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The Association of Hebrew Catholics aims at ending the alienation of
Catholics of Jewish origin and background from their historical heritage.
By gathering the People Israel within the Church, the AHC hopes to help
enable them to serve the Church and all peoples within the mystery of their
irrevocable gifts and calling. (cf. Rom. 11:29)

Miriam, Our Lady of the Miracle, pray for us!
Saint Edith Stein, pray for us!

What They Have Said

“Martin Buber gave solemn expression
to the self-understanding of the Jew:
‘We know,’ he wrote, ‘that there, within that reality,
we are not rejected by God,
that in this discipline or punishment,
God’s hand holds us and does not let us go,
holds us within this fire and does not let us fall.’ ”

Jewish Identity, Elias Friedman OCD ©1987, The Miriam Press, pg. 84-85
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News and Notes
About this issue

We continue with the third installment of Channah
BarDan’s, The Bride, about her life in Judaism and Catholicism.
We include the Pastoral Letter to the St. James Vicariate of Hebrew Speaking Catholics in Israel. The Letter
was written by Fr. David Neuhaus SJ, Patriarchal Vicar
responsible for the Vicariate.
It is a great blessing to witness all that God is doing with
the St. James Vicariate, and we look forward to exploring
ways in which the AHC can collaborate with the work of
the St. James Vicariate.

From Ken & Flora Wilsker

Ken is recuperating at home following his surgery and
numerous hospitalizations. For those of you who don’t
know, Ken was diagnosed with a rare form of cancer in
June while visiting family in Indianapolis. We returned to
Saint Louis for surgery in July.
It has been a journey filled with His amazing graces in
the midst of wind and waves! His doctor is confident that
all the cancer was removed, and we ask for your continued
prayers as we progress through recovery. Your prayers and
loving support have helped us focus on His Grace when
the storms seemed to overwhelm us! You are truly our
mishpocha (family), and we pray and thank Him for you!
Yours in our Messiah,
Flora and Ken Wilsker

Sukkot

We have received our klutz-proof sukkah kit and will be
erecting it shortly for our first-ever Sukkah celebrations at
the AHC center. In our next issue, we will let you know
how it all turned out – with pictures.

Website mishap

In the President’s Memo of the last issue, I described
our intention to begin the development that would allow
our web site to serve as the basis for a virtual community.
Due to some problems with server support, we lost a little
more than a month’s work. We are now back on course.
Thanks be to God that Peter, Paul, and the other apostles
didn’t need web sites for their missions.

AHC Lecture Series – Fall 2015

Due to his many committments this fall, Dr. Lawrence
Feingold will not give the fall lecture series.
Instead, we will make use of the 9-part series, Heritage: Civilization and the Jews, hosted by former Israeli
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ambassador to the U.S., Abba Eban. This series covers
the development and interaction of the Jewish people and
Western Civilization over a period of 5,000+ years. The
individual presentations include:
1. A People is Born, 3100 – 586 BC
2. The Power of the Word, 586 BC – 72 AD
3: The Shaping of Traditions, 30 – 732
4: The Crucible of Europe, 732-1492
5: Search for Deliverance, 1492-1789
6: Roads from the Ghetto, 1789-1925
7: The Golden Land, 1654-1930s
8. Out of the Ashes, 1919-1947
9: Into the Future, 1880-1990s

Additional detail on the content of the presentations is
available in our webstore at:
http://store.hebrewcatholic.net/product/heritage-civilization-and-the-jews/

For those able to attend, the series begins on Wednesday,
Sept. 30, 7-9 pm, in the Gannon Room of the Cathedral
Basilica Rectory. For additional information, our AHC
contact info is found on page 2.

St. Edith Stein Havurah – Fall 2015

The St. Edith Stein Havurah will resume at the AHC
Center on Friday, Sept. 25 and meet on the 2nd and 4th
Fridays of the month thereafter.
This fall, we will be following Steve Ray and his
journeys throughout the Middle East in his DVD series,
Footprints of God. Additional details on the content
of the DVD series can be found on our website at:

http://www.hebrewcatholic.net/footprints-of-god/

Jewish Identity is being prepared for reprinting

Kathleen Moss is working with Kelly Boutross preparing
the text of Jewish Identity for reprinting. Their preparation mainly consists in correcting grammatical errors that
existed in the first edition.

Cruises and Pilgrimages to Biblical Lands

We are sometimes asked whether the AHC conducts
tours to Israel. We don’t ourselves, but Steve and Janet
Ray, who support the work of the AHC, do. They host
cruises and pilgrimages to the lands of the Bible, teaching
the Bible and Church history all along the way. They have
sent us their flyer which we include in this issue.

Roy Schoeman & Fr. Conor Sullivan to Israel

Experience a pilgrimage to Israel that unites the Old
and the New Covenants, visiting the most significant
sites of both Covenants, with Roy explaining the Christological significance of OT events, and the Jewish roots
of NT events. For more info, see the pdf brochure at:
http://salvationisfromthejews.com
† † †
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Letters / Emails
This is your column, your means to express your thoughts and
to communicate with our readers. We invite your comments and
views. We will attempt to publish all letters as received. However,
we reserve the right to edit letters because of excessive length,
personal comments, or inappropriate matter.
We honor all requests to not publish the letter writer’s name.
We will also withhold the writer’s name if we feel the contents
warrant it.

Letter to AHC Contemplatives

[Ed. We include the latest letter by Sr. M. Anatoly written to our
AHC Contemplatives to accompany the CD presentation we sent
them by Raymond Cardinal Burke entitled, “Martyrdom for the
Faith Today.” His talk was the keynote address presented at the
2015 Institute on Religious Life National Meeting. This CD may
be ordered from the IRL by calling (847) 573-8975, or online:
www.religiouslife.com

Dear AHC Contemplatives,
September, 2015
We are intermediaries of a great mystery destined to be
accomplished in time … yet we know neither the day nor
the hour. I believe that prayer and ardent desire will hasten
the time of mercy that will open the eyes of the blind, both
of Jew and Catholic alike.
In Jewish Identity, Fr. Elias pondered the atheistic culture of Israel and felt that the harvest was ripe because the
very lack of substantial religious belief, for the most part,
paradoxically prepared them for the new infusion of grace.
There was no clinging to ancient beliefs that might hinder
their full assent to the revelation of Jesus’ identity this time!
Fr. Elias mused on the gifts given to a people to spread
a gospel that they did not accept. These gifts as well as the
call have not been revoked, but they have only been held
suspended through time to this very moment, awaiting the
unction of the Holy Spirit. Veni Sancti Spiritus!
There is so much awareness today of the need for the
New Evangelization. So many Christian denominations
are bankrupt of belief, deluded by a humanism that has
replaced true religion, or worse, corrupt and void, with the
father of lies at the helm. These once-Christians are now
devoid of human pity and even the natural law.
From whence shall come our help? I believe it is precisely from the newly-awakened Jewish Evangelists that
will, in this, our time of need, bring us the very light that
we have lost. They will finally see that this is how Fr. Elias
saw the reciprocal mystery of the olive tree in Romans
11. The dynamism latent in Jewish souls is a potentiality
burning to receive and discern religious truth. Their gifts
were given for this very purpose, which Fr. Elias believed
and wrote about in Jewish Identity.
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The part that we are to play in this sacred drama he
never articulated. He only encouraged, as his pen-name
revealed: His self-awareness was as Abba Pater (he personally “fathered” my soul over 25 years ago), toward ever
more self-giving, self-emptying, self-immolating, until one
with Christ Jesus and His Will — that one’s prayer might
serve as a conduit for Divine Mercy. This is the greatest
good we can do, and pray, for the AHC.
Being kindred Carmelite souls, I discovered that Fr.
Elias’ invitation was accepted and remained only to be
shared with others, so that each of you who would be invited to say your own Yes to the Mercy Pent up in God’s
Heart, would allow yourselves to be consumed by love.
With a heartfelt embrace,
Sr. Anatoly

Seeing our Catholic Faith through Jewish eyes

I believe I gave…. already for the four issues of The
Hebrew Catholic which I believe is most informative and
helpful to see our Catholic Faith through Jewish eyes.
Please keep up your excellent work.
Rev. William F. Salmon, United States

Loved last issue of The Hebrew Catholic

I loved the last issue of The Hebrew Catholic.
“The Bride” (Stories from the Diaspora) gave me a
new slant on the observance of Sunday, and I now look
forward to a peaceful and restful day with the anticipation
of honoring the Lord with joy and love.
“The Deep Mercy of Holy Speech” was a reminder to be
charitable in all aspects of our communication, removing
remarks of anger, resentment, untrue statements, gossip,
etc. Such comments are hurtful to those that make them,
as well as those to whom they are referred.
I was also happy to have accidentally tuned in on “The
Journey Home” when you [David] were the guest speaker,
and described your steps to Catholicism. It’s always a thrill
to learn about such a conversion.
God bless you and all Hebrew Catholics,
Bebe Kennedy, United States

Different accents of both faiths ...

…. I found—as I always find—the newsletter so interesting—quite an abundance is packed into 16 pages!
I especially appreciated the articles on holy speech and
on Shabbat.
I had such a fascinating experience right around the
time the newsletter arrived. I have an ongoing, difficult
relationship with a person with whom I share work space.
One day, I spoke about this person with some people who
don’t know him, expressing my frustration with the situation. Later that evening, I realized that I had engaged
in gossip, or lashon ha-ra, speaking of someone behind
The Hebrew Catholic, No. 97, Fall 2015

his back in an unflattering way. In the moment, I had felt
“justified” in relating this person’s bad behavior to others,
and (I) got that momentary relief that such talk can bring.
I doubted they’d ever have occasion to meet this person
with whom I am struggling. But over the next few hours,
my actions turned sour in my own ears as I replayed my
unkind words.
When I brought this to confession a few days later, I
found it so interesting that the priest gave me feedback
(and absolution) about my anger at this person but didn’t
comment on the gossip part (which as a Jew was what I felt
remorse about — although I did appreciate the guidance
on dealing with anger as well). As I continue to grow in
my Catholic faith (but always a Jew in my core as well),
I find the different “accents” emphasized by both faiths
to be really revealing. I am keeping an informal list of
day-to-day topics that come up, (which) I share with my
Catholic friends and with Father, and then listen carefully
for where the accent falls.
Name withheld

Work of the AHC is needed in the Church

A warm greeting to AHC and your very essential work
there. Truly AHC is at the very core of a resurrected
Catholic Church ... The special living legacy of Abraham
and his descendants is needed today in the Church. God
bless you and your ministry.
Shalom,
Don Joseph Boyle, United States

Appreciates AHC

Thank you ... AHC for all you do for the Church. Thank
God for your ministry.
In Jesus and Mary,
Susan and Nachshon Limor, United States

Baptized in 2014, Still Observes Many Mitzvot

Enjoy your newsletter – Baptized in the Catholic Church
(in 2014) – Still observing many mitzvot, including Shabbat and Kashrut –
Name withheld

From our discussion group – short and sweet

Question: A priest asked: Why promote a Jewish presence if you have converted?
Response: A member answered: By promoting the special witness of the Hebrews in the Church, we both confirm
the historicity of our Faith and lay the groundwork for
the eventual incorporation of Jews as a corporate body as
prophesied by Scripture.
† † †
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President’s Memo
Shalom Haverim,
We begin by praying that all who read these words, along
with their families, will be inscribed in the book of life for
a good year. Happy Rosh Hashanah!
We all need to pray for each other. This is especially true
during this phase of salvation history that Fr. Friedman
identified as the apostasy of the Gentiles. In the U.S., the
Supreme Court has unconstitutionally and immorally extended the definition of marriage to same-sex couples. And
within the Church, there are many in leadership positions
who are seeking to influence the upcoming Synod on the
Family to adopt understandings and disciplines that are
contrary to the truths of the family and of our Catholic faith.
In the world at large, radical Islam continues to make
advances in its assault on Jews, Christians, and on countries
that were once rooted in the Judeo-Christian tradition.
In this memo, I cannot even begin to scratch the surface
in noting the fruits of the apostasy against the JudeoChristian heritage and the family throughout the world.
Additionally, those of us who are of Jewish origin are
aware of the long history of anti-Semitism, just as most
Catholics are generally aware of the long history of antiCatholic persecution.
And yet, here we are, Jews and Catholics, still witnessing to our faith, still preserving the heritage given to us,
still trusting in the Lord of History who has assured us of
His victory when the last chapters of history are written.
After a recent talk given in Saint Louis by Raymond
Cardinal Burke, someone asked what we should do when
the leaders of our society and/or of our Church make bad
decisions. Cardinal Burke’s response was: Stay faithful.
Staying faithful, first and foremost, requires prayer and
the sacraments. We are thereby enabled to live the faith
joyfully in our daily lives, grow in union with our Lord,
and become a faithful witness to others who are seeking
meaning, purpose, and truth. Finally, we keep the faith
when we join with others to pray, to study, and to help
each other with the challenges of modern life.
Let me suggest that the AHC havurah is one way to help
keep the faith and give our witness as Jew and Gentile
united in Christ. The havurah enables us to study, pray,
and celebrate together everything that is good and true,
for our Lord, for His Church, and for all people.
With gratitude for your support, and wishing you and
your family every blessing in 5776, I am yours
In the hearts of Yeshua, Miriam, and St. Edith Stein,
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Sukkot – Feast of Booths (Tabernacles)
Dr. Lawrence Feingold

Ed. The following excerpt is from talk 13, entitled: Typology
of the Ceremonial Law and the Feasts of Israel. This talk was
included in AHC Lecture Series 11: Typology, How the Old
Testament Prefigures the New. All rights reserved.
Sukkot, the “third great feast”, follows the great feasts of Passover and Shavuot/Pentecost discussed previously.

The third great feast is Sukkot, the feast of Booths or
Tabernacles. Sukkot is a Hebrew word meaning “huts” or
“booths.” It is celebrated five days after Yom Kippur, in
the month of Tishri (Sept.–Oct.). All adult Jewish males
were to make a pilgrimage to Jerusalem for this feast. The
feast is commanded in Leviticus 23:39–43:
On the fifteenth day of the seventh month, when you have
gathered in the produce of the land, you shall keep the feast
of the Lord seven days; on the first day shall be a solemn
rest, and on the eighth day shall be a solemn rest. And you
shall take on the first day the fruit of goodly trees, branches
of palm trees, and boughs of leafy trees, and willows of the
brook; and you shall rejoice before the Lord your God seven
days. You shall keep it as a feast to the Lord
seven days in the year; it is a statute for ever
throughout your generations; you shall keep it
in the seventh month. You shall dwell in booths
for seven days; all that are native in Israel shall
dwell in booths, that your generations may
know that I made the people of Israel dwell in
booths when I brought them out of the land of
Egypt: I am the Lord your God.”10

Levels of Meaning

The feast of Sukkot, like all the great Jewish feasts, has
various levels of meaning. First, it has a historical meaning, for it commemorates the wandering of the Israelites
in the desert under God’s miraculous protection (Lev. 23:42)
as He led them in a pillar of cloud by day and a pillar of
fire by night. Aquinas, drawing on Maimonides, explains
that the literal meaning of the festival is:
to commemorate the blessing of being protected and led
by God through the desert, where they lived in tents. Hence
during this feast they had to take “the fruits of the fairest
tree,” i.e. the citron, “and the trees of dense foliage”, i.e. the
myrtle, which is fragrant, “and the branches of palm-trees,
and willows of the brook,” which retain their greenness a
long time; and these are to be found in the Land of promise;
to signify that God had brought them through the arid land
of the wilderness to a land of delights. 11

Sukkot is also a festival commemorating the ingathering of the harvest, and the corresponding joy (Lev. 23:39).
Third, it involved the offering of a great number of sac10. The feast is also described in Deut 16:13–15
11. St. Thomas Aquinas, ST I-II, q. 102, a. 4, ad 10.
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rifices in the Temple (Lev. 23:36–38). A fourth meaning, not
found in Scripture but in the Zohar, a Kabbalistic work,12
is a spiritual sense in which the booths prefigure the eternal tabernacles of heaven, and the guests who are invited
represent the saints in heaven.13 A fifth meaning, this time
from the Talmud, is the libation of water offered with great
festivity and rejoicing.
This festival is celebrated with the construction of huts
or booths (tabernacles) covered by leafy branches that give
shade, but through which one can see the stars at night. All
meals during the week of the festival are taken in these
huts. By tradition the walls are decorated with tablets
bearing the names of seven patriarchs who represent the
heavenly guests who are invited to dwell within for the
seven days of the feast.14 This feast thus reminds the Jews
that, like their forefathers wandering in the desert on the
way to the Promised Land, they are pilgrims on earth,
sojourners in the desert awaiting a Kingdom — that of
the Messiah—and a heavenly dwelling place, or eternal
tabernacle, as Jesus says in Luke 16:9. They too realize
that in this pilgrimage we live by faith and
not yet by vision. We yearn for God and for
heaven, a yearning expressed by the sight of
the stars through the branches that form the
roof of the sukkah. This yearning, although
not yet satisfied, is nevertheless a source
of joy through hope for what lies beyond
this vale of tears.15 The joy is produced also
by gratitude for God’s providing us in this
pilgrimage with both physical and spiritual
means of sustenance.
This sense of our existence as pilgrims wandering for
forty years in the desert of this world is beautifully expressed in Hebrews 11:13–16:
These [Abraham and the patriarchs] all died in faith,
not having received what was promised, but having seen
it and greeted it from afar, and having acknowledged that
they were strangers and exiles on the earth. For people who
speak thus make it clear that they are seeking a homeland.
If they had been thinking of that land from which they had
gone out, they would have had opportunity to return. But
as it is, they desire a better country, that is, a heavenly one.
Therefore God is not ashamed to be called their God, for he
has prepared for them a city.

12. Writings of Jewish mysticism.
13. See http://www.chabad.org/holidays/JewishNewYear/template_cdo/
aid/571505/jewish/The-Ushpizin.htm#footnoteRef2a571505
14. This is marvelous affirmation of the communion of saints between
heaven and earth.
15. It is interesting that the book of Kohelet, which speaks of the vanity of
all earthly things, is read in the synagogue on the Sabbath during the festival
of Sukkot.
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Stories From the Diaspora
Ed. The following is from an unpublished manuscript, copyright
1/1/2012. The first two installments of this manuscript were included in issues 95 & 96 of The Hebrew Catholic. Printed with
permission. All Rights are Reserved to the Author.

The Bride

One Woman’s Walk
Through Judaism and Catholicism:
The Sabbath, Marriage, Mass,
and the World to Come
by Channah BarDan

Chapter 2: L’Cha Dodi:
“Come my Beloved”

Beloved, come, the bride to meet.
The Princess Sabbath let us greet.
“Observe!” and “Remember!” as ‘twere one word
From Him, the sole G-d, the mandate we have heard:
G-d, single in essence, and single in name,
Whose glories resplendent His greatness proclaim.
Beloved, come, the bride to meet.
The Princess Sabbath let us greet.
To meet the blest Sabbath, O! come let us go!
That source whence the richest of benisons flow:
Ordained from on high, ere the wide world began
Though last in creation, ‘twas foremost in plan.
Beloved, come, the bride to meet.
The Princess Sabbath let us greet.
Shake the dust from thy garments, and stand forth erect!
Don thy festive apparel, my people elect!
Through the scion of Jesse, in Beit-Lechem born,
Soon my rapt soul shall wake to redemption’s bright morn.
Beloved, come, the bride to meet.
The Princess Sabbath let us greet.
No longer let slumber thy senses benumb
Arise! Shine forth! For thy light has come;
Wake thee! Wake! And thy soul unto psalmody yield;
See o’er thee th’Eternal in glory revealed!
Beloved, come, the bride to meet.
The Princess Sabbath let us greet.
Make thy entry in peace, fairest crown of the Lord.
Hark! We greet thy approach in one joyous accord;
In the midst of G-d’s people, faithful and true,
Enter, hither, sweet Sabbath, thou bride that we woo!
Beloved, come, the Bride to meet.
The Sabbath Queen let us greet.
Traditional Sabbath Hymn
7

The home is made ready. The father comes home from
work. All the family is gathered together dressed in their
finest clothes, and Shabbat is ushered in with a song:
“L’Cha Dodi,” לכה דודי, “Come, Beloved.
Let us meet our Bride, the Sabbath.”
There are as many melodies to these verses as there are
different Jewish cultures. I’ve heard L’Cha Dodi sung
to the Middle Eastern strains of a Yemenite bazooki; the
“Fiddler on the Roof” sound of the Ashkenazi Eastern
European violin and clarinet; Spanish Sephardic chant
carried over from the Middle Ages; modern Israeli Hebrew
and modern American Hebrew and English renditions.
The tunes and the rhythms vary, but the words of the song
remain unchanged. The Sabbath itself is likened to a bride,
a special princess, Beloved of the soul. It is a time of great
celebration and rejoicing, for in observing the Sabbath,
we enter into full covenantal relationship with G-d. And
in this longing - as a groom longs for his bride - there is
also a longing for the promised Messiah or deliverer of
the Jewish people as can be seen in the third verse of the
song. As the Sabbath opens, we rise to sing L’Cha Dodi,
and at the last verse, everyone turns toward the front door

Bright Star of David

©Dan Paulos, Courtesy of Trinity Stores
(http://trinitystores.com, 800-669--4482)
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in expectation of the personification of the Sabbath, the
Bride, and her glorious entrance. Thus the mood is set.
Throughout the Jewish liturgy for the Sabbath, prayers
are recited and songs are sung which contain the verse,
“Thou hast sanctified the seventh day.” In Hebrew, the
word sanctified is kiddushin, קידושין, which is the same
word for marriage. The importance of the marital relationship and the imagery of bride and bridegroom are not to
be missed in the Scriptures. The understanding of this
imagery, when tied together with an understanding of the
Sabbath, leads us seamlessly from the Old Testament to
the New Testament and a fullness of understanding of
our eternal union with G-d for all time in the hereafter.
Genesis, a book of first things, opens with the creation of
the world, the creation of the Sabbath, and the creation
and marriage of the first man and woman.
“… a man is to leave his father and mother and cleave
unto his wife, and the two shall be one flesh. They were both
naked, the man and his wife, and they were not ashamed.”
(Gen. 2:24).

Sin had not yet entered the world. The two had fellowship with G-d and needed no clothes, for they were covered
in the perfect holiness and glory of G-d Himself. G-d was
present in the garden, Gan Eden, גן עדן, with Adam and
Eve. Theirs should have been a three-fold cord, not easily broken, with G-d at the center. Eve completed Adam
physically as a helpmeet, and emotionally as a soulmate;
yet, hidden within man is still a spiritual vacuum, which
can only be filled with G-d. When we unite with Him
and enter into His rest, we also share in His glory. Isaiah
11:10 states, “His rest is glorious.” The Jewish chuppah,
or wedding canopy used during the marriage ceremony,
is symbolic of this covering. It represents G-d’s provision and glory. During our Sabbath observance, we are
embraced by G-d under a chuppah of holiness and peace.
Wedding imagery is found throughout the Bible. It is
interesting to note that several of our great patriarchs meet
their brides at wells, places of watering and of rest. In
Genesis 24:3-54, Abraham’s servant is sent to find a bride
for Isaac. In the desert, he first encounters Rebekah, who
offers him water at a well. This is the sign that she will
be the wife for Isaac. It is at this same watering hole that
Isaac and Rebecca’s son, Jacob, finds his bride, Rachel
(Genesis 29:1-30). In Exodus chapter 2, Moses flees from
Egypt for killing an Egyptian. Through his desert march,
he hungers and thirsts for his true identity: who he is as a
part of G-d’s people and plan. Exhausted, he sits down to
rest at a well in Midian. It is here that Moses rescues the
seven daughters of Jethro, the Midianite priest, from attack
by rogue shepherds wishing to abduct the girls and their
flock. Jethro, in a type of Messianic foreshadowing, takes
Moses in, feeds him (a foreshadowing of Communion),
adopts him as his own son, and gives Moses his daughter,
Tzipporah, as a bride (a foreshadowing of G-d’s giving
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His people the Sabbath; the Holy Mother, Mary, who will
give birth to the Savior of all mankind; and the marriage
of Yeshua to His bride, the body of believers in Him).
In a desert region, water is of primary importance, a most
valuable commodity. Water sustains all life. It is at the well
that longing thirst is quenched. It is here that communities can be built, and rest can be achieved. It is no mere
coincidence that Yeshua, in the New Testament Gospel of
John, encounters a woman at Jacob’s well. Yeshua recognizes her true thirst and fulfills a deeper, spiritual longing.
He reveals to her that she has had five husbands, none of
whom has satisfied her. Her real desire is to be united with
G-d. Yeshua explains to this woman, “Whoever drinks
from the water I will give will become a spring of water
inside, welling up to eternal life” (John 4:5-25). After this
encounter, the woman’s life is forever changed; through
her encounter with Yeshua, she becomes a bride in spirit
to the Eternal, blessed be His name forever!
The rabbis of old, the great sages, explained the Sabbath
as a bride, not as a mere metaphor, but to illustrate the
relationship between G-d and man in the keeping of this
holy day. It illustrates for us the otherwise unfathomable
love G-d has for mankind. We celebrate this love – a marriage of bride and bridegroom – of a people and their G-d.
Rabbi Avudraham (1260-1350, Spain) likens the liturgy of
Shabbat to a marriage that unites G-d’s people, Israel, to
Him as a mate. So, too, Rabbi Shimeon ben Yohai, a great
scholar who lived at the time of the Roman rule of Israel
and the destruction of the Temple, wittily wrote that all the
days G-d created had a mate save number seven. It was
left alone. G-d, in His great love answered, “You shall be
called Shabbat. And the whole community of Israel will
be your mate.”
For Zion’s sake I will not hold back my peace and for the
sake of Jerusalem, I will not rest until her just one comes forth
as brightness, and her savior be lighted as a lamp. And the
gentiles shall see thy just one, and all the kings thy glorious
one. Thou shalt be called by a new name which the mouth
of the Lord shall name. And thou shall be a crown of glory
in the hand of the Lord, and a royal diadem in the hand of
thy G-d. For as a young man shall marry a virgin, so shall
thy sons marry Thee. And as a bridegroom shall rejoice over
his bride, so shall G-d rejoice over thee.
(Isaiah 62:1-5)

The imagery of the marital bond is used as the outward,
earthly expression of G-d’s love for His people. There are
at least ten instances in Scripture where G-d refers to either
Israel or the Church as His bride. In the Old Testament, Hosea prophesies that G-d will betroth Israel in faithfulness,
and she will acknowledge Him. New wine will be poured
out. This is both the wine of joy and the wine of the New
Covenant that will become for us the blood of Messiah to
deliver mankind from the bondage of sin. The importance
of wine both in the Shabbat service and in marriage will
be addressed in a later chapter. Hosea goes on to say in
verse 19 of chapter 2, “I will betroth you to me forever;
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I will betroth you in righteousness and in justice, in love
and compassion.” Shir Hashirim, שיר השירים, the Song
of Songs, is one of my favorite books of the Bible because
of its passion and poetry. On first reading, it is the lovesong between the Ethiopian Queen of Sheba and King
Solomon. However, it goes much deeper in meaning. It is
actually the love-song between Israel, the bride, and G-d,
the beloved. Judaism, which is a Messianic religion by
nature, is always filled with deep longing for a Deliverer,
a Savior, and Song of Songs is this cry for the coming of
the Anointed One. I love the heartfelt cry, “Rise up my
beloved, my fair one, and come away.” To be swept off
my feet into intimate communion by and with the King!!
Not only does G-d rejoice over His beloved people, as
a Father, He also rejoices over the beloved Messiah who
gives Himself in “marriage” to this people. He is the Just
One, and He will redeem Israel (and all His followers)
who rest in Him, and at the end of the story, save them and
take His bride to live with Him forever in His kingdom.
These are the truths upon which fairy-tales have been
based. But it was Yeshua, Himself, who first made allusion
to His followers as bridesmaids or a bride waiting for the
bridegroom (Yeshua) to return for them to take them to
the wedding banquet.

Then the kingdom of heaven will be like ten virgins who
took their lamps and went forth to meet the bridegroom.
Five of them were foolish and five wise. But the five foolish,
when they took their lamps, took no oil with them, while
the wise did take oil in their vessels with the lamps. Then
as the bridegroom was long in coming, they all became
drowsy and slept. And at midnight a cry arose, ‘Behold the
bridegroom is coming, go forth to meet him!’ Then all those
virgins arose and trimmed their lamps. And the foolish said
to the wise, ‘Give us some of your oil, for our lamps are
going out.’ The wise answered, saying, ‘Lest there may not
be enough for us and for you, go rather to those who sell
it, and buy some for yourselves.’ Now while they were gone
to buy it, the bridegroom came; and those who were ready
went in with him to the marriage feast, and the door was
shut. (Matthew 25:1-10)

The apostle Paul expounds on this relational mystery
in his letter to the Ephesians (5:29-32). In discussing the
husband/wife relationship, he emphatically quotes the
Genesis 2:24 Scripture where the two become one flesh.
Then, St. Paul takes this much further with a new revelation to us. He explains that those who believe in Christ
are actually the Bride, with Christ as the Bridegroom. And
“this is the great mystery.” The Catechism of the Catholic
Church, article 1602 confirms this:
“Sacred Scripture begins and ends with the creation
of male and female in the image and likeness of G-d and
concludes with the vision of the wedding feast of the Lamb.
Scripture speaks throughout of marriage and its mystery,
its institution, and the meaning G-d has given it, its origin
and its end, its various realizations throughout the history
of salvation.”
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A few weeks ago, Jewish friends of mine were married.
I was unable to attend their wedding, but they videotaped
every part, so I could watch the whole occasion unfold over
the internet. Before the beginning of the actual ceremony,
Monique, the bride, was sitting with her female family
members and attendants in a room patiently waiting for
Josh, the groom, and his male attendants, the mere’im,
מרים, to come. Being a woman, who in Orthodox tradition is kept segregated from the men, I had never seen the
Bedeken ceremony, which is when the groom and his male
attendants and family go forth from a separate room to
meet the bride. The groom himself will drape the wedding
veil over the bride as an assurance that she is the intended
woman, a tradition from the days when Jacob was tricked
into marrying Leah instead of Rachel. In the video, Josh
was in another room with the rabbi, his friends, and male
family members, laughing and singing. The men were
joyous in prayer and song. And they were savoring every
moment of the imminent marriage, so much so, that they
made a big circle and began to dance! They were all locked,
arms around shoulders, dancing around in a large circle,
singing Psalms of praise in Hebrew. They would move in
and out of the center, and at one point formed a Rockettestyle kick line! Wine was poured out, and toasts were made
to the soon-to-be husband. There seemed to be no regard
to the fact that the bride and her female attendants were
waiting for them in another room! Already, Josh’s father
and the rabbi and groomsmen were congratulating him on
his nuptials. After what seemed to me forever, they paraded
out of the room and into the courtyard, still singing, arm
in arm. Along their way to meet the bride, they would
spontaneously link arms and do a do-si-do and start their
circle dance again. What incredible joy! There was absolutely no concern about time, because the marriage was
so close. I couldn’t help but think that this is what Yeshua
must be doing in heaven now as He awaits HIS Bedeken,
HIS going forth to claim HIS bride!!! Eventually, the men
reached the women’s chamber. Josh placed the veil over
his bride and the whole company processed out of the
room and down the aisle to the chuppa where the invited
guests were already assembled and the wedding would take
place. It was a glorious sight, and a privilege to witness this
ceremony, because now I am able to appreciate the whole,
spiritual mystery of marriage in its full scope. It was as if
I was allowed a glimpse into what is, in part, happening
in Heaven. We, here on earth, sometimes seem so full of
anxiety and impatient as we wait (in joyful anticipation)
for the coming of our Lord, Jesus Christ.
From Genesis to Revelation, the image of the bride and
the bridegroom is embedded. The last book of the New
Testament, the Revelation to St. John 19:7 states, “Let us
be glad and rejoice and give honor to Him; for the marriage of the Lamb is come and His wife hath prepared
herself. And she has been permitted to clothe herself in
fine linen, shining, bright.” When we unite ourselves to
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G-d and to Yeshua HaMashiach (the Messiah) through
faith, we become the bride. And when we remember and
observe the Sabbath, we enter into the celebration of the
wedding. It is played out in both the Jewish celebration
of this most holy day and at every Mass.
The Bible is G-d’s revelation of Himself to us. His divine presence is often shrouded in mystery. In the Jewish
celebration of the Sabbath, when we welcome the bride, we
elevate the mundane to the heavenly realm. In entering into
this beautiful time of rest, through our dress, our actions,
our songs and prayers, the meals, the study of Scripture,
we bring new meaning to the ordinary. We enter into a
union with our true Beloved here on earth and for all time.
Shabbat is an anticipation of the eternal union of Bride and
Bridegroom: an entry into a rest when all is complete and
fully realized. The Sabbath in all its glory is not complete
by itself. It needs man to keep it.
Yeshua told us to cast our burdens on Him, for He cares
for us (1 Peter 5:7). We are also instructed to enter into His
rest (Matthew 11:28). After all, He is the Lord of the Sabbath.
He is the Sabbath personified. Surely we will be blessed
beyond measure when we place all our burdens aside for
one day of complete rest and carelessness and celebration
each week.
When we begin our Shabbat service at home by singing “L’Cha Dodi,” parts of which are actually found in
the Song of Songs, we are proclaiming the Sabbath as
Bride. In the late 1500’s, the famous Polish rabbi, Rabbi
Samuel Eidels declared, “Shabbat is actually wedded to
Israel and the ceremony of Erev Shabbat (Sabbath Eve)
is like the wedding ceremony.” What a wonderful union!
What a joyful celebration! And who would want to miss
out on such an occasion?
One of my favorite memories is of the times I spent at
Jewish summer camp. Each Shabbat, the whole camp
would dress in white – dresses, shorts, pants, tops, kerchiefs. We became like brides ourselves as we welcomed
the Sabbath bride. We were a glorious cloud of white in
the candlelight of the dining hall, and later, folk dancing
on the archery field each Friday night, and at services in
the amphitheater Saturday morning. It is an image I will
cherish always.
For me, the remembrance of Shabbat, and then the participation in the Mass is the keeping of a divine liturgical
drama that is to be fully experienced with all the senses.
It is like the practice or rehearsal, which always happens
a few days before the actual wedding as a way to prepare
us for the things to come. So I prepare, and I keep this
wonderful event in the forefront so as to never forget what
G-d has in store for us.
† † †

Bells of Faith for Our Lady of Sorrows
Bill Windel

Ed. Our Hebrew Catholic friend, Bill, sent us this reflection
during his retreat in the Philippines.

Today is the last day of August. Tomorrow, a new month
begins, a month particularly dedicated to the Sorrows of
Our Blessed Mother. In the very middle of the month are
the Feast of the Triumph of the Cross (Sept. 14), and the
Memorial of Our Lady of Sorrows (Sept. 15). How right
it is, that as we celebrate and remember the suffering
and triumph of the Son, we also remember the suffering
and sorrow of His Mother. For this reason, Holy Mother
Church has placed these two observances side-by-side
in Her calendar. I am purposing to try to dedicate, in a
personal way, each day of September to Holy Mary, Our
Lady of Sorrows.
Here in Unisan, church bells are a daily (lagi lagi) reminder of our faith in the God who ever calls us to Himself.
I was reminded of this as I read the hymn from today’s
Morning prayer:
“While all that borrows life from Thee
Is ever in Thy care,
And everywhere that man can be,
You, GOD, are present there.”

These words of Isaac Watts seem dramatically true to
me as I find myself readjusting to life and faith in the
Philippines.
“... everywhere that man can be,
You God are present there.”

I am immediately reminded of the parish bells.
At 0530 each Sunday morning, the great bell at St.
Peter’s Church sounds with a clang that can be heard everywhere in Unisan and into the country huts beyond. It is
a voice, like the town crier of old, reminding us that Holy
Mass is only 30 minutes away. To me, its sound seems
to urge me not to be late, but rather to make haste to the
altar where Jesus comes to meet me, where angels soon
will, with me, bow before the Lamb of God and Bread of
Heaven. The bell clangs again, with greater urgency at
0550, as if to say,
“Hurry! Hurry! Blessed is He
who comes in the Name of the Lord!”

I try to be obedient to the bells. I take my pew and
prayerfully wait for the Mass to begin. Soon the great
bell begins to sound again, with rapid repetitions, “Clang!
Clang! Clang!” Over and over again! The people rise as
smaller hand bells join in the announcement that God’s
holy priest is coming to approach the altar. Bells, bells,
bells ... echoing, filling the church with their joyous and
reverent sounds. Immediately, there is a symphony as the
Continued on page 16
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Sixty Years – A Pastoral Letter
Fr. David Neuhaus, S.J.

Father David Neuhaus,
Latin Patriarchal Vicar,
responsible for the Saint
James Vicariate for Hebrew Speaking Catholics in
Israel, has published a pastoral letter on the occasion
of the 60th anniversary
since the founding of the
Work of Saint James. The
letter was published on the
Feast of Saint Edith Stein,
August 9, 2015.
Alleluia
Praise the Lord, all nations, extol him all peoples,
for His faithful love is strong,
and His constancy never ending. (Psalm 117)

I. Beginnings
1. This year, we celebrate the sixtieth anniversary of
the establishment of the Work of Saint James (Oeuvre
Saint- Jacques). On December 14, 1954, the Latin Patriarchal Vicar for Israel, Mgr. Vergani, together with Father
Joseph Stiassny (Father of Sion), Father Jean-Roger Héné
(Assumptionist), Mr. Martin Weinhoben, and Ms. Yosha
Bergman, announced the creation of the Work. A month
later, Father Bruno Hussar (Dominican) and others joined
the Work. On February 11, 1955, Latin Patriarch Gori
granted temporary permission (ad experimentum) for
the Work, and on February 19, a first mass in Latin was
celebrated in Jaffa. On February 19, 1956, Father Bruno
Hussar celebrated the first mass at the Saint James Center
(Moadon Yaaqov HaTsadik) that opened at 55 Yehuda
HaYamit Street in Jaffa. A month later, on March 21, 1956,
on his arrival in the country, Brother Yohanan Elihai (Little
Brother of Jesus) celebrated the first Hebrew language
mass, in the Syrian rite, in Haifa.
2. The first Church in Jerusalem, founded by the apostles
after Jesus’s death, resurrection and ascension into heaven,
was a community completely at home in the Jewish world.
The apostles were Jews like their Lord and Messiah and
continued to live integrated among their people. Many
of the founders of the Work of Saint James dreamed of a
Church that would revive this Jewish-Christian Church.
The establishment of the State of Israel in 1948 provided
the context in which, for the first time since the first century, Christians lived within a Jewish majority, in a society
defined by the contours of Jewish religion, history, and
civilization. Thousands of Christian immigrated to the
new state. A minority among them were Jews who had
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encountered Christ and recognized him as Messiah and
Lord; a majority among them were Christian members of
Jewish families, Christian spouses, their baptized children
and other relatives, as well as a number of Righteous
among the Nations who had saved Jews during the Shoah
together with their families. Among the founders, pioneers,
and members of the Work of Saint James were those who
believed that being a Jewish believer in Jesus Christ made
that believer no less Jewish.
3. In 1955, Latin Patriarch Gori promulgated the Statutes
of the Work of Saint James. This foundational document
defined the goals of our work:
• to develop Catholic communities;
• to ensure among the faithful a solid Christian spirit
sensitive to “the mystery of Israel” (Romans 11:25),
steeped in both a Biblical formation and a spirituality
sensitive to Jewish-Christian culture;
• to work for the full integration of Jews who have become Catholics in the Church and in Israeli society;
• to continue to sensitize the Church to her Jewish
roots;
• to combat all forms of anti-Semitism.
These founding statutes continue to guide our work.

II. Thanksgiving
4. Sixty years have passed since these momentous
events, and with hearts filled with thanksgiving, we remember the founders and pioneers who have preceded
us. These courageous men and women – priests, religious,
consecrated men and women, and laypeople – worked hard
to establish communities, organize pastoral structures,
and develop whatever was necessary for Catholic community life in Hebrew. They began the work of forming
a Christian community intimately connected to its Jewish
roots, at home in the State of Israel, speaking Hebrew, a
language never before used for Christian life and liturgy,
and witnessing to the values of the Gospel in Jewish Israeli
Hebrew speaking society.
We thank God for sending these faithful, energetic, and
visionary men and women and bestowing on them the
talents needed to edify the Body of Christ. In addition, we
thank the bishops who sent priests and the orders and congregations, the institutes for consecrated life, and the new
communities that sent their members to Israel to participate
in this work of the Church. Among them were Dominicans,
Fathers and Sisters of Our Lady of Sion, Little Brothers
and Little Sisters of Jesus, Franciscans and Franciscan
Missionaries of Mary, Benedictines, Carmelites, Jesuits,
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ists, Salesians, members of Pax Nostra, Koinonia John
the Baptist, the Neo-Catechumenal Way, and many more.
5. Seven years before the foundation of the Work of Saint
James, in May 1948, the State of Israel was established. It
provided a home for the Jewish people in the aftermath of
the Shoah, the most catastrophic suffering this people had
ever experienced. In its Declaration of Independence, the
founding fathers of the state guaranteed religious freedom
for all citizens. “(The State of Israel) will ensure complete
equality of social and political rights to all its inhabitants
irrespective of religion, race or sex; it will guarantee
freedom of religion, conscience, language, education and
culture” (Declaration of the Independence of the State of Israel, May
15, 1948). We give thanks that this freedom of religion has
allowed the Work of Saint James to develop and adapt to
ever-changing circumstances in the vibrant Israeli society.
We continue to pray that this society will know peace,
justice, and equality for all its citizens.
6. As we celebrate sixty years since the establishment
of the Work of Saint James, we also celebrate fifty years
since the end of the Second Vatican Council in 1965. We
give thanks for the teachings of Saint Pope John XXIII and
Blessed Pope Paul VI. In particular, we are inspired in our
identity and mission by the teaching of the conciliar document Nostra Aetate and all the documents that have followed, which contribute to one of the greatest revolutions
in the 20th century, the revolution in relations between
Jews and Christians. A widespread “teaching of contempt”
among Christians is giving way to a teaching of respect for
Jews and Judaism, thanks to the Council. The founders and
pioneers of the Work of Saint James contributed their part
to this change. As the Council reminded all faithful: “As
the sacred synod searches into the mystery of the Church,
it remembers the bond that spiritually ties the people of the
New Covenant to Abraham’s stock.” (Nostra Aetate (1965), 4)
In particular, since the Council, the Church has celebrated her Jewish roots, the Jewish identity of Jesus Christ
and of His Blessed Mother, Saint Joseph, the apostles, and
the primitive Church. The Council proclaimed:
“The Church keeps ever in mind the words of the Apostle
about his kinsmen: ‘Theirs is the sonship and the glory and
the covenants and the law and the worship and the promises;
theirs are the fathers and from them is the Christ according
to the flesh’ (Romans 9:4-5), the Son of the Virgin Mary. She
also recalls that the Apostles, the Church’s main-stay and
pillars, as well as most of the early disciples who proclaimed
Christ’s Gospel to the world, sprang from the Jewish people.”
(Nostra Aetate (1965), 4)

7. Likewise, in the wake of the Council, Jews in the
Church have been encouraged to take pride in their roots
and remain united with their people. Saint Pope John Paul
II said of one of the most eminent Jewish Catholics in recent history, Saint Teresa Benedicta of the Cross, German
philosopher Edith Stein:
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“Edith’s encounter with Christianity did not lead her
to reject her Jewish roots; rather it enabled her fully to
rediscover them. (...) Her entire journey towards Christian
perfection was marked not only by human solidarity with
her native people but also by a true spiritual sharing in the
vocation of the children of Abraham, marked by the mystery
of God’s call and his “irrevocable gifts.” (cf. Rom 11:29) (Spes

Aedificandi (1999), 9)

8. We are also grateful for the development of diplomatic
relations between the Holy See and the State of Israel. We
have participated in four visits to Israel by four great Popes,
Blessed Paul VI in 1964, Saint John Paul II in 2000, Benedict XVI in 2009 and Francis in 2014. We have ardently
supported the efforts to build the relations that now exist
between the Holy See and the State of Israel, and we continue to pray that the negotiations between the two sides
will conclude with Final Status accords in the near future.
Indeed, there is much to give thanks for in these past
sixty years!

III. Developments
9. In the years that followed the first foundation, the
Work of Saint James developed, adapted to new circumstances, and faced many challenges. In 1957, Pope Pius XII
gave permission to the Work of Saint James to celebrate
large parts of the Latin mass in Hebrew, long before the
rest of the Church received permission to pray in the vernacular, in the wake of the Second Vatican Council. After
all, even if Hebrew is our daily vernacular, we can never
forget that it is also the language of the prophets and the
entire people of ancient Israel. The Hebrew language rite
of the Latin mass was published after the liturgical reforms
and has been used ever since. Another important milestone
was reached when the modern Hebrew translation of the
New Testament was published in 1976, an endeavor to
which members of the Work of Saint James contributed
alongside Protestants and Messianic Jews.
After the first foundation in Jaffa in 1955, other kehillot
(parish communities) were established in the other major
Israeli cities – in Jerusalem, Haifa, and Beer Sheba. In
addition to these, today there are also kehillot in Latroun,
Nazareth, and Tiberias. Brave and faithful pastors worked
energetically to gather the faithful and develop community
life.
Whereas many of the founding fathers and mothers
and the early pioneers have already taken their places
in the heavenly Jerusalem, a new generation of priests,
consecrated men and women, and laity have felt called
to continue their work, striving to build up the Church in
Israel. Building on the firm foundations established by the
first generation, work has continued to develop the Hebrew
language liturgy, compose Hebrew language liturgical
music, translate Church teaching, teach catechism, author
books, engage in dialogue with our neighbors, and bear
witness in Hebrew to our faith. Today, Hebrew speaking
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Catholics have seven centers in Israel, regular liturgies,
catechism classes, adult education seminars, camps for
Catholic children, weekends for families, youth activities,
and a social outreach to the poor and needy.
10. In 1990, the Latin Patriarch of Jerusalem, Michel
Sabbah, named Father Jean-Baptiste Gourion OSB Patriarchal Vicar, a recognition of the importance of the Work
of Saint James. This was the first step in the establishment
of a Vicariate within the Patriarchate, parallel to the geographic Vicariates of Jordan, Palestine, Israel, and Cyprus.
￼ Father Gourion was ordained a bishop in 2003, another important symbolic step in the integration of the
Vicariate into the Local and Universal Church.
On January 1, 2013, the Saint James Vicariate for
Hebrew Speaking Catholics in Israel received formal
Statutes from the Holy See, approved by His Beatitude
Fouad Twal, Latin Patriarch of Jerusalem, and his Vicars,
underlining its special identity and mission. According to
these Statutes, the Latin Patriarch appoints the Vicar according to the norms established by Canon Law, and the
Vicar, confirmed by the Holy See, assumes responsibility
for the work of the Vicariate.
Today, the Vicariate promotes the mission of the earlier
Work of Saint James and continues to develop its vision
and goals, striving to formulate a pastoral vision and plan
for all Catholics who live within the Jewish Israeli Hebrew
speaking milieu. The Statutes determine the jurisdiction
and goals of the Vicariate:
• to guarantee the continuation of the mission of the
Work of Saint James.
• to preserve and strengthen the Catholic faith in
Israel, particularly among the Hebrew speaking
faithful and all those living within Israeli Hebrew
speaking society, and to aid in the integration of the
faithful within Israeli society.
• to organize and promote the pastoral care, parish
life, sacramental discipline, and social activities of
Hebrew speaking Catholics in Israel.
• to care for the evangelization and catechetical formation of migrant workers, refugees and asylum
seekers, and internal migrant workers who live in
Israeli Hebrew speaking society long-term and become Hebrew speakers, and especially their children
who are integrated into the Israeli school system.

IV. Challenges
The challenges the Vicariate faces today provide a sketch
of who we are, what our mission is, and where we are
heading in the future.
11. Adoring the Lord: Our vocation as kehilla is to
nurture communities, which are oases of prayer and joy.
At the very center of each kehilla is the celebration of the
Sunday Eucharist. Guided by the Word and nourished by
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the Bread of Life and the Cup of Salvation, the kehilla is
a place where the faithful come to be refueled, and from
where they go out into the world as courageous, coherent,
and joyful witnesses to the Resurrection. Our primary mission is to preserve the kehilla, help it grow, enrich it with all
the gifts that are brought by all those who serve in it, and
gather together there priests, religious, consecrated men
and women, lay people, the veterans, the elderly, families,
single people, youth, and children. Each one has a gift to
offer, and the kehilla is strengthened and empowered by
welcoming each one and recognizing his or her gifts. We
come together in a common desire: “One thing I ask of
the Lord, one thing I seek: to dwell in the Lord’s house all
the days of my life, to enjoy the sweetness of the Lord, to
seek out His temple” (Psalm 27:4). In our coming together,
we form in a palpable way the Body of Christ at the heart
of the world in which we live.
12. Speaking Hebrew as believers in Jesus Christ:
From the very beginning, the founders and pioneers set
to work on facilitating the life of the faithful within a
Hebrew speaking milieu. Thankful for the work of those
who began and accomplished so much, this task continues today. Until 1955, no Catholic community had ever
used Hebrew as the language of liturgy and community
life. The challenge remains not only to translate Catholic
liturgy, doctrine, theology, spirituality, and catechism into
modern Hebrew, a great challenge in itself, but to find a
Hebrew way of saying Christianity that is both authentic
and comprehensible.
This is a dual challenge. On the one hand, the Hebrew
expression of the Christian faith seeks its rootedness in the
Hebrew texts of the Jewish people, most particularly in the
Old Testament (Tanakh). This endeavor creates a vibrant
relationship not only with the Bible but also with Rabbinic,
medieval, and modern texts, so that the expression of the
Christian faith in Hebrew is not only faithful to Christian
tradition but is also at home in Hebrew idiom.
On the other hand, the Christian faith expressed in
Hebrew must make sense to all Jewish Hebrew speakers,
both religious and non-religious, in whose midst we live.
Brother Yohanan Elihai, one of the giants in this field of
activity, wrote:
“We ourselves can no longer pray as we did in Europe in
the past. Furthermore, it is necessary to express our faith in
a way that will not mislead the Israeli listener (or those who
will read our prayer books and our thought). (...) Furthermore, we can be an example of a return to the origins – to
the Tanakh, to the Semitic thinking of the first disciples – for
the rest of the Christians in the world” (Notre qehilla dans l’Eglise
universelle, 2004).

13. Living at the heart of Jewish society: Prayer and
community life in Hebrew in a Jewish milieu as Catholic
Christians define the parameters of our life and reflection.
Some of us are Jewish by identity, origin, history, and
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culture. Some of us live our faith openly and publicly;
others live discreetly and privately. Some who are not Jewish have become Israeli citizens, permanent or long-term
residents, opting for life here, deeply connected to Jewish
and Hebrew culture, history, and tradition. To all intents
and purposes, we are a part of the Jewish milieu in Israel.
While we make no distinction between Jew and Gentile
in the life of our kehillot, we pay particular attention to
the Jewish milieu in which our kehillot live, breathe, and
have their being.
A “church” in the midst of the Jewish environment,
particularly sensitive to the inner life of the Jewish people,
recalls the most primitive “kehilla”, the church of the first
disciples of Jesus. The primitive Church in Jerusalem
within the Jewish milieu was greatly weakened after the
destruction of Jerusalem and the Temple in 70AD, and it
eventually disappeared from view, swallowed up into the
Gentile Church. Today, a Church from within the Jewish
milieu restores a missing dimension to the universality
of the Body of Christ, promising renewed vigour to the
community of believers. We are called to be a constant
reminder to the Church of her rootedness in Israel. As Pope
Benedict XVI said to the members of the kehillot during
his visit to Nazareth in 2009, “In this place where Jesus
himself grew to maturity and learned the Hebrew tongue,
I greet the Hebrew-speaking Christians, a reminder to us
of the Jewish roots of our faith” (Homily in the Basilica of the
Annunciation, May 14, 2009). Moreover, we are called to bear
constant witness to the fundamental unity of the Old and
New Testament and God’s constant fidelity to His people.
14. An Israeli Catholic community of believers in
Jesus, living integrated in Jewish Israeli society, serves
as a bridgehead for profound healing and reconciliation
between Jews and Christians in the land of Jesus. We seek
to make Jesus of Nazareth known as a son of this Land and
of the Jewish people. It is important to restore the New
Testament to its place within the Jewish literature of the
Second Temple period. We are also called to be Hebrew
language spokespeople for the Church as she formulates
her teaching of respect for the Jewish people and her contribution to mending a broken world. As the Instrumentum
laboris for the Special Synod of Bishops for the Middle
East stated, “Although the Jewish civil media shows a
certain openness towards Christian topics, Hebrew language programmes are scarcely available in the Christian
media. Consequently, Hebrew speaking Christians need to
be formed to become involved in such programming in the
media” (Instrumentum laboris (2010), 83). This is accomplished
through the involvement of Hebrew speaking Catholic
professionals in all spheres of civic society, especially in
education, the media, and social activism.
Historically, members of the kehillot have been discreet
and humble in their faith. This humility is a prerequisite
for the much-needed healing after so many centuries of
14

hostility and animosity between Jews and Christians. When
a relationship of trust is restored, Jews and Christians can
look confidently at one another and re-evaluate the place of
Jesus Christ in the history of salvation. When questioned
about our faith, the words of Peter can serve us as a guide:

“Reverence the Lord Christ in your hearts and always
have your answer ready for people who ask the reason for
the hope that you all have, yet do it with gentleness and
reverence.” (1 Peter 3:15)

15. Living at the heart of the Local Church: We are
fully members of the Local Church. Our Vicariate is a part
of the Latin Patriarchate of Jerusalem, and we take our
place there within the great diversity of Catholics that this
Patriarchate represents. Among the Vicariates for Israel,
Jordan, Palestine, and Cyprus, the Saint James Vicariate for
Hebrew Speaking Catholics in Israel makes its contribution
to the life of the Church and is sustained by it.
We are all invited to reflect on the fact that God Almighty
has planted the seed of faith in Christ deep in the soil of
both Palestinian (and Arab) and Israeli societies. Does this
have significance for the vocation of Christ’s disciples
who, though separated by walls of enmity because of the
ongoing conflict, are united by their faith in Christ? The
words of the Apostle take on new meaning in our context:
“For (Christ) is our peace; in his flesh he has made both
groups into one and has broken down the dividing wall, that
is, the hostility between us. He has abolished the law with
its commandments and ordinances, that he might create in
himself one new humanity in place of the two, thus making
peace, and might reconcile both groups to God in one body
through the cross, thus putting to death that hostility through
it.” (Ephesians 2:14-16)

Brought together despite the walls of enmity, because
“He is our peace”, Hebrew speaking and Arabic speaking
disciples of Christ are called to show that justice, peace,
and equality are possible in our land. Our lives of faith
must reveal the alternatives to war and violence, contempt
and discrimination, engaging the other as brother and
sister. Disciples of Christ can constitute a bridge between
the Palestinian (and Arab) and Israeli worlds. We cannot assent to injustice and must be sensitive to injustice
wherever it is present, especially in our own society. As
disciples of Christ, we must also preach pardon, as we
have an intimate personal experience of being pardoned
although we are sinners.
Particularly significant in this regard is the fact that our
Hebrew speaking kehillot are also home to more and more
Christian Palestinian Arab citizens of Israel, who for various reasons have made their homes in the Hebrew speaking
milieu. Their children are growing up in our communities,
and we welcome them and their parents with open arms.
Our shared community life and our oneness in Christ can
become an integral part of our witness to peace, mutual
respect, and reconciliation in this country.
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16. Open communities that welcome all: We have an
identity, roots, and a particular context, and yet we are
called to build communities that are open to all who search
for Christ and seek to follow him within the Jewish Israeli
Hebrew speaking context. We have welcomed wave after
wave of aliyah (immigration) and still have in our midst
many olim (new immigrants) who speak Russian and
gather in Russian speaking communities, celebrating the
liturgy and living their community life in the language of
their country of origin. They are our brothers and sisters,
living the same faith and facing the same challenges.
However, Israel today is a country that attracts many
more who come in search of work and refuge. In Israel,
there are not only hundreds of Catholics of Jewish origin
who, together with committed Catholics of non-Jewish
origin, gather in the Hebrew-speaking kehillot, but also
tens of thousands of Catholic migrant workers and asylum seekers whose children are integrated into the Jewish
Israeli Hebrew language school system.
In his exhortation to the Church in the Middle East,
Pope Benedict XVI spoke about the place of migrants in
the Local Church:
“Native and immigrant Catholics together constitute the
current reality of Catholicism in the region. As pastor of the
universal church, I wish to say a word to all the Catholics
of the region, whether native or recently arrived, realizing
that in recent years their proportionate numbers have come
close together. For God, there is only one people, and for
believers only one faith. Strive to live in unity and respect
and in fraternal communion with one another in mutual
love and esteem, so as to be credible witnesses to your faith
in the death and resurrection of Christ.” (Ecclesia in Medio
Oriente (2012), 36)

In Israel, the migrants live in the same Jewish Israeli
Hebrew speaking milieu that we live in. This means that
they are not only our brothers and sisters in faith in a
special way, but that we, as the Hebrew speaking Church
in Israel, have a special responsibility towards them. It is
commendable that our communities have opened themselves to welcome these new brothers and sisters, many of
them Asian and African. They enrich us with their vitality,
and we are energized by our working amongst them. Most
of these migrants are not Hebrew speaking; however, the
Coordination for the Pastoral among Migrants of the Latin
Patriarchate of Jerusalem collaborates closely with the
Saint James Vicariate for Hebrew Speaking Catholics in
Israel. Already, priests, consecrated persons, and laity from
the Vicariate are deeply engaged in the work of the Coordination. These two bodies work together for the future
of the Church in Jewish Israeli Hebrew speaking society.
17. Transmitting the faith to the next generation:
Undoubtedly, one of the most important challenges of all
is the challenge of transmitting our faith to our children.
As we look towards the future, we must take up this chal15

lenge. The central question is: How can we create the
circumstances in which our children can encounter the
Risen Lord? How can we build communities that are oases
for our youth as they seek their way in the world they live
in? How can we attract our young people to think seriously about the possibility of believing and practicing the
faith even as they live in secular Jewish Hebrew speaking
Israeli society?
We must admit that in the sixty years of our existence,
we have not always been successful in transmitting the
faith to the next generation. A striking fact in looking at
our history over the past sixty years is that we almost have
no succession of generations among the Hebrew speaking Catholics in our communities. Tempted to assimilate
into secular Jewish society in which we live, some of
our faithful hide their Christian identities, adopt Jewish
customs, and even convert to Judaism. The assimilation
process is even more successful with our children who
are educated in the secular, Jewish Israeli school system,
with almost no exposure to the Christian faith and traditions of their parents. This is particularly the case within
the Israeli army, where our young people are encouraged
to enter the “mainstream” by becoming formally Jewish
through conversion.
As we celebrate these sixty years of life, we recommit to
the work of formation of our faithful within their particular
context, particularly of our children, youth, and young
people. This work must be accomplished through supporting and strengthening our families. It is in the family that
the child first encounters the faith and religious practice
of believers who are his or her parents. Our children are at
the very center of our communities, and we must redouble
our efforts in catechism, in children’s camps, in publishing
books and other material for children and youth, in forming
youth leaders, and in creating occasions where our youth
can get to know the Universal Church. Most importantly,
we must learn their language and get to know ever better
the world in which they live so that our language and our
transmission of faith can better respond to their needs.
18. Reaching out to other believers in Christ in our
milieu: Attempting to respond to these challenges effectively, it will undoubtedly be fruitful to open ourselves
to a fraternal dialogue with the other believers in Christ
who live in our society. In Israel today, tens of thousands
of Russian Orthodox Israeli Hebrew speaking faithful,
thousands of Messianic Jews, as well as Ethiopian Orthodox, Protestant, and other believers in Christ are facing
some of these same challenges. These are our brothers
in faith, and as we seek to build up Christ’s Body in the
Israeli Jewish Hebrew speaking milieu, we are invited to
seek out the will of the Lord together, helping each other
respond to His counsel.
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V. Towards the future

Show your servants the deeds You do,
let their children enjoy your splendor!

May the sweetness of the Lord be upon us,
to confirm the work we have done.

(Psalm 90:16-17)

19. The celebration of an anniversary is also a time to
recommit to the founding vision, and in the light of the
evaluation of the present, move with confidence towards
a future that is opening up on the horizon. As we look towards the future of the Saint James Vicariate for Hebrew
Speaking Catholics in Israel, the different kehillot, and
the faithful living in the Jewish Israeli Hebrew speaking
milieu, we turn to the Creator to ask His blessing, to the
Lord to ask His guidance, and to the Holy Spirit that we
might be inspired.
VI. Prayer
20. Deepen our faith, strengthen our commitment,
grant us joy:
Lord, son of this Land and this people,
You who rose from the dead to grant us life,
You who are the source of joy,
Deepen our faith,
Strengthen our commitment,
Grant us your joy,
As we continue to build up Your Body, the Church,
in the Land you walked and among Your very own people.
Show us how to work for the unity of Your Body
in this Land,
How to work for the healing of the separation
between Israel and the Nations,
How to be witnesses to justice, peace,
reconciliation and pardon,
How to show Your face to all those we meet.
We ask this, through the intercession of
Your mother and ours, Mary, daughter of Zion.

Rev. David Mark Neuhaus SJ
Latin Patriarchal Vicar
Responsible for Saint James Vicariate for
Hebrew Speaking Catholics in Israel
Jerusalem, Feast of Saint Edith Stein, August 9, 2015
Rev. David Mark Neuhaus, S.J. was born in Johannesburg
(South Africa) on April 25, 1962 into a Jewish family of German origin. Made aliyah on January 30, 1980. Baptized into
the Roman Catholic Church on December 8, 1988. Religious
profession in the Society of Jesus (Jesuits) on August 20, 1994.
Ordained a priest on September 8, 2000. Appointed Patriarchal
Vicar for Hebrew Speaking Catholics by H.B. Fouad Twal on
March 15, 2009.

† † †
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Continued from page 10

Bells of Faith ...

voices of choir and congregation are added to the music
of the bells.
The crucifix is first to appear, carried ever so slowly and
reverently by its bearer down the center aisle. Next come
the altar servers, dressed in white robes and capes of green,
the color of Ordinary Time, ringing more bells. Then come
the ladies who will receive the offerings, then the readers
and Eucharistic ministers, all processing reverently, yet
purposefully, to the music of the bells and voices. Finally
comes God’s holy priest, processing humbly to take his
place with the holy angels at the altar of God. When all
have reached the sanctuary, the bells fall silent.
It is at the moment in Mass that the words
“Glory to God in the highest ...”

are intoned that the feverish sounds of ringing bells resume. What a joyous moment as the people sing, in their
native Tagalog,
“and on earth peace to people of good will!”

Again the bells fall silent, as if not to interfere as the
people sing to the Lord God, the Lamb of God, the only
Son of the Father.
“Banal, banal, banal!” (“Holy, holy, holy!”)

Again the bells are rung with an enthusiasm that is truly
worshipful. The sacred rite is beginning now. All kneel
in hushed silence as bread becomes flesh, wine becomes
blood, accompanied by bells and the adoration of angels.
And then the moment arrives,
“Behold the Lamb of God. Behold Him
Who takes away the sins of the world.”

There is only heard the sweet prayer of God’s children,
“Lord, I am not worthy...”

The priest whispers to Jesus, clothed in the mystery of
bread and wine,
“May the Body of Christ keep me safe for eternal life.
May the Blood of Christ keep me safe for eternal life.”

A single bell is rung, like the still, small voice of the
Spirit inviting us,
“all who are hungry, come ye now and eat.”

It is Communion.
And so it is at Holy Mass here lagi lagi (everyday). The
bells are an ever-present reminder to us that
“what has been given us in time
may be our healing for eternity.”

Maranatha Lord Jesus! Make us ready.
† † †
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