Sukkah Blessing

Baruch Atah Adonai Eloheinu,
Melech Ha’Olam,
Asher kideshanu b’mitzvotav
Ve’tzivanu Leshev B’Sukkah.

Blessed are Thou, O Lord our God,
King of the Universe,
Who sanctifies us with his commandments (and sacraments)
and commanded us to dwell in the sukkah.

Blessing for the Meal

Baruch Atah Adonai Eloheinu, Melech Ha’Olam,
Ha-motzi et lechem ha-chayim min ha-shamayim,
Yeshua Ha-Mashiach!

Blessed art Thou, O Lord Our God, King of the Universe,
Who gives us the Living Bread from Heaven,
Jesus Christ!

Waving the Lulav

Baruch Atah Adonai Eloheinu,
Melech Ha’Olam,
Asher kideshanu b’mitzvotav ve’tzivanu
al netilal lulav.

Blessed art Thou, O Lord Our God,
King of the Universe,
Who sanctifies us with his commandments
(and sacraments)
and commanded us regarding the lulav.

Praising God
Pﬁ‘r . Hodu 1’ Adonai ki-tove, ki 1’olam chasdo!

k. Give thanks to the Lord, for he is good,
i for his steadfast love endures forever. (Psalm 136:1)
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Draft 1 — Sept 28, 2015. Draft 2 — Oct 16, 2016

The AHC Sukkot booklet, a work in progress, was initially put
together for the celebration of Sukkot, in the light of Christ, by
members of the Saint Edith Stein Havurah, Saint Louis, Missouri.

It is intended for use in family and small group settings, such
as a havurah. Within that context, it may be freely downloaded,
printed, copied, and given at no cost to those celebrating Sukkot.

The AHC Sukkot booklet may not be sold. This is a draft version
with additional materials to be added in the future. We welcome
your thoughts regarding this booklet and your celebration of
Sukkot.

AHC Sukkot - Draft 2

This version is formatted for 5.5 x 8.5 inch pages. It can be printed
on 8.5 x 11 inch sheets of paper, with two 5.5 x 8.5 pages per
sheet. After printing, simply staple the pages in the upper left hand
corner.

AHC Sukkot Booklet - Draft 2

This is the same as above, but the 5.5 x 8.5 inch pages have been
arranged to be printed in booklet style, on both sides of the 8.5 x
11 inch sheets. After printing, the sheets can be folded in half and
stapled.

To see the difference between the two versions, click on the links
and view them on your computer. Note the difference in page
numbering.
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Candle Lighting
Baruch Atah Adonai, Eloheinu, Melech Ha’Olam,

? ». Asher Kideshanu, B’mitzvotav Ve’tzivanu Lehadlik
Lr Ner Shel Yom Tov.

Blessed art Thou, O Lord Our God,
King of the Universe
Who sanctifies us with His commandments
(and sacraments)
and commanded us to light the candles of the holiday.

Thanking God

Baruch Atah Adonai Eloheinu, Melech Ha’Olam,
Asher Natan Lanu Chaggim,
Chukkot U’Mo’adim Lesimchah,
Likhvod Yeshua Ha-Machiach Adoneinu
Ohr Ha’Olam.

Blessed art Thou, O Lord Our God, King of the Universe,
Who has given to us holidays,
customs and season of happiness,
for the Glory of our Lord Yeshua the Messiah,
the Light of the World!

Baruch Atah Adonai Eloheinu, Melech Ha’Olam,
Shehecheyanu Ve klyemanu
Ve’higianu Lasman Hazeh

Blessed art Thou, O Lord Our God, King of the Universe,
Who has kept us alive and sustained us
and has brought us to this special time.

Reciting Kiddush

Baruch Atah Adonai Eloheinu, Melech Ha’Olam,
Borei Peri Hagafen Ha’amitit - Yeshua Ha-Mashiach!

Blessed art Thou, O Lord Our God,
King of the Universe
Creator of the True Fruit of the Vine -
Jesus Christ!
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Reader: According to the first interpretation, the long straight
palm branch represents the spine. The myrtle leaf, which is a small
oval, represents the eye. The willow leaf, a long oval, represents
the mouth, and the etrog fruit represents the heart. All of these
parts have the potential to be used for sin but should join together
in the performance of mitzvot (commandments).

According to the second interpretation, the etrog, which has both
a pleasing taste and a pleasing scent, represents Jews who have
achieved both knowledge of Torah and performance of mitzvot.
The palm branch, which produces tasty fruit, but has no scent,
represents Jews who have knowledge of Torah but are lacking in
mitzvot. The myrtle leaf, which has a strong scent but no taste,
represents Jews who perform mitzvot but have little knowledge
of Torah. The willow, which has neither taste nor scent, represents
Jews who have no knowledge of Torah and do not perform the
mitzvot. We bring all four of these species together on Sukkot to
remind us that every one of these four kinds of Jews is important,
and that we must all be united.
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Feast of Booths (Sukkot)

(Ed. The following is taken from the AHC Lecture Series 11, Lecture 13,
Spring 2013: Typology of the Ceremonial Law and the Feasts of Israel given
by Dr. Larry Feingold. See http://tinyurl.com[jhgghSy. All rights reserved.)

Reader: The third great (pilgrimage) feast is Sukkot
(after Passover and Shavuot/Pentecost), the Feast of Booths
or Tabernacles. Sukkot is a Hebrew word meaning “huts” or
“booths.” It is celebrated five days after Yom Kippur, in the month
of Tishri (Sept.—Oct.) from the 15 to the 22 All adult Jewish
males were to make a pilgrimage to Jerusalem for this feast. The
feast is commanded in Leviticus 23:39-43:

On the fifteenth day of the seventh month, when you have gathered
in the produce of the land, you shall keep the feast of the Lord seven
days; on the first day shall be a solemn rest, and on the eighth day
shall be a solemn rest. And you shall take on the first day the fruit
of goodly trees, branches of palm trees, and boughs of leafy trees,
and willows of the brook; and you shall rejoice before the Lord your
God seven days. You shall keep it as a feast to the Lord seven days
in the year; it is a statute for ever throughout your generations; you
shall keep it in the seventh month. You shall dwell in booths for
seven days; all that are native in Israel shall dwell in booths, that
your generations may know that I made the people of Israel dwell in
booths when I brought them out of the land of Egypt: I am the L.ord
your God.”

Levels of Meaning

Reader: The feast of Sukkot, like all the great Jewish feasts,
has various levels of meaning. First, it has a historical meaning,
for it commemorates the wandering of the Israelites in the desert
under God’s miraculous protection (Lev 23:42) as He led them in
a pillar of cloud by day and a pillar of fire by night. Aquinas,
drawing on Maimonides, explains that the literal meaning of the
festival is to commemorate the blessing of being protected and
led by God through the desert, where they lived in tents. Hence
during this feast they had to take “the fruits of the fairest tree,” i.¢.
the citron, “and the trees of dense foliage”, i.e. the myrtle, which
is fragrant, “and the branches of palm-trees, and willows of the
brook,” which retain their greenness a long time; and these are to

1 The feast is also described in Deut 16:13—15.



be found in the Land of promise, to signify that God had brought
them through the arid land of the wilderness to a land of delights.>

Sukkot is also a festival commemorating the ingathering of the
harvest, and the corresponding joy (Lev 23:39). Third, it involved
the offering of a great number of sacrifices in the Temple (Lev.
23:36-38). A fourth meaning, not found in Scripture but in the
Zohar, a Kabbalistic work,? is a spiritual sense in which the booths
prefigure the eternal tabernacles of heaven, and the guests who are
invited represent the saints in heaven.* A fifth meaning, this time
from the Talmud, is the libation of water (See page 5) offered with
great festivity and rejoicing.

Reader: This festival is celebrated with the construction of
huts or booths (tabernacles) covered by leafy branches that give
shade, but through which one can see the stars at night. All meals
during the week of the festival are taken in these huts. By tradition
the walls are decorated with tablets bearing the names of seven
patriarchs who represent the heavenly guests who are invited to
dwell within for the seven days of the feast.> This feast thus reminds
the Jews that, like their forefathers wandering in the desert on the
way to the Promised Land, they are pilgrims on earth, sojourners
in the desert awaiting a Kingdom —that of the Messiah—and a
heavenly dwelling place, or eternal tabernacle, as Jesus says in
Luke 16:9. They, too, realize that in this pilgrimage we live by
faith and not yet by vision. We yearn for God and for heaven, a
yearning expressed by the sight of the stars through the branches
that form the roof of the sukkah. This yearning, although not yet
satisfied, is nevertheless a source of joy through hope for what lies
beyond this vale of tears.® The joy is produced also by gratitude
for God’s providing us in this pilgrimage with both physical and
spiritual means of sustenance.

Reader: This sense of our existence as pilgrims wandering for
forty years in the desert of this world is beautifully expressed in

2 St. Thomas Aquinas, ST I-11, q. 102, a. 4, ad 10.

3 Writings of Jewish mysticism.

4 See http://www.chabad.org/holidays/JewishNew Year/template_cdo/aid/571505/
jewish/The-Ushpizin.htm#footnoteRef2a571505

5 This is a marvelous affirmation of the communion of saints between heaven
and earth.

6 Itis interesting that the book of Kohelet, which speaks of the vanity of all ear-
thly things, is read in the synagogue on the Sabbath during the festival of Sukkot.

Atk of the Covenant during the wandering of the Chosen People
in the desert, and later it descended on the Temple in Jerusalem.
As Peter, James, and John were watching, a cloud descended on
Jesus as it had a millennium earlier on the Temple of Solomon. In
this event it was not a dark cloud, but bright, and the voice of God
the Father is heard from it: “This is my beloved Son, with whom I
am well pleased; listen to him.”

Reader: In addition, Sukkot is a time in which one seeks to
entertain heavenly guests, and here Moses and Elijah appear
conversing with Jesus. It is interesting to consider what they
are speaking about. According to Luke 9:31, their conversation
concerned Jesus’ “exodus which he was to accomplish in
Jerusalem.” The Greek word “exodus” means “departure,” and
clearly refers to His upcoming Passion. The use of the word
“exodus” to indicate the Passion underscores the typology. Jesus
is the new Moses who will pass out of the Egypt of this world,

redeeming all humanity in the waters of His “Baptism” / “Exodus.”

The Four Species

Reader: After the Sukkah, the hut in which we eat and in
which some sleep for a week, the second ritual object in the
celebration of Sukkah is the four species mentioned above: the
date palm branch (lulav), three short branches of myrtle leaves,
two branches of willow of the brook, and the etrog (citron). These
four species are symbols of thanksgiving and rejoicing. They are
waved together towards each of the four poles of the compass,
then up and down, representing God’s reign over the earth, and
over heaven and earth.

(Ed. The following explanation is taken from the website wwwjewfaq.org/
holiday5 .htm.)

Why are these four plants used instead of other plants? There are
two primary explanations of the symbolic significance of these
plants: that they represent different parts of the body, or that they
represent different kinds of Jews.



the desert without a permanent abode is a figure of longing for
the eternal tabernacles of the just in heaven. The Transfiguration
was a glimpse of that glory of Heaven, radiating from the person
of Jesus accompanied by Moses and Elijah, and giving a foretaste
of the glory of all the just in heaven. It seems that it was for this
reason that Peter exclaimed: “Lord, it is well that we are here!” (Mt
17:4).12

Reader: Seccondly, the leafy branches overhead which let
through the light of the stars is a figure of the cloud that represents
the special presence of God, referred to in Hebrew as the
Shekinah. This cloud covered the Tent of Meeting containing the

12 See Daniélou, The Bible and the Liturgy, 340: “This detail is explained still
more clearly if the Transfiguration actually took place at the time of the Feast of
Tabernacles. Then it would show that the realities prefigured by the Feast were
accomplished: the Transfiguration represents the true feast of Tabernacles. This
eschatological significance is still clearer if we admit . . . that the exclamation
of St. Peter: “It is good for us to be here” is the expression of the rest, of the
eschatological anapausis.”
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Four Species of Sukkot - Arbaat HaMinim
(the four plants/fruit for Sukkot, Jewish holiday)
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Hebrews 11:13-16:

These [Abraham and the patriarchs] all died in faith, not having
received what was promised, but having seen it and greeted it from
afar, and having acknowledged that they were strangers and exiles
on the earth. For people who speak thus make it clear that they are
seeking a homeland. If they had been thinking of that land from
which they had gone out, they would have had opportunity to return.
But as it is, they desire a better country, that is, a heavenly one.
Therefore God 1s not ashamed to be called their God, for he has
prepared for them a city.

Draw water out of the wells of salvation

Reader: Another aspect of the ritual of Sukkot, no longer
practiced, concerns water. On the morning of the first day of the
feast, after the daily sacrifice and daily libation of wine, a procession
went from the Temple mount to the spring of Shiloah. A priest
drew the water and returned to the Temple through the Water Gate
that led to the inner court. There he chanted the words of Isaiah:
“With joy shall ye draw water out of the wells of salvation™ (Is.
12:3), and poured out the water on the altar as a libation.” A text
from the Talmud states: “He who has not witnessed the joy of the
water drawing has never in his life experienced real joy.”®

This ritual had an obvious agricultural significance, for it was a
prayer for rain (which in Israel occurs in winter). It also had an
important historical significance, for it was associated with the
miraculous water that Moses drew from the rock in the desert
during the seven weeks of wandering before arriving at Mt. Sinai.

Reader: The New Testament sees this water coming from the
rock as referring spiritually to Christ and His grace. St. Paul says
in 1 Corinthians 10:4 that the rock was Christ. In John 7:37-39,
Jesus speaks of this element of water in the feast of Sukkot:

On the last day of the feast, the great day, Jesus stood up and
proclaimed, “If any one thirst, let him come to me and drink. He
who believes in me, as the scripture has said, ‘Out of his heart shall
flow rivers of living water.”” Now this he said about the Spirit, which
those who believed in him were to receive; for as yet the Spirit had

7 See Hayyim Schauss, The Jewish Festivals. A Guide to Their History and Obser-
vance (New York: Schocken Books, 1996), 181. See also Talmud, Taanit 2b and 3a.
8 Babylonian Talmud, Tractate Sukkah 5:1-3.



not been given, because Jesus was not yet glorified.

In this way Jesus reveals that the inner meaning of this aspect of
the feast points to man’s sanctification through sanctifying grace
and the gifts of the Holy Spirit—symbolized by the water drawn
from the spring of Shiloah—which enable God’s people to carry
out and accomplish His Torah. They produce spiritual joy and
peace of heart in God—that “joy in the Torah™ (Simhat Torah)
which is celebrated on the final day of Sukkot in a feast called
Simhat Torah.

Reader: Carnal man sees the Law of God all too often as
something negative that limits his freedom and imposes a burden.
However, the spiritual man rejoices in the Law of God because it
offers him the possibility of true freedom to do good and to walk
with God. This transformation in our inner attitude to the Torah
can only occur through the great gift of God’s grace.

The gift of the Holy Spirit is spoken of through the image of water
because it is the Spirit who satisfies the thirst of the heart for God.
Every man desires perfect happiness, which is only found in God,
in His love and forgiveness. In the words of Psalm 42:1-5:

As a hart longs for flowing streams,
so longs my soul for thee, O God.

My soul thirsts for God, for the living God.
When shall I come and behold the face of God?
My tears have been my food day and night,
while men say to me continually, “Where is your God?”
These things [ remember, as I pour out my soul:
how I went with the throng,
and led them in procession to the house of God,
with glad shouts and songs of thanksgiving,

a multitude keeping festival.

Reader: Jesus spoke of this water of His grace and the gift of
the Holy Spirit in His conversation with the Samaritan woman
in John 4:10: “If you knew the gift of God, and who it is that is
saying to you, ‘Give me adrink,” you would have asked him and he
would have given you living water.” Not surprisingly, the woman
fails to understand Jesus” meaning, thinking that He is speaking of
physical water. So she asks for that. He responds: “Everyone who
drinks of this water will thirst again, but whoever drinks of the
water that I shall give him will never thirst; the water that I shall

give will become in him a spring of water welling up to eternal
life” (Jn 4:13-14). The water springing up to eternal life that Jesus
gives is sanctifying grace, by which we are made sons of God in
the Son, pleasing to God, and heirs of heaven. It is the water by
which the thirst of our hearts for the living God is satisfied.

Sukkot and the Transfiguration of Christ

Reader:  We have said that Jesus chose the feast of Passover to
institute the Eucharist and offer His Body and Blood on Calvary
as the Lamb of God. Is there any parallel for the feast of Sukkot
in Christ’s public ministry? We have seen that the dialogue in
John 7 occurred during the feast of Sukkot. Another significant
event in the Gospels that should be associated with Sukkot is the
Transfiguration of Jesus on Mt. Tabor, in which Jesus appears in
glory with two special guests: Moses and Elijah. Pope Benedict
XVI writes about the relation of these two feasts in Jesus of
Nazareth.® The Transfiguration of Jesus is described by Matthew
as follows:

And after six days Jesus took with him Peter and James and John
his brother, and led them up a high mountain apart. And he was
transfigured before them, and his face shone like the sun, and his
garments became white as light. And behold, there appeared to them
Moses and Elijah, talking with him. And Peter said to Jesus, “Lord,
itis well that we are here; if you wish, I will make three booths here,
one for you and one for Moses and one for Elijah.” He was still
speaking, when lo, a bright cloud overshadowed them, and a voice
from the cloud said, “This is my beloved Son, with whom I am well
pleased; listen to him.” When the disciples heard this, they fell on
their faces, and were filled with awe. But Jesus came and touched
them, saying, “Rise, and have no fear.” And when they lifted up
their eyes, they saw no one but Jesus only. !

Reader: Peter’s reference to making three booths for Jesus,
Moses, and Elijah makes sense if the context of the event is
the Feast of Booths.! First of all, Sukkot has an eschatological
aspect. Its commemoration of the wandering of the Israelites in

9 Joseph Ratzinger, Jesus of Nazareth: From the Baptism in the Jordan to the
Transfiguration, trans. Adrian J. Walker (New York: Doubleday, 2007), 306-17.
10 Mt 17:1-8.

11 See Jean Daniélou, The Bible and the Liturgy, 340: “It seems certain that we
should see in these tents an allusion to the Feast of Tabernacles.”



