawrence Feingold
Emmaus Academic, 2018
Hardcover, 706 pages
$54.95, $43.95 + shipping

This book “explores the 
three ends of the Sacra-
ment of Sacraments: God’s 
true presence, His redemp-
tive sacrifice, and spiri-
tual nourishment through 
communion with Him.  
In this follow-up to his 

groundbreaking work, Faith Comes From What Is Heard, 
Lawrence Feingold constructs a biblical vision of the Eu-
charist – from its prefigurements in the Old Testament to 
its fulfillment in the New – and presents the Eucharistic 
theology of the Church Fathers, St. Thomas Aquinas, and 
magisterial teaching from centuries past through today. The 
Eucharist is a masterful text, both challenging and spiritu-
ally rich, that comprehensively examines the unspeakable 
mystery that is the Eucharist.” [From the cover]

“A stunning achievement. Lawrence Feingold’s up-to-
date study of the Eucharist is truly comprehensive, taking 
the reader from the book Genesis through the Upper Room 
and all the way to Pope Francis. The result is a biblical, 
patristic, medieval, modern, and thoroughly Catholic study 
of the sacrament that is the ‘source and summit of the 
Christian life.’ And all this in clear and accessible prose! 
This work will be essential reading for anyone interested 
in Eucharistic theology for decades to come.”

Brant Pitre, Professor of Sacred Scripture, 
Notre Dame Seminary

“I believe The Eucharist is one of the most complete 
and faithful guides to the Holy Eucharist available today. 
Dr. Feingold has written a masterful summary of the 
Catholic theology of the Eucharist that integrates scriptural 
and patristic foundations with scholastic and magisterial 
teachings on Eucharistic presence, the Mass as sacrifice, 
the participation of the faithful in the sacrifice of the Mass, 
the fruits of the Eucharist, adoration of the Eucharist, and 
contemporary canonical–pastoral questions regarding the 
worthy reception of Holy Communion. Drawing upon 
St. Thomas Aquinas and other eminent theologians, Dr. 
Feingold provides a treatment of the Holy Eucharist that 
is ideal for Catholic university and seminary classes on 
‘the most august sacrament.’ ”

Robert L. Fastiggi, Professor of Systematic The-
ology, Sacred Heart Major Seminary

Ed. Endorsements above come from the cover of the book.

Fulfilled
Uncovering the Biblical 
Foundations of  
Catholicism
Sonja Corbitt
Ascension Press, 2018
Softcover. 263 pages
$12.99 + shipping

“In the Old Testament, 
God began building a plan 
and laying a foundation 
for the beautiful traditions 
of the Catholic Faith. That 
plan was fulfilled by Jesus 
in the New Testament. 
Fulfilled: Uncovering the 

Biblical Foundations of Catholicism is an apologetic ap-
proach to sharing the Catholic Faith using the Old Testa-
ment Tabernacle as a blueprint for God’s plan. Readers  
also gain an understanding of some of the most questioned 
Catholic teachings. Fulfilled will reignite your love of 
Scripture and help you share and defend the Catholic Faith 
with the Word of God.

• Explain how Jesus fulfills the Old Testament
• Become equipped to share your faith concisely
• Acquire a thorough knowledge of the Tabernacle’s 

design and its function as a blueprint for the Faith
• Learn how to answer incomplete and non-Catholic 

interpretations of the Bible
• Examine your own faith and grow deeper in your 

relations with Christ”  [From the cover]

The Bible Timeline 
Chart
Jeff Cavins &  
Sarah Christmyer
$4.95 + shipping

“This color-coded Bible 
study tool shows how all of 
the books of the Bible fit 
together to tell the story of 
salvation history. It arrang-
es the key people, places, 
and events of Sacred Scrip-
ture in chronological order, 
so that you can get the big 
picture of the Bible. This 
Chart is the cornerstone 

of The Great Adventure Catholic Bible Study Program.”
[Text above from the Ascension Press website at: 

https://tinyurl.com/ycq9nac7]


