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“And so all Israel shall be saved” (Romans 11:26)
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“Consider the primary aim of the group to be, 
not the conversion of the Jews, 

but the creation of a new Hebrew Catholic community life and spirit,
an alternative society to the old.”

 A counsel from Elias Friedman, O.C.D.

“The mission of your association responds, in a most fitting way, 
to the desire of the Church to respect fully 

the distinct vocation and heritage of Israelites in the Catholic Church.”
Most Rev. Raymond L. Burke, Archbishop of St. Louis, May 2006

“Please be assured of my prayers for your efforts devoted to studying and calling 
attention to the Jewish roots of our Catholic faith and for your work to help  

Catholics of Jewish origin to find their place and role in the Church.”
Archbishop Robert Carlson, Archbishop of St. Louis, Sept. 2010

The Association of Hebrew Catholics is under the patronage of
Our Lady of the Miracle

(who in the Church of St. Andrea della Fratte in Rome,  
on 20 January 1842, converted Alphonse Ratisbonne)

and 
Saint Teresa Benedicta of the Cross (Edith Stein)

Miriam, Our Lady of the Miracle, pray for us!
Saint Edith Stein, pray for us!

What They Have Said
“Modernism in religion is ... the specific result of an application of  

Modern Philosophy to the Judaeo-Christian religious tradition. 
... the general effect is an undermining of faith in the historicity of the 

sources of each religious tradition, a reinterpretation of these sources in 
such a way that a new kind of religion begins to function within their  
organizational frameworks and didactic terminologies. They are thus  

gradually transformed into ... philosophical faith directed more at  
the cultivation of immanent human powers on the natural level  

than religious faith directed to an order of revealed truth and knowledge, 
distinct in origin and in object, coming from the personal God  

standing transcendent above nature.”
The Lord of History, Msgr. Eugene Kevane, 2017, The Miriam Press, pp. 59-60

vuvh oaç tçv LËrç
(Baruch haba b’Shem Adonai)

Blessed is He who comes in the Name of the Lord

The Association of Hebrew Catholics aims at ending the alienation of 
Catholics of Jewish origin and background from their historical heritage. 
By gathering the People Israel within the Church, the AHC hopes to help 
enable them to serve the Church and all peoples within the mystery of their 
irrevocable gifts and calling. (cf. Rom. 11:29)

The kerygma of the AHC announces that the divine plan of salvation has 
entered the phase of the Apostasy of the Gentiles, prophesied by Our Lord and 
St. Paul, and of which the Return of the Jews to the Holy Land is a corollary.
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News and Notes 

About this issue
The long overdue delivery of this issue highlights a new 

turning point in the mission of the AHC. In the President’s 
Memo, we will begin to describe this point, peering ahead 
to where our Lord may lead.

We include the 5th chapter of Channah BarDan’s, The 
Bride. Following this issue, The Miriam Press will publish 
the entire book.

We also include a summary article by André Villeneuve,  
a member of our Board of Advisors, On the Importance 
of Biblical Hebrew in Catholic Seminaries and Academic 
Institutions. We agree with André’s thesis and are grateful 
for his views.

A brief article by Br. Gilbert (aka Athol) on the five types 
of Hebrew Catholics is included as well. We would love 
to hear your thoughts on this.

Finally, we include an article by Elias Friedman, OCD, 
previously included in The Hebrew Catholic #64, about 
Msgr. Kevane and his book, The Lord of History. 

Our Cover
The Lord of History, Christocentrism and the Philoso-

phy of History, by Msgr. Eugene Kevane, has just been 
republished by The Miriam Press. 

As special consultant to Elias Friedman, OCD, Msgr. 
Kevane was responsible for getting the Association of 
Hebrew Catholics started in the United States. Both men 
shared the view that a major sign of our times was the 
historic apostasy of the once-Christian Gentile peoples. 
Msgr. Kevane wrote The Lord of History as his study of 
this apostasy.

The cover of the book is a photo of a statue in Poland 
of Christ the King sculpted as standing over the world. 
The picture of the statue was obtained at: http://tinyurl.
com/mrjbfyw. 

Ken Wilsker – Chairman of the Board
In The Hebrew Catholic #91, Winter 2013-2014, we 

announced that Ken Wilsker 
had been appointed, along 
with Dr. Larry Feingold, to the 
AHC Board of Directors. We 
also announced that Ken and 
Flora Wilsker had assumed 
oversight responsibility for the 
AHC Havurot and the produc-
tion and distribution of the AHC 
Havurah Newsletter.

We are now happy to announce that David Moss nomi-
nated Ken to be the new Chairman of the AHC Board of 
Directors, and the Board of Directors has approved. Ken 
assumed his new role as of May 13, 2017, the 100th an-
niversary of the first of the Fatima apparitions.

Ken will be working closely with David Moss as he 
assumes his new responsibility. Please remember to pray 
for Ken and Flora and all of those who support the AHC  
mission to preserve the identity and vocation of Israelites 
within the Church.

Susan H. Moss, R.I.P. † † †
Susan Hannah Moss, the 

youngest sister of David Moss, 
entered Eternity on March 9, 
2017.

Susan entered the Catholic 
Church on March 26, 2016 at 
St. Joseph the Workman Ca-
thedral, La Crosse, Wisconsin, 
as described in The Hebrew 
Catholic #99. (http://www.he-

brewcatholic.net/wp-content/uploads/2016/06/THC-99.pdf/ – page 4)

One year later, on March 25, 2017, the Solemnity of 
the Annunciation of Our Lord, we celebrated her Funeral 
Mass at the same Cathedral.

Susan had spent more than 2 decades as a Lutheran 
before entering the Catholic Church. In addition to the 
many Catholics present who became friends with Susan 
during the last year, many Lutheran friends also attended 
the Mass, telling us of Susan’s caring and compassionate 
outreach in the various ministries she had served. 

Please remember Susan in your prayers.
Eternal rest, grant unto her, O Lord 

and let perpetual light shine upon her.  
May her soul and the souls of all the faithful departed 

through the mercy of God, rest in peace. Amen.

Fr. Antoine Levy, O.P.
Fr. Levy is co-chair of the 

Helsinki Consultation on 
Jewish Continuity in the 
Body of Messiah, an “inter-
national fellowship of Jewish 
scholars and theologians who 
acknowledge Jesus as Israel’s 

Messiah and who live as members of diverse ecclesial 
bodies.” The phrase quoted above is taken from their 
website at: http://helsinkiconsultation.squarespace.
com/helsinki-consultation/. We have posted additional 
information about Fr. Levy, along with links to Fr. 
Levy’s annual Consultation papers, on our website at:  
http://www.hebrewcatholic.net/fr-antoine-levy/
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Letters / Emails
This is your column, your means to express your thoughts and 
to communicate with our readers. We invite your comments and 
views. We will attempt to publish all letters as received. However, 
we reserve the right to edit letters because of excessive length, 
personal comments, or inappropriate matter.
We honor all requests to not publish the letter writer’s name. 
We will also withhold the writer’s name if we feel the contents 
warrant it.

Fr. Elias Friedman, a mutual friend
At the beginning of November 1982, after attending the 

Pontifical Mass for the canonization of Saint Marguerite 
Bourgeois at St. Peter’s, I flew to Athens and then to Tel 
Aviv to begin a most memorable tour of Israel and the 
Holy Places, as a guest of the Israeli government, at the 
request of the Canadian Jewish Congress. It was their way 
to express their appreciation to me for being the first Chair-
man of the Inter-religious group, The Tripartite Dialogue: 
Canadian Jewish Congress, Canadian Council of Churches 
and the Canadian Catholic Conference of Bishops.

On Friday, November 5th I was driven to Caphernaum, 
where I visited the home of St. Peter and the Synagogue 
behind it; then to the Chapel of the Promises made to Pe-
ter, and close by, the German Benedictine Chapel of the 
five loaves and two fish; then to the Mount of Beatitudes 
overlooking the Sea of Galilee, where I offered Mass in 
the Chapel. Then, I was driven to Mount Thabor where 
the Franciscans minister at the Basilica of the Transfigura-
tion. Lunch and a short drive to Nazareth which is clearly 
visible from Mount Thabor followed. Then north-west to 
Haifa, where I was the guest of the chief Rabbi Cohen for 
the shabbat meal.

On Saturday, November 7th I was driven a short distance 
north to Mount Carmel, famous for the prophet Elias and 
also Our Lady of Mount Carmel. I celebrated Mass at the 
main altar above the crypt with Fr. Elias Friedman as my 
server. He became a Catholic at the age of 35. He had 
been 30 years in Israel but never claimed citizenship for 
his own reasons. He received the Jerusalem Medal from 
the government of Israel.

As he explained to me after the Mass, he is trying to sell 
the idea not only of a Jewish Catholic Rite but of a com-
munity distinctly Jewish and Catholic. He has the blessing 
of Cardinal McCann of South Africa and of Archbishop 
William Carew, the Apostolic Delegate, but not of the 
Patriarch of Jerusalem. He also confided that his book, 
Jewish Identity, was to be published soon in the U.S.A. On 
my return to Canada, I sent him a note of gratitude for his 
welcome and included an offering to help its publication 
and received a copy sometime later.

Over these many years, I have cherished this chance 
meeting and keep praying that Cardinal Aaron-Marie 
Lustiger’s dream of the “completion” of the Jewish cov-
enant may be realized and that the identifiable presence of 
Catholic Jews (circumcised and baptized) may enrich the 
Church and bring peace to our stressed world!

Fraternally yours in Jesus the Messiah,

+Eugene P. LaRocque 
Bishop Emeritus of Alexandria-Cornwall

Thanks for making us aware of Jewish roots
When I was in high school, I worked in a florist green-

house in which I was informed about the importance of 
caring for the roots of flowers. Thanks to you and other 
Hebrew Catholics, I have begun to understand the roots 
of our Catholic Faith through Jewish eyes.

I believe our Catholic Faith with its roots in Judaism is 
God’s flower to us and the human race. Thanks to you who 
have made us aware of Christ and Mary’s Jewish roots and 
that salvation is from the Jews. God bless you.

Rev. William F. Salmon
St. Mary’s, Hanover, MA

If AHC had existed in those days ...
Last night, I watched your interview with Marcus Grody 

on YouTube and was deeply impressed by your insights 
into the problem of Jewish identity within the Catholic 
Church. God bless you for the great work you are doing.

Allow me to share a personal anecdote.
Many years ago while traveling in Egypt, I hired a driver 

named Mohammed to take me from Cairo to Alexandria. 
It was a long drive, and we talked of many things.

Upon hearing that my father was Jewish, Mohammed 
expressed bafflement as to why I had followed my mother’s 
Catholic faith instead. “You should be what your father is,” 
he told me sternly, with obvious disapproval in his voice.

I tried my best to explain. I told him that my mother was 
a devout Catholic, while my father was agnostic, indiffer-
ent to the Jewish faith. This brought ... scorn ...

I further explained that the Catholic Church had allowed 
my parents to marry only on the condition that the children 
be raised Catholic. To this, … derision.

In Mohammed’s eyes, it was a question of manhood. All 
the excuses in the world could not mitigate the fact that I 
had followed my mother’s religion instead of my father’s. 
For this, … contempt.

It was not my choice to be raised Catholic. I was not 
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even born when that decision was made. Yet I trust it was 
God’s will. And indeed, I returned to my childhood faith 
in middle age, most gladly and willingly.

Even so, I have never forgotten his disdainful looks, 
nor has that conversation ever ceased to haunt me with a 
vague and nameless regret. For in my heart, I know that 
Mohammed had a point. Something about the whole ar-
rangement just didn’t add up, and all the explanations in 
the world could not make sense of it.

I remember how my father used to sit in the car read-
ing the newspaper while we children attended Mass, and 
I wonder how things might have been different had your 
Association of Hebrew Catholics existed in those days.

My father might or might not have appreciated the AHC. 
Probably not, given his aversion to organized religion 
generally.

Nevertheless, I believe the AHC might have offered 
something to his children which we otherwise lacked—
some way of engaging our father’s heritage other than 
flat-out rejection.

God bless you for all you do. Warmest regards,
Richard Poe

Origins in the ancient Church of Jerusalem
Hugh and I joined the Melkite Rite, that is, the Greek 

Catholic Melkite Church, united to the Holy See but very 
much a child of the Byzantine Church in Constantinople. 
(It is) hence Greek, and it descended from those Eastern, 
Aramaic-speaking churches that remained loyal to the 
emperor in Constantinople during the Council of Chalce-
don, 451 BC, which opposed Nestorianism and the Mono-
physites, defining the nature of Christ. Hence, Melkite 
(“royalist”) is from the Hebrew or Aramaic. Although the 
liturgy was celebrated in Greek until roughly 100 years 
ago, it is now celebrated primarily in Arabic, although in 
parts of Syria, it has always been celebrated in Aramaic 
despite recent upheavals.

The Church claims direct descent from the original 
Patriarchate of Antioch. Some families claim direct de-
scent from the first Christian converts from Judaism, for 
example, one family claims their name descended from 
Simon Peter. There are now 42 parishes in the Eparchy of 
Newton which covers the entire USA. I would encourage 
any Hebrew Catholic to attend their liturgies which are 
hauntingly beautiful. At our parish, Holy Transfiguration 
in McLean, VA, the Bible Study is led by our dear friend 
… himself a convert.

In my husband’s peregrinations, we have assisted at the 
liturgies of many different rites of the Catholic Church but 
believe that this rite has a special hold on us because of 
its historical origin in the ancient Church of Jerusalem.

Yours in Christ,
Maria Owen

We are all His chosen now
God bless all of you for your website, and what you 

chose to do. God told all of us believers that He chose the 
Jewish people to be His special people, and Jesus said He 
came not to take away from the Scriptures, but to fulfill 
them. We are all His chosen now, but I do think that God 
wants us to love all Jewish people, in the name of Jesus. 
We would love to see the publication.

Gloria Mary and Stephen Filippo, United States

Pray for Israel and Church in Israel
May Our Lord bless your vital ministry. It is always a 

joy to hear from you and your beautiful outreach.
Shalom,
Don Boyle, United States

P.S.  Thanks for including the article by Father David 
(Neuhaus) from Israel. That brave nation and the Church 
there should always be in our prayers.

Jewish interpretations lost on us
Just wished to say I was very interested to learn of the 

folded napkin from the Jewish perspective. There must 
be so many similar things in the Bible that have a Jewish 
interpretation that is lost on us. I have always wondered 
about the swaddling clothes…  When I have read of the 
linen being apart from the main body of linen, I always 
interpreted that as being a symbol of Christ the head and we 
the body! (our work of co-redemption not yet complete….)

Annabelle White, Scotland

Ashkenazi descendant - 6th generation removed
I am a self-proclaimed Hebrew Catholic: a baptized, 

confirmed, and practicing Roman Catholic who has em-
braced the Jewish heritage of the faith, including observing 
Jewish practices, customs, and holy days that are not in 
direct opposition to the teachings of Rome. I myself am a 
6th-generation-removed Ashkenazi Jewish descendant. I 
would appreciat e more information on becoming involved 
with AHC and possibly with a havurah, if one exists near 
Springfield, Missouri or can handle a long-distance mem-
ber. Thank you for your time and consideration. 

Shalom,  
M.A., United States

Can there be anything more important ...
Can there be anything more important than this work of 

the AHC? I think not, even if it is not readily visible….
Frederick Frankel, United States

The Hebrew Catholic - content is unique
May you have a blessed Christmas and a New Year of 

good health.
Thank you for your newsletter. It must take a great deal 
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of work to put it together. The reading material is unique. 
It is content that you do not see in other publications.

Thank God that at 91, I am still able to be active….
God bless you.
Fr. James Cox, † † †

Ed. We learned that Msgr. Cox, who has supported the AHC for 
many years, entered Eternity on April 15, 2017. 

Eternal rest grant unto him, O Lord, and let perpetual light 
shine upon him. May his soul and the souls of all the  

faithful departed, through the mercy of God, rest in peace.

May Windows of Heaven Open Above AHC
Merry, Merry Christmas
God’s peace is yours!
We rejoice with you at this time of the year when Our 

Lord made His name, Immanuel, so dear to us and began 
to take the steps necessary to become our Eucharist. Thank 
you for all you are doing which fills His heart with so much 
joy that I’m sure it makes Him dance. We are grateful to 
you for allowing us to help you in this work of love, even 
in such a small way.

I hope some day to be able to meet you and join you 
for one of the wonderful meetings you have. But for now, 
we pray that the windows of heaven remain opened wide 
above you and all God’s heavenly blessings enrich you 
abundantly.

With love to you,
Names withheld

Thanks for the AHC Haggadot
Thank you for the Haggadahs. It was a pleasure talking 

to you two.
I’ve enclosed a Passover book from our local grocery 

store just so you could look over it if you wish. They give 
them out free of charge every year, but only the bigger 
stores…

Thank you for all you do. The AHC is a great blessing to 
the Church and especially to me! Praying that a Havurah 
forms in my area.

All the best. A Happy Passover & a Blessed Easter to 
you all.

Love, prayers, Shalom,
Susan & Nachshon Limor, United States 

AHC Haggadah loved by those attending Seder 
A few days ago, on the first night of Passover, we used 

your Haggadah to hold a Catholic Seder for about 30 
people, mostly families who home-school their children. 
So we had many children present, from infants through 
teens. And everyone participated and paid close attention. 
We all learned something doing this (only one of us had 
been raised Jewish), and we loved the prayers and the 
interpretations.

So thank you and God bless you for doing this for your 
“younger” (non-Jewish, grafted-on) brothers and sisters. 
May He make your ministry to the whole Church ever 
more fruitful.

A blessed Eastertide to all of you.
Susan Thomas, United States

Catholic revert enjoys AHC website
I grew up Catholic and spent a lot of time active in a 

Messianic Jewish synagogue in Maryland. I moved to New 
Hampshire just over four years ago and returned to the 
Catholic Church. I don’t know for sure if I have Hebrew 
blood or not. I am waiting for DNA tests to come back 
regarding that. However, I stumbled across your website 
looking for a Hebrew translation of something. I never 
heard of Hebrew Catholics before, so I found your website 
pretty amazing. I will be praying for your ministry.

CF, United States

Grateful for Dr. Feingold’s Lectures on Website
I just wanted to say thank you very much for having 

Dr. Larry Feingold’s lectures on your website. I and many 
others have found the AHC lecture series to be of immense 
benefit to a better understanding of Catholic Church teach-
ings. I personally feel that my faith has grown considerably 
after having listened to a number of these lectures over the 
past few months.

Chris Kantack, United States

Hebrew Catholic perspective is refreshing
... I have also found your website to be both interesting 

and informative and have contacted Bill Hodge here in 
NZ about the AHC. We have not met yet, as he has been 
moving house, but he wants to start a new group or pro-
gramme in the New Year.

My background is not Jewish, but I am very interested 
in the work that the AHC is doing, as I have always had 
an interest in Judaism and the role it plays in Christianity.  
... Coming across this website and reading the various ar-
ticles and magazines has been terrific, as I have learned a 
great deal and would like to learn more. To see Christianity 
from a Hebrew Catholic perspective is both refreshing and 
logical. In your magazines, a number of letters are from 
people of Jewish background who described themselves as 
fulfilled. May I also say that for a Gentile Catholic, learn-
ing this Jewish perspective is fulfilling as well – suddenly, 
a lot of things make sense. ...

Yours sincerely,
Marie Ross, New Zealand

Intrigued by the AHC
As a (Gentile) Catholic who, as a Protestant, worked with 

Jews for Jesus, I am intrigued by this ministry.
Greg Cook, United States
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President’s Memo
Shalom Chaverim,
We hope this issue finds you well and secure within 

His grace. 
It is always a joyful relief when Kathleen and I get 

another issue of The Hebrew Catholic into the mail. With 
this issue, the sigh of relief is all the greater due to its long 
overdue publication.

In the light of faith, it seems that the events leading from 
last August to the present moment can be understood as the 
AHC reaching a turning point in the journey of carrying 
out its mission. Let me explain.

Discernment through a Silent Retreat
Last August, Kathleen and I went on an 8-day silent 

retreat at the Broomtree Retreat Center in South Dakota 
(http://broom-tree.org). Kathleen had been on many silent 
retreats, while my only experience was over a weekend 
shortly after I entered the Church in 1979. Our Broomtree 
retreat was based on the  Ignatian Exercises and Lectio 
Divina, and we met individually with a spiritual director 
twice each day.

The intention of my own retreat was to begin the process 
of discerning the way forward for the AHC. While there 
is growing support for the mission of the AHC, the daily 
work has been carried on by Kathleen and myself. As we 
advance in our golden years, it has become clear that we 
need to discern God’s leading for the path forward.

Towards the end of the retreat, my spiritual director sug-
gested that he thought we needed a “home.” He explained 
that by “home,” he meant a place where a number of people 
could come and carry out the work of the AHC. Such a 
place would not depend on the presence of myself or a 
future leader in order for the work of the mission to be 
carried on. The AHC Center in Saint Louis has served as 
home for the work that Kathleen and I have done, i.e., for 
our living quarters, for various activities such as celebra-
tions (Passover, Succoth, etc), havurah gatherings, classes, 
book inventory and sales, etc. However, it has not been a 
place where people could come and work.

The entire retreat, especially with the spiritual direction  
we received, seemed to me to have come from our Lord, 
leading us forward in our discernment. 

Discernment through Physical Disability
We returned to Saint Louis, edified and uplifted by the 

retreat. In mid-September, I developed pain in my left knee 
and by the end of the month, I was unable to walk. This 
was a condition that would last for the next three months. 
In January, I was able to get around with a walker, and in 
February with a cane. I am now able to walk, carefully.

At the beginning of January, my sister Susan was admit-
ted to the hospital in La Crosse, Wisconsin with a diagnosis 
of acute leukemia. 

Kathleen and I travelled to La Crosse for approximately 
a week each time in January and February. Susan was 
transferred to a nursing home on March 2, where we visited 
her for the last time. Susan passed over on March 9. We 
returned to La Crosse for her Funeral Mass on March 25, 
one day short of her one-year anniversary of entering the 
Catholic Church.

We are thankful that Mother Miriam, OSB was also able 
to join us in visiting Susan and attending her Funeral Mass.

It has become clear that our time is increasingly taken 
up with our own medical matters, and those of others. 

Discernment through Reading and DVDs
Although the publication of The Hebrew Catholic had 

been delayed due to the events described above, we did 
continue to take care of many other matters, albeit at a 
much slower pace than previously. One significant effort 
was the republication of Msgr. Eugene Kevane’s, The Lord 
of History. Because I had been confined to a chair from 
October through December, it was also a grace that I was 
able to watch videos and do a lot more reading. 

The DVDs we watched included: A Wolf in Sheep’s 
Clothing, about Saul Alinsky’s influence on secular society 
and on the Church; Agenda 1, Grinding America Down 
and its sequel, Agenda 2, Masters of Deceit. 

The last few books we read out loud together included:
• Out of the Ashes, Rebuilding American Culture  

by Anthony Esolen
• Strangers in a Strange Land, Living the Christian 

Faith in a Post-Christian World  
by Archbishop Charles Chaput

• The Benedict Option, A Strategy for Christians in 
a Post-Christian World  
by Rod Dreher

The DVDs revealed the people and the ideas that have 
been transforming Western civilization, and in particular, 
American society and culture, into a secularized and pagan 
reality, aggressively hostile to traditional Judaeo-Christian 
beliefs and values. In Fr. Friedman’s thesis, this is all the 
fruit of the apostasy of Christians.

The books provide similar analyses, with each author 
focusing on the current state of the culture and suggest-
ing the kind of behaviour that is needed by Christians to 
develop a counter-cultural response in order to survive 
and prosper.

In The Benedict Option, Rod Dreher uses the Rules of St. 
Benedict’s communities to outline principles that could be 
used or adapted by Christians in today’s deteriorating cul-
ture. As Kathleen and I were reading this book, it occurred 
to us that the kinds of communities Dreher is describing 
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are very similar in many ways to the communities that the 
Jewish people have lived in which have preserved their 
identity and enabled them to faithfully persevere even 
within hostile cultures. 

It has seemed Providential to me that we have had the 
opportunity to watch the DVDs and read these books at 
the very time when we were republishing Msgr. Kevane’s 
The Lord of History, a thesis on the very historical apostasy 
that these DVDs and books describe. 

Discernment through Fr. Friedman’s Thesis
Elias Friedman’s thesis, described in Jewish Identity, was 

based upon the continuing election of the People Israel, 
along with a reading of the signs of the times.

The two primary signs that Father identified were: (1) 
the apostasy of the Gentiles, and (2) the return of the 
People Israel to their ancient homeland along with the 
establishment of the State of Israel in 1948. This second 
sign would eventually include the return of Jerusalem to 
Jewish sovereignty as a consequence of the 1967 war. 

Based upon his thesis, Fr. Friedman believed it was time 
for Jews in the Church to come together to preserve their 
God-given identity and to fulfill their vocation of giving 
collective witness to God’s revelations, now to include 
Yeshua and His Church. Thus, in 1979, Fr. Friedman and 
Andrew Sholl launched the AHC to work towards the re-
alization of Father’s vision. In 1994, Fr. Friedman asked 
me to lead the AHC from the United States.

While I understood Fr. Friedman’s thesis, the path 
forward was not clear, especially in light of significant 
obstacles that we faced, some of which follow.

Among Catholics in general: On the one hand, there 
was the growing apostasy which challenged every aspect 
of our faith and our mission; on the other hand, there were 
those who held onto the traditional faith, with little or no 
knowledge of their Jewish roots, and including some others 
blinded by anti-semitism.

Among most Jews already in the Church, there was a 
loss of their sense of identity and their calling as an elect 
people. For a brief overview, see Br. Gilbert’s brief de-
scription of Five Types of Hebrew Catholics on page 15. 

Then there were the theologians who accepted the ideas 
of replacement theology or the ideas of double covenant 
theology, both of which are erroneous.

Meanwhile, the Church was moving forward in its 
dialogue with the Jewish people, advancing in a greater 
appreciation of God’s dealing with the Jewish people and 
of their inherent dignity.

Thus, we have moved carefully but steadily forward. 
We have been mindful of Fr. Friedman’s counsel to avoid 
affiliating with other groups, including religious orders. He 
advised that we were a seed planted in a garden in which 
many trees and other plants have grown. He said we needed 

to find within the Church our own path to the sun, for we 
had a unique mission in God’s plan of salvation.

In keeping with Fr. Friedman’s counsel, we also have 
had to decline help from a number of people who were 
excited to learn about the AHC but who had a vision that 
was not in keeping with the mission of the AHC. 

While Church leaders dealt with the Jewish people out-
side the Church, we were addressing the situation of the 
Jewish people within. Our work has been consistent with 
the Church’s development of understanding, and we have 
been blessed by the confirmations and the amazing provi-
sions that our Lord has granted us all along our journey.

Some of our development over the years includes: 
The growth of understanding about our work and the 

receptivity to it, not only here in St. Louis, but in places 
around the world. This growth has taken place in AHC 
havurot (prayer-study-fellowship groups); with 19 AHC 
Contemplatives who have committed themselves to pray 
for our work; with the almost quarterly production of our 
publication, The Hebrew Catholic; by celebrating Jewish 
feasts here in the light of Christ; through our recently-
concluded 18th free lecture series given by Dr. Larry 
Feingold; through our AHC website, web store, active 
AHC Facebook group, and email discussion group; and 
the publishing activities of The Miriam Press. To date, we 
have published eight books.

Our work has also included communications with those 
asking questions or seeking guidance on their spiritual 
journey, those who have entered the Church, those in 
mixed marriages, and those inquiring about the Jewish 
roots of Catholicism, etc. Found on our website are the 
stories of Jews who have entered the Church as well as 
links to other Hebrew Catholic apostolates, all of which 
have contributed to the growing collective witness of Jews 
to Jesus and His Church.

Discernment through the Turning Point
From our experiences and readings over the last eight 

months, it has become clear that we must now move 
beyond the normal course of our work and actively seek 
the Lord’s will for the future of the AHC. The election of 
Ken Wilsker to Chairman of the Board is an important 
early step. 

In the next issue, we will outline the various options 
that occur to us regarding the road ahead. Our prayers are 
that we live only to discern and do the Lord’s will. Please 
pray with us for these same intentions regarding the future 
of the AHC mission. Your thoughts are always welcome.

Wishing you every blessing in our Risen Lord, I am
Yours in the hearts of Yeshua, Miriam, and St. Teresa 

Benedicta of the Cross,
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Ed. The following article appeared in The Hebrew Catholic, 
#64 (Winter 1996-1997), following the death of Msgr. Kevane 
on Nov. 20, 1996. All Rights Reserved.
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Msgr. Eugene Kevane visited Mount Carmel in the 
seventies, giving me the opportunity of explaining to him 
my reading of the signs of the times. He was, by the way, 
a good listener. What impressed him most, I believe, was 
my view that the present apostasy afflicting Christendom 
was actually the Apostasy of the Gentiles predicted by the 
Bible, an idea which had already occurred to him.

Back in the States he persuaded Dr. Ronda Chervin and 
David Moss to take up my ideas and launch the Associa-
tion of Hebrew Catholics (AHC). They were his associ-
ates in his campaign for the defense of Orthodox Catholic 
teachings – in catechetics, which he saw undermined by 
“progressive” priests and laity. For me he was a man sent 
by God, to help translate my ideas into practice.

On reading his book, The Lord of History, I was frankly 
amazed to find how far our views on the reading of the 
signs of the times were identical. I remember saying to 
myself: How I would have liked to have been the author 
of this book. In it Kevane begins by discussing the notion 
of history as it was formulated by the Greek historians 
(e.g. Herodotus, Thucydides) and then by the Romans 
(e.g. Polybius). In the fourth chapter he treats of the way 
the Fathers of the Church, S. Justin Martyr, Tertullian, Au-
gustine, understood the “order of succession” of historical 
events. For them, the shape of history was determined by 
God’s plan of salvation revealed to men by the prophets 
and finally by Jesus Christ, Redeemer of mankind and 
Lord of History. By illuminating past and future, Jesus 
Christ stands at the center of human time.

This Christian view of history was now contested by 
Petrarch’s tripartite division of events into three periods, 
the Classical (Greece and Rome), the Medieval, and the 
Modern. In this division Jesus Christ is displaced from 
his central position in the drama of humanity. Petrarch’s 
system linked up with modern philosophy which, start-
ing with Descartes, passes through thinkers like Spinoza, 
Voltaire, Comte, Nietzsche, Hegel, Marx, to name the most 
important players, to end up in the atheistic humanism 
which dominates the mind of modern man.

In the seventh chapter, Kevane denounces “modernity” 
as an apostasy from God, as “a great revolt against God 
the Creator, God the Redeemer and God the Sanctifier of 
mankind” and, “very possibly, as The Great Apostasy” 
(p. 94).

But the Petrarchan division of history is crumbling, 
eroded by the discovery of civilizations much older than 
that of the Greeks or the Romans, such as the Sumerians, 
the Egyptians, the Akkadians and the more remote pre-
historic cultures. Physical science, with its theory of the 
“Big Bang” origin of the universe, has given the dogma 
of the Creation a new credibility. The science of Genetics, 
founded by an Augustinian monk, George Mendel, has 
revealed the ignorance of Darwin and the weakness of his 
theory of Natural Selection. Natural Selection may explain 
the rise of taxonomic species but does not explain, indeed 
it presumes, the existence of natural species. Evolution or 
the Transformation of the species is not in question here, 
but how it works.

These changes in intellectual perspective have intro-
duced us into the Post-Modern era, where Christian phi-
losophers like Jacques Maritain and Etienne Gilson could 
attempt to reinstate the value of the perennial philosophy 
as taught by the Church. More particularly, Kevane rec-
ognizes a Christian philosophy of history which restores 
Jesus Christ to his central position as Lord of History and 
reduces “modernity” to an aberration of human thought 
doomed to pass away.

The present writer would like to add a point or two to 
Kevane’s magnum opus, by distinguishing between his-
tory, what has happened; historiography, narrating what 
has happened; and historiosophy, giving meaning to what 
happens. What Kevane calls the philosophy of history, he 
(the present writer) would call a Christian historiosophy. 
In his Jewish Identity, he also defines a sign of the times 
as an historical event or person put in relation to the plan 
of salvation. In addition, the present writer deals with the 
Return of the Jews to their ancient homeland after two 
thousand years of exile, precisely at the time of the Apos-
tasy of the Gentiles of erstwhile Christendom. He explains 
the connection between the two and confirms Jesus Christ 
as the center of history.

Kevane’s book is a magnificent study of a subject foreign 
to the education of most priests. Academically, it is perfect 
in its presentation of a recondite subject, the philosophy 
or theology of history. Its style is distinguished by a clar-
ity without shadows. In particular, the way Kevane has 
isolated “modernity” for critical analysis is a tribute to his 
intellectual originality.

In the opinion of the present writer, Kevane’s book 
should be looked upon as obligatory reading for members 
of the AHC desirous of studying the intellectual founda-
tions of the movement. He would wish Kevane’s book 
to be more generally read and its value more generally 
appreciated.

Rev. Msgr. Eugene Kevane – In Memoriam
Elias Friedman, O.C.D.
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Stories From the Diaspora
Ed. The following is from an unpublished manuscript, copyright 
1/1/2012. The first four installments of this manuscript were 
included in issues 95 – 98 of The Hebrew Catholic. The remain-
ing chapters of The Bride will soon be published in book form 
by The Miriam Press. Printed with permission. All Rights are 
Reserved to the Author. 

The Bride
One Woman’s Walk  

Through Judaism and Catholicism:
The Sabbath, Marriage, Mass,  

 and the World to Come
by Channah BarDan

Chapter 5 :  

 Purification
I will bring the captivity of Judah and the captivity of Israel 

to return and will build them as from the beginning. And I 
will cleanse them from all their iniquity, whereby they have 
sinned against me; and I will forgive all their iniquities… 
And it shall be to me a name, and a joy, and a praise, and a 
gladness before all the nations of the earth…the voice of joy 
and the voice of gladness, the voice of the bride-groom and 
the voice of the bride, the voice of them that say: Give ye 
glory to the Lord of hosts: for the Lord is good; his mercy 
endureth forever.

Jeremiah 33:7-11
I’ve been to many weddings and have seen all kinds of 

brides – young girls and older women; brides from wealthy 
families who could afford to throw elaborate celebrations 
and brides who are not as well off and have simple cer-
emonies and receptions. There are thin brides and heavier 
brides; brides from all cultures and religious affiliations; 
even expectant brides! Yet the one thing I have never seen 
is an unkempt or dirty bride.

Throughout the ages, all brides have gone through elabo-
rate cleansing rituals in preparation for the most important 
day of their lives. Today many young brides enjoy spa 
days and have their hair, nails, and makeup professionally 
done. Lotions and perfumes anoint the bride’s body. The 
wedding gown, of utmost importance, is usually made of 
white silk or satin, sometimes embellished with pearls and 
crystals. Special jewelry is donned, for this is her special 
day. It is the day she has dreamed of for much of her life, 
and she is Queen. The betrothed will enter into what should 
be the most important relationship (apart from G-d) of her 

Bright Star of David
©Dan Paulos, Courtesy of Trinity Stores 
(http://trinitystores.com, 800-669--4482)

earthly existence. She will be forever united in a loving 
relationship to her beloved, the bridegroom. Her life as she 
has known it will never again be the same.

In the more observant or Orthodox Jewish tradition, 
there is a set ritual bath that is undertaken by both the 
bride and the groom the evening prior to the nuptials. 
This is the mikveh, מקוה. It is a full immersion of the body 
into flowing water. Three times (again notice the number 
three!) the person goes under while the prescribed prayers 
are recited in the presence of an officiant of the same sex. 
This Jewish tradition remarkably has parallels with the 
spirituality of the Catholic Church. The Catechism of the 
Catholic Church (1617) states:

The entire Christian life bears the mark of the spousal love 
of Christ and the Church. Already Baptism, the entry into 
the people of G-d, is a nuptial mystery; it is so to speak the 
nuptial bath which precedes the wedding feast, the Eucharist.

It is also customary for the Catholic faithful to confess 
their sins to a priest in the days just prior to nuptials. This 
way, the marriage can get off to a pure and holy start, 
free from any baggage that might ordinarily get in the 
way of intimacy between the newly-married couple. The 
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Catechism of the Catholic Church states, “Inasmuch as it 
is a sacrament of sanctification, the liturgical celebration 
of marriage… must be per se, valid, worthy, and fruitful. 
It is therefore appropriate for the bride and groom to pre-
pare themselves for the celebration of their marriage by 
receiving the Sacrament of Penance (1622).”

The Sabbath meal in the Jewish home corresponds to 
the heavenly marriage supper of the Lamb, in which the 
faithful in Messiah are wedded to Yeshua. As both the bride 
and groom must be clean and ritually prepared before their 
marriage, we, too, must be clean before G-d before enter-
ing into the next scene of the divine drama being acted 
out. During the Sabbath home liturgy, before the meal is 
eaten, each person goes to a basin with a special cup for 
Urchatz, עורחאץ, the washing of the hands. A bracha, ברכה, 
or blessing is said during the washing (water is poured over 
each hand three times). Silence is to be observed until all 
have participated in this ritual and the prayers over the 
breaking of bread are recited. It is a time in the service for 
meditation; yet this, too, is a time of expectant joy for the 
feast and fellowship that soon await. The Shabbos is such 
a time of joy, that even though no words can be uttered, it 
is customary to hum a Nigun (the dai,dai,dai or lai,lai,lai 
chant of the Jewish people) until all are finished washing.

ברוך אתה יי אלוהינו מלך העולם
אשר כדשנו במצותיו וצונו 

.על נטילת ידים 
(Baruch attah Adonai, Elohenu melech haolam,  

asher kiddshanu b’mitzvotav v’tsivanu  
al n’tilat yadayim.)

“Blessed are You, Lord our G-d, King of the universe, 
who has sanctified us with His commandments and  

ordained for us the washing of the hands.”
The priests in the Old Temple period prepared and con-

secrated themselves for their temple duties by cleansing 
their hands in water. Even today in Jerusalem, there are 
water fountains for the washing of hands before a person 
can enter into the holy Western Wall area. The Jewish per-
son washes hands before entering a synagogue or before 
eating (in Israel, all the restaurants have hand washing 
stations in the front). The family table, especially at the 
Shabbat dinner, becomes a type of “altar” and takes on a 
loftier spiritual meaning. This, for me, corresponds to the 
Liturgy of the Eucharist in the Mass. Before the priest can 
consecrate the bread and wine, which will become for us 
the Body and the Blood of Christ, he must first wash his 
hands. While he is doing this, he offers up this simple 
prayer both on his and our behalf: “Lord, wash me of my 
iniquity and cleanse me of my sin.” It is the water remi-
niscent of our Baptism, the living water, which cleanses 
us of the stain of Original Sin as we enter into a sacred, 
covenantal relationship. It is also done in remembrance of 
the ancient days when Temple priests underwent full im-
mersion before being able to perform their sacred duties. 

In Exodus 30:17-21, the priests of old were commanded 
to prepare and consecrate themselves to the service of G-d 
before beginning their duties. They cleansed their bodies, 
and then immediately before reaching the altar, their hands 
were washed. The Sabbath table is a re-creation of the altar, 
both by the objects on it and by the liturgy itself.

The bride must be pure in spirit as well as body before 
joining in the marriage supper with the Bridegroom. What 
is done in the Jewish tradition points directly to Yeshua Ha 
Mashiach, Jesus the Messiah. It is a type of dress rehearsal 
that will lead us ultimately towards our eternal union with 
Him in heaven. Rabbi Hayim of Krasne used to say that 
Shabbos contains more than a morsel of eternity. For him, 
the Sabbath was the fountainhead, in Hebrew, the mayan, 
 of eternity. It was the well from which heaven and ,מעיין
our lives in eternity have their source.

Going to the sideboard to wash my hands three times 
reminds me that to be truly holy on this Shabbat, I need to 
purge myself of all my faults, my bad attitudes, my com-
pulsions, my unforgiveness, and my criticality. This also 
helps to prepare me for the Sacrament of Reconciliation the 
next evening. The cool water splashes over my hands, and 
I think of the liberation of the children of Israel, my people, 
as they marched through the Red Sea from slavery under 
Pharaoh to freedom; and my more-immediate family’s 
journey across the vast Atlantic to America for religious 
freedom. I think about my freedom from sin through the 
cleansing waters of mikveh and baptism. How even Jesus, 
although He was not in need of baptism, instructed his 
cousin, John the Baptizer, to immerse Him before He could 
begin his earthly ministry. When interrogated by some of 
the people as to the person of Jesus, John the Baptizer states 
in the Gospel according to St. John, chapter 3, verse 29,

 “He that has the bride is the bridegroom; but the friend of 
the bridegroom who stands and hears him greatly rejoices 
because of the bridegroom’s voice; therefore this, my joy, 
is fulfilled.” 

Each time the water splashes over my hands, I recall the 
words, “Baptize them in the name of the Father, the Son, 
and the Holy Spirit.” I have come full circle and joyously 
begin to hum the Nigun as I sit at table – lai, lai, lai, lai, 
lai, da, da, dai, dai….



The Hebrew Catholic, No. 101, Spring 201712

 Ed. This summary article is taken, with permission, from the 
Catholics for Israel website at: http://www.catholicsforisrael.com/
articles/catholic-faith/248-on-the-importance-of-biblical-hebrew-in-
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André Villeneuve, Ph.D., is Assistant Professor of Theology at Saint 
John Vianney Seminary, Denver, CO and is also on the AHC Board 
of Advisors.

“In Heaven only shall we be in possession of the clear truth. 
On earth, even in matters of Holy Scripture, our vision is 
dim. It distresses me to see the differences in its translations, 
and had I been a Priest, I would have learned Hebrew, so as 
to read the Word of God as He deigned to utter it in human 
speech.” – St. Thérèse of Lisieux

When God first uttered His eternal Word to man in hu-
man speech, He did so in the Hebrew language. And yet a 
disproportionate emphasis on Latin and Greek in Catholic 
academic institutions often comes at the expense of He-
brew. Why this imbalance? Is Hebrew less important than 
Greek for the study of the Sacred Page? Is it too difficult 
to learn? Is it neglected for theological reasons, because 
of neo-Marcionist or supersessionist attitudes that tend 
to depreciate the value of the Old Testament? Is Hebrew 
given less attention because of a “classical bias” favoring 
Latin and Greek over Hebrew and the Semitic languages? 
I would like to propose ten reasons why the serious study 
of Hebrew is essential—and at least as important as Greek 
and Latin—for the study of theology in Catholic seminaries 
and theological institutes.

1. The Church Says So
The Church asserts that acquiring knowledge of the 

biblical languages is a foundational prerequisite to gain a 
sound understanding of the Sacred Scriptures. Pope Leo 
XIII encouraged the study of the biblical tongues, “espe-
cially the Semitic” (Providentissimus Deus). Pius XII also 
underlined in Divino Afflante Spiritu the importance of 
learning Hebrew. The Second Vatican Council’s Decree 
on Priestly Training asserts that “a suitable knowledge of 
the languages of the Bible” should be “greatly encour-
aged” among seminarians. The USCCB’s 2006 Program 
of Priestly Formation adds that a knowledge not only of 
Latin but also of the biblical languages is “foundational 
and should be given the emphasis that the Church accords 
it.” Most recently, the document by the Congregation for 
Clergy, The Gift of the Priestly Vocation ( Ratio Funda-
mentalis Institutionis Sacerdotalis) asserts:

Seminarians should be provided with the opportunity to 
learn some elements of biblical Hebrew and Greek, through 
which they can engage with the original biblical texts. Special 
attention should also be given to a knowledge of the biblical 
culture and context, especially the history of the People of 
Israel, so as to improve the understanding of Sacred Scripture 
and to come to a proper relationship with the people of the 
Old Covenant.

2. The Holy Language
Hebrew is the principal language of divine inspiration 

and revelation: about two thirds of the Catholic Bible was 
originally revealed and written in Hebrew. The Hebrew 
Old Testament records and transmits to us the actual words 
God used to reveal Himself to Israel and to the world. (By 
contrast, the sayings of Jesus as recorded in the Greek 
Gospels and New Testament are not his actual words but 
a translation.) In Jewish tradition, Hebrew is sacred and 
imbued with a deep mystical meaning, going back to the 
origins of the universe: it is the language of creation, the 
language that God spoke when he uttered the words that 
brought the world into existence. In the fourth century, St. 
Jerome concurred with the rabbis: He was convinced that 
Hebrew, being “God’s language,” possesses an inherent 
sanctity and mystical meaning that is conveyed only par-
tially and imperfectly in even the best translation.

3. Bridging the Historical, Geographical and  
Cultural Gap

Scripture itself affirms the importance of knowing He-
brew in order to understand Scripture. The Greek translator 
of the Book of Sirach, writing only two generations after 
his grandfather authored the book, expresses dissatisfaction 
with his own translation, writing in the prologue:

“For what was originally expressed in Hebrew does not 
have exactly the same sense when translated into another 
language. Not only this work, but even the law itself, the 
prophecies, and the rest of the books differ not a little as 
originally expressed.” 

If this is the case for a work that was translated from He-
brew to Greek barely 60 years after it was authored, imag-
ine what happens to a text read in translation thousands of 
years after it was written, thousands of miles away from its 
geographical setting, in a language and culture radically 
different from its original Semitic context. How much more 
is “lost in translation” in the vast gap of 2,500-3,000 years 
that stand between the original text of the Hebrew Bible 
and our modern English translations—not to mention the 
geographical and cultural gap between the ancient Semitic 

On the Importance of Biblical Hebrew in Catholic 
Seminaries and Academic Institutions

André Villeneuve
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culture of the Levant and twenty-first century America. 
Does this great chasm not justify the study of the language 
of divine revelation if one is serious about understanding 
what God has to tell us?

4. Understanding the Old Testament
It has been rightly said that “ reading the Bible in transla-

tion is like kissing your new bride through a veil. ” Every 
translation is an interpretation because every language has 
nuances, expressions, idioms and ideas that are difficult 
or impossible to translate accurately. Semitic languages 
in particular are quite different from English and other 
European languages that derive from Greek and Latin. 
Generally, Biblical Hebrew is less precise than English 
(and Greek). It has no verbal tenses—no past, present or 
future—or moods, so that it is difficult to differentiate 
between statements of fact, doubtful assertions, wishes or 
commands. Statements that may seem clear or precise in 
Greek or in English can be ambiguous in Hebrew, so that 
words must derive their meaning from context much more 
than in the classical and European languages. In other cas-
es, Hebrew is more precise than English, so that even the 
best translation can obscure entire passages of Scripture. 
Behind a language, moreover, stands a whole mentality and 
worldview. Unlike Greek, which is precise, descriptive, 
and excellent in communicating abstractions, Hebrew is 
concrete, action-centered, and lacking in abstract terms. 
For the Hebrews, “truth was not so much an idea to be con-
templated as an experience to be lived, a deed to be done.” 
Some Hebrew terms—often theologically significant —
are virtually untranslatable, so that important theological 
insights are easily missed without knowledge of Hebrew. 
Many examples (see the full-length paper) demonstrate the 
limitations of translations and raise the question: Should 
Catholics—and especially future priests—be content with 
“listening to God through an interpreter”? God’s word is 
worthy of some investment in time and effort, so that we 
may understand as accurately as possible what the Lord 
has to say to His people.

5. Understanding Jesus and the New Testament
Even though the New Testament is written in Greek, it 

remains a thoroughly Jewish book, written almost entirely 
by Jewish authors who spoke Hebrew. This means that a 
knowledge of Hebrew is essential not only for understand-
ing the Old Testament, but for entering into the mind of the 
New as well. Jesus was and always remained an observant, 
orthodox Jew who knew, spoke, and prayed in Hebrew. The 
eternal Word became flesh as a Jewish, Hebrew-speaking 
man who was “at home in the Jewish tradition of his time, 
and was decisively shaped by this religious milieu.” One 
may ask, then, to what extent it is possible to really know 
Jesus in his humanity—his Jewish humanity —without 
some understanding of Judaism and the Hebraic mindset. 
Accordingly, 

“the Hebrew language is the best language of all... because 
no one can really understand the Scriptures without it. For 
although the New Testament is written in Greek, it is full of 
Hebraisms and Hebrew expressions. It has therefore been 
aptly said that the Hebrews drink from the spring, the Greeks 
from the stream that flows from it, and the Latins from a 
downstream pool.”

Because of a “classical bias,” however, New Testament 
Greek has been historically viewed through the lens of 
classical Greek, rather than through the lens of Hebrew 
or Aramaic, the first language(s) of the New Testament 
authors. Many of Jesus’ sayings are Hebrew idioms, so that 
many Gospel expressions are not just poor Greek, but actu-
ally meaningless in Greek. Difficult or cryptic expressions 
in Greek, often mistranslated in English, become clear 
when one discovers the Hebraisms that lie behind them. 
It is thus “most unfortunate that our Bible colleges and 
seminaries focus their attention on Greek and Hellenistic 
theology, and fail, by and large, to equip their students 
with the proper tools that would allow them to do serious 
biblical exegesis... It cannot be overemphasized, that the 
key to an understanding of the New Testament is a fluent 
knowledge of Hebrew and an intimate acquaintance with 
Jewish history, culture, and Rabbinic Literature.”

Is it right, then, to deprive Catholic seminarians and 
future priests of such essential keys to unlock and access 
the Sacred Scriptures? This deficiency impacts not only 
exegesis but also Christian spirituality: without deep im-
mersion into the spirit of the Hebrew Scriptures, Christians 
are left with “a truncated vision of Jesus’ message... and 
hence an emaciated version of Christian spirituality.”

6. Praying the Psalms
Jesus prayed the psalms in Hebrew. The Psalter is the 

beating heart of both Synagogue and Church—and a po-
tential bridge between them. The Psalms are moving when 
prayed in any language, but they are particularly beautiful 
and powerful when prayed in the original Hebrew, com-
municating the raw emotion of their human authors, the 
nuances and poignant expressions of Hebrew poetry, and 
the power of their divine inspiration. What better way 
to pray the psalms with “new warmth” and to come to a 
deeper understanding of them, as Pope Paul VI asks the 
Church, than to learn the original language in which they 
were composed, prayed and sung?

7. Recovering Our Jewish Roots
The importance of Hebrew in the Church touches upon 

the broader issue of the Jewish roots of the Christian faith. 
It is now widely acknowledged that Christianity suffered 
no small loss as it gradually separated itself from its Jewish 
heritage in the early centuries of the Church. The Commis-
sion for Religious Relations with the Jews asserts: 

“Without her Jewish roots the Church would be in danger 
of losing its soteriological anchoring in salvation history and 
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would slide into an ultimately unhistorical Gnosis.”
 Many important voices in the Church see the original 

split between Judaism and Christianity as the “proto-
schism” that has historically impoverished Catholicism 
by the loss of living contact with its Judaic roots. This 
impoverishment has had far-reaching consequences. What 
began as a shift from Hebrew to Greek thought soon led 
to the development of supersessionist theology claim-
ing—contrary to Scripture—that God had rejected Israel 
as His chosen people and replaced them by the Church.

 Even though there has been a substantial recovery 
of the Jewish roots of Christianity in the academic world 
in the past few decades, encouraged by the popes and 
the Magisterium of the Church, we may ask whether this 
recovery has effectively made its way to the seminary 
classroom, to the pews, and to the average Catholic. With-
out questioning the positive values of our classic heritage, 
it is undeniable that Greek and Latin have so dominated 
the Western Christian tradition that the distancing of the 
Church from her Jewish and Hebrew roots has not been 
overcome. It is telling that even today, Catholic seminar-
ians typically spend considerably more time studying 
philosophy and Latin in the classroom than Sacred Scrip-
ture and Hebrew. Is the Word of God really being given 
its proper priority in Catholic formation if it is the “soul 
of sacred theology”?

8. Resurrection of a Language and Nation
Hebrew is the only ancient language that has ever been 

revived as a modern spoken language. One hundred and 
fifty years ago, Hebrew was virtually a dead language, with 
not a single native Hebrew speaker in the world. Today, 
the ancient, sacred language of the Bible has come back 
to life as the living language of a modern nation, spoken 
by about 9 million people, including over 5 million native 
speakers. Furthermore, alongside the resurrection of the 
Hebrew language came the “resurrection” of the nation of 
Israel. The return of the Jews to the land of Israel in the 
past century, together with the birth of the modern State of 
Israel, is in itself an extraordinary event. The most repeated 
prophecy in the Hebrew Scriptures (never revoked in the 
New Testament) is the promise that God will return His 
people to their land. Could the return of the Jews to Israel in 
the past century have something to do with the fulfillment 
of God’s ancient promises to His people? If the modern 
restoration of Israel is indeed related to the fulfillment 
of God’s salvific designs, then learning Hebrew not only 
connects us with past salvation history; it also connects us 
with salvation history as it continues to unfold.

9. Resurrection of the Jewish Church
The prophets often link the return of the people of Is-

rael to their land with a spiritual resurrection. According 
to Ezekiel, Israel will come back to life in a two-staged 
process: first, the Lord will bring His people back to their 

land. Second, they will experience a spiritual resurrection 
when God pours out His Spirit upon them (Ezek 36-37). 
The future spiritual resurrection of Israel is an integral part 
of the message of the New Testament: Saint Paul expresses 
great hope that “all Israel will be saved” after “the full 
number of the Gentiles come in” (Rom 11:25-26). The 
Catholic Church has adopted this view as her own, believ-
ing and hoping in the eschatological salvation of Israel in 
the fullness of time (CCC 674). In his famous analogy of 
the olive tree (Rom 11:17-24), St. Paul sketches out a “road 
map of salvation” describing the following four steps in the 
historic relationship of Jews and Gentiles to the Gospel:

1) Jews reject >  2) Gentiles accept >  
3) Gentiles reject >  4) Jews accept

It is significant that in the midst of the great exodus 
from religious practice in Gentile Christianity in the past 
century, the Church of the Circumcision has come back to 
life. Since the 1967 Six Day War, tens of thousands of Jews 
across the globe have come to faith in Jesus of Nazareth, 
in what has become known as the Messianic Jewish and 
Hebrew Catholic movements. Could the rebirth of the 
Jewish Church be a sign that we are beginning to enter 
into the final stage of Paul’s “road map” that will precede 
the Lord’s final return?

Closely related to the growth of Messianic Judaism and 
Hebrew Catholicism is the growth of the “Jewish Roots” 
movement within Christianity. For centuries, a Christian-
ity that appeared to be largely based on Greek and Latin 
thought had little to commend itself to Jews, who perceived 
it as alien to their own religious and cultural heritage. As 
Christianity recovers its Hebrew roots and returns to more 
Jewish forms of expression, many Jews are realizing that 
Christianity is in fact not a “Gentile religion” foreign to 
the spirit of Judaism, but in reality its true fulfillment. This 
underscores again the importance of having the priests and 
theologians of the Church formed in the Hebrew language 
and culture. Will Catholics lead the way or trail behind in 
the recovery of Christianity’s Hebraic roots?

10. Will Catholics be “Left Behind”?
“Fancy the priests of a religion unable to read their own 

sacred books! ... Can one imagine a person who is going to 
devote his life to appreciating and helping others to appreci-
ate French literature never bothering to learn French? How 
much less excusable is an ignorance of Hebrew on the part 
of those who believe the Old Testament to be part of God’s 
vital message to man .”

Will Catholics be “left behind” in the current “amazing 
apathy towards Hebrew”? Or will Catholics join the great 
renaissance of Hebrew roots that has revitalized the Chris-
tian world in the last generation? This renaissance is also 
of great significance for the new evangelization, for the 
Christian recovery of Yeshua—Jesus—as Jewish Messiah 
is turning out to be closely linked to the Jewish discovery 
of the same Yeshua. Yet it would appear that this Hebrew 
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revival has only slowly trickled down to the Catholic pew. 
Although an increasing number of Catholics are interested 
in rediscovering their long-lost Hebrew roots, they often 
trail behind their Protestant peers in this respect. Does it 
make sense in the twenty-first century that Catholic priests 
who preach the Word of God every day are unable to ac-
cess the Bible in its original language?

It is time for Catholic seminaries and academic institu-
tions to restore the Hebrew language to its rightful place 
in the study of Sacred Scripture and Sacred Theology. 
As important as the language of Caesar, Augustine and 

Aquinas may be, do Catholics not owe at least as much 
attention, veneration and love to the language of Moses, 
David and Jesus? Hebrew is neither excessively difficult, 
nor is it a dispensable luxury for any serious student of Sa-
cred Scripture—let alone for priests. Studying the sacred 
language of Hebrew follows from our conviction about 
the importance of the Word of God: It is a fundamental 
necessity in order to recover the fullness of God’s “vital 
message to man.”  

Ed. Br. Gilbert of the Apostles of Perpetual Adoration in Aus-
tralia has been a long-standing member of the AHC. The article 
below was taken from his blog at: http://aronbengilad.blogspot.
com/2009/10/five-kinds-of-hebrew-catholics.html

The term Hebrew or Jewish Catholics includes a diverse 
range of people at different levels of understanding. How-
ever I think they can be divided into five main categories. 
Some will not be in any category fully and some will be 
in transition from one to the other. 

First, there are those Catholics of Jewish background 
who have entered the Church, and they have totally assimi-
lated to the Catholicism of their local community and have 
no desire to be identified as Jews or Hebrew Catholics.

The second category are those who enter the Church and 
are happy to be identified as Jewish or Hebrew Catholics 
and see the great importance of the Jewish roots of the 
Catholic Faith. However, they see no real collective call-
ing or vocation for Jews in the Church except as a tool 
for evangelisation and pointing people to the truths of the 
Church. 

A third category are those who are part of the Hebrew 
speaking Catholic communities of Israel. They celebrate 
the liturgy in Hebrew, and they enculturate certain Israeli or 
Jewish practices modified for Catholic purposes into their 
lives. They seek to be cultural Israelis who are Catholic 
in religion.

The fourth category of Hebrew Catholics are those 
who believe in the collective role and vocation of Jews 
in the Church. They also see and teach the importance of 
the Jewish roots but also seek to gather the Jews of the 
Church into a community in order to prepare for the col-
lective ingrafting of the Jews into the Church. They also 
see the value of certain Jewish observances and practices 
for Hebrew Catholics such as the observance of Passover 
and other Jewish holy days usually adapted to reflect their 
Catholic Faith.

The fifth category are those who could be called Torah 
observant Hebrew Catholics or Catholic Jews. They also 
believe in the importance of the Jewish roots of the Catho-
lic Faith, so much so that they seek to maintain the Jewish 
traditions as a live thing in the Church rather than just as 
a teaching tool about a dead and ancient past. They see 
no opposition between Torah and Gospel, law and Grace. 
They also believe that the mitzvot are a God-given spiri-
tual discipline for Jewish people including those in the 
Church. They also see the ingrafting as not only the Jews 
as a people entering the Church but also Judaism and its 
structures entering the Church and finding its home there 
as the mother form of the Catholic Faith. 

Both the fourth and fifth categories wish to see the Isra-
elite or Jewish status preserved in the Church by the Jew 
who enters but also preserved for his descendants so that 
Jewish identity will not be lost in succeeding generations. 
They seek to end the regime of assimilation that has been in 
effect for the last 1500 years in regard to Jews entering the 
Church. These Hebrew Catholics take to heart the insights 
of Father Louis Bouyer, a great Catholic theologian and 
scholar, when he wrote: 

“Judeo-Christianity cannot be considered a transitory 
phase of abolished Christianity, forever surpassed by paga-
no-Christianity, which would have triumphed over it. The 
Christian synthesis must always be renewed by renewing its 
contact with the primary and, in a sense, definitive expression 
of the Gospel, in the categories and forms of Judaism. Judeo-
Christianity, as Paul and Peter recognized and proclaimed, 
remains forever the mother form of Christianity, to which 
all other forms must always have recourse. It is therefore a 
weakness for the Church that Judeo-Christianity, from which 
it was born and from which it cannot free itself, no longer 
subsists in her except in tracings. It can be believed that she 
will not reach the ultimate stage of her development except 
by rediscovering it — fully living in her.”[Louis Bouyer, 
L’Eglise de Dieu]

Five Types of Hebrew Catholics
Br. Gilbert of the Apostles of Perpetual Adoration
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“Jesus Christ is our Lord 
and our Savior, our only 
hope. St. Peter in Acts 4.12 
puts it plainly: ‘Of all the 
names in the world given 
to men, this is the only one 
by which we can be saved.’ 
Who else will raise us on the 
Last Day?

“Jesus Christ is ‘The Redeemer of Man,’ as the present 
Successor of St. Peter explains fully in his first Encycli-
cal. ‘Revelation tells of a creating and redeeming God,’ 
Pope John Paul II says in his Apostolic Exhortation on 
Catechetics, ‘whose Son has come among us in our flesh, 
and enters not only into each individual’s personal history, 
but into human history itself, becoming its Center.’

“Jesus Christ is the Lord of History. Therefore, this book 
concerns not just scholars, not just novices and seminar-
ians, not just catechists, not just priests and religious, 
but every Catholic and indeed every Christian in all the 
Churches.” [From the cover]
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IX. The Lord of History and His Parousia
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Imprimatur: Humberto Cardinal Medeiros
Archbishop of Boston
Nihil Obstat: Rev. Richard V. Lawlor, SJ
“Msgr. Eugene Kevane was engaged in catechetical 

teaching of all types and levels from the very beginning of 
his ordination. After doing doctoral studies in the field of 

Christian Philosophy, he was for some years Dean of the 
School of Education at the Catholic University of America 
in Washington, DC. In 1969 he was appointed Founding 
Director of the Notre Dame Pontifical Catechetical In-
stitute, Middleburg, Virginia. In 1971 he was appointed 
Visiting Professor of Catechetics at the Angelicum Uni-
versity in Rome, and in 1974 Professor of Catechetics at 
Saint John’s University in New York City. Msgr. Eugene 
Kevane died on November 20, 1996.”  [From the cover]

Additional information about Msgr. Eugene Kevane 
may be obtained at: http://www.hebrewcatholic.net/ms-
gr-eugene-kevane/. The book is available at: http://store.
hebrewcatholic.net/product/the-lord-of-history/

A Brief Review by Msgr. Michael Witt
Thank you for sharing Msgr. Kevane’s book, The Lord 

of History. I just finished it and could hardly put it down. I 
found it to be such a clear analysis of the rebellion against 
teaching history from a Christocentric point of view. I 
always steer seminary students away from that false cat-
egory of ancient-medieval-modern, pointing out that it was 
created and popularized by Enlightenment philosophies 
specifically to attack the Church and render impotent the 
Medieval Synthesis.

I appreciate also Msgr. Kevane’s post-modern analysis 
and the rather optimistic hope that Modern Philosophy 
and Catholic Modernism will receive a renewed scrutiny 
rather than being taken at face value.

I realize that he wrote this book in the early days of the 
pontificate of Saint John Paul II and hoped that Sapientia 
Christiana would have a salutary effect on the Catholic 
academic world. Such, unfortunately, has not taken place. 
Indeed, Msgr. Kevane foretold what would happen if it was 
not taken seriously – “Catholic academic institutions will 
become increasingly indistinguishable from the secular 
campuses in full apostasy.” (p. 74)

And yet there is hope. He cited Saint Therese, the Little 
Flower, and Cardinal Newman as two who counterbal-
anced the whole array of Modernists in the Church. To-
day we have Steubenville, EWTN, local Catholic radio, 
Ignatius Press, The Miriam Press, the excellent faculty at 
Cardinal Glennon College and Kenrick-Glennon Seminary, 
little Saint Austin School …. The list goes on and on.

Again, thanks for the book. It was thought-provoking.
In Christ,
Msgr. Michael John Witt
Professor of Church History, 
Kenrick-Glennon Seminary, Saint Louis MO


