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“Consider the primary aim of the group to be, 
not the conversion of the Jews, 

but the creation of a new Hebrew Catholic community life and spirit,
an alternative society to the old.”

 A counsel from Elias Friedman, O.C.D.

“The mission of your association responds, in a most fitting way, 
to the desire of the Church to respect fully 

the distinct vocation and heritage of Israelites in the Catholic Church.”
Most Rev. Raymond L. Burke, Archbishop of St. Louis, May 2006

The Association of Hebrew Catholics is under the patronage of
Our Lady of the Miracle

(who in the Church of St. Andrea della Fratte in Rome,  
on 20 January 1842, converted Alphonse Ratisbonne)

and
Saint Teresa Benedicta of the Cross (Edith Stein)

Miriam, Our Lady of the Miracle, pray for us!
Saint Edith Stein, pray for us!

What They Have Said

“The Hebrew Catholics, to the extent that they’re steeped  
very much in the heritage of their nation, of their people,  

can offer, then, a great richness to all of us.  
For that reason, for my part, I would see it as a loss,  

were there not to be a strong collective identity among Hebrew Catholics.” 

Archbishop Raymond Burke, AHC Interview, August 2010 (see pg. 32)

vuvh oaç tçv LËrç
(Baruch haba b’Shem Adonai)

Blessed is He who comes in the Name of the Lord

The Association of Hebrew Catholics aims at ending the alienation of 
Catholics of Jewish origin and background from their historical heritage. 
By gathering the People Israel within the Church, the AHC hopes to help 
enable them to serve the Church and all peoples within the mystery of their 
irrevocable gifts and calling. (cf. Rom. 11:29)

The kerygma of the AHC announces that the divine plan of salvation has 
entered the phase of the Apostasy of the Gentiles, prophesied by Our Lord and 
St. Paul, and of which the Return of the Jews to the Holy Land is a corollary.
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News and Notes 

About This Issue
Let us begin by recalling the words that began this col-

umn in our last issue, #87:
“Once again we must express our traditional apol-

ogy for this much delayed issue. While we lament that 
our publication schedule has slowed down, we can’t but 
rejoice at all that our Lord is bringing to pass. Nonethe-
less, we will continue looking for ways to increase our 
communications with you.”

In the year 2010, we faced the same issues that we faced 
in the previous year, but even more so, as you will discover 
in the President’s Memo, 

Thus, even though we haven’t been able do all that we 
have wished to do, we are grateful for all that the Lord 
has provided and believe that He provides us with exactly 
what we need.

This larger-than-normal issue is mostly focused on our 
first AHC sponsored conference held October 1-3, 2010. 
We have provided a transcript of our interview with Car-
dinal Burke, a transcript of both of Dr. Feingold’s talks, 
and a transcript of David Moss’s talk. While the other talks 
were all excellent, we believe that these four talks were 
most revealing concerning the work of the AHC.

Our Cover is a picture of Rembrandt’s Etching “Jesus 
Preaching.” This picture also appears on the cover of the al-
bum containing the CD recordings of our AHC conference. 

Affiliation with the AHC
Affiliation takes place  in one of three ways: as a mem-

ber, as a supporter, or as a friend. See the Affiliation Form 
enclosed for a description of each group. If you have not 
yet affiliated and wish to do so, please fill in and return 
the form. 

Those who affiliate will automatically receive The He-
brew Catholic for as long as they remain affiliated. 

There is no affiliation fee, although we hope our affiliates 
will send contributions to enable our work to go forward.

Your subscription
Those who subscribe to The Hebrew Catholic without 

affiliating will receive four issues for:
$15 – U.S. and Canada; $25 – all other countries
Ideally, these four issues would be produced and re-

ceived within a year. However, with our increasing work  
load and small staff, these four issues have been produced 
over a period longer than one year. 

The label on your envelope
The mailing label on your envelope has either a simple 

date or a phrase above your name. 
A date above your name identifies you as an affiliate.  

Since we do not mail solicitations for contributions, the 
date is an inexpensive reminder of your last contribution.

A phrase (e.g., Renewal is due by #88) above your name  
identifies you as a subscriber. The phrase lets you know  
the number of the last issue of your subscription. 

If you are currently a subscriber and wish to affiliate, 
please fill in and return the enclosed form.

Items accompanying this issue
• Presenting the Association of Hebrew Catholics

This is an updated version of the original flyer by 
our founder, Elias Friedman, OCD.

• Havurah
This is a new flyer describing the why and how of 
an  AHC havurah.

• Our Lady of the Miracle Holy Card
Our first holy card, reminding us to pray to our 
patroness, the Blessed Virgin Mary, under her title: 
Our Lady of the Miracle.  

• Small St. Edith Stein Art Print
This is a small print of an original painting by Sr. 
Marie-Celeste Fadden, OCD, reminding us to pray 
to our patroness, St. Teresa Benedicta of the Cross.

• Daughter of Mary, Mother of Our Hope Newsletter
This is Sister Rosalind’s Advent/Christmas 2010 
newsletter.

• Pope Benedict Calendar and Prayer Intention
Thanks once again to Trip Sinnott, publisher, Attic 
Studio Press, NY, for these annual calendars. 

• Affiliation - Subscription Form

D. Victoria Rose-Baumer, R.I.P.
D. Victoria Rose-Baumer, age 

60, was a fervent and dedicated 
Hebrew Catholic member of the 
AHC. Totally committed to her 
Lord, she was devoted to her 
husband Jules and family. She 
served her parish as a lector, in 
the right-to-life movement, in 
Perpetual Adoration, in bible 

studies, and as a member of the Secular Order of Discalced 
Carmelites. 

 Eternal rest grant unto Victoria, O Lord, and let per-
petual light shine upon her. May she rest in peace. Amen.
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AHC Passover 

Fr. Kevin Schroeder, Bill Windel, David Moss

Charlie Hapke, Joan O’Reilly, Dean Beardslee, Matthew Moss
Sr. Judith Ayers

Sr. Charlotte Rigali

Ken and Flora Wilsker, David and Kathleen Moss
Eleanor Finneran
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Leena Lewis. Marsha Feingold

Seder – 2010 

Fr. Noah Waldman, Marty BarrackLinus Pottebaum

Frank Belanger

Dean Beardslee
Leena Lewis

Frank Belanger 

Ken and Flora Wilsker 
Marsha Feingold 

Fr. Noah Waldman 

Charlie Hapke Patty Christy and Therese Noecker
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Letters
This is your column, your means to express your thoughts and 
to communicate with our readers. We invite your comments and 
views. We will attempt to publish all letters as received. However, 
we reserve the right to edit letters because of excessive length, 

personal comments, or inappropriate matter.
We honor all requests to not publish the letter writer’s name. 
We will also withhold the writer’s name if we feel the contents 
warrant it.

I am absolutely in love with the AHC and will support 
you as long as I can. I am a Catholic from birth but real-
ized the beautiful gift of the faith only 10 years ago. I am 
now a Divine Mercy Apostle volunteering at a Women’s 
Clinic to stop abortion and recently became a Eucharistic 
Minister. AHC helped me grow my faith... soon I must 
start a havurah. I would love to visit your association in 
St. Louis in the near future. I also am excited that Sister 
Rosalind is starting a convent. That would be a dream come 
true (actually an answered prayer)..... Thank you for all you 
do. God Bless your mission, and may our beautiful Mother 
Mary guide all of us to her precious Son’s Sacred Heart.

Theresa Swartz, United States

That the Association of Hebrew Catholics has chosen 
St. Louis for its world headquarters makes me proud to 
be a St. Louisan.

MSE, United States

I am a non-Catholic (and a non-Christian generally). I 
am, however, a Jew who admires and respects the Catholic 
Church. I may ultimately become a Catholic at some future 
point in time beyond the horizon. I love your publication 
“The Hebrew Catholic”, and I have enclosed ... for a one-
year subscription extension to issue... I have included an 
extra donation of... 

Pax Vobiscum and Shalom.
Author’s name withheld, United States

I received my issue of The Hebrew Catholic. I am enjoy-
ing reading it very much. I think the work that this group 
is doing is awesome.

Shlom HaMachiach
Mark Wayne Foreman, Jr., United States

....Enclosed is a “widow’s mite.” More will come when 
things improve. God bless you for your faithfulness.

Shalom,
Name withheld, United States

The Hebrew Catholic and information on Daughters of 
Mary, Mother of [Our] Hope arrived in the mail yesterday 
and were promptly read by my husband and myself with 
great interest, I might add, and a bit of emotion on my part, 

as I recall meeting David for the first time at a gathering 
not long after his conversion. Especially touching for me 
was his search to find a priest and finding one who was 
familiar with Jewish culture.

And Rosalind’s story is equally thrilling -- in fact, this 
evening I will bring it to the Monastery of the Visita-
tion where Bob and I attend Mass on First Friday. The 
monastery dates from the 1930’s when at the time of the 
Communist persecutions in Mexico, Cardinal Dougherty 
invited them to come to Philadelphia.

All your work and endeavors are appreciated and, I am 
sure, will bear fruit beyond your imagination. I enclose a 
small donation along with many good wishes and prayers 
for continued growth.

Anita Brothers, United States
Ed. note: Anita passed away in May 2010. May she rest 
in peace.

Thank you so much for the latest edition of your litera-
ture. It is very much appreciated.

I am blessed and proud to be in any way associated with 
your apostolate......

Thank you and God bless in Jesus and Mary,
Susan and Nachshon Limor, United States

Excellent issue - Thanks.
Rev. Francis P Filice, United States 

Many thanks for #87 of The Hebrew Catholic which I 
received recently and have read from cover to cover... sorry 
to hear about the... difficulties... It’s wonderful that you 
have turned out such a fascinating and inspiring edition 
in spite of... setbacks.

The article by Sr. Rosalind concerning her brainchild, 
the Sisters of Mary, Mother of Our Hope, seems to me just 
what is needed to infuse an understanding of the Scriptures 
into a flagging and thirsty Christian Faith. I note too that 
your son has entered the Kenrick-Glennon Seminary; you 
must be thrilled at what your family are doing. I loved the 
picture of Kathleen with the freshly baked challah... it’s 
really beautiful.

I really enjoyed the conversion stories of Professor Mario 
Hubner and Jean-Marie Elie Setbon -- What dramatic expe-



7The Hebrew Catholic, No. 88, Winter 2010-2011

riences they have had coming into the Catholic Church! Sr. 
Maria Dominica, too. I can relate to her experiences with 
the Dominicans, as I also got my first taste of Catholicism 
from them at school... But for me, Jesus as the New Moses 
by Lawrence Feingold of Ave Maria University really came 
as a special blessing. It was most inspiring the way he 
could explain so clearly, and give examples from Scripture, 
just what Jesus meant by his teaching during his time on 
earth. I found his lecture truly gripping and really envy 
his students who can study theology under his guidance.

Closer to home, I’ve just read Fr. Cyril Axelrod’s book, 
And the Journey Begins. Now I’m hoping that next time 
he comes to Cape Town, I might be able to get a chance 
to meet him. It’s stupendous how he has overcome such 
obstacles to be a blessing to so many suffering people in 
need of a pastor who can communicate with them. I know 
from a friend who is a fellow-artist and a Redemptorist 
Brother, Richard Maidwell, that he is a keen Hebrew 
Catholic.

Although I don’t understand Hebrew (as my Jewish roots 
are lost in time), I think it is beautiful, and amazingly, it 
resonates with me, so I know that in some way I am called 
to the people of Israel. It is mysterious. ...

Yours sincerely, Shalom,
Cherry Methven, South Africa

It was so nice to come home to NH, and there, waiting 
in my 3 months of mail from this winter was my copy of 
(The Hebrew Catholic). I was in Florida and was happy 
to read about your son, Matthew, becoming a priest, and 
Rosalind doing her novitiate in Massachusetts. Praise the 
Lord! ......

Wonderful memories of “Light to the Gentiles” family.
Blessings,

Ann Gianci, United States

Enclosed is a small donation in gratitude for the wonder-
ful lecture series given by Dr. Lawrence Feingold.

Thanks to you for sponsoring this... and for Dr. Fein-
gold’s learned and passionate lectures.

This series is so enjoyable, and I am learning so much!
Sincerely,

Mary Simon, United States

Nothing but highest praise for the AHC lecture series. 
Thank you so much.

Joan Steffan O’Reilly, United States

I am not Jewish, but I love your organization...
In Jesus and Mary,

Mary Hesson, United States

So glad to receive The Hebrew Catholic. Enjoyed read-
ing about Rosalind. It’s beautiful that your son wants to 
be a priest...

Sincerely,
Marie Marra, United States

I am not Jewish but am a convert to the Catholic Church. 
I was an Evangelical Episcopal. I am 71 years old and 
have a great love for the Jewish people and support Jews 
for Jesus. I am overjoyed to learn that there is a Catholic 
organization for Jews and strongly believe in sharing our 
faith with Jewish people. Thanks -- 

God bless you and your work.
James Connor, United States

I’m so happy and proud of the Hebrew Catholics and 
your work, and also Sister Rosalind and her new order of 
Sisters. God bless you abundantly,

In Christ,
Louise Georgevich, United States

I was overjoyed to once again receive The Hebrew 
Catholic in the mail this morning. I have treasured every 
issue. I have recently celebrated my 90th birthday with not 
the best of health, so if I do not respond to a future issue 
that will be the reason!

I’m enclosing a beautiful, powerful Litany (of Our Lady 
of Mount Carmel). It has worked miracles. I say it daily, 
and know your great work is included.

God bless you in all your work.
Della Englehart, Canada

Such a blessing for me to read your Hebrew Catholic  
publication and especially your article on my dear friend 
Ramiro. Tears still come --

Christ’s Risen grace to ... you this joyful Easter.
Love,

Mary Ghesquiere, United States

... I received your No. 87 and am still reading it. Please 
pass on to Sr. Rosalind and to Matthew (David’s son) my 
warmest best wishes and my daily prayers for them. I was 
going to write to Sr. Rosalind but at her request, I will 
refrain just now...

I want to congratulate (you) on this wealth of bless-
ings contained in your magazine. It brings to mind God’s 
outpouring of grace on all the work you do. I especially 
love reading about the various conversions -- Each one is 
different yet all leading to Jesus our Saviour.

... Personal thoughts on my association with Fr. Elias 
which you might like to publish in your “letters” column:
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When I first read Jewish Identity many years ago, I ex-
perienced a deep stirring of response to my own Jewish 
identity.

Eventually I was introduced to Fr. Elias and Andrew 
Sholl and was in correspondence with both. The Hebrew 
Catholic publication filled a need in me of being a Jewish 
Catholic.

I particularly love to read Jewish conversions. Each one 
is different yet we all express our common Jewish identity.

Fr. Elias had encouraged me to spread devotion to St. 
Edith Stein and circulate the article I wrote about her 
which I sent to him.

I was saddened when I heard about his sudden death 
[Ed. 1999] but know that he continues to pray for and bless 
all the work that is done at the Centre.... you are doing a 
great work for God.

Please pray for me...
Much love, blessings, and prayers.

Sister Miriam Rose of Jesus Mercy, OCD
Western Australia

Thank you for your faith and prayer-life and all you do 
for God and others. May your 2011 be rich in graces and 
God’s Providence.

Sister Mary of St. Joseph, OCD, New Zealand
P.S. You two do my heart good. I bless Yeshua for you. 

May the perfect assistant be soon in coming – and God 
bless all efforts for Israel in the Church. The Group is good 
here. Very keen. (Havurah, I mean.)

As I am retired and am forced to be extra frugal, I wish 
that the enclosure could be more.

How I wish that you might publish a Jewish calendar 
once more.

Please pray for me, as I have disabilities for which doc-
tors know of no remedies. I trust in the Great Physician 
and ask our Beautiful Mother Mary (Miriam) to intercede 
for healing according to her Son’s plan.

May God bless you and the “work of your hands,” keep 
you healthy and enthusiastic about the mission He has 
given you. With loving good wishes,

Your sister in Yeshua,
Maureen (little Mary) Courtney, United States

I just have to say – I  still treasure the Hebrew Catholic 
Conference. Thank you all very much. What touched me 
most deeply was the great love of Jesus and His holy 
Church. It deepened my own precious gift of Faith.

Mary Alice Engelhard, United States

Thank you for the recent conference that My wife Debra 
and I attended in St. Louis. It was a moving weekend for 
me, and the Holy Spirit surrounded the Renaissance Hotel 
the whole time.  The speakers and their timely messages 
were excellent. The scripture, “a cloud of witnesses sur-
rounds us” kept reverberating in my mind during the con-
ference, as I am sure Fathers Friedman, Klyber, Cardinal 
Lustiger and others were around us that weekend. ... We 
will keep AHC in our prayers and hope it can continue to 
be fruitful for Our Lord. 

Love in Yeshua, 
Don Joseph Boyle, United States

The Hebrew/Catholic conference was such a great suc-
cess! Thank you for all you did to make it happen. What 
a blessing. We have been out of town most of the year and 
plan to leave Jan. 1 for four months in Texas. We do miss 
Larry’s class and seeing you all.

I am still rejoicing over the elevation of our beloved 
Archbishop Burke to Cardinal.

God bless you both,
Jane and Nat Griffin, United States

... The conference was awesome! I learned so much 
about what I had been searching (for). Thanks for all you 
do for AHC.

Shalom,
John Soucy, United States

We the undersigned young women ages 11-17, finished 
a vocation camp held in the northern woods of Minnesota 
June 27-30. The patron saint for our camp was St. Teresa 
Benedicta of the Cross (Edith Stein). We not only learned 
about her life, but we also learned something about our 
Jewish roots as Catholics. We worked on a couple of 
projects where we spent time praying before the Blessed 
Sacrament for our Jewish brothers and sisters. For each 
visit we received a token. The tokens were backed by an 
anonymous benefactor who donated $.25 for each token 
earned. We are sending the money we earned for you to 
use in your outreach to the Hebrew People who do not yet 
know Jesus. May God bless your work and may He bring 
His Chosen People to the fullness of truth: Jesus Christ. 
Please pray for us, that we may know what God wants us 
to do with our lives in serving Him. Please pray that God 
would increase religious vocations in our dioceses and if 
we are being called, that we will respond generously as St. 
Teresa Benedicta of the Cross did. Thank you.

Serving Christ,
The Young Women of the 2010 Vocation Camp

Continued on page 42
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President’s Memo
Shalom Chaverim (Friends),
Once again, we are way overdue in producing this is-

sue. And once again I offer my apology for the much too 
long interval since our last issue. If the production of The 
Hebrew Catholic were a business, I would expect that al-
most all of our subscribers would cancel their subscription. 
The success of that business would be measured in part 
by the timely production and distribution of the publica-
tion. Thankfully, most of our readers know the AHC is not 
in the business of producing a publication. The Hebrew 
Catholic, important as it is, is an adjunct to the unique and 
essential work of the AHC within the Church. It is also a 
testimony to all that the Lord has brought to pass that The 
Hebrew Catholic is once again overdue, but now, thank-
fully, in your hands. 

Passover 2010
This past year of 2010, we have much to be grateful 

for. We were enriched with our annual Passover Seder, 
coinciding with Lent and Easter. What a glorious season 
it was, and always is. 

Joining us in 2010 for our Seder was Fr. Kevin Schro-
eder, who was Associate Pastor at the Cathedral Basilica. 
We were very grateful to Bill Windel, who came once again 
to ply his wonderful skills at producing a most delicious 
Seder meal. 

We made a few more changes to our AHC Haggadah,  
and it served us well as we celebrated the Passover, antici-
pating its fulfillment in the Triduum of Holy Week. The 
haggadah is now available on our web site.

Some detours along the way
As spring came to an end, our havurah completed its 

study of Jewish Identity by Elias Freidman, OCD. We 
decided that the havurah would not meet for the summer, 
which turned out to be providential.

When we relocated to St. Louis in 2006 and received 
the house that became the AHC center and our living 
quarters, we found all of the appliances to be in good 
working order.  However, as summer came upon us in 
2010, a number of the appliances got cranky. All within 
the space of one week, our air conditioning system froze 
up, our refrigerator-freezer started overheating, and our 
second floor washing machine overflowed.

The air conditioning system and the refrigerator were 
fixed within the month. The overflow from the washing 
machine was another matter. One quarter of the dining 
room ceiling came crashing down, with water and all kinds 
of debris flowing out onto the dining room table and chairs, 
then onto the floor, and through the floor to the basement 

below. Unfortunately, our book inventory was stored in the 
basement just below the dining room, and we lost about 
25 per cent of our books.

Needless to say, the rest of the summer and on into the 
early fall was spent working with the insurance company 
and the craftsmen who would restore the dining room. In 
the process, we installed some piping that would take any 
future overflows and direct the water into a drain in the 
basement. We also replaced the washing machine.

Because of the repairs, and in anticipation of the efforts 
that would be undertaken for our conference in October 
2010, we decided not to resume our havurah until after the 
Christmas holidays. 

Anticipating the First AHC Sponsored Conference
The conference in October was the first sponsored by 

the AHC. Eleanor Finneran, who has put on large Marian 
conferences here in St. Louis for more than a  decade, of-
fered to serve as conference organizer, for which we were 
most grateful.

In August, Kathleen and I traveled to La Crosse, Wis-
consin to interview then-Archbishop Raymond Burke. La 
Cross is where Archbishop Burke established the Shrine 
of Our Lady of Guadalupe. A local company, The AVS 
Group, recorded the interview and made it available to 
show at the conference. They also made it available in 
formats that would allow us to post it on the internet ser-
vice called YouTube and, consequently, on our web site 
and some others as well.

Anticipating the conference, I made some brief updates 
to Fr. Friedman’s flyer, Presenting the Association of He-
brew Catholics, and produced a new flyer, called Havurah,  
describing the why and how of establishing a havurah. Both 
flyers are included with this issue.

We also produced a holy card of one of our patrons: 
Miriam, Our Lady of the Miracle, and a small print of our  
other patron, St. Edith Stein.

Mystery of Israel and the Church - Books
Dr. Larry Feingold undertook the task and the investment 

of transforming the initial series of lectures concerning 
The Mystery of Israel and the Church into four volumes, 
to be published under the auspices of The Miriam Press, 
publishing arm of the AHC.

In these volumes, salvation history and the 
“central themes of the Catholic faith are viewed 

from the point of view of their development from 
Judaism to Christianity in order to appreciate both the 
fundamental continuity between Jewish and Catholic 
faith, as well as the dimension of transformation and 
fulfillment in the passage from the Old to the New.”

From the Preface, Vol II, Things New and Old 
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Three of the four volumes were produced in time for the 
conference. They  are now available and are described on 
the last page of this issue.

Conference Challenges – I
As plans for the conference took shape, two of our con-

ference speakers were suddenly unable to attend.
 Sister Rosalind Moss slipped on a wet floor, resulting 

in a slight pelvic fracture. Please pray for her as she com-
pletes her recovery and continues with the development 
of Daughters of Mary, Mother of Our Hope. 

On his way to St. Louis with his wife Irene, and friend 
Dean Beardslee, Marty Barrack developed breathing 
problems and wound up in the hospital. Subsequently, he 
had major heart bypass surgery. Please pray for Marty, that 
he may continue to recover, return to his Second Exodus 
apostolate, and complete the major book he is writing: 
Eternal Israel.  

Please pray as well for Irene Barrack, who has been 
coming to St. Louis from their home in Hardy, Arkansas, 
for cancer treatments. 

We decided to fill only one speaking spot and  contacted 
Taylor Marshall, author of The Crucified Rabbi. Taylor 
very graciously accepted the offer to speak, made last min-
ute arrangements with his wife and children, and flew here 
for the Saturday session to give one talk. We are grateful 
to Taylor and his family for their support.

Conference Challenges – II
As we continued to prepare for the conference, I received 

a call from a journalist of our local secular paper who was 
not familiar with the AHC. I explained our work, hoping 
that the interview would provide some favorable public-
ity prior to the conference. Unfortunately, the journalist 
focused on the issue of evangelization-proselytization, 
still with no understanding of our work or of Catholi-
cism, and meanwhile contacted some Jewish leaders for 
their response. Their response was not favorable, and the 
ensuing controversy reached both the Archdiocese of St. 
Louis and the USCCB in Washington, DC. Our Archbishop 
Carlson gave us directives that our speakers were expected 
to adhere to. The office of Ecumenical and Interreligious 
Affairs of the USCCB sent a priest consultant to observe 
our conference. Finally, to avoid any additional unneces-
sary controversy, we accepted the recommendation that 
the conference be closed to the media. 

Closing the conference to the media occasioned another 
critical article from the journalist, who wondered what was 
taking place behind closed doors. 

Finally, when the conference was over, this same 
journalist failed in his attempts to interview a few of the 
conference speakers. This occasioned a third and final 
critical article.

In spite of the controversy created by this journalist, 
we were grateful for the publicity we received, publicity 
we could not have afforded if we had had to pay for it. 
We pray that the seeds which were planted through these 
articles and this controversy will grow in God’s perfect 
timing and will.

Thankfully, we have retained the confidence of the lead-
ers in both offices of Ecumenical and Interreligious Affairs, 
here in St. Louis and in Washington, DC.

Conference Blessings
The conference itself was a wonderful success in terms 

of edifying talks, inspiring Israeli music,  beautiful Masses, 
and the fellowship that developed as attendees met and 
found others in love with Jesus, His Church, and with their 
Jewish roots. We are grateful for all those who attended 
and who made this first conference such a special moment 
in the development of our work.

We were most grateful to Archbishop Burke for the 
interview he granted us. His answers to the questions I 
asked were extremely supportive and encouraging. While 
the Archbishop’s answers reflected his own thoughts, I 
believe they also reflect a wonderful development in the 
Church’s exploration of the mystery of Israel.

We were also most grateful to those who celebrated 
our Masses: Msgr. Pins, Rector of the Cathedral Basilica; 
Bishop Robert Hermann, then-Auxiliary Bishop of the 
Archdiocese of St. Louis; Fr. Noah Waldman, Associate 
Pastor of  Saints Joachim and Ann Parish in St. Charles. 
We were also happy to welcome Fr. Arsenault from New 
Brunswick, who also concelebrated our Masses. We 
were most grateful for: Fr. Samuel Weber OSB, profes-
sor of Latin at Kenrick Glennon Seminary, who led us in 
Gregorian chant at each of the Masses; André Villeneuve 
and Elizabeth Cotrupi for leading us in Israeli music; and 
Eleanor Finneran, whose guidance made the conference 
possible, and to all those who worked with Eleanor and 
whose efforts made the conference move beyond the pos-
sible to the actual success that it was. 

Conference Recordings
Because of the controversy, we were asked by our Arch-

bishop not to distribute the recordings of the conference 
until they were reviewed by the Archdiocesan office of 
Ecumenical and Interreligious Affairs. The review has been 
completed, we have finished the recommended editing, 
and we are now  waiting for final approval before making 
our conference CDs available. 

Conference Challenges – III
While the conference was a success spiritually, finan-

cially it has been a challenge. This was, in part, due to 
insufficient awareness of our conference on the part of 
potential attendees. We purchased advertising in our local 

Continued on page 42
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You shall be my witnesses ...
Hebrew Catholics and the Mission of the Church

First AHC Conference in St. Louis, Missouri
Oct 1-3 2010

Speakers:
• Mark Drogin:  From Jewish Relativism to the Faith of Thomas
• Dr. Lawrence Feingold: 1. The Mission of the Chosen People; 
 2. The Conversion of Israel and the Second Coming

• Taylor Marshall: Why is the Church Centered in Rome and Not Jerusalem

• David Moss: You Shall Be My Witnesses

• Mark, Sue Neugebauer: Messianic and Catholic

• Roy Schoeman: 1. Role of Judaism in Salvation History 

 2. The Gift of the Jews to the Church

• Fr. Noah Waldman: T’shuvah and Witness

• André Villeneuve: Between Rome and Jerusalem: Caught in the Dramatic Love

 Story of Israel and the Church

• Ken Wilsker For I Am Not Ashamed of the Gospel

Masses celebrated by:

• Most Rev. Robert Hermann, Auxiliary Bishop of St. Louis

• Msgr. Joseph Pins, Rector of Cathedral Basilica, St. Louis

• Fr. Noah Waldman, Assoc. Pastor, Ss. Joachim & Ann, St. Charles

Liturgical music: Fr. Samuel Weber, O.S.B.

Conference music: André Villeneuve and Elizabeth Cotrupi

Video Interview of Archbishop Raymond Burke, Prefect of the Apostolic Signatura
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Left to right: Mark and Sue Neugebauer, Roy Schoeman, David Moss, Dr. Larry Feingold, André Villeneuve

AHC Conference • Oct 1-3, 2010
Renaissance Hotel, St. Louis Missouri

Left: Eleanor Finneran, Conference Organizer
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*

*

*

**



13The Hebrew Catholic, No. 88, Winter 2010-2011

You Shall Be My Witnesses . . . (Acts 1:8)
Hebrew Catholics and the Mission of the Church

Left to right: Msgr. Joseph Pins and Fr. Donald Arsenault; First Mass of Conference, Oct 1, 2010

Fr. Noah Waldman and Fr. Donald Arsenault

Fr. Samuel Weber, OSB, Leading in chant

Mark Drogin

Ken 
Wilsker
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* Conference photo by Lisa Johnston
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The theme of this conference is to 
speak of the importance of the witness 
of Hebrew Catholics, who are Jews who 
have entered the Church. This witness 
is a beautiful thing and is needed in 
various ways. On the one hand, Hebrew 
Catholics, by virtue of their heritage, 
can contribute a positive theology of 
Israel and her place in salvation history, 
and are especially prepared to illumi-
nate the Jewish roots of the Catholic 
faith. This will be the focus of this 
talk. (Tomorrow I will speak about the 
Hebrew Catholic witness in an increas-
ingly “post-Christian” society, and we 
shall examine Biblical prophecy con-
cerning the conversion of Jews before 
the Second Coming of Christ and the 
apostasy spoken of by St. Paul in 2 Thessalonians.)

If it is true that every nation has a unique and irreplace-
able contribution to make to the Body of Christ, this is no 
less true of Jews. They have a full right of citizenship in 
the Body, and a duty to bring to the Body what is uniquely 
theirs. Of all nations, the Jews have a unique place in the 
Mystical Body because they are the people God used to 
prepare for Christ’s Advent. Jews in the Church bring 
something unique—a living contact with the culture that 
prepared for Christ’s coming and in which Christ was 
born and lived.

Hebrew Catholics bring to the Church a great love and 
knowledge of the treasures that God sowed in the Jewish 
people to cultivate their vocation as the Chosen People, the 
people of the Preparation and Advent and of the Incarna-
tion. For example, Jews have a special appreciation and 
love of the Torah, God’s revealed Law. This is especially 
significant in the context of modern culture, in which the 
Law of God is generally seen in a negative light, as an 
opposition or limit to human freedom, which is seen as 
the absolute good. Hebrew Catholics also should have a 
special appreciation for the ways in which the Old Testa-
ment prefigures and prophesies the New. Thus they can 
help the whole Church have a better grasp of the totality 
of salvation history.

This witness of Hebrew Catholics should help dispel 
anti-Semitism in the Church, both in practice and in theo-
logical reflection. Since the second century, there have 
been currents of theology that sought to eliminate the Jew-

ish foundation and heritage from Catholic 
theology. The first great heresy that threat-
ened the Church—Gnosticism—attempted 
precisely that. One of the principal Gnostic 
heretics, Marcion, attempted to purge the 
Old Testament from Sacred Scripture. In 
order to accomplish this, he also had to 
purge those parts of the New Testament 
which refer to the Old. Not surprisingly, he 
was left with very little: a mutilated version 
of the Gospel of Luke and some mutilated 
letters of St. Paul. He and other Gnostics 
went so far as to see the God of the Old 
Testament as a different God from the Father 
of Jesus Christ.

Other heresies did not go so far in their 
anti-Judaism, but important elements were 
often present. Martin Luther, for example, 

tended to theological anti-Semitism by making an extreme 
opposition between the Law and the Gospel. Even within 
Catholic theology and preaching, there is sometimes a 
tendency to view Israel in an excessively negative light, 
focusing, for example, on the legalism of the Pharisees.

And even when Israel is not presented negatively, it is 
often simply absent from Catholic theology and preaching. 
I have been struck recently by the fact that the course of 
studies at most Catholic seminaries gives little place to a 
theology of Israel. I was asked to teach a class on Judaism 
at Kenrick, and I was told that this 90-minute segment was 
all that was directly scheduled in their required course of 
studies for an understanding of Judaism. Certainly, there 
are several courses on the Old Testament, but their focus 
is exegesis rather than a theology of Israel and the Chosen 
People.

It seems to me that it is crucial for Catholic theology 
to reflect profoundly on the election of Israel as God’s 
preparation for the Incarnation. Hebrew Catholics stand in 
a privileged position for this reflection, but of course it is 
something that concerns the entire Church. All Christians 
have been inserted into the cultivated olive tree of Israel 
through Baptism.

Romans 9:2–5: Privileges of the Chosen People
I would like to focus this reflection on Romans 9:2–5, a 

brief passage in which St. Paul summarizes the vocation 
and mission of Israel. (In my talk tomorrow, we shall focus 
on Romans 11.) He begins this section of the Letter, which 

The Mission and Glories of the Chosen People
Dr. Lawrence Feingold, STD STL

Assistant Professor of Theology, Institute for Pastoral Theology, Ave Maria University
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continues through chapter 11, by expressing his most pro-
found interior anguish over the fact that much of Israel has 
not come to faith in Jesus Christ as the Messiah and Lord:

“I have great sorrow and unceasing anguish in my 
heart. For I could wish that I myself were accursed 
and cut off from Christ for the sake of my brethren, 
my kinsmen by race. To them belong the sonship, the 
glory, the covenants, the giving of the law, the worship, 
and the promises; to them belong the patriarchs, and 
of their race, according to the flesh, is the Christ, who 
is over all, God, blessed for ever.”

St. Paul here enumerates the great and awesome privi-
leges of the Chosen People: the gift of divine sonship by 
which they were adopted as the People of God, the glory 
of God’s Revelation, the covenants, the gift of the Law, a 
revealed form of divine worship, the promises of blessing 
and inheritance, the patriarchs to whom those promises 
were made, and the fact that Christ, who is God, was made 
man in the offspring of Abraham, Isaac, and Jacob. All 
of these gifts obviously culminate in the inconceivable 
glory of the Incarnation, to which they were ordered and 
for which they prepared.

Christ Is Born of the Jewish People
Let us begin with the last privilege listed by St. Paul, 

for that is the key to all the others. The greatest glory of 
Israel is that Christ was born in their bosom as the prom-
ised offspring of Abraham, Isaac, Jacob, Judah, and David. 
As St. Paul emphasizes, “of their race, according to the 
flesh, is the Christ, who is God over all blessed for ever.” 
Indeed Israel was called precisely to be the people 
who would bear Christ and give Him to the world, so 
that all nations would be blessed in the offspring of 
Abraham. Christ was “born under the law” (Gal 4:4), 
a member of Israel, out of fidelity to Abraham and 
the patriarchs.

From God’s point of view, what preparation would 
be fitting for such an event—the entrance of God 
Himself into human history to suffer for the sins of 
mankind? This preparation was nothing less than the 
whole history of Judaism from Abraham to Christ, 
spanning two millennia. Judaism is essentially a 
divine preparation for the coming of the Messiah.1 
Every other glory of Israel—prophecy, doctrine, the 
commandments, the liturgy, prayer, penitence—was 
ordered to this greatest glory. 

To prepare for the Incarnation, God called Abraham 
out of Mesopotamia two thousand years before the 
birth of the Messiah, and directed him to go to Ca-
naan and beget a clan that would be as numerous as 
the stars of heaven and in which all nations would be 
blessed (Gen 12:3; 18:18; 22:18; 26:4; 28:14). The 

1  If someone were to claim to be God Incarnate and could show no historical 
preparation for his advent, then we should not believe him, for God does not 
fail to prepare adequately for His works.

history of the Jewish people begins with this call of 
Abraham and with this promise of the blessing for 
all nations, which refers to the coming of the Mes-
siah, the Incarnation of God the Son, who is to save 
all mankind through His Passion. The Jewish people 
was formed to be the vehicle and transmitter of this 
blessing. 

For if the Son of God were to enter human history 
as a concrete son of Adam, He would have to become 
incarnate in a particular people, with a particular lan-
guage and culture, with a particular religious tradition, 
nourished in a particular type of piety, with particular 
forefathers and national heroes, with a particular 
mother. And in the Incarnation of God, none of this 
is of secondary importance. God would surely take 
care to provide for these details in a fitting way.

The Jewish people was most definitely chosen and 
distinguished with a privilege above all the other na-
tions of the earth. For what privilege could compare 
with that of God becoming man in one’s own nation, 
race, and culture? No historical preparation could 
ever be completely adequate or proportionate to the 
Incarnation of God Himself, but nevertheless God’s 
actual preparation for the Incarnation of Christ is truly 
awe-inspiring. He formed a special people for the period 
of some two thousand years.

In other words, God prepared for the Incarnation of the 
Son of God by revealing Himself to one nation, chosen 
gratuitously from all the peoples of the earth, to serve as a 
salvific preparation for that event. For this reason, revealed 
religion has taken on two distinct forms: Judaism, which 
is the religion of the preparation for the Messiah, and the 
Catholic faith, which is the religion of the Incarnation 
consummated. No other revealed religion is to be expected, 
because with the Incarnation of God and the redeeming 
of man in His Passion, nothing more is needed, nor can 
anything greater be conceived, short of heaven.

Other religions are products of man’s natural religious 
sense and imagination. They are attempts of man to reach 
God. However, Judaism—and its fulfillment in Christian-
ity—is the religion formed by God in which God reaches 
us, enabling us to reach Him in turn.2

Moses pointed out this nobility to the people of Israel:

2  See the Congregation for the Doctrine of the Faith, declaration Dominus 
Jesus 7: “For this reason, the distinction between theological faith and belief in 
the other religions, must be firmly held. If faith is the acceptance in grace of 
revealed truth, which ‘makes it possible to penetrate the mystery in a way that 
allows us to understand it coherently,’ then belief, in the other religions, is that 
sum of experience and thought that constitutes the human treasury of wisdom 
and religious aspiration, which man in his search for truth has conceived and 
acted upon in his relationship to God and the Absolute. This distinction is not 
always borne in mind in current theological reflection. Thus, theological faith 
(the acceptance of the truth revealed by the One and Triune God) is often identi-
fied with belief in other religions, which is religious experience still in search 
of the absolute truth and still lacking assent to God who reveals himself.”
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 “For what other great nation has a god so near to it 
as the Lord our God is whenever we call to him? And 
what other great nation has statutes and ordinances 
as just as this entire law that I am setting before you 
today?” (Deut 4:7–8). 

Or again in Psalm 147:19–20: 
“He (God) declares his word to Jacob, his statutes 

and ordinances to Israel. He has not dealt thus with any 
other nation; they do not know his ordinances. Praise 
the Lord!”3

All of Judaism is summarized in John the Baptist, the 
last of the Jewish prophets, a voice crying in the wilderness 
to prepare the way for the Lord Himself who is coming. 
All of Judaism is like the finger of John the Baptist who 
points out Christ as the Lamb of God. All of Judaism could 
say, like John the Baptist, that it is not worthy to tie the 
sandals of the One who comes in the name of the Lord. 
All Israel could say: 

“I baptize you with water for repentance, but he 
who is coming after me is mightier than I, whose san-
dals I am not worthy to carry; he will baptize you with 
the Holy Spirit and with fire” (Mt 3:11). 

And again: 
“He must increase, but I must decrease” (Jn 3:30).

All the tremendous nobility of Judaism was for the sake 
of the Messiah, who was to inaugurate a new and ever-
lasting covenant. All of Judaism was essentially a figure 
of the One who was to come. Christ said to the Samaritan 
woman (Jn 4:21–23): 

“Woman, believe me, the hour is coming when 
neither on this mountain nor in Jerusalem will you wor-
ship the Father. You worship what you do not know; 
we worship what we know, for salvation is from the 
Jews. But the hour is coming, and now is, when the true 
worshipers will worship the Father in spirit and truth, 
for such the Father seeks to worship him.”

In this text Christ makes two fundamental affirmations: 
first, that Judaism was the true religion in comparison with 
all the other religions of the world (including the sect of 
the Samaritans which was a kind of adulterated Judaism). 
Of all the religions of antiquity, only Judaism came from 
God to prepare human salvation. Second, Christ affirms 
that this true religion was nevertheless not yet completed, 
not yet an adoration “in spirit and in truth.” It was a divine 
preparation for the adoration in spirit and in truth which 
God now asks of the members of His Church, which they 

3  See also 2 Sam 7:23, which contains David’s prayer of thanksgiving when 
God revealed to him that his throne would be established forever in the Messiah 
who would spring from his loins: “What other nation on earth is like thy people 
Israel, whom God went to redeem to be his people, making himself a name and 
doing for them great and terrible things, by driving out before his people a na-
tion and its gods?” But this action of God in conveying Israel through the Red 
Sea was nothing compared with the work of redeeming mankind through the 
suffering of the Messiah.

can offer through their union with Him in His Mystical 
Body.

People of God Adopted as Children of God
Let us return to Rom 9:4 and examine the other privileges 

of Israel mentioned by St. Paul: (“To them belong the son-
ship, the glory, the covenants, the giving of the law, the 
worship, and the promises; to them belong the patriarchs, 
and of their race, according to the flesh, is the Christ.”) 
The first gift mentioned is the adoption as children of God. 
This is of great importance, for it is the beginning of the 
undoing of the consequences of Adam’s Fall. Through the 
Fall, divine sonship (filiation) was lost to the children of 
Adam, who are born “children of wrath.” To be adopted 
as sons of God means that one is restored to intimacy with 
God, incorporated into His “family,” and made heirs of His 
eternal inheritance, which is eternal life. Israel’s adoption 
as sons was made known to Moses in Ex 4:22–23, when 
God commanded him to say to Pharaoh: 

“Thus says the Lord, Israel is my first-born son, and 
I say to you, ‘Let my son go that he may serve me.’”

Although not made expressly known to ancient Israel, 
the adoption as children of God also means that one is made 
an adopted brother of the Son of God, who was to become 
incarnate as the Messiah of Israel. The gift of divine son-
ship was given to Israel in view of the Incarnation of the 
Son of God. However, the full glory of this sonship was 
not yet revealed to them. Hence, St. Paul in Gal 3:24–26 
speaks of the Israelites as being children under a tutor, 
which was the Law, until the coming of Christ.

Although St. Paul does not explain this further in Ro-
mans 9:4, the gift of divine sonship must include the gift 
of justification and the reception of sanctifying grace, by 
which one is given a share in the divine life (2 Pt 1:4). Al-
though the Son had not yet become incarnate, the Jewish 
people would have received the spirit of adoption through 
grace and faith in the Messiah.4

It follows that the gift of divine sonship received in the 
Church at Baptism is a glorious extension of the divine 
filiation already granted in germ to Abraham and his de-
scendants in the Old Covenant. As Joseph Ratzinger has 
profoundly stated, speaking of the relation between Israel 
and the Church: 

“The history of Israel should become the history 
of all, Abraham’s sonship is to be extended to the 
‘many.’”5

Glory of the Revelation of God
The second gift St. Paul mentions is that the Chosen 

People received the revelation of God and His glory. All 
the other peoples who worshiped according to the natural 

4  See also Rom 8:14–17; Gal 4:6–8.
5  Joseph Ratzinger, Many Religions—One Covenant: Israel, the Church 

and the World (San Francisco: Ignatius Press, 1999), 27.
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religions of the world were groping in search of God, 
whereas God Himself went in search of Israel, as it were, 
revealing to them the secrets of His providence and His 
will through the witness of the prophets. 

He taught them the sublime truth that there is but one 
God, almighty, transcendent, immutable and eternal, the 
Creator who made heaven and earth from nothing (creatio 
ex nihilo). God revealed also the reality and gravity of sin; 
the existence of original sin, the moral law in its purity 
(perfectly formulated in the Ten Commandments); the 
freedom of the will; the future Resurrection of the dead; 
the coming of the Redeemer; the expiatory Passion of 
the Messiah; the future founding of a Church that would 
encompass all peoples; and the supernatural happiness 
promised to the just. It is also the only religion, aside from 
its full flowering in Christianity, to be marked by abundant 
and astounding prophecies and miracles.

God gave Israel varied and quite numerous prophecies 
about His future coming, as well as about other events of 
her history, such as the Babylonian exile and the Macca-
bean wars. He prepared for His coming also by symbolic 
representations which theologians speak of as Biblical 
typology. For example, He fed the Jewish people with 
manna in the desert so as to foreshadow and symbolize the 
future blessing of the Eucharist. He led them out through 
the Red Sea so as to symbolize the sacrament of Baptism. 
He ordained the paschal sacrifice of the lamb to symbolize 
His own sacrifice on the Cross, the true Lamb of God who 
takes away the sins of the world.6

This glory of Revelation forms a most powerful bond 
of continuity between Israel and the Church, for the latter 
is built not only on the Apostles, but also on the prophets 
(see Eph 2:20). The revelatory mission of the prophets, 
however, centered on Christ.

The Catechism of the Catholic Church 528, reflecting on 
the mystery of the Adoration of the Magi, draws attention 
to this great privilege of Israel as the recipient of God’s 
Revelation and promises:

The magi’s coming to Jerusalem in order to pay 
homage to the king of the Jews shows that they seek 
in Israel, in the messianic light of the star of David, 
the one who will be king of the nations. Their coming 
means that pagans can discover Jesus and worship him 
as Son of God and Savior of the world only by turning 
toward the Jews and receiving from them the messianic 
promise as contained in the Old Testament.

6  See Charles Journet, “The Mysterious Destinies of Israel,” in The Bridge: 
A Yearbook of Judaeo-Christian Studies, ed. John Oesterreicher, vol. 2 (New 
York: Pantheon Books, 1956), 37–38: “If one searches further, one sees, with 
St. Augustine, that it was not only one or the other in Israel who was prophet 
of the Messiah but the people as a whole, and that its kingdom was prophetic 
of the Christian kingdom. Israel was thus chosen to announce the coming of 
the Christ, to prefigure the world’s ransom by His blood, and to foreshow the 
messianic kingdom, the kingdom of heaven now in the garment of a pilgrim 
but one day to be vested in glory.”

Like the Magi, if the pagans are to have access to the 
promises of God, they must “come to Jerusalem,” as it 
were, and receive the messianic promise contained in the 
Revelation of God to Israel in the Old Testament.7 In the 
Church, the history of Israel becomes the history of all 
nations—of Abraham’s sons and daughters according to 
the spirit.8

Covenants
The third gift is that God sealed covenants of promise 

with the Chosen People. In the covenant sealed with Abra-
ham in Genesis 15:18–21, Abraham received the promise 
of the land: 

“On that day the Lord made a covenant with Abram, 
saying, “To your descendants I give this land from the 
river of Egypt to the great river, the river Euphrates, the 
land of the Kenites, the Kenizzites, the Kadmonites, the 
Hittites, the Perizzites, the Rephaim, the Amorites, the 
Canaanites, the Girgashites and the Jebusites.”

Although in the literal sense, the land was the physical 
territory of Israel, in a spiritual sense, the promise of the 
land refers to the Kingdom of God of universal dimensions, 
which will be consummated in heaven.9 The land of Israel 
is a figure of the Kingdom of God: the Church militant and 
the Church triumphant. We see this in Hebrews 11:9–10: 

“By faith he [Abraham] sojourned in the land of 
promise, as in a foreign land, living in tents with Isaac 
and Jacob, heirs with him of the same promise. For 
he looked forward to the city which has foundations, 
whose builder and maker is God.”

The covenant of Sinai established Israel as God’s own 
people, as seen in Exodus 19:5–6: 

“Now therefore, if you will obey my voice and keep 
my covenant, you shall be my own possession among 
all peoples; for all the earth is mine, and you shall be 
to me a kingdom of priests and a holy nation.” 

St. Peter quotes this in 1 Peter 2:9, applying it to the 
Church: 

“But you are a chosen race, a royal priesthood, a 
holy nation, God’s own people, that you may declare the 
wonderful deeds of him who called you out of darkness 
into his marvelous light. Once you were no people but 
now you are God’s people; once you had not received 
mercy but now you have received mercy.”

The Church stands thus in profound continuity with 
Israel in the privilege of being chosen by the grace of God 

7  See Ratzinger, Many Religions—One Covenant: Israel, the Church and 
the World, 26. He comments there on CCC 528 as follows: “The star of the 
religions points to Jerusalem, it is extinguished and lights up anew in the Word 
of God, in the Sacred Scripture of Israel. The Word of God preserved herein 
shows itself to be the true star without which or bypassing which the goal cannot 
be found.”

8  Ibid., 27.
9  In Mt 5:5, the word “land” clearly refers to the Kingdom of heaven: 

“Blessed are the meek, for they shall inherit the land.”
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to be His own people. As Israel was gratuitously chosen 
from all the peoples of the earth to be made God’s people 
through the covenant with Abraham and that of Sinai, so 
the Church and all her members are the recipients of a 
completely gratuitous grace of election into the Body of 
Christ under the blessings of the New Covenant.

The Gift of the Torah
The next glory of Israel mentioned by St. Paul is the gift 

of the Torah. (By the way, this gift was celebrated liturgi-
cally yesterday in the Jewish feast of Simchat Torah: “Joy 
in the Torah,” or “Rejoicing with the Torah.” It is the joyous 
conclusion of Sukkot, the Feast of Booths.)

At the heart of the Torah there is the double command-
ment of love, and then the Ten Commandments. These 
commandments are written on the hearts of all men through 
conscience, but the witness of conscience, when left on its 
own, is fragile. Thus it was a great glory of Israel to receive 
the double commandment and the Ten Commandments 
directly from God, promulgated with great solemnity on 
Mt. Sinai.

One of the most beautiful things about Orthodox Juda-
ism, in my view, is the reverence and gratitude of Jews 
for the gift of the Law, or Torah. The word “Torah” is 
understood by Jews to be one of the most beautiful words 
in Hebrew language and culture. Another such word is 
“mitzvah,” which means commandment. The fulfilling of 
the commandments is seen to be a good deed, as indeed 
it is. 

Can we say the same about our Western Christian cul-
ture? Are the words “law” and “commandment” seen to 
be among the most beautiful? Is it not rather the opposite? 
Do they not bring to the minds of most people the idea 
of a burden, something imposed upon us that limits and 
restricts our freedom? We often think of the relationship 
between God’s law and our freedom as a kind of battle 
between conflicting wills. The reality, of course, should be 
exactly the contrary. The law of God is a gift enabling our 
freedom to achieve the goal we naturally desire: perfect 
happiness and fulfillment, which in fact can only lie in 
knowing and loving God and living in conformity with 
His adorable will.

Divine Liturgy
After mentioning the Law, St. Paul speaks of “worship” 

as a great privilege given to Israel. Israel was preserved 
from the deformations of prayer and worship so prevalent 
in the pagan world by God’s Revelation to them. The 
Chosen People were taught to pray not as orphans to an 
unknown father, but as children adopted by God Himself, 
who revealed Himself as Love, and as seeking love from 
His people, which He required from them as their most 
fundamental duty. Instead of the multiplicity of idols, Israel 
received the great revelation of the oneness of God. Instead 

of pantheism, Israel was instructed to pray as children to 
their Father, and as brides to the heavenly Bridegroom.

This awesome privilege of Israel is summarized above 
all in the great text of the Shema Yisrael, recited morning 
and evening by the devout Jew: 

“Hear, O Israel: The Lord our God is one Lord; 
and you shall love the Lord your God with all your 
heart, and with all your soul, and with all your might” 
(Deut 6:4–5).

It is not insignificant that the revelation of the oneness 
of God is the foundation of the great commandment to 
love God with all our heart, mind, and soul. Only in the 
recognition of His oneness do we clearly see Him as the 
absolute and total source of all goodness and being, and the 
one and only final end, the supreme good, infinite Love, 
who merits all our love in return. Only in the recognition 
of the oneness of God does our life gain a unity in direc-
tion to love and serve Him.

Polytheism represents the gods as powers that can satisfy 
the needs of men. The cult of the gods is ultimately directed 
to the advantage of men, and not to the love of the gods 
above all things! I cannot imagine that Zeus and his kin 
could have been loved with all the heart, mind, and soul 
of their devotees. They did not claim to be the source of 
all goodness and being, infinite love, and thus infinitely 
lovable. Quite the contrary. It follows that polytheism 
logically makes true charity with regard to God (love of 
God above all things for His own sake) incomprehensible 
and impossible. The same thing is true today of New Age 
religiosity. The worship of powers and forces is always 
directed to self, and can never provide the basis for true 
charity.

We can never overemphasize the privilege received by 
the Chosen People to be able to address God in prayer on 
the basis of His Revelation as the one God who created 
the world out of love for man, who intervenes in history 
for the sake of man’s salvation, and who seeks the oblation 
of our hearts, minds, and souls.

Furthermore, Israel received a priesthood instituted 
by God and a series of sacrifices that had the most noble 
mission of prefiguring and preparing for the Priesthood 
of Christ and His perfect Sacrifice on Calvary as the true 
paschal victim, perpetuated mysteriously on our altars in 
the Sacrifice of the Mass.

Although the sacrifices can no longer be performed 
because of the destruction of the Temple in Jerusalem 
where all sacrifice had to take place, Jewish prayer retains 
a tremendous dignity through prayers inspired by God 
in the Psalms and other Scriptures, and in the spirit of 
prayer taught to them by God Himself in preparation for 
the Messiah.

A beautiful example of this spirit of prayer is the Ortho-
dox Jewish practice of reciting numerous blessings every 
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day, sanctifying the various events of daily life, such as 
waking, going to bed, dressing, eating, drinking, washing 
of hands, wearing new clothes, even going to the bathroom, 
in sickness and upon recovery, traveling, working, study-
ing, giving thanks for a birth, blessing God in times of 
mourning and tragedy, for birthdays and anniversaries, in 
good fortune and bad, upon seeing beauties of nature, on 
hearing words of wisdom, etc. This is a constant reminder 
of the presence of God and His holy will in all the events 
of life. It is said that a devout Jew should pray one hundred 
of these blessings every day.10 Like the reverence for the 
Torah, this can serve as a great example for Catholics today.

Promises
The Church is bound together with Biblical Israel not 

simply by being its continuation as the People of God, 
but as the fulfillment of the promises given to her. These 
promises center on the coming of the Messiah and the 
establishment of the Messianic Kingdom in which all the 
nations of the world would be blessed.11 God’s fidelity to 
Israel, therefore, is found precisely in the very existence of 
the Church which He promised as the Messianic Kingdom 
in which the Son of David would rule forever.12

Sometimes it is forgotten by Christians that the Mes-
sianic Kingdom was promised to Israel as her kingdom. 
For example, Jeremiah 31:31–33 gives the promise of a 
“new covenant” precisely to “the house of Israel and the 
house of Judah”:

“Behold, the days are coming, says the Lord, when 
I will make a new covenant with the house of Israel and 
the house of Judah, not like the covenant which I made 
with their fathers when I took them by the hand to bring 
them out of the land of Egypt, my covenant which they 
broke, though I was their husband, says the Lord. But 
this is the covenant which I will make with the house 
of Israel after those days, says the Lord: I will put my 
law within them, and I will write it upon their hearts; 
and I will be their God, and they shall be my people.”

Similarly, in Ezekiel 36:22, 24–27, the promise of the 
Messianic kingdom founded on the sacrament of Baptism 
is clearly given to the house of Israel:

“Therefore say to the house of Israel, . . . I will 
vindicate the holiness of my great name. . . . For I will 
take you from among the Gentiles, and will gather you 
together out of all the countries, and will bring you into 
your own land.13 And I will pour upon you clean water, 

10  See Mary Ruth Bede, “The Blessings of the Jewish Prayer Book,” in The 
Bridge: A Yearbook of Judaeo-Christian Studies, ed. J. Oesterreicher, 2:224–38.

11  See, for example, Gen 12:3; 18:18; 22:18; 26:4; 28:14; 49:10; Ps 72:17.
12  See Lucien Cerfaux, The Church in the Theology of St. Paul, trans. Geof-

frey Webb and Adrian Walker (NY: Herder and Herder, 1959), 35: “What we 
call the New Testament is the realization of the promise [to Abraham in Gen 
15:18], and the actual taking possession of the inheritance. As soon as Christ 
arrives on the scene, everything that God has to give belongs to him.”

13  The Catholic tradition understands this ingathering in the land as signify-
ing incorporation into the Church, the Kingdom of God.

and you shall be cleansed from all your filthiness, and 
I will cleanse you from all your idols. And I will give 
you a new heart, and put a new spirit within you, and I 
will take away the stony heart out of your flesh, and will 
give you a heart of flesh. And I will put my spirit in the 
midst of you, and I will cause you to walk in my com-
mandments, and to keep my judgments, and do them.”

Likewise in the Annunciation, the angel Gabriel tells 
Mary that her Son will “reign over the house of Jacob for 
ever.” The Church is the realization of the promises given 
to Abraham, Isaac, Jacob, and David.

For this reason, St. Paul says that the Gospel procla-
mation is first for the Jews, and then for the Gentiles. It 
belonged to the Jews by promise, and was thus owed by 
God’s justice and fidelity. Hence in Romans 15:8–9, St. 
Paul writes: 

“For I tell you that Christ became a servant to the 
circumcised to show God’s truthfulness, in order to 
confirm the promises given to the patriarchs, and in 
order that the Gentiles might glorify God for his mercy.”

This, by the way, is of great relevance to the question of 
whether the Church has a mission to preach the Gospel to 
Jews (evangelizing, not proselytizing). Precisely because 
the promises were made to Abraham, Isaac, Jacob, and 
their children, the Church has a mission of justice to de-
scendants of the Patriarchs to help fulfill God’s promises 
to them. Of course, this mission must be carried out with 
tremendous love and respect, with the principal emphasis 
on the efficacy of prayer, personal example, and the simple 
witness of presence. The Association of Hebrew Catholics 
seeks to be of service in this regard with a ministry of pres-
ence: being a witness to the presence of Hebrew Catholics 
in the Church.

The Patriarchs
The last privilege of Israel mentioned by St. Paul is the 

Fathers who were most dear to God and with whom He 
made a covenant of love. God prepared the people in which 
He would be born, beginning with Abraham, by calling 
them to holiness, and giving them a grace not given to other 
peoples. God Himself condescends to be referred to with 
reference to the Patriarchs, as the “God of Abraham, Isaac, 
and Jacob” (Ex 3:6). As we know, this a text recalled by 
Jesus (Mt 22:32) to show the irrevocable fidelity of God’s 
love, which will include also the Resurrection.

The Patriarchs were not simply national heroes of Israel, 
but also great saints celebrated in Hebrews 11 as heroes 
of faith: Abraham, Isaac, Jacob, Sarah, Rebecca, Moses, 
Joshua, Hannah, Samuel, King David, the prophets, up 
to St. Elizabeth and John the Baptist. The saints of Israel 
culminate with the Jewish Mother of the Messiah: the Im-
maculate Virgin, daughter of Zion, full of grace. We believe 
that this Jewish girl, Mary of Nazareth, was the creature 
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who most loved God, and thus gives Him the most glory 
outside of God Himself.

(It would be good for us today, it seems to me, to include 
liturgical celebrations of the saints of the Old Testament 
to give witness to the continuity of God’s plan.)

The Election Has Not Been Revoked
All of glories of Israel enumerated by St. Paul in Romans 

9:4 culminate in the Incarnation, and prepare for it. The 
glory of Israel is very similar to the glory of Mary, which 
is entirely founded on her gratuitous election to be the 
Mother of God.

Does the election of the Chosen People continue after 
the time of Christ? Many theologians have argued that 
the election of Israel ended with the Incarnation. This is 
not the view of the Catholic Church, however, nor that of 
St. Paul. The principal reason for holding the continuing 
election of Israel is God’s fidelity. He remains faithful to 
His plan even when men are unfaithful. His calling and 
His promises are irrevocable. This was emphasized by the 
Second Vatican Council in the Declaration on the Relation 
of the Church to Non-Christian Religions, Nostra Aetate 
4. After quoting Rom. 9:4, the Council goes on to say:

“God holds the Jews most dear for the sake of their 
Fathers; He does not repent of the gifts He makes or of 
the calls He issues—such is the witness of the Apostle 
(see Rom 11:28–29). In company with the Prophets and 
the same Apostle, the Church awaits that day, known to 
God alone, on which all peoples will address the Lord 
in a single voice and “serve him shoulder to shoulder” 
(Zeph 3:9).14 

“Since the spiritual patrimony common to Chris-
tians and Jews is thus so great, this sacred synod wants 
to foster and recommend that mutual understanding 
and respect which is the fruit, above all, of biblical and 
theological studies as well as of fraternal dialogues. 

“True, the Jewish authorities and those who fol-
lowed their lead pressed for the death of Christ; still, 
what happened in His passion cannot be charged against 
all the Jews, without distinction, then alive, nor against 
the Jews of today. Although the Church is the new 
people of God, the Jews should not be presented as 
rejected or accursed by God, as if this followed from 
the Holy Scriptures.”15

Nostra Aetate 4, closely following Rom 9–11 affirms a 
delicate balance. The Church is the indeed the new People 
of God, founded on the mystery of Christ and participation 
in His Body. However, this new People of God finds “the 
beginnings of her faith and her election” in that of “the 
Patriarchs, Moses and the prophets.” The new People of 
God results from an engrafting into the sacred olive tree 
rooted in the promises given to the Patriarchs. Many of 

14  See Is 66:23; Ps 65:4; Rom 11:11–32.
15  Vatican II, Nostra aetate 4 (my italics).

the branches that have been engrafted are wild ones—
Gentiles—but they have been engrafted into a tree whose 
trunk is natural.

The text of Rom 11:28–29 is recalled and given great 
importance: “God holds the Jews most dear for the sake 
of their Fathers; He does not repent of the gifts He makes 
or of the calls He issues.” We cannot regard the Jewish 
people as rejected, accursed, or abandoned by God. This 
view, as we know, was the cause terrible anti-Semitism 
throughout the centuries. 

The Church therefore cannot be regarded as simply re-
placing Israel as the People of God. The People of Israel 
according to the flesh is still specially beloved of God on 
account of the Patriarchs, as were their fathers in Biblical 
Israel. Even more, they are uniquely beloved as a people 
on account of Mary, the archetypical “daughter of Zion,” 
and her divine Son, “born under the Law.” 

The People of Israel, therefore, should be regarded as 
conserving their mysterious election in God’s providen-
tial plan. Their role is not finished until they corporately 
come to receive the fulfillment of God’s promises to them, 
through a great outpouring of His mercy, by which “all 
Israel will be saved” (Rom 11:26). It follows that Israel’s 
election remains tied to the Messiah in whom all of God’s 
promises are fulfilled.16 The witness of Israel is not yet 
over, and will not be over until the Second Coming.

In the meantime Israel is a continual and impartial 
witness before the world of God’s plan of salvation that 
culminates in the Messiah and His Church.17 The exis-
tence and continued fidelity of the Jewish people to the 
covenant of Sinai, through so many centuries without a 
land, through so much persecution, tragedy, and trial, is a 
clear sign of a special providence and predilection of God 
in their behalf and of the special role that they continue to 
play in His plans, until they shall finally come to recognize 
their Messiah. (That future recognition will be the subject 
of my talk tomorrow.)

16  See 2 Cor 1:20: “For all the promises of God find their Yes in him.”
17  St. Augustine wrote of the Jews that “by the evidence of their own Scrip-

tures they bear witness for us that we have not fabricated the prophecies about 
Christ” (The City of God, 18.46, trans. Henry Bettenson, [NY: Penguin Books, 
1984], 827).
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In my talk yesterday, I spoke about Ro-
mans 9:2–5. In this talk I would like to focus 
on the conclusion of this section of the Let-
ter to the Romans in chapter 11, in which St. 
Paul speaks about the future acceptance of 
the Gospel by Jews, so that “all Israel will 
be saved” (Rom 11:26).
The End of the “Time of the Gentiles”
Before we look at Romans 11, it will be 

helpful to first consider certain signs of the 
times (cf. Mt 16:3) of the contemporary world, 
and the signs of the end times given to us in 
Scripture. John Paul II, following the Sec-
ond Vatican Council, put great importance 
on reading the signs of the times in order to 
understand where the world is going. Where 
are the opportunities of faith? 

It seems to me that the re-establishment of the state of 
Israel after nineteen centuries is one of the signs of the 
times on which theology is called to reflect. Israel is now 
a Jewish state, and memorials of Jesus and His activity 
are present throughout the country. The Christian pres-
ence predisposes Jews to ask the question they prefer not 
to ask. They do not understand the Church, but they are 
beginning to be open to Jesus. Thus the signs of the times 
indicate that there is a greater providential opening for 
faith in Christ among the Jewish people. A sociological 
study of the perception of Jesus in present-day Israel states:

“The figure of Jesus, the Jew from Nazareth, looms 
large on the Israeli horizon, although not much is said 
about him openly and most Jews cautiously refrain from 
mentioning his name in public. Still he is very much 
in the mind of the Israeli Jews, more now than ever, 
and the awareness of his shadow in Israel is constantly 
growing.

“In Galilee, the most beautiful and inspiring part 
of Israel, he is the dominating figure. Every site of 
antiquity and every beauty spot in Galilee bears his 
footprints. He is still walking by the sea of Galilee (cf. 
Mt 4:18); on the Sabbath day he enters the synagogue 
in Capernaum; in Tabgha, close to Capernaum, he 
performs the miracle of the loaves and the fishes. On 
the Mount of Beatitudes, which overlooks the waters of 
the lake, he utters his immortal Sermon on the Mount. Of 
course, Nazareth is the center of his life, and Jerusalem 
the scene of his last ministry. Much of the charm and 
magnetism of the Holy Land is due, not only to echoes of 

The Conversion of Israel and the Second Coming: 
“What will their acceptance mean but life from the dead?” (Rom 11:15)

Dr. Lawrence Feingold, STD STL
Assistant Professor of Theology, Institute for Pastoral Theology, Ave Maria University

the Old Testament, but also to echoes of 
Jesus’ life. Being confronted with Jesus 
in this way is a new experience for the 
Jew. In the Diaspora, Jesus looked alien 
to the Jew, an outsider, an interloper. 
But in Israel, he is seen as the Jew from 
Nazareth, a native of this country, a Sabra, 
with claims to the land as strong as any. 
He cannot be brushed aside as a foreign 
influence. . . . 

“The mystery of this simple Jew from 
Nazareth, who managed to conquer almost 
the whole world and whose spiritual 
power was stronger than that of the whole 
of Jewry is simply puzzling to the Israeli 
Jew. Who was he? Where lies the secret 
and mystery of his power? How did this 
Jew manage to attract the immense love 

and admiration of the world, while the Jews attracted only 
hatred and contempt? How did he manage to fulfill the task 
set in the Bible for the Jews to serve as “a light unto the 
nations,” while Jewry failed? Why was it that only he man-
aged to shape and mold the world, while the Jews played 
a losing game, rolling in the dust? Why has the genius of 
Jesus never been repeated within Jewish gates? And will 
it ever be repeated?”1

Various Christian theologians also see the state of Israel 
as a possibility of grace, as represented in this statement 
by Edward Flannery, SJ:

“With Congar, we may think that God wished 
to bring a representative cross-section of the Jewish 
people to the Holy Land in order to bring it face to face 
with the great question of the messiah. Israel’s resto-
ration to the land of the promise, even though under 
secular auspices, may thus be a distant preparation for 
her final encounter with grace.”2

In the last few decades, the number of Jews who believe 
in Jeshua (the Hebrew name from which “Jesus” derives) 
has vastly increased, although they mostly remain in Evan-
gelical or non-denominational circles. Today it is estimated 
that there are about 150,000 Messianic Jews in the United 

1  Ferdynand Zweig, Israel, the Sword and the Harp: The Mystique of Vio-
lence and the Mystique of Redemption (Rutherford: Fairleigh Dickinson Univ. 
Press, 1970), 219, 225–26. Quoted in Elias Friedman, Jewish Identity (New 
York: Miriam Press, 1987), 163–65.

2  Edward Flannery, S.J., The Anguish of the Jews: Twenty-three Centuries 
of Anti-Semitism (New York: Macmillan, 1965). Quoted in Friedman, Jewish 
Identity, 159.
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States, and 500,000 to 1,000,000 worldwide. It is said that 
every city in Israel has a Messianic Jewish congregation.

After speaking of the destruction of Jerusalem in his 
eschatological discourse in Luke 21:24, Jesus prophesied 
that “Jerusalem will be trampled by the Gentiles, until the 
time of the Gentiles are fulfilled.” The fact that Israel is 
a sovereign nation today and that Jerusalem is no longer 
“trampled by the Gentiles” as in former times, is perhaps 
an indication that the “time of the Gentiles” is indeed be-
ing fulfilled.

Preaching of the Gospel to the Whole World  
and the Apostasy 

The fulfillment of the “time of the Gentiles” finds con-
firmation in two other important and paradoxical signs of 
our times: the increasing extension of the preaching of the 
Gospel to the whole world, and what could be called the 
great apostasy of the contemporary world. 

On the one hand, the preaching of the Gospel is progress-
ing and reaching new frontiers that had previously been 
closed: America in the 1500’s and now Africa and East 
Asia. In Mt 24:14, Jesus says: 

“And this gospel of the kingdom will be preached 
throughout the whole world, as a testimony to all na-
tions; and then the end will come.” 

However, at the same time, we are witnessing an appar-
ently contrary sign: an increasing process of secularization 
and progressive atheism and extreme relativism in the 
Western world that involves an increasing rejection of the 
Gospel in precisely those territories where it had previ-
ously been most inculturated: Europe and the West, where 
Christendom existed until the Reformation.

These two key signs of our times seem opposed to each 
other, but yet the modern world is witnessing both. The 
Church, missionary by nature, has expanded for twenty 
centuries without interruption, amidst crises and immense 
tragedies in which it seemed as if she would go the way 
of other earthly societies. But she has come through each 
crisis stronger and more “catholic” or universal. However, 
at the same time the forces opposed to Catholicism also 
seem to be increasing throughout recent centuries, and this 
is a no less important sign of the times.

The occurrence of an apostasy before the Second Com-
ing of Christ is predicted in Jesus’ prophecies in Matthew 
24:10–12 of a falling away from the faith and a cooling 
of charity:

“And then many will fall away, and betray one 
another, and hate one another. And many false prophets 
will arise and lead many astray. And because wicked-
ness is multiplied, most men’s love will grow cold.” 

This falling away from the faith is also implied in Luke 
18:8: “When the Son of man comes, will he find faith on 
earth?”

St. Paul also refers to an apostasy or rebellion against 
the faith as a sign of the Second Coming in 2 Thessalo-
nians 2:1–5. This text was motivated by a desire to cor-
rect a misapprehension on the part of some members of 
the community. It appears that some of the Thessalonians 
misinterpreted St. Paul’s First Letter to them in which he 
spoke of the parousia, and thought that the “Day of the 
Lord” was imminent. Some apparently even took it as 
an excuse to stop working. For this reason St. Paul had 
to write a second letter to the Thessalonians to caution 
them by reminding them of the signs that first had to be 
fulfilled in the world before Christ’s Second Coming. He 
tells the Thessalonians not to be “quickly shaken in mind 
or excited” as if the end times were upon them, for the 
prophetic warning signs had not yet been realized. The two 
principal signs that he gives them are the great apostasy 
(rebellion against the faith) and the reign of the Antichrist: 

“Now concerning the coming of our Lord Jesus 
Christ and our assembling to meet him, we beg you, 
brethren, not to be quickly shaken in mind or excited, 
either by spirit or by word, or by letter purporting to 
be from us, to the effect that the day of the Lord has 
come. Let no one deceive you in any way; for that day 
will not come, unless the rebellion [apostasia] comes 
first, and the man of lawlessness is revealed, the son of 
perdition, who opposes and exalts himself against every 
so-called god or object of worship, so that he takes his 
seat in the temple of God, proclaiming himself to be 
God. Do you not remember that when I was still with 
you I told you this?”

“Apostasy” is used here in the social sense and appar-
ently means that a formerly Christian society has rejected 
the Catholic faith. Surely this is true of the modern world, 
which is increasingly referred to as a post-Christian society. 
The roots of this apostasy reach back to the fourteenth 
century, with the loss of harmony between faith and reason, 
and grew with the sixteenth-century Protestant rebellion 
against the Catholic Church. Nevertheless, it is much worse 
today with widespread atheism and lack of faith.3 Although 
it may continue to develop for centuries, one wonders how 
much longer this process can go on.

Blessed John Henry Cardinal Newman commented on 
the coming of the apostasy in an article on the Antichrist 
written in 1838 while he was still an Anglican: 

“Is there no reason to fear that some Apostasy is 
gradually gathering, hastening on in this very day? 
For is there not at this very time, a special effort made 
almost all over the world, that is, every here and there, 
more or less in sight or out of sight, in this or that place, 
but most visibly or formidably in its most civilized and 
powerful parts, an effort to be without Religion? Surely 
there is at this day a confederacy of evil, marshaling 
its hosts from all parts of the world, organizing itself, 

3  See, for example, the reflections of Vatican II on widespread atheism in 
Gaudium et Spes 19–21.
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taking its measure, enclosing the Church as in a net, 
preparing the way for a general Apostasy from it.4

If Blessed Newman could speak of apostasy already in 
1838, how much more today after the rise of atheist and 
militant communism, two world wars, vast religious in-
differentism, and the increasing rejection of the Church’s 
teaching on marriage and the family in the face of the 
sexual revolution. It is reasonable to think that we are 
within the general time of the apostasy, but since it has been 
centuries in the making, it could continue to develop fur-
ther for centuries to come. The apostasy, therefore, seems 
to be a general sign that serves to keep all generations in 
readiness, but which does not enable anyone to say that 
the Second Coming is immediately imminent.

The Conversion of the Jews before the Parousia 
(Second Coming)

Another sign given to us in Scripture that heralds the 
approach of the parousia will be the conversion of Jews 
to faith in Christ (presumably during the time of the great 
apostasy). This hope is based on several Biblical texts. In 
the Old Testament, the prophet Zechariah (12:10) alludes 
to the future conversion of Israel, for he prophesies that 
the day will come when the inhabitants of Jerusalem will 
weep over the Messiah whom they have pierced:

“And I will pour out on the house of David and 
the inhabitants of Jerusalem a spirit of compassion and 
supplication, so that, when they look on him whom they 
have pierced, they shall mourn for him, as one mourns 
for an only child, and weep bitterly over him, as one 
weeps over a firstborn.”:

It seems that Jesus indirectly alluded to this future con-
version of Israel in Matthew 23:37–39 when He wept over 
Jerusalem as He came down the Mount of Olives on Palm 
Sunday. While looking upon the Temple from the Mount 
of Olives, He said that the world will not see Him again 
until the Jewish People accept Him as the Messiah who 
“comes in the name of the Lord”:

“O Jerusalem, Jerusalem, killing the prophets and 
stoning those who are sent to you! How often would I 
have gathered your children together as a hen gathers 
her brood under her wings, and you would not! Behold, 
your house is forsaken and desolate. For I tell you, you 
will not see me again, until you say, “Blessed is he who 
comes in the name of the Lord.”

As Cardinal Journet observed, 
“No sooner, then, does He reproach Jerusalem for 

having rejected His love than He announces the triumph 
of God’s mercy over its unwillingness. . . . Afterwards 
an age will come when Israel will at last open its heart 

4  Newman, Discussions and Arguments on Various Subjects (New York: 
Longmans, Green, and Co., 1897), 59.

to its Messiah and will bless Him in a shout of loving 
welcome.”5 

He also writes:

“It is this love, God’s fidelity, that in the end will 
lift from Israel the heavy weight of its resistance. There 
will be a day, the third epoch, when it will understand 
and accept the mystery of the Cross and sing hosanna, 
hoshi‘ahnna, ‘save us we pray!’; when the whole people 
will once again, and forever, welcome Jesus with the 
blessing from the ancient liturgy of thanksgiving: 
Blessed in the name of Yahweh be He who comes. 
There will be a day when the Israel of the flesh will 
again be one with the Israel of the spirit—the great 
ingathering which the Apostle says will be like ‘life 
from the dead’ (Rom 11:15).”6

Romans 11:1–15: The Acceptance of Israel and 
“Life from the Dead”

St. Paul develops this theme of the future ingather-
ing of Israel into the Church in Romans 11, in which he 
speaks of his anguish with regard to Israel’s rejection of 
Christ. Romans 11 begins with the crucial question about 
the continuing role of the Jewish people after the coming 
of the Messiah, given the fact that the majority of Israel 
did not recognize Him. Does this mean that their election 
has been revoked? St. Paul poses the question directly in 
Romans 11:1–8:

“I ask, then, has God rejected his people? By no 
means! I myself am an Israelite, a descendant of Abra-
ham, a member of the tribe of Benjamin. God has not 
rejected his people whom he foreknew. Do you not 
know what the scripture says of Elijah, how he pleads 
with God against Israel? “Lord, they have killed thy 
prophets, they have demolished thy altars, and I alone 
am left, and they seek my life.” But what is God’s 
reply to him? “I have kept for myself seven thousand 
men who have not bowed the knee to Baal.” So too at 
the present time there is a remnant, chosen by grace. “

A first answer to the question of whether God has re-
jected His people is that part of Israel has been a faithful 
remnant through the gratuitous mercy of God. This rem-
nant includes Mary, St. Joseph, the Apostles, St. Paul, the 
disciples gathered into the Church at Pentecost, and the 
innumerable Jews evangelized by St. Paul and the other 
disciples throughout the Diaspora, such as Priscilla and 
Aquila (Jews from Rome with whom St. Paul stayed in 
Corinth), Timothy, Apollos, and many others. The Acts of 
the Apostles tells us that many of the Pharisees and priests 
came to believe. In Acts 21:20, James tells Paul: “You see, 
brother, how many thousands there are among the Jews of 
those who have believed.” Furthermore, some sociologists 
argue that large numbers—perhaps millions—of Helle-

5  Journet, “The Mysterious Destinies of Israel,” in The Bridge: A Yearbook 
of Judaeo-Christian Studies, ed. J. Oesterreicher, 2:82.

6  Journet, “The Mysterious Destinies of Israel,” 37.
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nistic Jews converted to Christianity in the first centuries 
of the Church.7 However, what about those who failed to 
recognize Christ? St. Paul asks:

“So I ask, have they stumbled so as to fall? By no 
means! But through their trespass salvation has come 
to the Gentiles, so as to make Israel jealous. Now if 
their trespass means riches for the world, and if their 
failure means riches for the Gentiles, how much more 
will their full inclusion mean!”8

Why has God allowed a great part of Israel to fall? Is it 
simply that they were stiff-necked and obstinate? No, for 
St. Paul tells us that this has occurred as part of God’s plan 
of salvation and mercy for all. The obstinacy of Israel that 
we not infrequently see in the Old Testament is a figure 
of the stiff-necked tendency of all mankind.9 We must not 
think that Israel resisted grace more than we ourselves do! 
None of us can think that we would have done any better 
than Caiaphas, if left to ourselves.10 And St. Paul knew 
this from personal experience. He would still have been 
persecuting the Church if God had not intervened with a 
superabundant, absolutely unmerited grace.

Somehow, the unbelief of a part of Israel, therefore, is a 
part of God’s plan. Though God certainly did not directly 
will their disobedience, and gave each person sufficient 
grace to be saved, He permitted it by not giving to every-
one the extraordinary graces that He gave to St. Paul and 
the Apostles. Why? We have to leave this as a mystery. 

St. Paul alludes to the fact that the ingathering of the 
Gentiles into the early Church was not completely un-
related to the blindness of part of Israel, permitted by 
God only until the full number of Gentiles are brought in 
(Rom 11:25) and the “time of the Gentiles” is fulfilled. The 
blindness of Caiaphas and other members of the Sanhedrin 
made possible the redemption of the world. Similarly, the 
opposition of the majority of Israel to the preaching of the 
Apostles made possible the turn to evangelize the Gentiles, 
as we see in the Acts of the Apostles.

But after the time of the Gentiles is fulfilled—which 
refers to the process of preaching the Gospel to all na-
tions (Mt 24:14) — then God will have mercy also on the 
part of Israel that has been permitted to remain blind to 
the identity of Christ. St. Paul announces this mystery in 
enigmatic words:

7  See Rodney Stark, The Rise of Christianity: A Sociologist Reconsiders 
History (Princeton, NJ: Princeton Univ. Press, 1996).

8  Rom 11:11–12.
9  See Mirjam Prager, “Israel in the Parables,” in The Bridge: A Yearbook of 

Judaeo-Christian Studies, ed. John Oesterreicher, vol. 4 (New York: Pantheon 
Books, 1961), 44: “I look upon Israel as the paradigm of mankind, upon her 
misstep as the pattern of human failing, upon Scribes and Pharisees as types of 
those hostile to Jesus in every age and place. Only a perspective so wide can 
give the parables their full import; only a perspective so universal can free His 
authentic message to Israel from interpretations that have darkened or overdrawn 
it.”

10  God always gives to every man sufficient grace to be saved. Nevertheless, 
superabundant and extraordinary graces are not given equally to all.

“Now I am speaking to you Gentiles. Inasmuch 
then as I am an apostle to the Gentiles, I magnify my 
ministry in order to make my fellow Jews jealous, and 
thus save some of them. For if their rejection means the 
reconciliation of the world, what will their acceptance 
mean but life from the dead?”11 

Here St. Paul is alluding to the conversion of the Jewish 
people before the Second Coming of Jesus, which will 
precede the Resurrection of the dead.12 Thus he says that 
their acceptance will mean “life from the dead” literally 
as well as figuratively, in that it will mark the approach of 
the general Resurrection. In the spiritual sense it seems 
that there is also a double meaning. On the one hand, “life 
from the dead” indicates the spiritual resurrection of Israel 
through faith in Christ. On the other hand, it seems to refer 
to the spiritual resurrection of many Gentile Christians 
who will fall away from the faith in the time of the great 
apostasy spoken of by St. Paul in 2 Thessalonians 2:3, 
and who will be brought back by the witness of the faith 
in Christ of the people of Israel.

St. Thomas Aquinas holds that the phrase “life from the 
dead” in Rom 11: 15 has all three of these meanings. The 
conversion of the Jewish people in the latter days means 
“life from the dead” as indicating (a) the approach of the 
general Resurrection, but also (b) a spiritual regeneration 
of the Jewish people, and (c) the spiritual regeneration of 
Gentile Christians who will have “grown cold” in faith 
and charity in the time of the great apostasy, predicted 
by St. Paul in 2 Thessalonians 2:3. In his commentary on 
Romans 9:15, St. Thomas writes: 

“If the loss of the Jews provided the occasion for 
the reconciliation of the world, in that through the death 
of Christ we are reconciled with God, what will their 
acceptance be but life from the dead? That is, that the 
Jews are received again by God. . . . What will that 
reception accomplish, if not that the Gentiles be made 
to rise unto life? For the Gentile faithful will grow 
cold, according to Mt 24:12: “And because wicked-
ness is multiplied, most men’s love will grow cold.” 
Or also those who completely fall—deceived by the 
Antichrist—will be restored to their pristine fervor 
by the converted Jews. And thus, as through the fall 
of the Jews the Gentiles were reconciled after being 
enemies, so after the conversion of the Jews, the end 
of the world being imminent, there will be the general 
resurrection, through which men will go from death to 
immortal life.”13

This interpretation implies that when Jews come in 
significant numbers to faith in Christ, they will have an 

11  Rom 11:13–15.
12  See CCC 674.
13  St. Thomas Aquinas, Commentary on Rom 11:15, in Super epistolas 

S. Pauli lectura, ed. Raphael Cai  (Turin: Marietti, 1953), 1:166, n. 890 (my 
translation and italics). See also Steven C. Boguslawski, Thomas Aquinas on 
the Jews: Insights into His Commentary on Romans 9–11 (New York: Paulist 
Press, 2008), 98.
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historic ecclesial mission to accomplish: confirming their 
Gentile brethren—fallen-away Catholics—in the faith.

Cardinal Journet, a great twentieth century theologian, 
shares the thesis of St. Thomas and develops it. He asks:

“Now, must one assume that Israel’s reintegration 
will mark the end of history, giving the signal for the 
Last Judgment and for the final restoration of the uni-
verse? Or may one assume that Israel’s return will take 
place within the very web of historic time, that indeed 
it is meant to influence the course of the centuries to 
come after it?” 

He responds that “both opinions are found within the 
Church,” but nevertheless he prefers the second interpre-
tation as being more in harmony with St. Paul’s texts in 
Romans 11:12 and 15:

“Impossible, he [St. Paul] declares in the first, that 
Israel’s restoration should not be of inestimable benefit 
to the other peoples, since even its stumbling marvel-
ously profited them. . . . According to this second view, 
Israel’s entry will provoke within the Church such a 
resurgence of love as could be compared to a return of 
the dead to life.”14

Romans 11:16–32: God’s Olive Tree
After speaking in Romans 11:12–15 of Israel’s accep-

tance of Christ in the latter times and the beneficial effects 
of this conversion for the entire Church, St. Paul goes on 
to infer from this that the Chosen People retains its holy 
calling and mission of giving witness to the Messiah and 
to God’s fidelity. In Romans 11:16 he says: “If the dough 
offered as first fruits is holy, so is the whole lump; and if the 
root is holy, so are the branches.” In this analogy, St. Paul 
is comparing the Chosen People with the dough from the 
grain harvest. His point is that if the bread made from the 
first fruits of the harvest is holy and consecrated to God,15 
this symbolizes that the whole lump—and by extension, 
the entire harvest—retains a connection with that holiness. 
The first fruits symbolize the Patriarchs with whom God 
made a covenant of love (although it can also be taken to 
refer to Christ and the Apostles). Thus the conclusion is 
that the whole lump of dough—which would include the 
Jewish people today—is still holy and will be the recipient 
of future blessings. They still have a task to accomplish 
in salvation history. He says the same with the analogy of 
an olive tree. If the root is holy, so are the branches. The 
root here refers to the Patriarchs, and the branches to their 
descendants called to faith in the Messiah throughout the 
centuries.

St. Paul uses this figure of an olive tree to describe the 
relation between Israel and the Church. Israel is God’s 
cultivated olive tree. Some of the natural branches were 

14  See Charles Cardinal Journet, “The Mysterious Destinies of Israel,” The 
Bridge: A Yearbook of Judaeo-Christian Studies, ed. John Oesterreicher, vol. 2 
(New York: Pantheon Books, 1956), 84–85.

15  See Num 15:19–21.

broken off through unbelief in Christ, which caused Paul 
“unceasing anguish” (Rom 9:2). However, this tragedy 
gave an occasion for the engrafting of wild shoots in the 
cultivated olive tree. The wild shoots are the Gentiles in-
corporated into the Church. However, St. Paul warns the 
Christians of Gentile origin that they too can be separated 
from the olive tree by unbelief, just as had happened to 
some of the natural branches: 

“But if some of the branches were broken off, and 
you, a wild olive shoot, were grafted in their place to 
share the richness of the olive tree, do not boast over 
the branches” (Rom 11:17–18).

Furthermore, he stresses that it is the holy root that sup-
ports the engrafted branches:

“If you do boast, remember it is not you that support 
the root, but the root that supports you. You will say, 
“Branches were broken off so that I might be grafted 
in.” That is true. They were broken off because of their 
unbelief, but you stand fast only through faith. So do 
not become proud, but stand in awe. For if God did not 
spare the natural branches, neither will he spare you.”16

St. Paul then states that God has the power to graft the 
separated branches back in: 

“For if you have been cut from what is by nature 
a wild olive tree, and grafted, contrary to nature, into 
a cultivated olive tree, how much more will these 
natural branches be grafted back into their own olive 
tree” (Rom 11:24).

Not only does God have the power to graft the natural 
branches back again, but He will do so in the opportune 
time, after the fullness of the Gentiles has come into the 
Church. St. Paul speaks of this as a “mystery” of faith:

“Lest you be wise in your own conceits, I want you 
to understand this mystery, brethren: a hardening has 
come upon part of Israel, until the full number of the 
Gentiles come in, and so all Israel will be saved; as it 
is written, “The Deliverer will come from Zion, he will 
banish ungodliness from Jacob”; “and this will be my 
covenant with them when I take away their sins.” As 
regards the gospel they are enemies of God, for your 
sake; but as regards election they are beloved for the 
sake of their forefathers. For the gifts and the call of 
God are irrevocable. Just as you were once disobedient 
to God but now have received mercy because of their 
disobedience, so they have now been disobedient in 
order that by the mercy shown to you they also may 
receive mercy.”17

St. Paul thus firmly defends the continuing nature of 
God’s plan for His Chosen People. The election continues 
because “God’s gifts and call are irrevocable.” This phrase 
of Romans 11:29 was taken up by the Second Vatican 

16  Rom 11:18–21.
17  Rom 11:25–31.
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Council in the Declaration on the Relation of the Church 
to Non-Christian Religions, called Nostra Aetate, which 
has a beautiful and luminous section on the relation of the 
Catholic Church to the Jewish people (n. 4). This brief 
text has had tremendous importance in diminishing anti-
Semitism and in contributing to a proper understanding 
of the enduring mystery of Israel:

“God holds the Jews most dear for the sake of their 
Fathers; He does not repent of the gifts He makes or of 
the calls He issues—such is the witness of the Apostle 
(see Rom 11:28–29). In company with the Prophets and 
the same Apostle, the Church awaits that day, known 
to God alone, on which all peoples will address the 
Lord in a single voice and ‘serve him with one accord’ 
(Zeph 3:9).”18

God is faithful, and for this reason the people elected to 
be the forefathers and kinsmen of God made man, remain 
the Chosen People. God “does not repent of the gifts He 
makes or of the calls He issues” (Nostra Aetate 4); “God’s 
gifts and call are irrevocable” (Rom 11:29). Israel retains her 
election until the end of history, and her mission of giving 
a unique witness to the Messiah remains until the end! 
This election and continued mission persist even in their 
unbelief in Jesus, and will reach their glorious culmination 
when Israel comes (as a people) to faith in Jesus/Jeshua, 
as we believe shall happen before His Second Coming, 
whenever that shall come to pass. God will show His fi-
delity by removing the blindness of Israel with regard to 
the Messiah in the time that He has reserved in His eternal 
plan. St. Paul tells us that that time will be after “the full 
number of the Gentiles” has come into the Church. What 
is meant by the “full number of the Gentiles”? The Gospel 
must be preached, we know, to all nations and cultures,19 
so that all may receive mercy and the Church may be truly 
catholic, which means universal. Then it will be time for 
mercy to be shown superabundantly to all Israel, so that 
“all Israel will be saved.”20

Drawing on this text of Romans 11, the Catechism of the 
Catholic Church 674 treats this theme of the conversion 
of the Jewish people in the last times:

“The glorious Messiah’s coming is suspended at 
every moment of history until his recognition by “all 
Israel,” for “a hardening has come upon part of Israel” 
in their “unbelief” toward Jesus.21 St. Peter says to the 
Jews of Jerusalem after Pentecost: ‘Repent therefore, 
and turn again, that your sins may be blotted out, that 
times of refreshing may come from the presence of the 
Lord, and that he may send the Christ appointed for 
you, Jesus, whom heaven must receive until the time 

18  See Is 66:23; Ps 65:4; Rom 11:11–32.
19  See Mt 24:14: “And this gospel of the kingdom will be preached through-

out the whole world, as a testimony to all nations; and then the end will come.”
20  For a fuller interpretation of Romans 11, see Boguslawski, Thomas Aquinas 

on the Jews, 87–130. For the theme of the conversion of the Jews in the last 
times, see CCC 674, and the discussion in chapter 11 below, pp. 188ff.

21  Rom 11:20–26; see Mt 23:39.

for establishing all that God spoke by the mouth of 
his holy prophets from of old.’22 St. Paul echoes him: 
‘For if their rejection means the reconciliation of the 
world, what will their acceptance mean but life from 
the dead?’23 The ‘full inclusion’ of the Jews in the Mes-
siah’s salvation, in the wake of ‘the full number of the 
Gentiles,’24 will enable the People of God to achieve 
‘the measure of the stature of the fullness of Christ,’ in 
which ‘God may be all in all.’”25

The future recognition of Jesus as the Messiah on the 
part of all Israel is foreshadowed in the Biblical story of 
Joseph, the son of Jacob. He can be seen as a figure of 
Christ, and his brothers as a figure of the Jewish people  
who rejected Him, but whose sin led to the salvation of 
the whole world. However, the typology does not have to 
be seen to end at the Resurrection, but could also include 
the Second Coming. For when Joseph was made the dis-
tributor of all the goods of Egypt, which nourished the 
whole world, his brothers did not know him, nor did they 
recognize him when they saw him. But Joseph knew them 
and tried their fidelity. In the end, he revealed himself to 
them and brought them to a privileged position in Egypt. 
Could this not be seen as an allegory of what will happen 
to the Jews before Christ’s Second Coming? Could this be 
what Bl. John XXIII was referring to when he greeted a 
group of Jews with the words: “I am Joseph your brother”?

Hebrew Catholic Witness
It is our conviction in the Association of Hebrew Catho-

lics that Hebrew Catholics serve as an important witness 
both to Jews and Gentiles in the context of these signs of 
the times that we have been examining here. We serve as 
a witness to Jews that Jewish identity is not rejected and 
despised, as it were, when one enters the Catholic Church, 
but is loved. We serve as a witness that becoming Catholic 
does not have to mean complete assimilation and loss of all 
Jewishness, and loss of love for things Jewish. Quite the 
contrary. The general experience of Hebrew Catholics is 
that entrance into the Church has occasioned a far greater 
love for things Jewish, because we come to understand 
their full meaning in salvation history. It has certainly been 
my experience and that of all Hebrew Catholics whom I 
have met. Showing that love for Israel and God’s work in 
Israel is an important part of the Hebrew Catholic witness. 
Our witness should serve to help eradicate anti-Semitism 
in the Church and foster the contrary: philo-Semitism. We 
hope to pass on our enthusiasm also to Catholics not from 
Jewish origins.

Another part of the witness of Hebrew Catholics involves 
a role in helping the Church in the New Evangelization in 
which she faces the tremendous difficulty of an increas-
ingly secular and post-Christian society. This relates to 

22  Acts 3:19–21.
23  Rom 11:15.
24  Rom 11:12, 25; see Lk 21:24.
25  Eph 4:13; 1 Cor 15:28.
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St. Thomas Aquinas’ interpretation of Rom 11:15. The 
Hebrew Catholics who come to faith in the time of the 
apostasy will serve to help strengthen the hope of their 
Gentile brethren in the Catholic faith.

Indeed, one of the most beautiful themes that St. Paul 
develops in Romans 11 is that the relationship between 
Jews and Gentiles in the Church involves a mutual in-
debtedness. The Gentiles are obviously debtors to the 
Jews, from whom they have received the Messiah and 
a share in His mercy and salvation, being engrafted into 
the cultivated olive tree of Israel.26 

Vatican II emphasizes this in Nostra Aetate 4: 

“The Church, therefore, cannot forget that she 
received the revelation of the Old Testament through 
the people with whom God in His inexpressible 
mercy concluded the Ancient Covenant. Nor can 
she forget that she draws sustenance from the root 
of that well-cultivated olive tree onto which have 
been grafted the wild shoots, the Gentiles (see Rom 
11:17–24). . . . She also recalls that the Apostles, the 
Church’s mainstay and pillars, as well as most of the 
early disciples who proclaimed Christ’s Gospel to the 
world, sprang from the Jewish people.”

But Israel that comes to faith in Christ in the latter 
days will also be indebted to the Gentiles in the Church, 
from whom they in turn will receive the Gospel. Each 
of us Hebrew Catholics has received the Gospel from 
a Church that is now predominantly of Gentile origin. 

And then, if we follow the interpretation of St. Thomas 
Aquinas, finally the Gentiles who will have fallen away 
in the apostasy will be indebted to the witness of the 
Jewish believers who will come into the Church, wak-
ing them up and thus raising them “from the dead” (Rom 
11:15). In this way, God will have mercy on all (Rom 11:32) 
through the mutual contribution of Jew and Gentile in 
God’s plan of salvation. May we all—each in our own 
place—be instruments of that plan!

26  See Charles Journet, “The Mysterious Destinies of Israel,” in The 
Bridge: A Yearbook of Judaeo-Christian Studies, 2:59: “Christians of Gentile 
stock, latecomers to the Church, owe to the Jewish people from whom God 
chose the Christ, His blessed mother, and His first and fervent followers, an 
admiration tinged with envy; we owe them admiration, which is radically 
incompatible with contempt, aversion, hatred, in short, with anti-Semitism. 
Then, to this admiration we must join an everlasting gratitude toward those 
first Jews who by grace entered the new faith and were given the mission of 
carrying with them to the Church the sacred patrimony of the Jewish people, 
notably its most cherished treasure, the Law and the Prophets.”

AHC Lecture Series – Fall 2010
VII. Mary, Daughter of Zion, Mother of God
1. Sep. 22: Mary in the Old Testament - 1
2. Sep. 29: Mary in the Old Testament - 2
3. Oct. 6: The Annunciation
4. Oct. 13: Mary’s Perpetual Virginity: Before,  

During, and After the Birth
5. Oct. 20: Mary, From the Presentation to Calvary
6. Oct. 27: The Divine Maternity
7. Nov. 3: The Immaculate Conception
8. Nov. 10: The Assumption of Mary
9. Nov. 17: Mary’s Cooperation in the Redemption
10. Dec. 1: Mary’s Spiritual Maternity and Mediation
11. Dec 8: Our Lady of Guadalupe
12. Dec 15: True Devotion to the Blessed Virgin Mary
Ed; The current series, described below, began on Feb 2, 2011. 
Each lecture is given on Wednesday evening and is placed on 
our web site by Thursday evening.
The Spring and Fall 2011 lecture series seeks to understand man 
as he is by nature and as elevated by grace. In this Spring series, 
we look at the human person in the natural order. In the Fall 
series, we will examine man’s elevation to the supernatural order. 

AHC Lecture Series (In progress)– Spring 2011
VIII. Man: Made in God’s Image
1. Feb. 2: Man in the Hierarchy of Creation;  

the Internal Senses
2. Feb. 9: The Gift of the Intellect
3. Feb. 16: First Principles, Conscience, and the  

Challenge of Relativism
4. Feb. 23: Spiritual Nature of Man’s Intellect and Will
5. Mar. 16: Immortality of the Human Soul; Creation of 

the Soul from Nothing
6. Mar. 23: Substantial Union of Body and Soul
7. Mar. 30: Emotions and Temperament
8. Apr. 6: Love and Sorrow
9. Apr. 13: Free Will
10. Apr. 27: Man: A Creature of Habit
11. May 4: Creation of Man and Woman according to 

Genesis 1-2
12. May 11: Called to Communion: The Spousal  

Meaning of the Body
13. May 25: The Mission of Art and Beauty in Human 

Life
14. Jun. 1: Man: Made in the Image of God

The Mystery of Israel 
and the Church

Lawrence Feingold, STD STL

Continued From Page 25 
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The Mystery of Israel and the Church
Lawrence Feingold, STD STL

I. Themes of Salvation History AHC Lecture Series – Fall 2007
1. Sept. 19: Why Was the Chosen People Chosen? The Trinity, the Incarnation, and the Election of Israel.
2. Sept. 26: Biblical Prophecies of the Messiah
3. Oct. 3: Messianic Prophecy: The Suffering Servant
4. Oct. 10: Development of the Messianic Idea in Judaism
5. Oct. 17:  Biblical Typology: How the Old Testament Prefigures the New
6. Oct. 24: Biblical Typology in Genesis
7. Oct. 31: Biblical Typology: Jewish Feasts and Their Fulfillment
8. Nov. 7: The Law of Moses and Its Fulfillment in Christ
9. Nov. 14: The Continued Role of the Jewish People After the Coming of the Messiah
10. Nov. 28: The Prayer of Israel and the Prayer of the Church
11. Dec. 5: The Conversion of Israel and the Two Comings of the Messiah
12. Dec. 12: Mary, Daughter of Zion and Mother of the Church

II. Themes of Faith AHC Lecture Series – Spring 2008
1. Feb. 13: The Virtue of Faith in Biblical Judaism and Catholicism
2. Feb. 20: The Faith of Abraham and Mary, Daughter of Zion
3. Feb. 27: The Virtue of Hope in Biblical Judaism and Catholicism
4. Mar. 5: The Virtue of Charity in Biblical Judaism and Catholicism
5. Mar. 12: The Mystery of Suffering in the Light of the Old and New Testaments
6. Mar 26: Sacrifice, Offerings, and Priesthood in the Old and New Testaments
7. Apr. 2: The Eucharist, the One Sacrifice of the New Covenant
8. Apr. 8: Jesus as the New Moses
9. Apr. 16: The Revelation of the Trinity in the Old and New Testament
10. Apr. 23: Matrimony and the Family in Biblical Judaism and Catholicism
11. Apr. 30: The Gifts of the Holy Spirit (Isaiah 11) and the Beatitudes
12. May 7: Jewish and Christian Pentecost

III. Themes of the Kingdom AHC Lecture Series – Fall 2008
1. Sep. 17: People of God and Kingdom of God: Israel and the Church
2. Sep. 24: Prophecies of the Messianic Kingdom
3. Oct. 1: The Parables of the Kingdom
4. Oct. 8: The Church is Catholic: Ingathering of the Nations
5. Oct. 15: The Church is One
6. Oct 22: The Church is Apostolic
7. Oct. 29: The Church is Holy
8. Nov. 5: Universal Call to Holiness in Israel and the Church
9. Nov. 12: The Portrait of the Church in the Acts of the Apostles, and Her Relation to Israel
10. Nov. 19 St. Paul on Israel and the Church
11. Dec. 3: The Church as the Body of Christ in St. Paul
12. Dec. 10: Mary, Mother of Israel’s Hope and Mother of the Church
These lectures are available at no cost for listening or downloading to your computer at: 

 http://www.hebrewcatholic.org/Studies/MysteryofIsraelChurch/mysteryofisraela.html
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IV. Themes of St. Paul AHC Lecture Series – Spring 2009
1. Jan. 28: The Conversion and Life of St. Paul
2. Feb. 04: St. Paul’s Vocation: Apostle to the Gentiles
3. Feb . 11: On the Second Coming, 1-2 Thessalonians
4. Mar. 04: Christ as the New Adam
5. Mar. 11: The Scandal of the Cross
6. Mar. 18: The Self-emptying of Christ
7. Mar. 25: Christ Loved Me and Gave Himself For Me
8. Apr. 01: St. Paul on the Sacraments
9. Apr. 15: St. Paul on Christ’s Resurrection
10. Apr. 22 St. Paul on Faith, Hope, and Charity
11. Apr. 29: St. Paul on Justification
12. May. 06: St. Paul on Israel and the Church

V. Themes of the Early Church Fathers  AHC Lecture Series – Fall 2009
1. Sep. 23: Apostolic Tradition and the Oral Torah
2. Sep. 30: Clement of Rome: First Known Exercise of Papal Primacy
3. Oct. 7: Witness on the Road to Martyrdom: St. Ignatius of Antioch
4. Oct. 14: St. Irenaeus and the Battle Against Gnosticism
5. Oct. 21: Tertullian and St. Cyprian: On the Unity of the Church
6. Oct. 28: Early Church Fathers and Greek Philosophy
7. Nov. 4: Early Church Fathers on the Authorship of the Four Gospels
8. Nov. 11: Patristic Exegesis: Biblical Typology
9. Nov. 18: Early Church Fathers on Mary as the New Eve
10. Dec. 2 Early Church Fathers on the Eucharist and the Liturgy
11. Dec. 9: The Divinity of Christ Under Attack
12. Dec. 16: St. Athanasius and the Battle Against Arianism

VI. Themes of the Incarnation AHC Lecture Series – Spring 2010
1. Feb. 3:. Why Did the Son of God Become Man
2. Feb. 10: Christ’s Claim to Divinity
3. Mar. 3: Modernist Attack on the Divinity of Christ
4. Mar. 10: Christ’s Trial
5. Mar. 17: Suffering of Christ in His Passion
6. Mar. 24: The Shroud of Turin
7. Apr. 7: Holy Saturday and the “Harrowing of Hell”
8. Apr. 14: Nestorius, Theotokos, Hypostatic Union: Christ is One Person in Two Natures
9. Apr. 21: Christ is Perfect Man and Perfect God
10. Apr. 28: Christ’s Fullness of Knowledge
11. May 5: Temptations and Emotions in Christ’s Human Soul
12. May 12: Christ’s Fullness of Grace and the Gifts of the Holy Spirit
These lectures may also be purchased as CDs, in audio or mp3 format from our web store at:

http://hebrewcatholic.org/ahcstore.html

Continued on page 25
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Ed. David Moss interviewed Archbishop Burke on Aug 5, 
2010 in La Crosse, Wisconsin. The recorded interview was 
shown at the AHC Conference, “You shall be my witnesses: 
Hebrew Catholics and the Mission of the Church”. Both  
DVD (video) and a CD (audio) recordings of the interview 
are available from the AHC store. The video recording is 
also available on our web site at: 

http://www.hebrewcatholic.org/ahcinterviewofar.html
We are happy to note that since that interview, Archbishop 
Burke has become a Cardinal in the Catholic Church. The 
following is a transcript of the recorded interview.

 

David:   Shalom haMashiach, the Peace of the Messiah. 
I am David Moss, President of the Association of Hebrew 
Catholics, AHC for short. The AHC was launched in 1979 
by Elias Friedman, OCD, a Carmelite friar, and Andrew 
Sholl, a holocaust survivor. Fr. Friedman believed we had 
entered a new phase of salvation history, a phase which was 
characterized by a great number of Christians falling away 
from the faith, simultaneous with a great growth in the 
number of Jews coming to faith. The AHC was launched, 
therefore, to gather Catholics who would help support the 
rekindling of the Hebrew Catholic witness analogous to 
that witness which existed in the first couple of centuries 
of the Church. This rekindling, however, raises a number 
of issues or questions, the answers to which will affect the 
work of the AHC. 

We are honored and blessed to be able to address some 
of the most basic questions to a man of deep faith and great 
love for Christ and His Church, Archbishop Raymond L. 
Burke. In 2006, Archbishop Burke of the Archdiocese of 
St. Louis, welcomed the relocation of the AHC to St. Louis. 
Then in 2008, His Holiness, Pope Benedict XVI, appointed 
Archbishop Burke Prefect of the Supreme Tribunal of the 
Apostolic Signatura. Now residing in Rome, Archbishop 
Burke is also a member of five congregations, is the 
founder of the Shrine of Our Lady of Guadalupe, and the 
International Director of the Marian Catechists apostolate. 
We are most grateful to be given the gift of this interview.

Archbishop Burke: In the name of the Father and of 
the Son and of the Holy Spirit, Amen. Almighty God, we 
ask You to bless us as we celebrate the great gift of Your 
covenant of faithful and enduring love with us, first given 
through Your chosen people, and through them, given to 
all the nations. We ask You in a very special way to bless 
the members of the Association of Hebrew Catholics, and 
to give them the grace of a strong witness to Your faith-

An Interview With Archbishop Raymond L Burke
On the Occasion of the AHC Conference of October 1-3, 2010

ful and enduring love in the 
world, most perfectly mani-
fested in the incarnation 
of Your only begotten 
Son, through His taking 
of our human nature in 
the womb of the Virgin 
Mary. Finally, we ask 
through her intercession 
that all of us may be ever 
more faithful witnesses to 
the great gift of Your love given 
to us in Your holy Church. We ask this through Your Son, 
our Lord Jesus Christ, Who is with You and the Holy 
Spirit, one God, forever and ever. Amen. In the name of 
the Father and of the Son and of the Holy Spirit. Amen.

David:  Before we begin, your Excellency, I just want 
to convey the love and the good wishes of your many 
friends in St. Louis and around the world. I promised them 
I would do that.

Archbishop Burke: Well, thank you, and I have to say 
that St. Louis is always in my heart and in my daily prayers 
and the many wonderful people that I met in St. Louis 
and with whom I was privileged to work, including the 
Association of Hebrew Catholics.

David:  Thank you, your Excellency.

1. David: This first question concerns the continuing 
election of Jewish people who are baptized and enter the 
Catholic Church.

In the Old Testament, the People Israel are called an elect 
people, chosen by God to be a holy people, to give witness 
to the one true God and His revelation, to be a light and 
a blessing to the nations, and to prepare for the Messiah.

Fr. Elias Friedman OCD, founder of the Association of 
Hebrew Catholics, believed “that the purpose of the Elec-
tion was to give the world both Jesus and his prolongation 
in the Church.” (cf. Jewish Identity, pg 96)  

Additionally, Father believed that “The final aim of the 
Election is the vocation of Israel to bear collective witness 
to the Messiah.” (cf. Jewish Identity, pg 83) 

However, objections to the ongoing election of the 
People Israel (i.e., the Jewish people) have been raised.

Some have argued that after the Messiah came, the elec-
tion of Israel was fulfilled and therefore came to an end, 
having no further reason to exist.



31The Hebrew Catholic, No. 88, Winter 2010-2011

Others have argued that the election of the People Israel 
is absorbed in the general election of all who believe and 
who are baptized in Christ. Thus, they argue that there is no 
longer anything distinctive about the election of the People 
Israel and that their calling, as a People, has ceased to exist.

[Question]  Would you explain the Church’s view 
of the election for Jews who have been baptized into 
Christ and His Church? 

Archbishop Burke:  (I’m) very happy to respond to the 
question. First of all, I think we need to set the response 
of the question within the context of the historic nature 
of our Catholic faith. God has indeed entered into time. 
God the Son, the second Person of the Holy Trinity, has 
taken our human flesh, has taken a human heart under the 
Immaculate Heart of Mary, and entered into history. That 
coming of the Messiah, that coming of the Savior, was 
prepared by the Jewish people and was entrusted by God 
the Father to the Jewish people, His chosen people. (They 
were) as the Scriptures say, a small nation but chosen by 
God for this most important task, that is, to present the 
Messiah to the world. That can never change. 

Our faith is historical. Once our Lord enters into history 
and acts on our behalf, that becomes something for us that 
is forever treasured. We can never say, “Well, now that the 
Messiah has come, this great gift given to the Jewish people 
no longer has significance. It has even more significance 
because we recognize in the coming of Christ the great gift 
of God’s love, and it increases in us, as Pope Pius XI said, 
a great love for the Jewish people, who brought Christ to 
the world, (who) presented Christ to the world. 

We needn’t [even] say that our Lord Himself was a 
member of the chosen people. His mother in the human 
flesh, the Blessed Virgin Mary, was a devout member 
of the chosen people. So that election is not ended. This 
remains always the great vocation of the Jewish people, 
to present the Messiah to the world. As St. Paul reminds 
us, once God has chosen us for some particular mission, 
He doesn’t change His mind. In other words, this is part 
of His eternal plan for our salvation and is the particular, 
distinctive role of the chosen people, the Jewish people, 
in the work of salvation. That, for us as Roman Catholics, 
creates a most special bond always with the people of 
the Jewish faith because we are, again as Pope Pius XI 
said, “We are all spiritual semites.” We are the sons and 
daughters of Abraham, and we feel the closest bond with 
the Jewish people. 

When Christ came, he made it very clear in the Sermon 
on the Mount that He did not come to abolish the law and 
the prophets. He did not come in some way to repudiate 
all that God had done in the history of the Jewish people, 
but he had come to bring it to fulfillment. So all of that is 
treasured in the Old Testament, and it remains treasured 
by us in our time. One excellent example, I always think, 

is the privileged place that the Psalms have in the Catholic 
liturgy and in the daily prayer of the Catholic. These are the 
great prayers of King David so dear to the Jewish people, 
and also to us. That to me is one of the great signs of the 
bond that exists between us. 

So to sum up, I would say simply this. Once God made 
that election of the Hebrew nation, of the Jewish people, 
to be the light to the nations and to be the instrument by 
which all peoples would be welcomed into the household 
of God, He never turns back from that election. It remains 
today as treasured in the Church as it has been from the 
beginning of that election. So, a Hebrew Catholic has a 
very distinctive witness to give in the Church, and we 
ought to recognize that. All of us who come from differ-
ent backgrounds give a distinctive witness in the Church, 
and this is how God works. But the witness of a Hebrew 
Catholic is particularly treasured by the Church because 
of the rich heritage which they bring to the Catholic faith 
and this mission of presenting the Messiah to the world.

2. David: This second question concerns the collec-
tive nature of the election of the People Israel within the 
Church.

In the Old Testament, we learn that the election of the 
People Israel is collective, deriving from the call of Abra-
ham, Isaac, Jacob, and their descendants. The collective 
nature of their election is what has bound them together, 
striving to be a holy people, to be a blessing to the nations, 
and to prepare for and receive the Messiah.

Outside the Church, most of Jewry continues to live in 
accord with the collective nature of their election. 

Since World War II, there has been a large and growing 
number of Jews who have come to believe in Jesus as the 
Messiah and Son of God. The most visible and dynamic 
of these are the Messianic Jewish congregations, whose 
doctrinal and theological beliefs find their home in non-
Catholic Christianity. There, they attempt to follow Jesus 
while trying to preserve the collective nature of their 
identity and heritage. And this, in turn, removes a great 
obstacle in evangelization.

Since the Second World War, Jews have also entered the 
Catholic Church and have quietly assimilated to the pre-
vailing culture. Fr. Friedman launched the AHC because he 
believed that there should be a dynamic and visible Hebrew 
Catholic presence within the Church, where their collective 
identity and heritage were preserved.  He believed that their 
presence would be a living witness, to those inside and 
outside the Church, that the Church is the Mystical Body 
of Christ in which Jew and Gentile have been reconciled. 
Additionally, a collective presence of Hebrew Catholics, 
approved and encouraged by the Church, would help 
ensure the survival of the Jewish people and their witness 
within the Church. Further, it would strengthen their ability 
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to serve the Lord, the Church, and all peoples in accord 
with their irrevocable calling.

[Question]  How would the Church view the develop-
ment of a collective presence of Hebrew Catholics, or 
is there anything doctrinal or theological that would 
argue against such a development?

Archbishop Burke: I do not see that there would be 
anything in doctrine, or theologically, which would argue 
against such a collective presence of Hebrews within the 
Catholic Church, of Jewish people within the Catholic 
Church. In fact, on the contrary, it seems to me that it’s a 
great gift to the Catholic Church that that collective identity 
as the chosen people would be cultivated, would not be 
lost, but it would be handed down from one generation to 
the next. One of the sadnesses in the Church, and I think 
in society in general, is when people of a certain heritage 
do not hand down that heritage to their children, and it’s 
lost. It could be a great enrichment to a culture, to the 
faith. For instance, I, myself, am the child of Irish Catho-
lics, and I treasure very much the spirituality in which I 
was raised which had a particularly Irish character to it. 
It was nurtured in Ireland and was brought here by my 
ancestors. But with the Jewish people, this once again, 
as I said in answer to the first question, takes on a very 
particular and important nature because it is an identity of 
the people to whom the Messiah came, in order that they, 
in their turn, might bring Him to all the nations. So for the 
Jewish people, to be a source of unity among all nations, 
it is very important that first, they be united themselves 
in the great gift that God has given them, the election that 
is theirs. So I say, on the contrary, rather than there being 
some objection to a collective identity among Hebrew 
Catholics, I see it as a great gift. 

Then if I might make some particular applications, it 
has seemed to me in my study of the sacred liturgy, (and) 
in my own personal contact with Hebrew Catholics, that 
the Hebrew Catholic brings a tremendous richness to the 
appreciation, for instance, of the liturgical prayers -- the 
Psalms, the Holy Scriptures, especially the readings from 
the Old Testament, and also the whole ritual because we 
know that the ritual of the Church, the order of the Mass, 
grew out of the worship of the chosen people, which is 
most natural and understandable. Pope Benedict XVI has 
been very wonderful in drawing this to our attention and 
helping us to appreciate it. 

Also, the great gift of Gregorian chant has its roots in 
the chant of the chosen people, (as do) so many aspects 
of our liturgy. The Hebrew Catholics, to the extent that 
they’re steeped very much in the heritage of their nation, 
of their people, can offer, then, a great richness to all of 
us. For that reason, for my part, I would see it as a loss, 
were there not to be a strong collective identity among 
Hebrew Catholics. 

Also, Hebrew Catholics 
would have a fraternity 
with one another in order 
to deepen their appre-
ciation for the roots of 
the Catholic faith in 
the faith of the chosen 
people. When I partici-
pated, for instance, in St. 
Louis in the Seder supper, 
the Christian Seder supper, I 
saw this in a wonderful way, how 
the Hebrew Catholics were bringing through this celebra-
tion an ever-deeper appreciation of the meaning of the 
coming of Christ into the world, of His saving death, and 
then of the continuation of the fruits of His saving death 
through the Holy Eucharist.

3. David: The third question concerns the legitimacy 
of celebrating various traditions of our Jewish heritage, 
in the light of Christ, within the Church.

The Church and the sacramental economy can be under-
stood in part as fulfilling the Torah’s prescriptions, enabling 
the deepest, most profound understanding and observance 
of all the commandments that God intended for his People 
Israel, and made possible through His Son.

There are Hebrew Catholics who wish to preserve their 
identity and heritage through the prayers, celebrations, and 
discipline of life that is in continuity with their lives as 
Jews before they discovered the Messiah and entered His 
Church. Their prayers, celebrations, and practices would 
all take place in the light of Christ and in accord with the 
teaching and discipline of the Magisterium.

Fr. Friedman believed that Hebrew Catholics, with the 
support of the Church, could make an important contri-
bution to the new evangelization through their collective 
witness to (1) God’s revelation and mercy throughout the 
Old Testament, and (2) to the continuity and fulfillment of 
that which was hidden in the Old Testament and revealed 
in the New Testament.

However, there are those who argue that any Catholic 
who participates, for example, in a Passover Seder com-
mits a mortal sin. They believe that the Seder was a rite 
of the Old Covenant, which they hold is now superceded 
by the New Covenant.

The AHC would argue that Hebrew Catholics are not 
celebrating the Seder as a rite of the Old Covenant. Like 
everything else in the Old Testament, the Seder, which 
is the historical practice of most Jews, is now part of the 
heritage of every Catholic. The Seder celebrated in the light 
of Christ could be considered a New Testament devotion. 
It can offer us another opportunity to praise God for His 
mighty deeds and enable us to more concretely experi-
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ence and understand the drama of salvation history as it 
is ultimately fulfilled in the Mass. 

[Question]  What would the Church say today about 
Hebrew Catholics observing their traditions in the light 
of Christ?

Archbishop Burke: I think the key is, as you’ve said 
repeatedly in your introduction to the question, that these 
celebrations are all carried out in the light of Christ, in 
other words, fully informed by the Christian faith, but not 
losing that preparation for Christ which was in the Seder 
meal and in other prayers and rituals of the Jewish people. 
So, as long as those prayers--let’s take, for instance, the 
Passover Seder--are celebrated with full Christian faith 
in which they take on their fullest meaning, this, I think, 
is a wonderful devotion, and I would think a particular 
devotion for Hebrew Catholics, but also for non-Hebrew 
Catholics who would understand fully the meaning of 
these celebrations. 

I remember that when I took part in the celebration, it 
was a very careful presentation, a narrative that accompa-
nied the celebration, to make very clear that the celebration 
was being carried out with the fullest sense that everything 
that the Seder was about had been fulfilled in Christ and in 
His supper, the last supper, the Holy Eucharist. So for me, 
these are I believe, very important devotions which should 
be continued. Also, (it is) one of the important ways for 
Hebrew Catholics--what we were talking about before--to 
cultivate their particular identity within the Church, and the 
particular gift that they bring to the Church. As I observed, 
it’s not something that’s done in any hidden way, or ‘This 
is only for us, because we’re better than everyone else.’ 
On the contrary, I was invited, and others were invited, 
lay people and other priests, to participate in this devotion 
which was very enriching for me, I must say, as a non-
Hebrew. So I would encourage (it) very much, and I don’t 
know of anything in the Church which says that this is 
prohibitive or this is wrong for Hebrew Catholics to have 
these special devotions particular to their own heritage.

4. David: This fourth question… I hope you’ll have a 
little patience with this one because it concerns the way 
in which, as we do things and we’re bringing new trea-
sures out of the storehouse that have not been done in the 
Church for centuries, we’re challenged, and often we’re 
challenged by (those) bringing some argument from some 
part of Sacred Tradition. So the question is going to be 
concerning how to understand and deal with this.

Some who have observed our work have claimed that 
if we observe any of the traditions of our heritage which 
the Church does not currently observe, then we are juda-
izing and violating the faith of the Church. To make their 
case, they refer to the Council of Florence and quote some 

passages from the Bull of Union with the Copts (1442), 
by Pope Eugenius IV. These passages forbade the Coptic 
Christian practice of male circumcision. The pertinent 
passage reads, and I quote:

“Therefore [the Holy Roman Church] denounces 
all who after [the promulgation of the gospel] observe 
circumcision, the sabbath and other legal prescriptions 
as strangers to the faith of Christ and unable to share 
in eternal salvation, 
{ unless they recoil at some time from these errors. Therefore it 
strictly orders all who glory in the name of Christian, not to practice 
circumcision either before or after baptism, since whether or not 
they place their hope in it, it cannot possibly be observed without 
loss of eternal salvation.” }
[Ed. The text between the brackets above is included here 
for a more complete statement.]

In contrast, about 300 years later, in 1756, Pope Benedict 
XIV in section 67 of an encyclical entitled “Ex Quo”, 
wrote the following. I quote:

{ “Certain schismatics have tried to calumniate the Latin church 
by saying that it judaizes by consecrating unleavened bread, ob-
serving the Sabbath, and retaining the anointing of kings among 
the sacred rites. But Leo Allatius counters their rash claim in his 
splendid work de perpetua consensione Ecclesiae Occidentalis et 
Orientalis, bk. 3, chap. 4. He refutes them particularly by arguing 
as follows: “Since Jews observe Sabbaths, a man who observes 
Sabbaths acts in Jewish fashion: therefore the man who does not 
eat the flesh of strangled animals acts in Jewish fashion since the 
Jews are forbidden by the Law to eat such food: but the Greeks 
do not eat such food: therefore, the Greek judaize” (loc. cit. n. 4). 
Then to Our purpose he concludes (n. 9) that }
it cannot be absolutely asserted that the man judaizes 
who does something in the Church which corresponds 
to the ceremonies of the old Law. “If a man should per-
form acts for a different end and purpose (even with the 
intention of worship and as religious ceremonies), not 
in the spirit of that Law nor on the basis of it, but either 
from personal decision, from human custom, or on the 
instruction of the Church, he would not sin, nor could 
he be said to judaize. So when a man does something 
in the Church which resembles the ceremonies of the 
old Law, he must not always be said to judaize.”
[Ed. The text between the brackets above is included for a 
more complete statement.]

The encyclical by Pope Benedict XIV provides a differ-
ent perspective than the bull by Pope Eugenius. Of course, 
they were each treating different problems. Neither was 
dealing with the issue of preserving the identity and heri-
tage of Israelites within the Church, an issue whose time 
had not yet come.    
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[Question]  Can you give us some guidance as to how 
we are to approach, interpret, and understand these 
two teachings, which seem so contrary?

Archbishop Burke: Yes. One has to understand that 
you’re dealing with two different contexts, first of all, the 
situation that Pope Eugenius faced, and that which Pope 
Benedict the Fourteenth was facing. But at the same time, 
you’re observing what we call a development of doctrine, 
in the sense that it’s the one and the same doctrine of the 
truth of the Catholic faith, but a development in the under-
standing with regard to the practice of that faith. I believe 
also in the text of Pope Eugenius that what he’s dealing 
with is people who would carry out these practices in a 
way to renounce their Catholic faith, in other words, to 
make them conditions for salvation, which they are not, as 
opposed to someone who circumcises or takes part in some 
other ritual as a Catholic but is not imposing this on ev-
eryone else, for instance, the situation in the early Church 
where the Judaizers were trying to impose circumcision 
on everyone. The Church didn’t condemn the people for 
being circumcised. It just said you can’t impose this on 
everyone as a condition for salvation. 

In the same way, too, St. Paul cautioned the people 
that they shouldn’t do things that would be a scandal to 
the Jewish people with regard to eating meats that were 
prohibited, and so forth, because this was harmful to 
their faith. We see this kind of understanding that certain 
observances are not contrary to the faith. Circumcision 
is not a denial of the Catholic faith. A certain care about 
eating some foods out of respect for others doesn’t deny 
your Catholic faith. In fact, it shows a rather charitable and 
understanding attitude. So Pope Benedict the Fourteenth 
is reflecting that more clearly in his text, that you could 
have a very devout Catholic, even like the members of 
the Association of Hebrew Catholics, following, I would 
say, the inspired leadership of Fr. Friedman, who continue 
certain practices that they had as Jews, as devout Jews, but 
with a fully informed Catholic faith and not in any way 
trying to deny their Catholic faith. 

There should not be anything in Jewish practice which 
is in itself a denial of the Catholic faith because everything 
that our Lord revealed to His chosen people was in view 
of the coming of the Messiah. So all of those rituals and 
practices understood properly are going to be able to be 
carried out and practiced by Hebrew Catholics, once again, 
with a fully Catholic faith. If there was some practice, for 
instance, let’s say that there was some practice which in-
volved a denial of the victory of Christ over sin and death, 
that would be a different story. For instance, if someone 
was having recourse to a shaman for a healing, not believ-
ing that it is Christ alone Who heals us and restores us, 
that could be a difficulty. But not these practices, all of 
which were preparing for Christ’s coming. Christ Himself 

said, I haven’t come to abolish 
these things but to bring 
them to their fulfillment. 
So I don’t see that dif-
ficulty, and I think one 
has to be very careful in 
bringing forward texts 
like this to condemn a 
present situation without 
putting then first, that text 
in its context, and then also 
the present situation. As you say, 
the time hadn’t come yet for this kind of distinctive iden-
tity of the Hebrew Catholics within the Church. Now it 
has, but these texts don’t present a hindrance to that, or a 
roadblock, or in any way discourage what I would see as 
a great gift to the Church.

4-A David: [Extra Question] In Hebrews, there’s a 
discussion about the practices of the Old Testament or 
about a shadow, (that) even though they had a reality 
to them, they were but a shadow of the greater reality 
that comes about through Jesus, the Eucharist, the 
Sacrament. So the question that’s posed to us:  ‘Why 
do we want to go back and entertain a shadow when we 
have the reality?’ How would you address that?

Archbishop Burke:  The word ‘shadow’ that’s used can 
also be understood using a different term which is very dear 
to the Church. We call (it) a ‘type’ or a ‘foreshadowing’, 
not a shadow in the sense of something that was dark or 
dim, but a foreshadowing, something that was lighting the 
way or showing us, giving us a sign of what was to come. 
Take, for instance, the paschal lamb. Church iconography 
is filled with images of the paschal lamb. That’s not viewed 
as something pagan or as something negative. In fact, that 
paschal lamb helps us to understand the richness of the sal-
vation which was accomplished by our Lord Jesus Christ. 

There are so many other symbols that we use in Church 
art, in iconography, that are taken directly from the Jewish 
religion and are not considered to be in some way, how 
should I say, retrograde or negative or poor representa-
tions. Instead, (they are) seen as something very rich. The 
figure of Melchizedek, for instance, and his offering, was 
classically represented on communion rails and on altars, 
and so forth, of the Catholic Church. Again, the paschal 
lamb is another example. I think, for instance, too, of the 
Ten Commandments, of the Decalogue. When I was grow-
ing up as a Catholic, that was foundational. Of course, it 
should be--the learning of the Decalogue as the way of 
life of a Catholic, certainly completed by our Lord Jesus 
Christ – but not in any way, not even in the slightest let-
ter, lost. So I think that the passage from Hebrews has to 
be understood in that light, not ‘shadow’ in the sense of 
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something that darkens our vision of the truth, but rather 
as something that leads us to a deeper appreciation of the 
truth. Does that make sense?

David: Thank you. That was an unexpected question…
Archbishop Burke: But a good question, I must say, 

not to flatter you.

5. David: This fifth question concerns the life of Hebrew 
Catholics in the Church today.

A reading of the signs of the times inspired Fr. Elias 
Friedman to write the book Jewish Identity. Fr. Friedman 
believed that we had entered a new phase of salvation his-
tory, witnessed to by the disappearance of Christendom, the 
great apostasy from the Catholic faith, the holocaust, the 
return of the Jews to their ancestral home, Vatican Council 
II, the growing and aggressive forces of secularism, the 
large number of Jews coming to faith in Christ, and the 
reawakening of Islam.

Fr. Friedman also believed that the time had come when 
God would once again call the Jews to work within the 
Church in support of its mission of evangelization and 
sanctification, even confronting the forces of the anti-
Gospel. And in keeping with God’s call to Fr. Friedman, 
Father and Andrew Sholl, a survivor of the concentration 
camps, launched the AHC.

To function as a people in bearing witness to the Mes-
siah and His Church, it will be necessary to develop new 
ways to preserve their collective identity and heritage 
within the Church. Today, there is much that needs to be 
done in terms of catechesis, spiritual direction, and other 
types of support, to counter negative understandings and 
to help Hebrew Catholics live out the irrevocable calling 
they have received from God.

[Question]  What counsel would you provide to 
Hebrew Catholics regarding the preservation of their 
identity, and heritage, and life within the Church?

Archbishop Burke: Well, I’m very inspired by Fr. Fried-
man’s vision, and I believe that he is quite correct. The 
Venerable Pope John Paul II repeatedly called Catholics 
to the work of the new evangelization, (and) brought to 
our attention the “de-Christianization”, as Pope Paul VI 
said, of the world. Nations which were once Christian, 
and strongly Christian, now were carrying out a life, to 
use Pope John Paul II’s term, “as if God did not exist.” 
Pope Benedict XVI has talked about it as “the tyranny of 
relativism”, a secularization that’s taking place. So there’s 
a need to live the Catholic faith, as Pope John Paul II said, 
with the enthusiasm and energy of the first disciples, of 
the first missionaries. I see in this a particular gift of the 
Hebrew Catholics because of the strong sense that is 

inherent in the Jewish faith, as I understand it, of God’s 
presence with us in the world. It’s absolutely contrary for 
a true person of Jewish faith to not have a sense that God 
is always with us, guiding and directing all the affairs of 
man and of the world. This is what we need to recover so 
much, and of course, the Hebrew Catholic understands 
this in a very particular way--the presence of Christ, now 
seated in glory at the right hand of the Father, but alive 
in His Church through the outpouring of the Holy Spirit. 
I believe that the Hebrew Catholics have a particularly 
strong sense, almost a palpable sense, of the work of the 
Holy Spirit, the presence of the Holy Spirit dwelling within 
us, and that’s literally true, and dwelling within the whole 
Church for the work of the salvation of the world. 

So my counsel to the Hebrew Catholics would be to take 
up in a particular way the work of the new evangelization 
to assist the Church in bringing the great gift of Christ 
alive in the Church through the Holy Spirit to the world, 
responding to that great hunger and thirst that’s in every 
human heart, really, for the knowledge and love of God 
which our Lord Jesus Christ gives us. I believe that the 
Hebrew Catholics have this gift in a most particular way to 
offer and can help the rest of us to understand better how 
to carry out the new evangelization and also to be more 
ardent in carrying out the new evangelization. We cannot 
understand enough its importance, and we cannot be ever 
too ardent in carrying it out in our time. These are critical 
times, and the answer to the times, as our present Holy 
Father, Pope Benedict XVI has so often reminded us, is a 
Person, and the Person is Jesus Christ.

David:  Thank you, your Excellency. I truly believe your 
words are going to be a blessing to our work.

Archbishop Burke: I hope so, and I’m going to pray 
very much for the conference in October, and I’m very 
sorry I can’t be there in person. But I think this is the next 
best thing.
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You Shall Be My Witnesses ... (Acts 1:8)
David Moss

“On the evening of that day, the first day of the week ... 
Jesus came and stood among them and said to them,  Sha-
lom Aleichem - Peace be with you. (John 20:19) And perhaps 
if their response had been recorded, you would have heard 
them say, Aleichem Shalom – And to you, Peace. Thus, I 
greet you, Shalom Aleichem. And you respond ...

Do you recognize these words? Baruch Haba b’Shem 
Adonai? Translated they mean: Blessed is He who comes 
in the Name of the Lord. These words, repeated at every 
Mass, are the words that Jesus said would have to be 
spoken by the Jewish people before they would see him 
again (Mt 23). They are also the motto of the Association 
of Hebrew Catholics. Perhaps, when the Jews who have 
entered the Church are able to say these words collectively, 
as a People, Jesus will respond by coming in grace to the 
Jewish people outside the Church, in preparation for their 
entry into the Church.

It is said that “where there are two Jews, there are three opin-
ions. And in the new state of Israel, there is yet another ver-
sion: where there are 5 Jews, there are nine political parties. “.  
So, since the Church is Jewish, do not be afraid to add your 
own opinions to what I am about to say. First, let me tell 
you about some Jews who went to Israel.

Some Jews Who Went to Israel
A Jewish father was concerned about his son who was 

about a year away from his Bar Mitzvah but was sorely 
lacking in his knowledge of the Jewish faith. To remedy 
this, he sent his son to Israel to experience his heritage. A 
year later the young man returned home.

“Father, thank you for sending me to the land of 
our Fathers,” the son said. “It was wonderful and en-
lightening, however, I must confess that while in Israel 
I converted to Christianity.”

“Oi vey,” replied the father, “what have I done.”
So in the tradition of the patriarchs, he went to his best 

friend and sought his advice and solace.
“It is amazing that you should come to me,” stated 

his friend, “I too sent my son to Israel and he returned 
a Christian.”

So in the tradition of the patriarchs they went to the 
Rabbi.

“It is amazing that you should come to me,” stated 
the Rabbi, “I too sent my son to Israel and he returned 
a Christian. What is happening to our sons? Brothers, 
we must take this to the Lord,” said the Rabbi.

They fell to their knees and began to wail and pour out 
their hearts to the Almighty. As they prayed the clouds 
opened and a mighty voice stated,

“Amazing that you should come to Me. I, too, sent 
My Son to Israel.....”

Now, let me briefly relate the story of two more Jewish 
boys who went to Israel

My Spiritual Journey
I am happy to give a brief 

account of my journey to Jesus 
and His Church, which is what 
I know best, because it is a 
witness to the mercy and love 
of God.

I was Bar Mitzvah’d when I 
was 13, as most Jewish males 
are, becoming a Son of the 
Commandments. Within two 
years, I lost my childhood faith. 
The reasons I lost my faith at that age included youthful 
idealism and a disconnect between what my elders said 
and what they did in my Jewish and Catholic neighbor-
hood of Brooklyn, NY.

But when you lose your faith, you also lose the matrix 
of beliefs and values that gave your life meaning and pur-
pose. I knew that I now had to discover that meaning and 
purpose if my life was going to be coherent and make any 
sense. So my search for the meaning of life began. Over 
the following years, I worked for IBM, got married and 
had four children. I spent many years in college, taking 
courses in the various liberal art disciplines, finally ending 
up in philosophy.

After 23 years, although I had answered a lot of questions 
in a provisional way, I hadn’t found the meaning of life. I 
had, however, written three questions on my blackboard 
at IBM. I didn’t know why, but I thought that if I could 
answer those questions, I would somehow have discovered 
the meaning that I was looking for. And the questions were:

1. How do you explain the very fact of existence, that 
anything exists, that existence exists?

2. How do you explain sacrificial love? By sacrificial 
love I meant the soldier who throws himself on a grenade 
to save nine of his comrades. That went against every 
instinct of self-preservation. Where does the ability to do 
that come from? 

I also thought of the Italian and Jewish mothers that I 
knew growing up in Brooklyn. They would take care of 
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their family all day long and feed their husband when he 
came home from work. Then they would go out and scrub 
floors. They gave their lives in sacrifice for their family. 
The money that they made from scrubbing floors was put 
in the cookie jar to send their kids to college. Where does 
that self-donation, that self-giving come from?

3. How do you explain the sense of ought, the sense 
that I ought to do something? This isn’t the breaking or 
the keeping of a commandment or the development of a 
virtue. Those you can teach. But you can’t teach this sense 
of ought, I ought to do it.  For example: I am a business 
man and I have an appointment. I see an old man walking 
down the street who drops his wallet. If I go to pick up the 
wallet, follow him around the corner he has just turned, to 
give it to him, I am going to miss my appointment and a 
one million dollar business contract. Yet, deep inside there 
is this voice: You ought to do it, you ought to return the 
wallet to him. Where does that come from?

After 23 years, I didn’t know where to turn. I didn’t be-
lieve in anything religious and I had reached the point of 
despair. I had the responsibilities of family and work, yet 
I was ready to cash it in. Remembering my elders praying 
in the Synagogue and at home, I remembered that they 
believed in God. So in my office at IBM one day, during 
the summer of 1978, I just cried out: God if you really 
exist, I need to know now. 

Through a broken heart I cried out to the only hope that 
was left. God responded and came to me and ... I can’t 
explain what happened ... I wasn’t in the office. I only 
saw clouds. I don’t know how long I was in that state, 
but when I returned, I knew there was a God as well as 
I knew I was standing there. There were no questions in 
my mind. I knew the answers to the three questions on 
the blackboard. And I knew an answer to a question that I 
hadn’t even asked: I knew that Jesus was His Son. 

I was filled with an incredible sense of peace and joy. 
And I now knew that my life would never be the same, 
that I was loved by God, and that I had meaning and pur-
pose, even though I would not have been able to explain 
anything at that time

But, what would I do with now with this experience and 
knowledge. There were thousands of different Christian 
denominations, many contradicting each other on what 
seemed to me essential points. There had to be someplace 
where I could get the truth and the teaching of Jesus. 

A few weeks later, our Lord helped me again, and I knew 
that the Catholic Church was THE Church our Lord had 
established. About six months later in February 1979, at 
a Franciscan Capuchin Monastery in Beacon, New York, 
I entered the Church over a period of two days, receiving 
all four sacraments. And two sentiments filled me com-
pletely: (1) that I had come home and (2) that I was Jewish 
again. It would be a few years before I would be begin to 
understand what that second sentiment meant. 

Elias Friedman OCD 
Jacob Friedman was born 

into a Jewish family, March 
11, 1916, in Capetown, South 
Africa. After his Bar Mitzvah, 
he assumed an agnostic state 
as far as religious observance 
was concerned, until he could 
prove the truths of the tradition 
into which he had been born. 
He initially got interested in 
Zionism, with the hope that 
this would address the “Jewish 
problem” which he defined as both internal and external. 
He described the internal problem as the threat of as-
similation and decline of religious faith; and the external 
problem as anti-semitism.

In 1940, having entered the South African Medical Corps 
as a doctor, he was touched by grace, became acutely aware 
of the darkness he had been living in, and began again to 
pray, read the Old Testament, search for God and, with 
some violence – he began to correct his faults. 

The following question arose in his mind: 
“Given the existence of God, whose goodness I 

had never questioned and in whose Providence I had 
every reason to believe, how could the Jewish problem 
be explained?” 

The answer came in a shaft of light: Jesus Christ.
“I immediately accepted the response as the best 

explanation, because it embraced the entire destiny of 
the Jews, without neglecting a single aspect, which was 
not the case with other explanations.” “The historical 
reality of the fate of Israel appeared to me so strong an 
argument for the divinity of Jesus Christ that all difficul-
ties, which my agnostic past and scientific formation 
could have raised against the possibility of miracles 
and prophecy, fell away. Therefore, Jesus was all he 
claimed to be: the Messiah, the Son of God.”

Once Father understood that Christ had given universal 
proportions to the Mosaic Revelation, he proceeded to be 
instructed in the Catholic faith and was baptized on Aug. 
5, 1943.

He immersed himself in Catholic literature and, from a 
request by Fr. Owen McCann, soon to become Archbishop 
of Cape Town, he wrote the book Redemption of Israel 
(Sheed & Ward, 1947).

He then writes of an experience which directed him 
towards the priesthood.

 “Suddenly, I was brought to a standstill by an over-
whelming impression. It was as if an invisible but clearly 
comprehended being was present before me, who ordered 
me with supreme authority to embrace the priesthood. 
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Words cannot convey the force with which the command 
was issued to me. I heard no words spoken but the commu-
nication touched the deepest region of my soul. I confess 
that it was a painful, yes, unpleasant experience. What 
was there for me to do? One thing only: I had to bend and 
obey. The presence disappeared, as if it had been waiting 
for my consent.”

While in England studying for the priesthood, he came 
across an anthology of excerpts of St. John of the Cross. 
Having had no prior interest in the Carmelites, he read this 
book at one sitting. He writes: 

“When I had finished I knew with unalterable 
certainty that God willed me to be a Carmelite, that he 
was leaving only one direction open to me along which 
I was to journey.”

Ordination to the priesthood took place on June 29, 1953 
and he arrived at Stella Maris Monastery, Mt Carmel, Haifa 
on Sept 7, 1954.

Association of  Hebrew Catholics
In 1979, Fr. Elias Friedman wrote to Msgr. William 

Carew, then Apostolic Delegate of Jerusalem, objecting 
to an opinion he had encountered in a Jesuit publication, 
which read as follows:

“The conversion of Israel would be the definitive 
solution (to the Jewish problem) on condition that 
once they have become Christians, Jews lose their 
nationality.”

Msgr. Carew responded
“I personally believe that we should enable them 

(the Jews) to accept Christ and His Church without 
assimilation.”

From this response, and following upon 40 years of 
study, prayer and discussion, Fr. Elias launched the As-
sociation of Hebrew Catholics in 1979 with the help of 
Andrew Sholl, a survivor of the Nazi concentration camp. 

In 1982, the South African Bishop’s Conference, in Ple-
nary Session, unanimously recommended to the Holy See 
Father’s idea for a Community of Israelites in the Church.

In the mid 1980’s, the AHC came to the United States 
through the efforts of Msgr. Eugene Kevane, Ronda 
Chervin, and others.

The Miriam Press was established and in 1987 published 
its first book, Jewish Identity, by Fr. Friedman, which 
provides the theological and historical basis for our work.

I assumed responsibility for The Hebrew Catholic  in 
1990. and in 1994 was asked by Fr. Friedman to lead the 
AHC as President.

In 1999, Fr. Friedman passed over to his eternal reward.
In Sept 2001, we relocated to Ypsilanti Michigan.

In March 2002, we received the approbation and blessing 
of Bishop Carl Mengeling.

In November 2006, with the gracious welcome of Arch-
bishop Burke, we relocated to St. Louis MO, establishing 
our headquarters there. 

You are my witnesses . . .
Besides my entrance into the Church and the launch of 

the Association of Hebrew Catholics, I will remember 1979 
for two other important events: it was the year my b’shert 
and future wife entered the Church from an Episcopalian 
background – and it was the first year of Pope John Paul 
II’s pontificate..

Towards the end of the Babylon captivity, the Lord con-
soled the People Israel, by reaffirming their calling through 
the mouth of the prophet Isaiah (43:10-11).

“You are my witnesses,” 
says the LORD, “and my 
servant whom I have chosen, 
that you may know and be-
lieve me and understand that 
I am He. Before me no god 
was formed, nor shall there 
be any after me. 11 I, I am the 
LORD, and besides me there 
is no savior.”

Before the coming of Jesus, 
the People Israel were chosen to 
be a holy people and a people who would be a witness to 
the one true God before all the nations, and who would 
prepare for the coming of the Messiah.

7-800 years later, the Messiah came and was received 
by a remnant of the People Israel.

In Acts 1:8, Jesus tells another remnant of His people, 
the apostles:

8... you shall receive power when the Holy Spirit 
has come upon you; and you shall be my witnesses in 
Jerusalem and in all Judea and Samaria and to the end 
of the earth.”

Through the apostles, Jesus was telling the People Israel 
how they would now be His witnesses. 

(1) Truth: The book of Acts witnesses to a new phase 
in the drama of salvation history, a phase that was hidden 
in the Old Testament and now revealed in the New. Now 
that this phase has arrived, the witness of the People had 
to change. The Gospel and Jesus were the new truths that 
had to be proclaimed and witnessed to.

(2) Way: The People Israel, themselves, would undergo 
and experience many changes because of the fulfillment 
of Torah and Temple. This fulfillment was brought about 
by the passion, death and resurrection of Jesus and the 
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establishment of His Church. Jesus and His Church were 
to be the new way of the People.

(3) Life: And, finally, in holiness and in the perfection 
of love, the People Israel would be universalized, now to 
include the peoples from all the nations. This new Israel 
would have to deal with opposition to the truths they pro-
claimed and the way that they followed. The opposition 
would become persecution, and perhaps martyrdom, as 
our Lord had warned would come to His disciples. This 
new way, following the pattern set by our Lord, included 
suffering for the love of God and man. This way was to be 
understood and lived out in a new life, a life that was given 
birth through baptism and made capable of participation 
in the very life of God. 

In short, all disciples of Jesus would need the power 
of the Holy Spirit to proclaim the new truths that Jesus 
revealed, to live in the new way that those truths called 
them to, and to participate in the new life of Jesus, in and 
through the Church. And so, in continuity with the calling 
of the People of God before Messiah came, the new People 
of God that followed the resurrection of Messiah would 
become witnesses to the way, the truth, and the life when 
the power of the Holy Spirit came upon them.

Witness
The Old Testament Scripture was a witness to the 

People Israel as they journeyed through time, learning 
the meaning of holiness, being blessed when they lived in 
accord with God’s will, being chastised when they didn’t. 
The People, in their lives, in their successes and in their 
failures, become living witnesses to the providential love 
and faithfulness of God as he guided them in preparation 
for the fulfillment of their two millennia old mission, the 
coming of the Messiah.

The New Testament is also a witness to this People, 
especially the remnant who believed in the Messiah when 
He came, became His disciples, and formed the Church.

While many Jews became followers of the Messiah, 
we know that many did not believe. And in the mystery 
of God’s providence, St. Paul tells us that through their 
transgression – their failure to believe, salvation had come 
to the Gentiles.

And so, the Jews who had become disciples of Jesus 
reached out to the nations, spreading the Gospel, making 
disciples and baptizing them, as their Lord had com-
manded.

And now, Ephesians, beginning in verse 13, chapter 2, 
tells us that the Gentiles, the people of the nations, who 
were once far from the God of Abraham, Isaac and Jacob, 

“... have been brought near in the blood of Christ.  
For he is our peace, who has made us both one, and has 
broken down the dividing wall of hostility...”

Within approximately three centuries, the Church be-
came almost entirely Gentile. By approximately the fourth 
century, the last remaining Hebrew Catholic communities 
had disappeared.

The Gospel bore great fruit amongst the Gentiles. Souls 
were saved, great saints and doctors of the Church arose. 
The faith and sacraments of the Catholic Church inspired 
a civilization. The pervasive influence of the Gospel can 
be seen in architecture, art, music, literature, medicine, 
education, etc.

Amid sin and heresy, there was a real acceptance and 
spreading of the faith, which became the very center of 
the lives of multitudes of people and the governing influ-
ence on the social order and public life of what was called 
Christendom.

The fruitfulness of the Gospel amongst the Gentiles was 
a great gift of God.

This was the times of the Gentiles. They had assumed 
the responsibility of Israel for giving collective witness to 
Yeshua and were very successful amongst the nations in 
the Church’s mission of evangelization and sanctification.

For that part of Israel, blind to the Messiah, the time of 
grace and glory for the Gentiles was a time of exile and 
persecution. Jesus had prophesied this in Luke (21:23-24), 

“Alas for those who are with child and for those 
who give suck in those days! For great distress shall 
be upon the earth and wrath upon this people; (24)  
they will fall by the edge of the sword, and be led cap-
tive among all nations; and Jerusalem will be trodden 
down by the Gentiles, until the times of the Gentiles 
are fulfilled.”

In 70 AD, the Temple was destroyed and the first Jewish 
revolt against the Romans was crushed. So too was the 
second revolt in 135 AD, and the people went into exile. 

Rabbinical Judaism developed after the destruction of 
the Temple, and there is no doubt that it took over and 
taught many of the truths of Mosaic Judaism. It preserved 
the Jewish People under God’s providence for century 
upon century

Even apart from Jesus and the New Covenant, the Jewish 
people have borne witness to God and His faithfulness. 

Additionally, the Jews as a People have also served as 
icons of humanity, witnessing to the full range of human 
potential and accomplishment, both positive and nega-
tive. What other people has had the fortune to have their 
family history portrayed in a book that billions of people 
would read and guide their lives by, a book we call Sacred 
Scripture? The persecution they have suffered over the last 
two millennia, many times at the hands of “Christians”, led 
Jacques Maritain, to say that their journey through history 
since the time of Christ was one long via dolorosa. Did 
not their suffering, culminating in the Holocaust, bear an 
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unspeakable witness to the dehumanizing influence of 
satan and “original sin” in the persecutors, even amongst 
the baptized?

Over the last millennia and a half, Jews have continued to 
discover the Messiah and enter His Church. As individuals, 
they have contributed their lives and gifts to Jesus and His 
Church and to the prevailing Gentile cultures. Within the 
Church, however, their Jewish identity was neither sup-
ported nor preserved in their offspring. Consequently, the 
corporate witness of the Jewish people to Christ and His 
Church no longer existed. The problem was such that the 
very term Christian or Catholic came to imply a Gentile 
believer in Christ, and the term Jew, came to imply one 
who did not believe in Christ.

And so it has remained until recent times, until the 
twentieth century.

New Phase of Salvation History
Fr. Freidman believed we had entered a new phase of 

salvation history and provided a reading of the signs of 
the times in his book Jewish Identity. Amongst the various 
signs, he identified the following:

1. The great apostasy of the Gentile populations 
which made up the Church. Fr. Freidman believed that 
the apostasy effectively began with the Protestant Refor-
mation, a religious rebellion that destroyed the unity of 
faith and established a multitude of competing interpreta-
tions of the Gospel. Spurred on by the secular events and 
movements of the next few centuries, the apostasy would 
eventually bring about the demise of Christendom and 
other twentieth century horrors such Stalin’s regime, the 
holocaust, and abortion, to name only a few.

2. The return of the Jews to the Holy Land. Three 
years following the holocaust, a Jewish state was estab-
lished in the land of Israel. Then the ingathering began, 
first from devastated war-torn Europe, then later from 
Ethiopia and Russia. The key event, we believe, was the 
reunification of Jerusalem in the Six Day War of 1967, 
fulfilling the prophecy of Luke 21:24:

... and Jerusalem will be trodden down by the 
Gentiles, until the times of the Gentiles are fulfilled

3. Large numbers of Jews have come to faith in Jesus 
since World War II. By some estimates, the numbers of 
Jews coming to faith in Jesus may be the largest since 
apostolic times, Many have entered the Catholic Church 
and the various Christian denominations, with the largest 
and most visible numbers finding their way into the fast 
growing Messianic Jewish movement.

4. The Second Vatican Council. In addition to all its 
other pastoral initiatives, the Council included important 
statements leading to new attitudes and teachings regarding 
the Jews. The Council also initiated a new exploration, by 
the Church, into the mystery of Israel.

To deal with the great apostasy within the Church and 
the growing secularization of cultures in modernity’s flight 
from God, the Council called the entire Church to a new 
evangelization, including a re-evangelization of the nations 
that once made up Christendom. 

Fr. Friedman believed that the Jews who had been bap-
tized and who had entered the Church had an important 
role to play in this new evangelization. 

Father saw the Divine hand of God moving through 
history with both Israel and the Church being prepared 
for the ingrafting. The term ingrafting refers to the natural 
branches, the Jewish people outside the Church, at the time 
when they will be given the gift of faith and will be grafted 
back onto the olive tree from which they came, now known 
as the Catholic Church. (see Romans 11)

On the one hand, the Jewish People were being gathered 
into their ancestral homeland: a material means to the 
spiritual end of their ingrafting. 

On the other hand, the Church, suffering its greatest 
apostasy while, at the same time, inaugurating a new rela-
tionship with the Jewish people, was also being prepared 
for the ingrafting. 

As part of the preparation for the ingrafting, Fr. Fried-
man believed strongly that the Jews who had entered the 
Church needed to preserve their identity and their heritage 
and to once again exercise their irrevocable calling, par-
ticularly with regard to their collective witness to Jesus 
and His Church. This thinking has seemed, so fittingly and 
providentially, to accompany the Church’s call for a new 
evangelization, the dialogue with the Jewish people, and 
the Church’s exploration of the mystery of Israel. 

Our Lord’s call to be His witnesses is vital and urgent. 
In 1976, during his farewell address in New York, Karol 
Cardinal Wojtyla, the future Pope John Paul II, stated:

“We are now standing in the face of the greatest 
historical confrontation humanity has gone through. I 
do not think that wide circles of the American society 
or wide circles of the Christian community realize this 
fully. We are now facing the final confrontation between 
the Church and the anti-Church, of the Gospel versus 
the anti-Gospel. This confrontation lies within the plans 
of Divine Providence; it is a trial which the whole 
Church… must take up.” (Wall Street Journal, Nov. 9, 1978)

And the Catechism of the Catholic Church 675 states:
 “Before Christ’s second coming the Church must 

pass through a final trial that will shake the faith of 
many believers.”

Aims of the AHC
It was to take up this challenge, that Fr. Friedman 

launched the Association of Hebrew Catholics. He believed 
that the final aim of the election of the Jewish people was 
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to provide a collective Jewish witness to Jesus and His 
Church.

A collective Hebrew Catholic witness:
• Can help restore the understanding of the Church as 

Jew and Gentile reconciled in Christ;
• Can help remove obstacles for the Jewish people to 

consider the Gospel as they come to see their identity and 
their heritage being preserved within the Church;

• Can help Messianic Jews and all non-Catholic Chris-
tians discover the fullness of faith in the Catholic Church 
as they come to see the Jewish people living out their 
heritage within the Church;

• Can help Muslims discover that Jesus was not only a 
prophet, but that Jesus truly died on the cross and that He 
is the second person of the One God;

• Can help those of other faiths, or of no faith, discover 
the truth in the person of Jesus as they come to see many 
Jews attend Mass to worship the Jewish Messiah;

• Can help all Catholics grow in their faith as they learn 
and experience their Jewish roots. 

The aims, therefore, of the Association of Hebrew 
Catholics include the following: 

• To gather the Jews who have entered the Church and 
to help rekindle their irrevocable calling, providing a col-
lective witness to Jesus and His Church;

• To preserve the identity and heritage of the Jewish 
people within the Church;

• To provide pastoral support for those Jews who have 
entered the Church;

• To provide support for Jews who are searching and 
inquiring about Jesus and the Church;

• To be an integral part of the new evangelization, con-
tributing a vibrant and rich Jewish perspective;

• To be an eschatological sign of the ingrafting, which 
may have already begun;

• To help all Catholics understand the Jewish roots of 
their faith;

• To be a witness to the Jewish people that the cross is 
not a sign of persecution, but rather of sacrificial love, that 
Jesus is the glory of Israel;

• To be a witness to 4 millennia of God’s merciful provi-
dence and fidelity, first to the People of Israel, next to the 
peoples of the world, and finally, to this world of the 21st 
century that is in a flight from God;

• And, finally, to hasten the day when all Israel shall 
proclaim:

Blessed is He who comes in the Name of the Lord. 

Jesus tells us in Matthew 23 that this acclamation said 
by His Jewish people is necessary before they will see 
Him again.

The Church is now engaged in a dialogue with the 
Jewish people. This dialogue relates to the People Israel 
outside the Church. Fr. Friedman established the AHC to 
address the question and issues of the People Israel inside 
the Church.

We welcome all Catholics to collaborate with us in this 
next phase of salvation history. You may reach us through 
our web site: www.hebrewcatholic.org. Request a sample 
issue of our publication, The Hebrew Catholic, and explore 
the resources in our web store.

I have heard Catholics of Gentile origin express their 
gratitude for the Jewish people from whom Jesus came. 
May I add that this Jew, David Moss, is grateful for the 
peoples of Gentile origin who have preserved and spread 
the Gospel through two millennia so that I too could dis-
cover our Lord – the fulfillment of Israel’s hopes, and the 
King of the Jews and of all nations. 
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Israel, France, and Germany -- A Pilgrimage
7th June, 2010
Penny and I returned from a 72-day tour of eleven coun-

tries, including Israel, France, and Germany.
One of the highlights of our pilgrimage to Israel was a 

visit to the grave of our Father Elias Friedman, who died 
in 1999 and is buried at the great Carmelite monastery of 
Stella Maris (Star of the Sea), Haifa, Israel, a town where 
I lived from 1951 to 1953.

In France, a highlight was our visit to Paray-le-Monial 
where in the 17th Century, St. Margaret Mary had a vision 
of the Sacred Heart of Jesus. Thereafter, every Catholic 
Church dedicated to the Sacred Heart (including the beauti-
ful Basilica in St. Louis) takes its name from the original 
apparition. Also, it is hard to think of any Catholic church 
which does not have at least one statue or stained glass 
window of the Sacred Heart. It is at this sanctuary that I 
had the privilege of meeting Father Jean-Rodolphe (John 
Rudolph) Kars on 18th May, 2010. It is at the Sanctuary of 
the Sacred Heart that he is chaplain. A former concert pia-
nist with an international reputation, he became a Hebrew 
Catholic and then was ordained a priest (his story, which 
is extraordinary, will appear in The Hebrew Catholic). It 
is he who alerted me to the existence of “The Lamp of 
Israel” which still burns in the Chapel of the Apparition 
at Paray-le-Monial.

The third highlight was our visit to Bad Bergzabern and 
the nearby town of Speyer, both in Germany and both 
closely associated with St. Edith Stein, our second patron. 
It was in the village of Bad Bergzabern where our Saint was 
baptised at St. Martin’s Church on 1st January, 1922. Not 
only the priests’ residence, but a street is named after her. 
It was in Speyer where St. Edith spent eight years teach-
ing girls at a Dominican Teachers’ Training Institute, St. 
Mary Magdalen, prior to entering the Carmelite Convent 
at Cologne. We noted with great joy that not only a street 
but a square is named after her.

Continued from page 8 Letters

Fr. Jean-Rodolphe Kars and Andrew Sholl

The final highlight of our long voyage was a privileged 
entry to an area of Notre-Dame Cathedral in Paris from 
which the tourists, and even the faithful, are normally 
excluded. This was the area, between the choir stalls and 
in front of the high altar, where the Cardinal Archbishop 
of Paris, Aaron Jean-Marie Lustiger, is buried under a 500 
kilogramme slab. He was the second last Archbishop and 
my chaplain at Paris University (Sorbonne) in 1965. A 
most moving experience.

Andrew Sholl
Australia

diocesan paper and in the National Catholic Register, and 
we received support from our local Catholic radio station 
and a couple of others. However, we were not very success-
ful with notices of our conference in other diocesan papers 
and venues around the country. But we have learned.

While the overall attendance was good, we satisfied 
less than half of our commitment for hotel reservations, 
leaving us with a substantial debt. Two supporters have 
come through with substantial contributions totaling about 
$30,000. We still have a $9,000 debt. And our bank account 
will be critically low after we mail this issue. If you are 
able, a contribution to help reduce this debt and enable us 
to continue moving forward will be most appreciated.  We 
know how difficult these times are, and many will not be 
able to contribute. However, your prayers will be much 
appreciated. 

You shall be my witnesses ... in 2011 and beyond
All-in-all, 2010 was a year of many blessings. In addi-

tion to the conference, the interview, the flyers, the holy 
card and print, and the three new books, there was also 
the ongoing development of AHC havurot. 

There are now eight havurot, with some new ones getting 
started. As people meet for prayer, study, celebration and 
fellowship, the work of the AHC will develop and spread. 
The next issue of The Hebrew Catholic will be devoted 
to our havurot. If you are starting a havurah, please write 
and let us know so that we may include your group in the 
next issue.

Please pray to Our Lady and St. Teresa Benedicta, for 
our Lord to guide us in the efforts needed to perpetuate the 
work of the AHC beyond my time as president.

Please know that we are grateful for your continuing 
prayers and support, enabling us to do our small part in 
this profound work of our Lord. 

Wishing you every blessing, in the hearts of Yeshua, 
Miriam, and St. Teresa Benedicta of the Cross,

Continued from page 10 President’s Memo
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T-Shirts
The front of the t-shirt 

has the AHC logo. The 
back has the artistic render-
ing of St. Edith Stein. The t-
shirts are 100% pre-shrunk 
cotton.
Youth: Med, Large 17.95
Adult: Small, Med, Large, 

Extra-large 19.95
Ask about larger sizes.

Tote Bags
One side of the tote bag 

has the AHC logo, while 
the other side has the artis-
tic rendering of St. Edith 
Stein.
Tote Bag: 15.00
Shipping: t-shirts, tote bags 
1-3 items 4.95

AHC Patroness: St. Teresa Benedicta of the Cross
Unlike other saints, St. Teresa Benedicta has had very 

few items produced to represent her.
Dean Beardslee, a friend and member of the AHC, pro-

duces t-shirts, tote bags, and other items with a variety of 
text and graphics to proclaim our faith and to introduce 
the saints in the public square. 

Dean decided to produce two items on the occasion of 
the first AHC sponsored conference to help make the AHC 
and our patron saint, St. Edith Stein, better known. The 
two items are shown below. 

The artistic rendering of St. Edith Stein was taken, with 
permission, from an original oil painting, “Edith Stein”, by 
Marie-Celeste Fadden OCD © Carmel of Reno. The ren-
dering is in black and white and the Jewish star is yellow. 

“Edith Stein”
by Marie-Celeste Fadden OCD

This painting portrays St. 
Edith Stein, her sister Rosa 
standing nearby, and a multitude 
of other Jews as they enter into 
Auschwitz. 

A small print of this painting 
has been included with this is-
sue of The Hebrew Catholic. 
Additional copies are available 
on request.

A poster size rendition,  
19.75” wide and 28.25” high, 
is also available. 

$12.00 each + $4.00 shipping

AHC Resource Center

AHC Patroness: Miriam, Our Lady of the Miracle
On the occasion of the first AHC sponsored conference, 

we produced our first holy card: Miriam, Our Lady of 
the Miracle. Additional copies of the card are available 
upon request. Contributions are appreciated. 

The back of the card contains 
the following text.

“... when the Blessed Virgin 
made a sign with her hands, the 
veil fell from my eyes ... just as 
snow melts beneath the rays of 

the sun. “
Alphonse Ratisbonne was 

infused with the Catholic faith by 
the Blessed Virgin, in the Church 

of St. Andrea Della Fratte in 
Rome, 20 January 1842.

Declared a divine miracle on June 3 1842 by  
Cardinal Patrizi, Vicar General of Pope Gregory XVI.

Miriam, Our Lady of the Miracle, Pray for us!
Patroness of the Association of Hebrew Catholics.

AHC Flyers
The following AHC flyers are now available:

1. Presenting the Association of Hebrew Catholics
2. Havurah: Why and how to develop an AHC havurah.
3. The Logo of the AHC.

The flyers are on our web site.

These flyers enable us to inexpensively let people 
know about our work. Copies of the first two flyers 
are included with this issue. You are free to reproduce  
these or you can order additional copies from us. A 
contribution toward the cost of printing and shipping 
is appreciated.
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AHC Resource Center

Four volumes grew out of the lecture series entitled The 
Mystery of Israel and the Church, sponsored by the As-
sociation of Hebrew Catholics, and held since “the Fall of 
2007 in the Cathedral Basilica of St. Louis. Interest was 
expressed in bringing these talks to a wider public, without 
losing their original character as oral presentations. Their 
principal focus is to bring out the beautiful role of Israel 
in the history of salvation and the deep ties between Israel 
and the Church.” [From the Preface in Volume 1]

The Mystery of Israel and the Church
Dr. Lawrence Feingold STD STL

A Four Volume Series published by The Miriam Press

The first  three volumes were published in 2010 by 
The Miriam Press, publishing arm of the AHC. We are 
grateful to Dr. Feingold, not only for the lectures, but 
for contributing his time and treasure in undertaking and 
completing the publishing tasks to produce these volumes 
in time for the first AHC conference in Oct. 2010. The 
content of the volumes, corresponding to the first three 
lecture series, may be seen in the listing of the lectures 
elsewhere in this issue. 

1. Figure and Fulfillment
Soft cover, 217 pgs
$17.95   $13.00

2. Things New and Old
Soft cover, 231 pgs
$17.95   $13.00

3. Messianic Kingdom of Israel,   
Soft cover, 277 pgs
$18.95   $14.00

4. The Messiah of Israel
To be published

The first three volumes  
have the Imprimatur of 

Most Rev. Robert J. Hermann, 
Auxiliary Bishop of St. Louis.

“You Shall Be My Witnesses...”
Hebrew Catholics and the Mission of the Church

First AHC Conference • Oct. 1-3, 2010 • St. Louis, MO
Recordings include the talks, homilies from Masses, 

Q&A session, and interview with Archbishop Burke. 

13 CDs, $55.00   $40.00
(See President’s Memo regarding availability)

Recorded Video Interview With  
Archbishop Raymond L. Burke

On the Occasion  
of the AHC Conference

(Transcript within this issue) 
DVD, $15.00  $10.00


