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“Consider the primary aim of the group to be, 
not the conversion of the Jews, 

but the creation of a new Hebrew Catholic community life and spirit,
an alternative society to the old.”

 A counsel from Elias Friedman, O.C.D.

“The mission of your association responds, in a most fitting way, 
to the desire of the Church to respect fully 

the distinct vocation and heritage of Israelites in the Catholic Church.”
Most Rev. Raymond L. Burke, Archbishop of St. Louis, May 2006

The Association of Hebrew Catholics is under the patronage of
Our Lady of the Miracle

(who in the Church of St. Andrea della Fratte in Rome,  
on 20 January 1842, converted Alphonse Ratisbonne)

and
Saint Teresa Benedicta of the Cross (Edith Stein)

Miriam, Our Lady of the Miracle, pray for us!
Saint Edith Stein, pray for us!

What They Have Said
Q: God has not, then, retracted his word that Israel is the Chosen People?

A: “No, because he is faithful. Of course, we can see that Israel still has 
some way to go. As Christians, we believe that they will in the end be  

together with us in Christ. But they are not simply done with and left out of  
God’s plans; rather they still stand within the faithful covenant of God.” 

God and the World, Ignatius Press, pg. 150,  Joseph Cardinal Ratzinger

vuvh oaç tçv LËrç
(Baruch haba b’Shem Adonai)

Blessed is He who comes in the Name of the Lord

The Association of Hebrew Catholics aims at ending the alienation of 
Catholics of Jewish origin and background from their historical heritage. 
By gathering the People Israel within the Church, the AHC hopes to help 
enable them to serve the Church and all peoples within the mystery of their 
irrevocable gifts and calling. (cf. Rom. 11:29)

The kerygma of the AHC announces that the divine plan of salvation has 
entered the phase of the Apostasy of the Gentiles, prophesied by Our Lord and 
St. Paul, and of which the Return of the Jews to the Holy Land is a corollary.
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News and Notes 

About This Issue
Once again we must express our traditional apology for 

this much delayed issue. While we lament that our publi-
cation schedule has slowed down, we can’t but rejoice at 
all that our Lord is bringing to pass. Nonetheless, we will 
continue looking for ways to increase our communica-
tions with you.

Please know that we remember you in our daily prayers.
In this issue, we bring you three stories From the 

Diapora. And we are happy to report an increase in the 
number of Hebrew Catholics who have been contacting 
us, including those from Orthodox Judaism. We have also 
been in contact with many people who are on their journey.

Our cover is a photograph that we took of a painting of 
Frederic Ozanam in the National Shrine of the Miraculous 
Medal, Perryville, Missouri.

The Hebrew Catholic. To accommodate IRS (tax) 
regulations and to reduce our costs and efforts handling 
subscriptions to The Hebrew Catholic, we have made 
some changes.

If you have affiliated with the AHC as a member, 
supporter, or friend, you will automatically receive The 
Hebrew Catholic as a benefit of membership, and we will 
no longer send you requests for subscription renewals. 
On the label, affixed to the envelope containing The He-
brew Catholic, you will find the date of your most recent 
contribution. 

If, however, you have simply subscribed to The Hebrew 
Catholic, you will continue to receive renewal reminders 
when your subscription is about to expire. Your envelope 
label will show the number of the last issue of your sub-
scription. 

Fr. Ramiro Trejo OFM – Rest In Peace
In our last issue, we featured the story of Fr.Trejo, OFM. 

We provide some brief remarks here. 
Providentially, Mary Ghesquiere, a member of the AHC, 

had been serving as a nurse in the monastery where Fr. 
Trejo lived.

For about two months before he died, Mary became Fr. 
Trejo’s nurse and good friend. She wrote to us:

“One day I brought Fr. Trejo six issues of The 
Hebrew Catholic”. This led to our discovery that we 
shared a Hebrew heritage. He was amazed that we 
were brought together to share such a gift. From that 
time on, at the end of our visits, we prayed together. 
“Blessed are you God ...”

Mary wrote further:

“He was a gift to anyone who came into his life. 
Those of us who knew him personally could not help 
but love him deeply.”

Michael Burden, a friend from Michigan, emailed us to 
let us know that on Saturday, Oct. 3, Fr. Trejo attempted 
to get out of his hospital bed. He told the nurses who tried 
to restrain him that, “I want to walk with Jesus,” at which 
time he fell back in bed and began his walk with Jesus. 

Eternal rest grant unto Fr. Trejo, O Lord,
And let eternal light shine upon him.
May he rest in peace. Amen.

St. Edith Stein Havurah of St. Louis
In July, the St. Edith Stein Havurah of St. Louis com-

pleted its study of Roy Schoeman’s Salvation is From the 
Jews. After an extended break, the havurah resumed to 
watch two films: Talmud, which described the history of the 
Talmud, and Pius XII and the Holocaust, which reviewed 
the calumnies against Pope Pius XII. In November, the 
havurah began its study of Jewish Identity.

Fifth Lecture Series Completed
The fifth lecture series covering the Mystery of Israel 

and the Church concluded in December 2009. This series 
focused on Themes From the Early Church Fathers, again 
presented by Dr. Lawrence Feingold.

Each lecture is generally placed on our web site the 
very night it is given. You are welcome to listen online or 
download the lectures to your computer at no cost. Go to: 
http://tinyurl.com/m9bv2k to access the lectures. You are 
free to share these lectures with others, as long as they are 
not modified and they are shared at no cost.

Athol Bloomer
In our last issue, Athol put forth the proposal for a new 

learning and teaching community in St. Louis called the 
Bnei Miriam Kollel. So far, there has been little response. 
Athol came to the U.S. to discern a vocational possibility 
and then visited with us before returning to Australia. You 
can contact Athol at aronbengilad@yahoo.co.uk. Your 
thoughts are always welcome. 

Sister Rosalind Moss
As many of you already know, Sister 

Rosalind has taken a one year Novi-
tiate with the Sisters of the Visitation, a 
cloistered order in Tyringham, MA. In 
response to a question about her time 
with the Sisters: she writes that “it is 
going more wonderfully than I could 
ever have imagined.”

We include the two newsletters that 
Sister Rosalind has written since she 
began her novitiate. 



The Hebrew Catholic, No. 87, Winter 2009-20104

Matthew Moss, Seminarian
Matthew, the son of David Moss, has entered the Ken-

rick-Glennon Seminary of the Archdiocese of St. Louis. 
For the next two years he will be a pre-theology student 
studying philosophy and other preparatory courses. Then, 
he will enter into the full discipline of studies leading to 
ordination as a priest of God.

Seminarians Matthew Moss, Thomas Capps,  
and Archbishop Raymond Burke

AHC Conference
We have begun the planning for the first AHC sponsored 

Hebrew Catholic conference, to be held in St. Louis this 
year. Eleanor Finneran will be the lady who will be head-
ing up the efforts to put it all together. Eleanor has very 
successfully put on the annual Marian Conference in St. 
Louis for the last ten years. Please keep all of these efforts 
in your prayers.

If you are interested in attending the conference, please 
let us know in the “Notes” section of the Application/Sub-
scription form enclosed, making any necessary changes to 
your mailing and email addresses. Contributions towards 
the costs of putting on this conference are appreciated.

Archbishop Robert Carlson
On October 28, David and 

Kathleen Moss met with Arch-
bishop Robert Carlson, the new 
Archbishop of the Archdiocese 
of St. Louis. The work of the 
AHC was discussed, as well as 
the proposed AHC conference. 

The meeting was fruitful and 
we look forward to working 
with Archbishop Carlson.

2010 Prayer Card and Calendar Enclosed 
Once again, through the generosity of Trip Sinnott, who 

runs The Attic Studio Press in Clinton Corners, NY, we are 

able to include the enclosed Prayer Card and Calendar, 
with thoughts and scenes from Pope Benedict’s pilgrimage 
to the Holy Land. Thank you Trip!

First Australian AHC Pilgrimage to the Holy Land
By Andrew Sholl
While eight of us left on 1st June, 2009, on the first 

Australian AHC Pilgrimage to Israel, Jordan, and the Pal-
estinian Territories, only two of us, Bishop Emeritus Hilton 
Deakin and myself were members 
of the AHC (and both of us, inci-
dentally, Hebrew Catholics).

We spent 18 days traveling to 
and from Australia, with 11 days 
spent in Israel, 3 days spent in 
Jordan, and only half a day spent 
in Bethlehem, in the Palestinian 
Territories.

From the AHC perspective, the highlight was of course 
our visit to Stella Maris Carmelite Monastery, Mount 
Carmel, Haifa, Israel, for this was the residence of Father 
Elias Friedman, OCD, from 1954 until his death there on 
11th June, 1999.

It was at this Monastery that I met Fr. Elias for the first 
time in 1977 (and on several occasions in later years, the 
last time being on 16th October, 1998). It was in corre-
sponding with him after our initial meeting (sometimes up 
to three times a week!) that we co-founded the Association 
of Hebrew Catholics.

It was in a way with a heavy heart that I visited Stella 
Maris on this occasion on the 9th of June, 2009, since for 
the first time ever, I was no longer able to meet and speak 
with our Father Elias face to face: we were in fact just two 
days ahead of his tenth anniversary, his Yahrtzeit!

Needless to say, I offered the Eucharist at Stella Maris, 
con-celebrated by our Bishop Hilton and Fathers Bill Jor-
dan and Martin Fleming, for the repose of the soul of our 
Father Elias: I know that he is interceding for all of us in 
the AHC before the throne of Almighty God and has the 
ear of our Blessed Mary, Ever Virgin, and Saint Teresa 
Benedicta (Edith Stein), both great Hebrew Catholics.

In 2010, I am again leading a Pilgrimage to the Holy 
Land: this time for Pesach/Easter, and of course, we shall 
be going again to Stella Maris and recall the memory of 
our Father Elias Friedman, OCD, with much affection 
and thanks.

Help AHC when you search the internet
Go to http://www.goodsearch.com to learn how AHC 

can financially benefit when you search the internet.
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Letters
This is your column, your means to express your thoughts and 
to communicate with our readers. We invite your comments and 
views. We will attempt to publish all letters as received. However, 
we reserve the right to edit letters because of excessive length, 

personal comments, or inappropriate matter.
We honor all requests to not publish the letter writer’s name. 
We will also withhold the writer’s name if we feel the contents 
warrant it.

Encouraging Words!
Thank you for the magazine. I loved the Q & A. I am 

particularly interested in meeting people in my area who 
would like to discuss this movement and also to have fel-
lowship and, if possible, I would like to offer my time in 
some way to furthering the goals of establishing this AHC 
as a canonical community with its own rite and patriarch-
ate. I must say that I am impressed in a wonderful way by 
this movement. ... Robert Duggan Jr., United States
Ed. The greatest help for our work is for people to establish a 
havurah (prayer - study) group in their own area. 

The winter edition of The Hebrew Catholic is outstand-
ing. I love Father Waldman’s story – everything really.

Mary Espenschied, United States
We love you and pray for your ministry to God’s people, 

all Hebrews, but especially Hebrew Catholics.
Mike & Connie Page, United States

I understand if the current economic recession prohibits 
you from renewing my gratis subscription. You are all on 
our Benefactors’ List for perpetual memento at all our 
Monastery Masses. Name withheld, United States

God bless your wonderful ministry!
Carmelite Monastery, United States

I was very pleased to receive the latest AHC Journal, 
devoured from cover to cover. How splendid that your 
diocese had 9 recent ordinations. Fr. Noah’s story was very 
moving, as is the case with so many Jews who “come into 
the fullness of their faith”, as they so often say.

I enclose a small contribution to offset the horrific cost 
of your sewer repair. Please tell me if it arrives ... Hope 
Kathleen and you are both well, and Rosalind too.

Yours sincerely,
Martin Urban, United Kingdom

So great to hear from you! I was thrilled to receive the 
issue of The Hebrew Catholic. I am enclosing a check... to 
cover my renewal and one MP3 format disc of the lecture 
series by Dr. Feingold. After S&H fees there should be a 
bit left over for other AHC needs ...

Thank you for the beautiful 2009 Prayer Card & Calen-
dar. .... I can’t wait to hear the lecture series!!!

Love, -- Shalom!
Judy Norton, United States 

Happy Easter! ... Your winter publication was most 

interesting - from cover to cover. Great job! Mazel Tov!
Jane and William Dunn, United States

Thank you for the latest edition of The Hebrew Catholic. 
I read with great interest the stories From the Diaspora. I 
am continuously awed by how the Almighty continues to 
call us and work through us in our days. He truly will not 
abandon us despite how our rebellious modern societies 
carry on by seemingly marginalizing Him at every turn. 
This morning I offered the Lord a Mass at Notre Dame 
Cathedral for your good work and mission. I also said 
a prayer for you at Cardinal Lustiger’s tomb. The more 
prayers from the extended family, the better!

Dennis Knecht, France
Thank you for sending me your excellent publication. 

It is an inspiration for me. Keep up your very good work. 
It provides me with a much better understanding of and 
appreciation for my Catholic faith. May God bless you 
and your work.

Albert Baxley, United States
God bless all of you and your work -- I pray for you all 

the time --
Diane Stocker, United States

May you be blessed by abundant graces of Our Resur-
rected Lord and Saviour during this great Paschal season. 
Christ is risen! Yours in Christ,

Sergey Lobanov, Russia
Your No. 86 issue is (and was) a very good publication. 

I have read and re-read it many times.
Vincent Sardelli, United States

Lord Spoke to Him in Hebrew
We are Catholic by baptism and have spent time so 

far seeking a very strong relationship with Yeshua ha 
Mashiach and the Father. In 2001, the Lord started speak-
ing to me in Hebrew, and I did not even understand the 
messages. Only in 2003/4 did I notice the lashon hakodesh 
(Hebrew), and that when praying in tongues, I was prais-
ing the Mashiach. Since then, the Jewish people became 
critical in my life and to know the Mashiach through them.

Motshoanedi Lesejane, South Africa

How Can I Be More Involved?
I am very interested in a ministry for our community 

with AHC. I am also personally interested in Sr. Rosalind 
Moss and her convent. How can I help? How can I be more 
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involved? I am a cradle Catholic with Slavic heritage. Al-
though I was not devout as a young woman, I received the 
Lord’s grace (2004) and now joyfully practice my Catholic 
faith. Thank you and God Bless!

Teresa K. Swartz, United States

Need for friendship
Thank you for this blessed work!
Please pray concerning the work & mission of... my or-

ganization... which has been dormant for the past few years 
while I worked for our diocese.. so that I could understand 
more fully what it is to be Catholic based. It’s a long story, 
but I have no doubt there is a deep need within the Church 
for understanding & friendship between non-Jewish Catho-
lics & Jewish Catholics (and the Jewish people).

Name withheld, United States

Hope that ‘All will be well’
Having become a bit more apocalyptic in my later years, 

I too believe with Fr. Friedman that the great apostasy 
effectively began with the Protestant Reformation and 
continues with devastating effect to this day. Hearing you 
articulate this in your lecture here at Queen of Peace and 
again in the current Hebrew Catholic gives me hope that 
“All will be well and all manner of things will be well.” 
One of the psalms talks of our Lord receiving even those 
who rebel into his dwelling, and in one of our Lord’s 
parables, the King sends out his servants into the highways 
and byways to “Force them to come in” to the wedding 
feast for His Son.

The call to holiness I hear. Paul says: “You have been 
chosen (even the Irish) by God before the world began to 
be holy, to be blameless in His sight, to be full of love. 
However, like Mary I ask:  “How is this possible”? Me, 
a sinful man, with a history of sin, “Holy”? I hear that 
should I be willing to be made holy, “The Holy Spirit will 
come upon me, the power of God will overshadow me, 
and Christ will be formed in me.”

Creation, Incarnation, Consecration, and my Sanctifica-
tion all require a Trinitarian Act.

Peace to you, to your house, to all that is yours,
Fr. Patrick J. O’Doherty, United States

Praying for the new Archbishop of St. Louis
We pray you will have a new Bishop as supportive of 

AHC as Bishop Burke was. Thank you for all of your ef-
forts and hard work for God’s people.

Also, we pray for Rosalind’s ministry and new order.
Shalom, Lynn Toups, United States

Thanks for The Hebrew Catholic
Thank you for continuing to send me a copy of AHC 

... ( I ) support your wonderful work. It is the highlight 
in my life to receive and read The Hebrew Catholic. May 

God continue to bless you and give you the strength and 
resources to continue your amazing mission.

Best wishes,
Sue Bloom, South Africa

...Thank you for the lovely prayer card/calendar. It’s like 
a little farewell gift (I’ll explain further on). Many thanks 
too for The Hebrew Catholic #86. The picture of the nine 
priests on the cover is most impressive. St. Louis is truly 
blessed; I wish them all a long and healthy life, precious 
gifts. I loved the two Stories from the Diaspora and will 
give this issue to our new parish priest. I’m sure he will 
enjoy all the articles.

Next week my house goes on the market. It is not the 
best time to try & sell, but living alone in a dangerous 
society is so stressful. Only a week ago, a priest I knew 
very well was murdered in his home. Several others have 
been attacked so violently. ... Until I find a suitable safe 
home, please delete my name from your mailing list. ...

Assuring you of my sincere prayers for the fulfillment 
of the mission of the AHC.

I have benefited so much from The Hebrew Catholic and  
will continue to talk about your work at every opportunity. 
God bless you... and all those who help you.

Sincerely,
Name Withheld, South Africa

Hope to continue presenting our Jewish roots
Greetings! I hope all is well with you and that your 

ministry is strongly continuing in its great purpose and 
efficacy. It is always with great joy that I receive your bul-
letin, and I rejoice with you all at the news of Sr. Rosalind 
Moss’ new order ...

As of May 1, I will be working as the Director of Reli-
gious Education at Our Lady of Sorrows in Birmingham, 
and I look forward to hopefully having the opportunity of 
continuing to work on presenting the Jewish roots of our 
faith in any way that I can. This parish has Catechesis of 
the Good Shepherd, so I am confident that the Lord will 
provide these opportunities in many different ways (since 
this approach is so rooted in the Hebrew context of God’s 
divine plan of salvation).

I have enclosed a check ... and wish that it could be a 
greater amount. This move has been more costly than we 
could ever have imagined, but God’s providence is ever 
present, and I look forward to continuing to support your 
ministry in the future.

With continued prayers,
Elizabeth Sutton, United States
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President’s Memo
Shalom Chaverim! (Friends)
It has been a long time, too long, since our last issue. As 

always, I am relieved to get another issue into your hands. 
And I am grateful to all those who have not lost faith in 
what our Lord is bringing to pass in the work of the AHC.

We are also grateful to all those who responded to our 
note in the last issue. As you will recall, repairing the 
collapse of our ancient clay sewer lines cost us $14,000. 
Without the additional support of a number of our mem-
bers, we would not have been able to produce and mail this 
issue. And without those who pray for this work and for 
us, I don’t know how we could accomplish what we do. 
Thank you all for your prayers and your financial support.

Activities in 2009
Thanks be to God, 2009 was our third year in St. Louis. 

This town has proven to be a wonderful blessing for our 
headquarters, with so many people warmly welcoming 
our presence.

Having completed the administrative work of getting 
ourselves established here, 2009 saw us continuing the 
work that we had been doing while beginning some new 
ventures, as we continued to listen for our Lord’s prompt-
ings. 

Our continuing work included:
 • production of The Hebrew Catholic 
 • updating and developing our web site 
 • reviewing books and updating our web store 
 • web store order fulfillment
 • continuing with our lecture series
 • giving presentations about our work
 • producing the CDs that contain the lectures
 • counseling inquirers via email and phone
 • hosting visitors
 • hosting the annual AHC Passover Seder
 • administrative tasks (e.g., bookkeeping, taxes)
 • house and property maintenance
 • personal matters (e.g., family, health).

Each year in St. Louis, the guest of honor at our Pass-
over Seder has been a member of the clergy from the 
Archdiocese or our Cathedral Basilica parish. This has 
helped to let them learn and experience a lttle of what we 
are about. In 2007, Archbishop Raymond Burke was our 
guest. In 2008, our guest was Msgr. Joseph Pins, Rector of 
the Cathedral Basilica. And, this past year, 2009, Bishop 
Robert Hermann, Auxiliary Bishop of the Archdiocese of 
St. Louis, joined us. On the next two pages, you will find 
some pictures from our last Seder. 

New Developments
In a past issue of The Hebrew Catholic (#85), I wrote that:

“Our work reflects the steady quiet effort of plant-
ing seeds and the patient quiet effort of tending the 
garden that, over time, begins to grow. Both the plant-
ing and the tending” reflect our efforts to listen “to the 
quiet voice of the Holy Spirit, Who enables our work 
in the first place.”

“We continue to plant and tend as we encourage 
the formation of havurot where prayer, study, and the 
experience of community grounded in our Hebrew 
Catholic traditions can develop.”

This past year, we began the St. Edith Stein Havurah 
at the AHC Center. Six to ten of us meet twice a month, 
with a pot-luck dinner at 6 pm for those able to attend. We 
conduct our meeting from 7 until 9 pm, including a study 
and time for prayer. Our first study was Roy Schoeman’s 
Salvation is From the Jews. We are now in the midst of 
studying Jewish Identity by Elias Friedman, OCD. 

We are also happy to note that two more havurot have 
formed: one in Coldstream, British Columbia led by Gail 
Mobbs (gmobbs@shaw.ca), and one in Winona, Minne-
sota, led by Tim and Tammy Palubicki (tntpal@hbci.com). 
In the Claremont, Calfornia area, another is being formed 
by Ann-Marie and Mark Longanecker (562-900-4840).

We invite all of our readers to consider starting a ha-
vurah  with one, two, or more friends and parishoners. 
Your havurah would meet at least once a month, to study 
our faith and its Jewish roots, and to pray for each other, 
for the Church, for the AHC, for the Jewish people, etc. 

We have some articles on our web site that will help you 
get started ( http://tinyurl.com/yjnoxht ). I would also be 
happy to come and address any group wishing to consider 
the formation of a havurah.

“And the planting and tending continue as we 
develop the literary and devotional resources to sup-
port our work; as we counsel those who are seeking 
Messiah, entering His Church, and making the cultural 
adjustments afterwards; and as we reach out teaching 
the heritage of Israel.”

This past year we completed the design of the CD labels 
and binder that we will use to package the CD sets for each 
of the lecture series. To save funds, we use our own equip-
ment to produce the CD sets in small quantities.

We also began the effort of entering Andrew Sholl’s 
manuscript into the computer. This is the sequel to his first 
book, Completed Jew. We expect to soon complete data 
entry and begin the publishing process.

The first set of lectures, Themes of Salvation History, has 
received the imprimatur of the Archdiocese of St. Louis  

Continue on page 35
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David Moss and Bishop Robert Hermann

Bishop Hermann,  
Marty and Irene Barrack

Trish Kessler, Sr. Rosalind Moss,  
Debbie Tomlinson

Patty Christy

Ken and Flora Wilsker, Sr. Judith Ayers, h.s.

Bruno Mueller

Marsha Feingold and Jennifer Whitesell

AHC Passover
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Fr. Noah Waldman and Sr. Rosalind Moss

Steve Minowitz, Ken Wilsker, 
Matthew Moss

Kathleen Moss with freshly baked challah 
Sr. Charlotte Rigali, Linus PottebaumFrank Belanger, Therese Noecker,  

Sr. Charlotte Rigali

Eric Richman

Some Others Who Have  
Visited the AHC Center

Penny and Andrew Sholl, 
Co-founder of the AHC

Seder – 2009
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In 1965 while studying at the University of Paris (Sor-
bonne), I visited, among many other buildings, the chapel 
of the Discalced Carmelite nuns.

Although the chapel itself was unremarkable, I dis-
covered something very special inside this dark, Gothic 
structure. It was a totally unexpected discovery, and that 
made it all the more special for me:  In one corner, I found 
the grave of (now Blessed) Frederic Ozanam. I am sure 
that this discovery for me was not a mere coincidence but 
a God-incidence!

Now most Catholics have not just 
heard of the St. Vincent de Paul Soci-
ety, a world-wide charitable organisa-
tion, but may have had something to 
do with it, e.g. given a donation or 
worked with it as a volunteer. Also, 
most Catholics know that this Society 
was first founded in Paris by Frederic 
Ozanam and his fellow university stu-
dent companions from the University 
of Paris, who worked tirelessly with 
and for the poor in their spare time, 
initially in the Latin Quarter, which 
surrounds the Sorbonne, and where I 
had all my lectures.

Yet how many Catholics know that 
Ozanam was of Jewish origin, going 
back to the early part of French his-
tory, when the France-to-be was still 
Roman Gaul?

I often wondered about the name 
“Ozanam”:  It looked too Hebrew to me, akin to Hoshiana 
(“Hosanna” in English, from the Hebrew, “Please save 
us”, from verse 25 in Psalm 118, and a thousand years 
later used at the triumphal entry of Jesus into Jerusalem, 
on what we call “Palm Sunday”.

When some years ago I came across a book, Apostle in 
a Top Hat, by James Patrick Derum (published by Fidelity 
Publishing Company, St. Clair, MI, USA), my curiosity 
was more than satisfied!

On pages 20 and 21, we read that 
“Jeremiah Hozannam, a praetor in the Thirty-

eighth Roman Legion, came over to Gaul with Julius 
Caesar. After subduing Seguvia, a country situated 
between Jura and the Alps, he received his share of the 
conquest. It was a canton named Belligum, lying north 
of Lyons, and later known as Bouligneux. This terri-
tory... was covered with woods and swamps. Jeremiah 
Hozannam reclaimed it and founded a small Jewish 

colony. He died in 43 B.C., the year after Caesar was 
assassinated.

“To Frederic, as he read at age 13 the family’s 
book of genealogy, the recorded names of his ancestors 
brought to mind chapters in the family Bible: Jacob, 
Elias, Abimelech, Jehoshaphat, Shem, Abel, Isaac, 
Moses, and other great men of the Old Testament. In 
the Hozannam genealogy, such Old Testament names 
prevailed down to the seventh century, when the listing 
began to consist of Christian saints’ names.

“It was an act of courageous 
charity by the head of the Hozannam 
clan which in the seventh century led 
(him and) his people into the Church. 
The family record recounted how St. 
Didier, fleeing from pursuers who 
sought to slay him, concealed himself 
in a forest near the Hozannam village 
of Bouligneux. The bloody Queen 
Brunhaut, whose wickedness the holy 
bishop had denounced, would have 
ruthlessly put to death anyone who 
sheltered him. Risking her wrath, 
Samuel Hozannam, chief of the tribe, 
offered St. Didier the refuge of his 
home.

“While hidden in the Hozannam 
dwelling, St. Didier spoke to the fam-
ily about the rejected Messiah. They 
listened and, led by Samuel, humbly 
prayed to the God of their fathers to 
know the truth. God gave them the gift 

of faith, and they were baptized.
“Down through the centuries, Frederic’s ancestors 

retained the ancient family name of Hozannam. (This, 
Frederic was to discover when he later studied Hebrew, 
was a Latinization of the Hebrew for “save now, we 
pray.”) It was Frederic’s grandfather who decided to 
give the family name its French form by suppressing the 
H and n – quite useless in French pronunciation. Thus 
Jacques Hozannam, a great-granduncle of Frederic’s 
and the most celebrated mathematician of his day, was 
known to his contemporaries under the old form.

“Shortly after receiving responsibility for the book 
of family genealogy just before his thirteenth birthday, 
Frederic made his First Holy Communion on May 2, 
1826”.

It was this boy who later, as a young university student, 
gave his life to God in the service of the poorest of the poor 

Blessed Frederic Ozanam
by Andrew Sholl
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with several of his fellow companions, in what became the 
Society of St. Vincent de Paul.

While Blessed Frederic is beautifully portrayed in magnificent mo-
saics in the nave of the Cathedral Basilica of St. Louis, Missouri, 
his real legacy is to be found in scores of countries, right 
around the globe, all in the service of the poor in whom 
Blessed Frederic and his companions saw the suffering 
Christ Himself.

Frederic Ozanam  1813 – 1853
Ed. The source of the following article is the Vincentian Center 
for Church and Society, St. John’s University, 8000 Utopia 
Parkway, Jamaica, New York 11439. It was obtained from the 
Vincentian Marian Youth web site at: http://tinyurl.com/y8vbf9m.

Frederic Ozanam was born into a European culture 
deeply affected by the religious cynicism of Voltaire and 
afflicted by social inequality and class conflict. Voltaire 
ridiculed the Church and considered religious worship, 
especially the Eucharist, a mere civic rite to pacify the 
masses and maintain social solidarity. On the contrary, 
Frederic, with keen intellectual insight and high social 
consciousness, viewed life through the lens of faith, seeing 
Jesus’ self-offering as the genuine pattern for solidarity 
and service within the human community.

As a student at the state-run Sorbonne, this brilliant, 
sensitive young man of modest rniddle class background 
was confronted daily by the misery of the working poor of 
Paris, immortalized in Puccini’s La Boheme and Hugo’s 
Les Miserables. Unlike the good bishop in Hugo’s novel 
who invests his silver in the future of a poor man, the 
Archbishop of Paris was perceived to be in league with the 
King’s repression of the working class and inattentive to 
the desperate situation of the poor. Frederic challenged his 
friends at the university: “If we are too young to intervene 

 

Prayer for the Canonization of 
Blessed Frederic Ozanam

God, our Father, you alone have the power 
to bestow those precious gifts of yours which 
we rightly call miracles. If it be your will, 
be pleased to grant such a gift on behalf of 
[NAME]. We humbly ask that you grant this 
favor so that Blessed Frederic Ozanam may 
be canonized by our Holy 
Mother the Church. We 
make this prayer through 
our Lord Jesus Christ, your 
Son. Amen.

 

in the social struggle, are we then to remain passive in the 
rniddle of a world which is suffering and groaning? No, a 
preparatory path is open to us. Before doing public good, 
we can try to do good to a few. Before regenerating France, 
we can give relief to a few of her poor.“

Committed to do more than talk about faith, Frederic, 
with a small group of friends, formed the first “Conference 
of Charity,’ which met weekly to contribute to a secret 
collection and then visit the poor in their homes.  This ac-
tive witness derived from Ozanam’s faith vision but also 
from his ”Vincentian preference” for what he called self-
forgetful charity over ostentatious philanthropy. Frederic 
and his companions were inspired by Sister Rosalie Rendu, 
a Daughter of Charity, who served the needy, stood at the 
barricades with the poor, and mentored these young stu-
dents. Today, the world-wide St. Vincent de Paul Society 
continues this type of quiet service through its almost one 
million members.

Frederic knew professional success and professorial 
achievement. While he honored his father’s wishes and 
became a lawyer and professor of law, he also pursued his 
abiding passion for literature. Having earned two advanced 
degrees, he was a prolific scholar on a broad range of topics 
from the theory of law to Italian and German literature. 
His journalistic writings are strikingly modern in social 
analysis, praise of democracy, support of workers’ rights, 
and direct, crisp style. His lectures, books and correspon-
dence document his belief that Christianity and progress, 
like faith and science, far from being incompatible, are 
mutually generative.

A loving husband and devoted father, Frederic achieved 
greatness as a gifted scholar, a dedicated teacher, a gener-
ous Christian and a gentle but effective reformer.  True to 
the example of St. Vincent de Paul, he creatively sought to 
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respond to the needy with sensitive charity and to replace 
class struggle with just relationships.

In the words of Frederic Ozanam
Frederic recognized the responsibility and the potential 

of the Church to be a true leavening force within society.  
He called his associates to works of charity and justice.  
His words, while spoken in the 19th century, speak with 
relevance and challenge at the millennium.

Charity and Justice
The order of society is based on two virtues: justice and 

charity. However, justice presupposes a lot of love already, 
for one needs to love a man a great deal in order ro respect 
his rights, which limit our rights, and his liberty, which 
hampers our liberty. Justice has its limits whereas charity 
knows none.

Charity is the Samaritan who pours oil on the wounds 
of the traveler who has been attacked. It is justice’s role 
to prevent the attack.

Charity must never look to the past, but always to the 
future, because the number of its past works is still very 
small and the present and future miseries that it must al-
leviate are infinite.

Rights of Workers
Exploitation occurs when the master çonsiders his 

worker not as a partner nor even as an assistant, but as an 
instrument out of which he must extract as much service as 
possible at the smallest possible price. Yet the exploitation 
of a man by another man is slavery. The worker-machine 
is nothing more than part of capital like the slaves of the 
ancients. Service becomes servitude.

Research and Advocacy for the Poor
We must investigate doctrine and measures which would 

aim at guaranteeing for workers a correct proportion 
between labor and rest... and a pension for their old age.

Social Structures and the Role of Youth
The problem which divides people today is not a political 

problem; it is a social one. It is a matter of knowing which 
will get the upper hand, the spirit of selfishness or the spirit 
of sacrifice; whether society will go for ever-increasing 
employment and profit, or for everyone devoting them-
selves to the common good... Many people have too much 
and still want more. Others do not have enough, or do not 
have anything at all, and they want to take by force what 
is not being given to them. A war is threatening between 
these two groups. On one side, the power of wealth, on the 
other the force of desperation.  We must get in between 
these two groups, at least to reduce the impact if we cannot 
stop it.  Because we are young, because we are not wealthy, 
we can more easily fill the role of mediators.

In Frederic’s theological vision, the Church (one, holy, 

catholic and apostolic) had to be thoroughly in, though 
not of, the world. “We are not blessed with two separate 
lives... one for seeking the truth and the other for putting 
it into practice.”

One
One only means of salvation remains to us, that is, that 

Christians, in the name of love, interpose between the two 
camps (of rich and poor) passing like beneficient deserters 
from one to the other... communicating mutual charity to 
all, until this charity, paralyzing and stifling the egotism 
of both parties, and every day lessening their antipathies, 
shall bid the two camps arise and break down the barriers 
of prejudice, and cast aside their weapons of anger and 
march forth to meet each other, not to fight but to mingle 
together in one embrace, so that they may form but one 
fold under one pastor.

Holy
Will we be satisfied to lament the barrenness of the pres-

ent time, when each bears in his heart a germ of holiness, 
which a simple desire would be sufficient to develop? If 
we do not know how to love God as the saints did, it is 
because we see God with the eyes of faith alone, and faith 
is so weak. But the poor we see with the eyes of flesh. They 
are present. We can put our fingers and our hands into their 
wounds, the marks of the crown of thorns are plainly vis-
ible on their heads. There is no place for unbelief here... 
You poor are the visible image of the God whom we do 
not see, but whom we love in loving you.

Catholic
A Catholic university (Louvain) should be a cause of 

rejoicing to the Church, to see raised within her yet another 
monument to the immortal alliance of Science and Faith.

Apostolic
You have felt the emptiness of material pleasures, you 

have felt the hunger for truth crying out within you; you 
have gone for light and comfort to the barren philosophy 
of modern apostles. You have not found food for your souls 
there. The religion of your forefathers appears before you 
today with full hands; do not turn away, for it is generous. 
It also, like you, is young. It does not grow old with the 
world. Ever renewing itself, it keeps pace with progress, 
and it alone leads to perfection.

Ed. In January 1954, Pope Pius XII signed the decree introduc-
ing the cause of Frederic Ozanam. In August 1997, Frederic 
Ozanam was declared “Blessed” by Pope John Paul II.
A full biography of Blessed Ozanam may be found in the book, 
“Apostle in A Top Hat”, by James Patrick Derum, Council of 
the United States, Society of St. Vincent de Paul, St. Louis, MO.
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Professor Mario Hübner  
A Uruguayan Hebrew Catholic  

Journey of Faith
by Pablo Hübner

Entered eternal life
In Montevideo, Uruguay on the 8th of October, 2008, 

at 7:40 PM in his home, Mario Hübner, my father, gave 
up his soul to the One, Trinitarian God. He was totally 
serene, and he held in his hand an image of Our Weeping 
Lady, Mother of the Divine Providence of Nizankowice. 
Nizankowice was the place 
of his birth, and he always 
yearned to return there. He 
never could return physi-
cally, but he did return often 
spiritually.

Three days earlier as he 
was dying, and while per-
fectly conscious, he re-
ceived from a priest the 
Sacraments of Anointing 
and Reconciliation in the 
presence of my mother, 
myself, and my wife. At the 
end of the prayer service, he 
happily exhibited the image 
of the Virgin, the same one 
he was holding at the time 
of his death.

The next night after his 
death, we held an intimate 
night of vigil prayer for him. 
I decided that the image of 
the Virgin should be buried 
with him, along with some 
Marian poetry I had written 
for him during a time of 
prayer. During the prayers 
for the dead, the priest who 
gave my father the last rites 
emphasized his Catholic and Marian strength of character.

On my father’s journey to heaven, our family believes 
that he was accompanied by the Holy Virgin. Present dur-
ing the time of his death were his physician, my mother 
who was his faithful wife of more than 50 years, and 
myself who was his only son as well as his best friend 
and confidante. (My father and mother could not have any 

more children; while expecting me, my mother had to go 
through a life-saving surgery to save my life. I survived mi-
raculously, but alas, they had no more surviving children.)

Telling the family
A few minutes after he died, I called my aunt, the young-

est sister of my father, to let her and the rest of the family 
know of his passing. The aunt proceeded to tell me that 
it is Kol Nidrei night, the Eve of Yom Kippur, known as 
the Day of Atonement! My aunt also told me that on this, 
the holiest day in Judaism, the maternal grandfather of 
my father also died. He was a very devout man, and my 
father was his favorite grandson. Their mutual love and 

closeness was known among 
all the members of the family.

The news of my father’s 
death then spread from the 
family in Brazil to the rest of 
the family in Israel and other 
parts of the world. Prayers for 
his soul were offered both in 
synagogues and churches.

In a distant sanctuary where 
the original image of Our 
Weeping Lady hangs, a priest 
offered Mass for his soul, 
praying for his salvation.

His journey to heaven dur-
ing the year of St. Paul leaves 
his family in peace.

Knocking him out by grace
During more than 10 years 

of illness which caused him 
to become a recluse and never 
leave his home, my father 
prepared himself spiritually 
for his eventual meeting with 
Jesus Christ, a meeting he had 
been hoping for since finding 
his faith in 1950.
One of the most instrumental 

books which brought him to the culmination of his journey 
of faith was, “The Herald of Christ, The Heroic Life of 
St. Paul in the Service of God,” written by Jose Holzner. 
Several years later in an article he published in a Catholic 
magazine, he described his reading about the life of St. 
Paul as “ knocking him out by grace”.

He was always clear about his Catholic faith among his 

Stories From the Diaspora

Professor Mario Hübner
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relatives, whether they were Jews or not. This was exactly 
like St. Teresa Benedicta of The Cross (Edith Stein) for 
whom he had a special devotion. In 1954 he printed thou-
sands of holy cards of her to be given away, long before 
she was beatified.

A passion for authentic Catholicism
Years prior to my father’s death, a professor of Moral 

Theology who was my spiritual director and also a friend 
of my father and mother used to tell me quite often, “There 
are three things I admire most about your father: First, 
his conversion from Judaism, leaving his beloved family, 
friends, and financial success behind for his journey of faith 
to God. Second, his firm belief in the moral teaching of the 
Catholic Church, and the third, applying the Magisterial 
teaching to his philosophical and political convictions. In 
other words, living the faith of Catholic teachings. “Your 
father”, he used to say, “is steady in his faith, and nothing 
stands in the way of his following Christ.” 

Strong family and community ties
My father was born a Jew in the region of Galitzia, which 

until a few years before his birth was part of the Austrian-
Hungarian Empire. Then it became part of Poland. His 
birthplace of Nizankowice (now called Nyzhankovychi, in 
the province of Lemberg, Lwow, now called Lviv which 
is in the Ukraine due to the Russian annexation during 
1945) was a mixture of races and nations, religions and 
languages. His Jewish family arrived there from Austria 
centuries before. They were proud of their Austrian back-
ground and culture. He hardly spoke Polish but spoke only 
the languages used at home: German, Yiddish, and the 
ancient Hebrew of his prayers. He never had a chance to 
learn modern Hebrew.

His beloved maternal grandfather was the representa-
tive of the Jewish people for the municipality there and 
was associated with the Yeshiva Khakma (Jeshiva Jajma) 
Lublin. His grandfather was courteous with all people 
and was well-liked by all the different inhabitants of the 
municipality. He immigrated to Palestine and died there 
on the Day of Atonement. He is buried on the Mount of 
Olives, very near where Christ started the Sorrowing Way. 
[His Catholic family believe that] he most certainly was a 
member of the invisible Church.

From the paternal side of his family, my father was of a 
priestly family. He was a Zadik Kohen, and many members 
of the family add the initials ZK to their names.

My father’s family moved to Uruguay when he was a 
child. His main language became Spanish, but he never 
lost the use of the languages of the family. He also studied 
new languages such as French, English, and Hungarian. 
His family sent him to a Kheder (Jeider), where he got 
a strong base of Jewish theology and Bible studies. He 
became an integral part of the local society, just like 

his parents and ancestors in Galitzia. (Interestingly, my 
mother’s birthplace in Spain is in the region of Galicia.)

A passion for education
After receiving his Ph.D in Medical Science, he spe-

cialized in Immunohematology. He was a great speaker 
on all subjects and was an avid reader of professional 
publications with diverse interests from economics to 
politics. He was an active member of a political party, was 
very knowledgeable in Catholic dogma, and occasionally 
delved into commerce.

However, his best and most dedicated activity was in 
helping young students to discover their scientific voca-
tions in high school as well as their areas of specialization 
in the University. This he pursued with untiring passion, 
searching for the moral and technical excellence in the 
young people he helped. Those who benefited from his 
gift of guidance toward a vocation were very grateful and 
continued seeking his good counsel for years to come.

Cardinal Pacelli (Pius XII) blesses him especially 
In his memoirs, my father wrote that when he was 11 

years old, Cardinal Pacelli, the future Pope Pius XII, was 
riding in an open air car and was blessing all the people 
but that he made a special sign of the Cross while looking 
straight at him. The Cardinal was then visiting Uruguay as 
the Secretary of State of the Vatican. As a child, my father 
was moved by curiosity and had gone to see the proces-
sion near the Cathedral. “I remember this as an important 
and extraordinary event, since at that time I used to fear 
even looking at a crucifix, and yet God Almighty seems 
to always point me in the right way”.

Letter to the Family – An Instrument of Peace
Ever since my father married my mother, she had always 

encouraged him to rebuild the relationship with his own 
family once again. The following is part of his hand-written 
letter of reconciliation to his youngest sister in Brazil:

“…anyone who is born a Jew cannot conceive a truth in 
any other religion, most especially not in the Catholic faith.

“Because I want to rebuild the bridge between your 
hearts and mine, I will try to reveal the process by which 
I arrived at the Catholic Faith, which paradoxically made 
me see the truths in the Old Testament which I had secretly 
rejected since I was 10 years old.

Upon entering high school my loss of my Jewish faith 
was complete. In its place, like any good biologist, I be-
lieved that all the mysteries of life, from birth to death, are 
a matter of science. 

At this point I arrived at the 4th year of high school. It 
was while studying a required literature course that we 
had to read the Christian New Testament. The study was 
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about the Gospel according to John, where he narrates 
the life of Jesus the Christ. I joined the course since it was 
not a religious course but was only literature.

“Surprisingly the teacher thought that my writings on 
the subject were good and he asked me to read them in 
front of the class. This is when my ancestral fear of Christ 
disappeared. However, I returned to my materialistic ideas 
about which I read a lot, and with my zeal, I managed to 
convince two Catholic friends to lose their faith.

During my last year in college my schematic materialism 
started cracking. Especially in the discovery of spiritual 
philosophy, above all in the writing of Henry Bergson, a 
Jewish French philosopher. It was while reading his book, 
The Creative Evolution, that I started to understand the 
existence of the Spirit and His role.

For me it was a revolution of thought. It caused me to 
penetrate his philosophy, but I loved every minute, espe-
cially since it did not contain a complicated language. 
Bergson’s clear writings are etched in my mind till today.

“At the same time and until I was 21, many of my con-
troversial political ideas no longer made sense to me. I 
discarded most of them, in spite of my interests of the past.

A few more years passed by, and my curiosity was piqued 
by Baruch Espinoza, but I could not get interested in his 
pantheism.

Years later, while becoming a part of the medical com-
munity, I used to claim that I was a Jew who was liberated 
from all of what I used to consider then “the foolish ideas 
of the Jewish faith”.

A couple of years later while being on call in the hospital, 
I started long conversations with a devout Catholic doctor. 
He thought that my ideas were wrong, in disrespecting 
the Jewish faith, and continued explaining to me that he 
believed very strongly that his Catholic faith is the direct 
continuation of the Jewish faith. 

“He asked me to consider becoming a more devout 
Jew as a personal favor to him. His comments made me 
chuckle. Our friendship continued, and after noticing that 
I had a good knowledge of the Catholic Old Testament, the 
Jewish Bible, he asked me to help him understand it. This 
of course appealed to my ego, and I agreed. During our 
meetings and exchange of ideas, I stopped being sarcastic 
about the Jewish faith and started to seriously understand 
both faiths. I was 24 years old when I first delved into the 
studies of the Catholic faith.

I borrowed a book by St. Thomas Aquinas, but I dis-
covered that I was more interested in finding out why the 
Jewish apostles were following Jesus. I needed to know 
why and how, and possibly needed to find more documents 
to help me understand this. In this respect the writings 
of St. Thomas Aquinas did not help me. However, it was 
clearly expounded in the biography of St. Paul, a devout 

Jew from the school of Rabbi Gamaliel with a tenacious 
and radical character worse than mine, that he persecuted 
the Christians armed with orders from the Sanhedrin, a 
fact that was not hidden in his own writings. He continued 
his persecutions until his conversion to Christianity and 
his transformation into one of the major apostles, while 
never ceasing to proclaim his entire life that he was proud 
to be a Jew from birth.

“In this book I encountered the answers to all my ques-
tions and doubts and found in my tormented soul a great 
peace, like the experience the athletes have after they 
reach their goal. I felt that at last, in Christianity, I found 
my Jewish roots.

“It took a few more months before I lost my ancestral 
fear of entering a church and looking at a crucifix.

During the months prior to my becoming a Catholic in 
1950, I left behind me the conflicting schemes of rationality. 
I felt the faith, like the light of noon. It was totally out of 
any rational understanding. It was not a capricious idea 
of mine, nor was it a rebellion against our devout Jewish 
parents. I did not wish to leave home but had no choice 
but to do it. I took with me only the old Bible my father 
inherited, just the books of Isaiah and Jeremiah, both of 
which clearly announced The Christ as The Messiah…”

When my aunt received this letter which was inspired 
over the years by my mother’s patient encouragement, 
she found it to be the instrument of peace and was finally 
able to help us all create a new and peaceful relationship 
between the Catholic and Jewish sides of the family. 

The crowning gift in the life of my father and mother 
and myself was the special Blessing they received on 
the occasion of their 25th wedding anniversary, blessed 
and signed by John Paul II, wishing the family abundant 
heavenly graces.

Ed. This article was translated from Spanish by Ariela 
LeGendre.
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My Conversion
by Sister Maria Dominica, O.P. 

Queen of Peace Monastery, Langley BC, Canada
This is the story of my conversion. It is meant to be an 

addition to my mother’s biography, Out of Many Waters 
by Marie Buehrle. The book is out of print, and Marie 
Buehrle is dead. But for His greater glory, I wish to tell 
how God worked in my life and how He took hold of me.

Religion never entered our life as children. We were not 
brought up as Jews. The Jewish people with whom we 
associated – relatives, school friends and others – were 
“assimilated”. We were Germans; religion was unimport-
ant. We celebrated Christmas as all Germans did. In our 
home, we and our relatives assembled in the dining room 
behind glazed sliding doors that opened into the living 
room where the big tree stood. It was decorated with ex-
quisite angels and ornaments, and, as in all of Germany, 
with real candles. The gifts were on the tables. As the 
parents lit the tree with a lighter, we had been told that 
it was the Christ-Child flying. To us, it was some kind of 
angel to do with Christmas, as was Santa Claus. When 
the tree was lit the angel flew away, and the doors were 
opened. The record player was turned on, and we all sang 
Silent Night. There was a creche under the tree, and I, as 
the oldest, stood next to it and recited the Christmas story 
(by memory) according to Luke. As children, did we be-
lieve in what was told? But then, do children really know 
what they believe? It was a beautiful story and a beautiful 
custom which all Germans celebrated at Christmas time. I 
learned all the German Christmas carols - and still know 
them. As for Easter, the only significance it carried was 
the easter-egg hunt.

Then Hitler intruded on the scene, and all of a sudden 
we were conscious of being Jews, despised, not fit to be 
Germans who belonged to the Aryan race. Our presence 
soiled the purity and superiority of that race. However, at 
my school they remained friendly toward us, and there was 
no distinction. We all had to stand at the beginning of each 
class, stretch out our arm and proclaim “Heil Hitler”, but 
we Jewish girls were not compelled to salute the Fuhrer 
in word, only stretch out our arm. We were also allowed 
to have our own religion class but could not join the Ger-
man girls’ movement, obligatory for every German girl 
to belong to.

We began to celebrate Chanukah instead of Christmas, 
but scarcely knew how, what, or why. I attended a Jewish 
Temple service but found it strange and incomprehensible. 
I next tried the Reform Synagogue which was better but 
still left me unimpressed, and I stopped going after awhile.

At boarding school in Switzerland, we German Jewish 
girls banded together in an attempt to observe Jewish 
customs. We danced a Hebrew folk dance and fasted on 
Yom Kippur. When my sister joined me, I made the poor 
girl fast also, although she was only eleven years old. I 

remember attending the synagogue in Vevey on Yom Kip-
pur, but it left me cold and unmoved.

In England we were refugees, and the English people 
were very kind to us. But for the government upset be-
cause of the war, we were enemy aliens, and my father 
was interned.

When our mother was received into the Catholic Church 
in Washington, D.C., we girls rejoiced with her. It was her 
faith, and if it made her happy, well and good. We bought 
flowers and picked her up at the church. But our father was 
very upset. For a Jew at that time to go over to Christianity 
was a cowardly betrayal, something like accepting to be a 
Christian at the time of the Inquisition. He would not talk 
to her for a long time.

When we arrived in Berkeley, we had few means at 
our disposal. We lived in an apartment with two rooms 
and a kitchen. My mother worked as a practical nurse. 
Although she had been a fully qualified nurse in Germany, 
to be accepted as such in America meant undergoing an 
examination to which she did not feel equal, especially 
since she was not that fluent in English. My father tried 
to find work but was not successful; he was too old and 
intellectual. My sister was still of school age. I landed 
a job in San Francisco and was able to contribute to the 
family’s finances.

The persecution we went through and the utterly inhu-
man horror stories that still circulated began to work on 
me. I questioned the value of life. My belief in God was 
vague, and I had no concept of any afterlife. I remember 
talking to some college students about the First Cause. 
Their reasoning was that there probably was one, at some 
time, but no one would ever be foolish enough to pin it 
down and call it by name, much less define it as a person, 
involved in humanity. It was ridiculous, making no sense 
at all. I still understand that train of thought where there is 
not the gift of faith. The human intellect, unaided, cannot 
grasp a personal God.

I slipped into a state of deep depression. Never having 
been a very outgoing person, I distanced myself even more 
from other people. I felt that no one could be trusted, that 
human beings were worse than animals, that they could 
turn on you without any provocation and mistreat you in 
ways that are unthinkable. I still have problems coping with 
brutalities like torture, child abuse, mass murders and the 
like. It started with Cain, the product of original sin, and 
since we are all tainted, there is some Cain in each one of 
us which can take over if we let it. Only God Who created 
us in His image and likeness can overcome that proneness 
to evil if we but heed His call in the garden.

The struggles that we undergo in life made no sense to 
me either. Why work and slave to make ends meet, get 
sick, unemployed, fall into all sorts of trouble; or again, 
what is the use of making it in life, becoming celebrities, 
accumulating prestige and wealth if at the end you dis-
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integrate into dust and ashes, whether you were poor or 
rich. But because we were created to live, there is a special 
preservation instinct in us that makes us cling to life, no 
matter what, even if we can see no future. I was ready to 
throw in the towel, but I recoiled from destroying myself 
and kept putting off the desire of taking our second-hand 
car up the Berkeley hills and turning on the exhaust.

Then came the turning point. Our neighbor, Marie 
Buehrle, invited Maria and me over to tea one afternoon 
to meet her college friends. Maria accepted readily, but 
I was not interested in any company. However, I could 
not turn up a good reason for refusing the invitation, so I 
went along. The girls were nice girls, but I stayed in the 
kitchen as much as I could, on any excuse. When I did 
join, I heard them tell how much they enjoyed going to 
St. Albert’s College (the Dominican House of Studies in 
Oakland), and being directed by Father Osbourn. They 
spoke about the beautiful liturgy, and that Compline was 
so special. We were invited to join them the following 
Sunday. Maria was willing. I was not.

At that time Maria was baby-sitting for a family in 
our apartment house. The children came down with the 
measles - and so did Maria. My mother had the disease 
in her childhood, and they gave me an injection of her 
blood. I never caught the measles. Come Sunday, though, 
Maria was still in bed. At a moment’s impulse not knowing 
why, I consented to go in her stead. At St. Albert’s, I was 
introduced to Father Osbourn who questioned me about 
my work. I told him I really wanted to finish college (my 
schooling in Europe credited me with two years) but did 
not know what to major in. I was vague about any kind of 
life ambition. Father looked at me very kindly and said 
simply: “I will pray for you. God bless you.” His look and 
those words penetrated my chilled soul like sun rays on 
ice. Or like drops of rain on parched soil.

The girls then took me to Compline. The solemn Gre-
gorian chant unearthed an inexplicable nostalgia in me. I 
began to cry. Whatever it was, and I did not know what 
it was, drew me so forcefully that every day after work, I 
took the long detour and attended Compline on my way 
home. The Latin did not phase me since I had four years 
of it in Europe. Soon I knew the psalms and antiphons 
by heart and sang along with the friars -- until one day a 
priest came over and told me that women were not allowed 
to join the men. So I walked upstairs to the balcony and 
sang from there! I also saw Father Osbourn weekly. Those 
visits were my oasis. Father did not try to convert me in 
any way; now and again he mentioned God, but mostly he 
listened with compassion. It was all I needed at that time.

I cannot recall the moment when I again believed in 
God. I think it came as a sudden realization, as later did 
my faith in Catholicism. Saint Albert’s, the liturgy, the 
friars, continued to draw me .. to what?

The next episode in my life was when I contracted the 

yearly flu. It never made me very sick; I just ran a moder-
ately high temperature for a few days. Wanting something 
to read, the only book I could find was one my mother 
had just finished:  The Song of Bernadette. Since there 
was nothing else available, like St. Ignatius, I picked it 
up for want of something “better”. But the more I read, 
the more it fascinated me and engaged me totally. I could 
understand Bernadette. I did not doubt her visions --- and 
I wished I could have some, too. After finishing the book 
I had a grasp on Catholicism. I was on the way.

The next book that somehow came into my hands was 
the autobiography of St. Therese of Lisieux. Again, this 
comprehension of her life and thoughts. The Catholic 
atmosphere continued to attract me. I began to feel at 
home in Catholic churches. During my lunch hour in San 
Francisco, I often walked into St. Patrick’s Church or Old 
St. Mary’s. St. Mary’s Church held daily Exposition of 
the Blessed Sacrament. I noticed that many people came 
into the church, genuflected before the Monstrance and 
immediately went over to Mary’s altar to light candles 
and pray. I do not know why it appeared to me odd, but 
I mentioned it to Father Osbourn. Right after I had told 
him of my impression, I paused, then heard myself ask-
ing: “Father, what is the Blessed Sacrament?” His answer 
“Jesus Christ” left me, like Mary, pondering these words 
in my heart.

Finally it came:  I vividly recall waking up one morning 
with the firm conviction that I would become a Catholic. 
I had no idea how, but I knew it would happen. With that 
began my quest. One thing I knew for certain:  I was not 
going to leave my Jewish heritage and adopt another 
religion unless it was the truth, its fulfillment. I did not 
consult my mother. Her faith was intuitive. I needed rea-
son. I tried talking to my father, hoping that his arguments 
would dissuade me from joining the Church .. anything 
that would dissuade me! But my father was not much 
help. No matter where I turned, I could not find anything 
that convinced me that I was on the wrong track. Then I 
picked up the catechism and found nothing that turned me 
off or seemed unreasonable. God had given me faith and, 
with it, everything fell into place. Finally I surrendered. 
There was no more escape. I told Father Osbourn that I 
had learned the catechism - by heart - and would he please 
baptize me. Father questioned me but was not convinced 
that I was equipped to take the final step. He kept putting 
me off. My mother told me much later that she was privy 
to my impatience and yearning. She finally went herself 
to see Father Osbourn and asked him not to delay any 
longer because I was ready. Father’s hesitation stemmed 
from his concern that I wanted to convert to please him, 
but my mother assured him that my faith was real and did 
not depend on him. So he consented and set the date for 
June 3, Ascension Thursday.

Because it was not my parish church, I could not be 
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baptized at my beloved St. Albert’s. However, St. Mary 
Magdalen’s Church in Berkeley was also a Dominican 
church, and it was there that the event took place, and 
where I received my first Holy Communion. Marie Bueh-
rle, our neighbor, who initiated it all, was my godmother. 
I remember that it was a sunny day and that I sat in the 
garden at home, not daring to move for fear of committing 
sin and sullying my baptismal innocence.

My Dominican vocation went hand in hand with my 
faith. St. Dominic’s ideal and St. Thomas’ theology cor-
responded with my whole outlook, and I drank in the 
Dominican liturgy. I joined the Lay-Dominican chapter at 
St. Mary Magdalen’s, and together with my mother, was 
received as a member a year later. I took the name Berna-
dette. At that time, I was also admitted on a scholarship as 
a junior at what was then called San Francisco College for 
Women, staffed by the Sacred Heart nuns. Since I could 
not be a priest, I tried majoring in biology as a prelude to 
medical school. But it was not my field, and I barely made 
it to graduation. Again, I was interested in the liturgy and 
was allowed to help the Sister Sacristan set up the altar for 
Mass. On my way home every day, I stopped at St. Mary 
Magdalen’s and prepared the sacristy for the morning 
Mass. One evening the pastor called me at home to say 
that I had laid out the wrong-colored vestment!

At St. Albert’s I found a group of Lay-Dominican girls 
who wanted to pray together and to assemble food pack-
ages to send to ravaged Europe. We called ourselves the 
Hounds (Domini Canes). We left pamphlets accidentally 
lying in buses, or dropped them on the streets. We col-
lected dented food cans to send overseas. We went to 
Mass together and studied our rule. We attended a course 
in theology at St. Albert’s, conducted by Father Mulgrew, 
O.P., based on the Summa Theologiae. Those present told 
me that they learned more from my questions than from 
the lecture itself! Our closeness survived through the years 
until all but myself were under Mary’s mantle with the rest 
of the Dominican family.

In the meantime, my family had moved into our house, 
helped by the same relatives who had sponsored our im-
migration. We had a garden and a beautiful view of the 
San Francisco Bay. My mother continued to nurse; my 
sister was working now, also in San Francisco, and I was 
at Lone Mountain. We were a very tight-knit family. My 
sister was very outgoing socially. Every few months she 
introduced us to a new boyfriend, and each time we held 
our skeptical breath. Finally, she met the one who was to 
become her husband. He was also Jewish, equally brought 
up with no religious background. When they decided to 
get married, my mother wanted a religious ceremony 
and invited the minister of a nearby non-denominational 
“church” to perform that ceremony in our house. He prayed 
over the couple, gave them their rings, and pronounced the 
blessing of Aaron. After the newlyweds left, we did not 

speak much about the dissected limb. I think my parents 
took it better than I. For one thing, we had always slept 
in the same room, and now the bed near me was empty. 
My sister and I had always been very close. It took awhile 
before I adjusted.

In the meantime my faith deepened. The desire to give 
myself completely to God grew. I wanted to enter religious 
life. I pursued all the active congregations, but their apos-
tolate, no matter what it was or how attractive it seemed, 
struck me as limited. I, like St. Therese, wanted it all. Only 
in the contemplative life could I embrace all the aposto-
lates, but that kind of life scared me to death. I visited 
Mother Margaret, Prioress of the teaching Dominicans at 
San Rafael. I had met her before and now told her of my 
search. I asked whether I could join her congregation for 
awhile in order to find out whether I was capable of lead-
ing a religious life. She answered that if I thought of the 
contemplative life, I should try it now and come back if it 
did not work out. So began my search. I was attracted by 
the Benedictine nuns of Clyde, Missouri, with their solemn 
liturgy. They  were also engaged in a printing apostolate. I 
wrote to them, telling them a bit about myself, and received 
the answer: “You stay with the Dominicans.” In a way, I 
was relieved. How could I call St. Benedict my father?

So, what about the Dominican monasteries? Those in the 
East were out of the question. Having been brought up in a 
temperate climate, I knew I could never stand the extreme 
heat I experienced in the few months I had spent there. 
There was no air-conditioning at that time. Consequently, 
I investigated the two monasteries in California. Both Los 
Angeles and Menlo Park had Perpetual Exposition of the 
Blessed Sacrament and solemn liturgy. But, at that time, 
Menlo Park pronounced solemn vows while Los Angeles 
did not (a few years later that monastery also received 
the privilege). Menlo Park it was. I applied -- and was 
accepted.

Up to that point, I had not mentioned a thing to my 
parents. The loss of my sister barely a year earlier made 
me quake at the thought of inflicting my departure on 
them also. But there was no holding back. I had to go. It 
was His call. Finally the date of entrance was given me, 
and I was forced to break the news. My mother went into 
shock and called me selfish and unfeeling. To enter an 
active congregation would have been bad enough, but to 
sequester myself behind grills! She did not talk to me for 
three weeks. It hurt me deeply to inflict this on her, but it 
could not shake my decision. My father, also very upset, 
loved me enough to say: “It is your life, your decision.” 
He would not stand in my way. For me, it was literally 
“whoever loves father or mother more than me cannot be 
my disciple.” I had to go.

I do not want to dwell on my departure. My mother said 
she would never visit me. My father’s heart was broken. I 
drove myself to the monastery, Marie Buehrle at my side. 
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I cried all the way. When I arrived at the monastery, I re-
mained sitting in the car, this time crying for sheer terror. It 
felt like jumping into ice water in the middle of the night. 
The two Extern Sisters tried to comfort me and in the end 
practically pushed me through the enclosure door. Then 
something marvellous happened:  All my grief and fear 
fell from me. I became totally relaxed and free and was 
able to enjoy the recreation to which I was led.

With my novitiate companions, we began a new era. 
Four of us entered the same year. That was not so ut-
terly unusual; what was unusual was that the four of us 
persevered - and have until now. We shall celebrate our 
Golden Jubilee in the Jubilee year. We were an educated 
group. Until we came along, the novices (and, I believe, 
all the nuns) were not allowed to read certain passages in 
the Bible that focused on morality, or rather immorality. 
That prohibition was lost on us who had read the Bible 
from cover to cover. Our novitiate recreations consisted 
of our questions; we did not take anything for granted but 
wanted answers. “We have always done it that way” did 
not satisfy us.

The nuns seemed like some odd, old-fashioned spin-
sters to me. Once, I was in the attic on the third floor and, 
looking down, saw a group of them rigged up for garden 
work, hoeing in the cloister yard. I picked up an empty 
box lying near and threw it out the window, right in the 
midst of them. I expected a horrified reaction. Instead, they 
quietly looked at the box, then up to see where it came 
from, removed it, and without uttering a word, continued 
their hoeing. I was impressed. Yet I wanted to cheer up 
these poor cloistered beings and performed several more 
pranks - and was almost thrown out.

Cloistered life was not easy for me. It was rather jan-
senistic at that time, and we were very restricted. I suffered 
physically from the night rising and the meatless diet, and 
the rules and regulations were stifling. But God’s support 
enabled me to lead the life. I also trusted Him in the dis-
cernment of the community when they accepted me for 
simple profession and then for final, solemn vows. Then 
I went into a crisis: Did I really want to commit myself 
forever to this kind of life? The pull to go back out into 
the world was strong. The pull to stay was equally strong. 
I felt that, if I left, I would be rejecting a grace that was 
obviously granted me. Also, at that time, they would not 
take me back if later I wanted to return. I cried and cried in 
sheer agony through my hours of prayer during my retreat 
prior to solemn profession. Yet, again, I was sustained, 
at least physically. I slept, I ate, I rose at midnight and 
survived. This went on for days. A few days before the 
ceremony, I felt I could not go through with it. The agony 
increased. Then, two days prior to the big day, it all fell 
off me. I became calm and free and filled with courage. I 
could do it, with Him. And in joy and relief, I pronounced 
my solemn vows.

My parents were present at the ceremony. My mother’s 
faith had triumphed, and they both had been visiting me 
regularly. My poor father never became used to restricted 
visits and seeing me behind “bars”. Neither of them lived 
to witness us remove the double grilles and have an open 
parlor. God reward them for their immense sacrifice. My 
sister was not with me on the day of my vows. She had to 
stay home and take care of her two young children.

By God’s grace, I have persevered so far and hope to 
do so until the end. I know that God alone can keep me 
faithful, and I beg Him not to allow me to let go of His 
hand, tempted though I am at times. I shall always sing 
of His mercies which have been great - and undeserved.

When I wrote this, I did not know even in my wildest 
dreams, that there would be another addition. At present I 
am in Canada, one of five volunteers from different mon-
asteries trying to establish a new foundation in this area, 
a suburb of Vancouver. It began when the Master of our 
Order wrote to all the monasteries asking for volunteers for 
this venture. Eager to plant Dominic’s ideal of contemplat-
ing, and giving to others the fruit of that contemplation, 
I leaped into the dark and wrote my willingness to go to 
a “foreign land”. Three years went by, and I never heard 
of an answer. Then it arrived, unexpected:  I was one of 
the chosen ones. By now I felt I was a little bit too old, 
nearly eighty years old, but was told by the prioress of the 
delegated founding monastery that the Master wanted me 
to be one of the group.

The agony prior to my solemn profession hit me again. 
How could I part forever from my beloved community? 
I could not do it. Again I was sustained, but the pain was 
intense. When the day of departure arrived, I wanted to run 
out and wait until the “Canadians” had departed (without 
me), and then slink back, back “home”. God’s hand once 
more held me tight, and here I am. I still get very homesick, 
but I can be part of this new enterprise and contribute to 
its fulfillment.

Before I end this account, especially about my conver-
sion, I wish to state something about the faith I received. 
It is a pure gift; no reasoning alone can prepare for it. 
Having read other conversion stories, and in my experi-
ence, it needs a restless questioning heart, dissatisfied with 
everything that this world can offer, rejecting the notion 
of attaching oneself to any kind of religion, yet yearning 
for something unexplainable. When the heart is empty 
and in darkness, it is then that God’s light penetrates, and 
one wakes up in wonder and “dis” belief in what has hap-
pened. And one has to yield to a force stronger than one’s 
reasoning, stronger than one’s yearning. It is like walking 
in a shadowy, cold garden and suddenly coming upon a 
sunny spot, being warmed and relaxed, and wanting to 
remain there forever.

Continued on page 34 
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The Mystery of Israel and the Church
Lawrence Feingold, STD STL

I. Themes of Salvation History AHC Lecture Series – Fall 2007
1. Sept. 19: Why Was the Chosen People Chosen? The Trinity, the Incarnation, and the Election of Israel.
2. Sept. 26: Biblical Prophecies of the Messiah
3. Oct. 3: Messianic Prophecy: The Suffering Servant
4. Oct. 10: Development of the Messianic Idea in Judaism
5. Oct. 17:  Biblical Typology: How the Old Testament Prefigures the New
6. Oct. 24: Biblical Typology in Genesis
7. Oct. 31: Biblical Typology: Jewish Feasts and Their Fulfillment
8. Nov. 7: The Law of Moses and Its Fulfillment in Christ
9. Nov. 14: The Continued Role of the Jewish People After the Coming of the Messiah
   Nov. 21: No Seminar: Thanksgiving
10. Nov. 28: The Prayer of Israel and the Prayer of the Church
11. Dec. 5: The Conversion of Israel and the Two Comings of the Messiah
12. Dec. 12: Mary, Daughter of Zion and Mother of the Church

II. Themes of Faith AHC Lecture Series – Spring 2008
1. Feb. 13: The Virtue of Faith in Biblical Judaism and Catholicism
2. Feb. 20: The Faith of Abraham and Mary, Daughter of Zion
3. Feb. 27: The Virtue of Hope in Biblical Judaism and Catholicism
4. Mar. 5: The Virtue of Charity in Biblical Judaism and Catholicism
5. Mar. 12: The Mystery of Suffering in the Light of the Old and New Testaments
   Mar. 19: No Seminar: Holy Week
6. Mar 26: Sacrifice, Offerings, and Priesthood in the Old and New Testaments
7. Apr. 2: The Eucharist, the One Sacrifice of the New Covenant
8. Apr. 8: Jesus as the New Moses
9. Apr. 16: The Revelation of the Trinity in the Old and New Testament
10. Apr. 23: Matrimony and the Family in Biblical Judaism and Catholicism
11. Apr. 30: The Gifts of the Holy Spirit (Isaiah 11) and the Beatitudes
12. May 7: Jewish and Christian Pentecost 

III. Themes of the Kingdom AHC Lecture Series – Fall 2008
1. Sep. 17: People of God and Kingdom of God: Israel and the Church
2. Sep. 24: Prophecies of the Messianic Kingdom
3. Oct. 1: The Parables of the Kingdom
4. Oct. 8: The Church is Catholic: Ingathering of the Nations
5. Oct. 15: The Church is One
6. Oct 22: The Church is Apostolic
7. Oct. 29: The Church is Holy
8. Nov. 5: Universal Call to Holiness in Israel and the Church
9. Nov. 12: The Portrait of the Church in the Acts of the Apostles, and Her Relation to Israel
10. Nov. 19 St. Paul on Israel and the Church
   Nov. 25: No Seminar: Thanksgiving
11. Dec. 3: The Church as the Body of Christ in St. Paul
12. Dec. 10: Mary, Mother of Israel’s Hope and Mother of the Church
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The Mystery of Israel and the Church
Lawrence Feingold, STD STL

IV. Themes of St. Paul AHC Lecture Series – Spring 2009
1. Jan. 28: The Conversion and Life of St. Paul
2. Feb. 04: St. Paul’s Vocation: Apostle to the Gentiles
3. Feb . 11: On the Second Coming, 1-2 Thessalonians
4. Mar. 04: Christ as the New Adam
5. Mar. 11: The Scandal of the Cross
6. Mar. 18: The Self-emptying of Christ
7. Mar. 25: Christ Loved Me and Gave Himself For Me
8. Apr. 01: St. Paul on the Sacraments
   Apr. 08 No Seminar: Holy Week
9. Apr. 15: St. Paul on Christ’s Resurrection
10. Apr. 22 St. Paul on Faith, Hope, and Charity
11. Apr. 29: St. Paul on Justification
12. May. 06: St. Paul on Israel and the Church

V. Themes of the Early Church Fathers  AHC Lecture Series – Fall 2009
1. Sep. 23: Apostolic Tradition and the Oral Torah
2. Sep. 30: Clement of Rome: First Known Exercise of Papal Primacy
3. Oct. 7: Witness on the Road to Martyrdom: St. Ignatius of Antioch
4. Oct. 14: St. Irenaeus and the Battle Against Gnosticism
5. Oct. 21: Tertullian and St. Cyprian: On the Unity of the Church
6. Oct. 28: Early Church Fathers and Greek Philosophy
7. Nov. 4: Early Church Fathers on the Authorship of the Four Gospels
8. Nov. 11: Patristic Exegesis: Biblical Typology
9. Nov. 18: Early Church Fathers on Mary as the New Eve
   Nov. 25 No Seminar: Happy Thanksgiving
10. Dec. 2 Early Church Fathers on the Eucharist and the Liturgy
11. Dec. 9: The Divinity of Christ Under Attack
12. Dec. 16: St. Athanasius and the Battle Against Arianism

Lecture Availability
The lectures are freely available to listen to or download from the AHC web site at:  
http://www.hebrewcatholic.org/mysteryofisraela.htm
They may also be purchased as audio CDs and MP3 format recordings through the mail or 
our web store at: http://www.hebrewcatholic.org/ahcstore.html
Audio CDs contain one lecture per CD. Thus a complete set of lectures will consist of 12 CDs 
plus an additional 4 CDs containing all the question-answer sessions. These CDs should play 
on any CD or DVD player. 
 A set of 16 audio CDs may be purchased for $50 + shipping. 
 Individual audio CDs may be purchased for $5 each + shipping.
MP3 format recordings are compressed, taking much less space then the equivalent audio CD 
recordings. Thus, all twelve talks, with question and answers sessions (approximately 18 hours 
of recording), will fit on a single disc. MP3 recordings, however, require MP3 capable CD or 
DVD players. Most modern computers will play MP3 recordings. 
MP3 format discs may be purchased for $10 each (shipping included in this price).
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In the last two talks we reflected on Jesus the Messiah 
as the High Priest of the New Covenant. In this talk we 
shall look at Jesus as the Prophet of the 
New Covenant, who perfectly reveals 
the Father and His will. Indeed, Jesus 
perfectly fulfills the three key Old Testa-
ment roles of prophet, priest, and king. 
All of these figures were anointed with 
holy oil in the Old Testament as a sign of 
the gift of the Holy Spirit necessary for 
their mission, and Christ is the Anointed 
One par excellence. Thus He is a prophet 
like Moses, but yet greater than Moses. 
Indeed, if He did not have a prophetic 
authority greater than Moses, His teach-
ing would be blasphemous presumption.

The New Testament brings out this 
deep parallelism between Moses and Je-
sus. Jesus’ relation to Moses is a primary 
question that every Jew who considers 
Christianity must pose. This relationship 
between Moses and Jesus, by the way, is one of the major 
themes of Pope Benedict’s great recent book, Jesus of 
Nazareth, and I shall be following his inspiration in this 
talk.

Jesus as the Prophet foretold by Moses
In Jn 5:46, Jesus says to the crowd in the Temple: “If 

you believed Moses, you would believe me, for he wrote 
of me. But if you do not believe his writings, how will you 
believe my words?” Where did Moses himself speak of 
Jesus? Although there are various prophecies of the Mes-
siah in the five books of Moses, the most direct Messianic 
prophecy given by Moses is in Dt 18:15-19, in which he 
speaks of the Messiah (although without naming him as 
such) as a prophet who will be like Moses himself: 

“The Lord your God will raise up for you a prophet 
like me from among you, from your brethren—him you 
shall heed—just as you desired of the Lord your God at 
Horeb on the day of the assembly, when you said, ‘Let 
me not hear again the voice of the Lord my God, or see 
this great fire any more, lest I die.’ And the Lord said to 
me, ‘They have rightly said all that they have spoken. 
I will raise up for them a prophet like you from among 

their brethren; and I will put my words in his mouth, 
and he shall speak to them all that I command him. And 
whoever will not give heed to my words which he shall 
speak in my name, I myself will require it of him.’”

This prophecy alludes to the fact that at the foot of Mt. 
Sinai, the people of Israel were afraid that they would not 
be able to bear it if God spoke to them directly, and so 

they begged God to speak to them through 
the mediation of Moses.1 Now Moses is 
saying that God will do something simi-
lar for Israel in the future. He will raise 
up a new prophet like himself to act as a 
mediator between God and men, whom 
the people will have to believe and obey 
in the same way.

At the end of the book of Deuteronomy 
(34:10-12), this prophecy is alluded to 
indirectly: 

“And there has not arisen a prophet 
since in Israel like Moses, whom the 
Lord knew face to face, none like him for 
all the signs and the wonders which the 
Lord sent him to do in the land of Egypt, 
to Pharaoh and to all his servants and to 
all his land, and for all the mighty power 
and all the great and terrible deeds which 

Moses wrought in the sight of all Israel.”
This remained true up until the time of Jesus. Israel had 

many great and marvelous prophets, but none like Moses, 
who instituted the Mosaic covenant and was the mediator 
in the giving of the Torah. The great miracles seen in the 
liberation of Israel from Egypt were the sign of the legiti-
macy of the Mosaic covenant and the Torah.

Clearly the new Moses in the prophecy of Dt 18:15 
should be marked by precisely these characteristics: he 
should know the Lord face to face as Moses did, be the 
Revealer of God’s will as in the giving of the Torah, and 
do miraculous works through the power of God like those 
of Moses. 

Furthermore, in order to be a new Moses, the messianic 
prophet like unto Moses would have to mediate a new cov-
enant with the people. We can thus connect the prophecy 
of Moses with that of Jeremiah in 31:31-34, who speaks 
of a new covenant in the days of the Messiah: 

1 See Ex 20:18-19: “Now when all the people perceived the thunderings 
and the lightnings and the sound of the trumpet and the mountain smoking, the 
people were afraid and trembled; and they stood afar off, and said to Moses, 
‘You speak to us, and we will hear; but let not God speak to us, lest we die.’”
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“Behold, the days are coming, says the Lord, when 
I will make a new covenant with the house of Israel 
and the house of Judah, not like the covenant which I 
made with their fathers when I took them by the hand to 
bring them out of the land of Egypt. . . . But this is the 
covenant which I will make with the house of Israel after 
those days, says the Lord: I will put my law within them, 
and I will write it upon their hearts; and I will be their 
God, and they shall be my people . . . for I will forgive 
their iniquity, and I will remember their sin no more.”

The new Moses will be the one to make a new covenant 
with the people, not like the Old Covenant, for it will make 
the Law written on the heart rather than on tablets of stone. 
Thus the new Covenant will involve the giving of grace 
and the gifts of the Holy Spirit.

This prophecy of the Messiah as the new Moses was 
quoted by St. Peter shortly after Pentecost, when Peter 
and John cured the man born lame in Acts 3:22-23. Peter 
said to the people: 

“Moses said, ‘The Lord God will raise up for you 
a prophet from your brethren as he raised me up. You 
shall listen to him in whatever he tells you. And it shall 
be that every soul that does not listen to that prophet 
shall be destroyed from the people.’”2 

Shortly afterwards, St. Stephen also cited this prophecy 
in his discourse before he was stoned, in Acts 7:37.

This prophecy was also in the minds of the people when, 
after the miracle of the multiplication of loaves, they 
shouted: “This is indeed the prophet who is to come into 
the world!” (Jn 6:14). It was also alluded to in Christ’s 
conversation with the Samaritan woman at the well. Af-
ter she realizes that Jesus is a prophet, she says, “I know 
that Messiah is coming (he who is called Christ); when 
he comes, he will show us all things. ‘Jesus said to her, ‘I 
who speak to you am he’” (Jn 4:25-26).

This prophecy, finally, was perhaps also alluded to by 
God the Father speaking out of the cloud at the Trans-
figuration of Jesus (Mk 9:7): “This is my beloved Son; 
listen to him.”

What is a prophet; the essential quality of Moses 
as prophet

When we speak of Moses and Jesus as prophets, it is im-
portant to understand this word in the full sense. A prophet 
is someone who speaks with divine authority, through a 
fullness of knowledge that does not have a human origin, 
but comes from divine illumination. The prophet does not 
simply foretell the future, although this is one of the things 
that he does. The prophet reveals God’s will and plan for 
mankind, uncovering His hidden counsels. Although often 
this regards the future (or also the past, as in Genesis), it 
is no less directed to the present, so that the people can 
know the will of God by which they are to order their 

2 This prophecy was also cited by St. Stephen in Acts 7:37.

lives. In this sense, Moses was the great prophet because 
it was through him that God revealed the Torah to Israel, 
by which God’s will for Israel was manifested. 

However, how is a true prophet to be discerned from a 
false prophet? As we saw in the first talk of this series, a 
true prophet must come with divine credentials, so that it 
is clear that God has truly spoken through him. These di-
vine credentials consist in doing works that exceed natural 
human power. In Moses’ case, this consisted in working 
the stupendous miracles that accompanied the liberation 
from Egypt. Another guarantee of a true prophet is the gift 
of prophecy: announcing future events before they occur. 
Moses himself gives this criterion. After speaking of the 
new Moses who will arise, he says: “And if you say in 
your heart, ‘How may we know the word which the Lord 
has not spoken?’ When a prophet speaks in the name of 
the Lord, if the word does not come to pass or come true, 
that is a word which the Lord has not spoken; the prophet 
has spoken it presumptuously, you need not be afraid of 
him” (Dt 18:21-22).

In other words, a true prophet must be able to show that 
God is speaking in him by doing works which exceed the 
possibilities of unaided human power and intelligence. 
Theologians call these motives of credibility. Moses su-
perabundantly filled this criterion with all the miracles of 
the Exodus. The great prophets of Israel likewise often 
worked miracles.  However, their mission was validated 
above all by prophecies concerning future events, such as 
the Babylonian exile and the return from it.

In an earlier talk we mentioned that this criterion was 
not fulfilled in a comparable way by Muhammad, who 
neither claimed to work miracles or give prophecies of 
future events.

It was certainly fulfilled by Jesus, however. His miracles 
surpassed those of preceding prophets, such as Elijah. With 
regard to prophecy, He not only prophesied His death and 
Resurrection on the third day, but also prophesied the im-
minent complete destruction of the Temple in Jerusalem, 
and, more importantly, promised that the Church He was 
building on the rock of Peter would not be overcome by 
the gates of hell, and would last until the end of the world. 
We see this prophecy fulfilled to this day in the reign of 
the 265th successor of Peter, Pope Benedict XVI, almost 
two thousand years later.

Jesus as New Lawgiver: the Sermon on the Mount
Let us now look at how Jesus fulfills the prophecy by 

which he shall be a prophet like unto Moses. If Jesus is to 
be a new Moses, He will have to proclaim God’s name to 
Israel and mankind, seal a new covenant, and give a new 
Law, comparable to the Law of Moses, revealing God’s 
fundamental will for mankind. In fact, as we have seen, the 
prophecy of Jeremiah says that the New Covenant will be 
superior to the Old, in that it will be written on the heart 
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rather than on stone.
The theme of Christ as the new Moses is beautifully 

brought out in the Sermon on the Mount, in which Christ 
gives the essence of His moral teaching. This sermon has 
an importance in the New Testament comparable to the 
event on Mt. Sinai in the Old, and Pope Benedict refers 
to it as “the new Torah brought by Jesus.”3

It is not accidental that before the Sermon, Christ spends 
the entire night in prayer (see Lk 6:12).4 In the morning 
He calls the Twelve Apostles and then gives the Sermon, 
in which He speaks with an authority exceeding that of 
any rabbi. The very way in which the Sermon is given 
only makes sense if He is in fact the prophet spoken of by 
Moses, the new Moses.

He begins by promising the kingdom of God and the 
vision of God as the reward of the fundamental moral and 
spiritual attitudes which characterize the heart of the spirit 
of Israel: poverty of spirit, meekness, hunger and thirst for 
righteousness, mercy, purity of heart, peace-making, and 
fidelity to the point of martyrdom. He then goes on to say 
that He does not come to abolish the Law and the prophets, 
but to fulfill them.5 On this basis he proceeds to show the 
full implications of some of the key commandments of 
the Law. The form of speech that He uses shows that He 
is speaking with an authority no less than that of Moses: 

“You have heard that it was said to the men of old, 
‘You shall not kill; and whoever kills shall be liable to 
judgment.’ But I say to you that every one who is angry 
with his brother shall be liable to judgment; whoever 
insults his brother shall be liable to the council” (Mt 
5:21-22). 

Of course this does not abrogate the fifth commandment, 
but rather amplifies it and extends its implications.

He does the same with regard to the sixth commandment 
(Mt 5:27-32): 

“You have heard that it was said, ‘You shall not 
commit adultery.’ But I say to you that every one who 
looks at a woman lustfully has already committed adul-
tery with her in his heart. . . . It was also said, ‘Who-
ever divorces his wife, let him give her a certificate of 
divorce.’ But I say to you that every one who divorces 
his wife, except on the ground of unchastity, makes her 
an adulteress; and whoever marries a divorced woman 
commits adultery.”

No rabbi could speak like this. St. Matthew (7:28-29) 
calls attention to this at the end of the sermon, saying:

 “And when Jesus finished these sayings, the crowds 
were astonished at his teaching, for he taught them as 

3 Ratzinger, Jesus of Nazareth (New York: Doubleday, 2007), 68.
4 Lk 6:12-13: “In these days he went out to the mountain to pray; and all night 

he continued in prayer to God. And when it was day, he called his disciples, and 
chose from them twelve, whom he named apostles.”

5 Mt 5:17: “Think not that I have come to abolish the law and the prophets; 
I have come not to abolish them but to fulfill them.”

one who had authority, and not as their scribes.”
Pope Benedict comments: “Jesus’s ‘I’ is accorded a 

status that no teacher of the Law can legitimately allow 
himself. The crowd feels this—Matthew tells us explicitly 
that the people ‘were alarmed’ at his way of teaching. He 
teaches not as the rabbis do, but as one who has ‘author-
ity.’ Obviously, this does not refer to the rhetorical quality 
of Jesus’ discourses, but rather to the open claim that he 
himself is on the same exalted level as the Lawgiver—as 
God. The people’s ‘alarm’. . . is precisely over the fact that 
a human being dares to speak with the authority of God. Ei-
ther he is misappropriating God’s majesty—which would 
be terrible—or else, and this seems almost inconceivable, 
he really does stand on the same exalted level as God.”6

Jacob Neusner, a rabbi and great Jewish scholar, wrote 
an interesting book called A Rabbi Talks with Jesus, in 
which the rabbi imagines being present at the Sermon on 
the Mount, and states why he would not have followed 
Jesus. Benedict, by the way, gives an important place to 
Rabbi Neusner in his book, Jesus of Nazareth. In his book, 
Rabbi Neusner writes: 

“I am troubled not so much by the message, though 
I might take exception to this or that, as I am by the 
messenger. The reason is that, in form these statements 
are jarring. Standing on the mountain, Jesus’ use of 
language, “You have heard that it was said . . . but I say 
to you . . .” contrasts strikingly with Moses’ language 
at Mount Sinai. Sages, we saw, say things in their own 
names, but without claiming to improve on the Torah. 
The prophet, Moses, speaks not in his own name but in 
God’s name, saying what God has told him to say. Jesus 
speaks not as a sage nor as a prophet. Moses speaks as 
God’s prophet, in God’s name, for God’s purpose. So 
how am I to respond to this “I,” who pointedly contrasts 
what I have heard with what he says.”7

Neusner imagines himself in dialogue with a master 
rabbi of ancient Israel about the teaching of Jesus. He 
compares Jesus’ teaching to a text of the Babylonian Tal-
mud, seeking the most fundamental precepts of the Law. 
The master asks Neusner, 

He  “So, is this what the sage, Jesus, had to say?”
I: “Not exactly, but close.”
He: “What did he leave out?”
I: “Nothing.”
He: “Then what did he add?”
I: “Himself.” . . . 
He: “Well, why so troubled this evening?”
I: “Because I really believe there is a difference 

between ‘You shall be holy, for I the Lord your God 
am holy and “If you would be perfect, go, sell all you 
have and come, follow me.’”

6 Jesus of Nazareth, 102-3.
7 Jacob Neusner, A Rabbi Talks with Jesus (Montreal: McGill-Queen’s 

University Press, 2000), 47. 
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He: “I guess then it really depends on who the 
‘me’ is.”8

Neusner has rightly seen that Jesus’ words in the Sermon 
on the Mount and in His response to the rich young man 
(Mt 19:21), and in many other places, are a clear profes-
sion of His divinity. Only God can legislate in His own 
name, and say that sanctification consists in following 
Him. If Jesus is not God, then He would indeed be neither 
a sage nor a prophet, but a blasphemer. The real question 
is entirely one of whether Jesus’ claim is worthy of faith. 
For this reason, when asked by the crowds how they could 
do the works of God, Jesus replies: “This is the work of 
God, that you believe in him whom he has sent” (Jn 6:29).

However, although Jesus, unlike Moses, speaks in His 
own name, He also speaks in the name of His Father, for 
He proclaims that He and the Father are one (Jn 10:30). 
This indeed is the essence of the Revelation of the Torah 
of Jesus, the new Moses. The new Moses is Himself the 
living Torah, precisely because He is the Son of God made 
man. Hence imitation of Christ is the same as imitation 
of the will of God, which is precisely the purpose of the 
Torah. Jesus does not destroy or contradict the Torah by 
legislating in His own name, but shows the heart and soul 
of the Torah.

For this reason the Sermon on the Mount does not aim 
at giving detailed precepts with particular punishments 
and sanctions. It is not intended to be a new legal code 
replacing the Law of Moses. Rather, it shows the spirit 
of the Ten Commandments and the moral law which lies 
at the heart of the Torah. That spirit is the spirit of Jesus 
Himself, perfectly revealed in the Beatitudes.

In an earlier talk, I mentioned that St. Thomas Aquinas 
divides the Law of Moses into three parts: the moral law, 
the ceremonial law, and judicial precepts, which served 
as a kind of civil law for ancient Israel, giving particular 
sanctions and legal procedures.

When Jesus says that He came not to abolish the Law but 
to fulfill it, this is true above all of the moral law, summed 
up in the Ten Commandments. He came to perfect our 
understanding of those Commandments and our ability to 
put them in practice through His grace (sanctifying grace 
and actual grace).

However, He did not come to give particular judicial 
precepts as Moses did. Neusner finds this a grave defect 
in Jesus’ teaching. However, it makes perfect sense when 
one realizes that the Messiah came to teach all nations for 
all times until the end of the world. It is impossible to give 
a particular judicial legislation that is perfectly suited for 
all nations and for all times and places. The Torah of Jesus 
could not include a detailed judicial law. That was left 
for the civil laws of nations and for the canon law of the 
Church. Such an arrangement, by the way, was a complete 
novelty in the world at that time. Benedict comments on 

8 Ibid., 108-9.

this in his book, Jesus of Nazareth:
A literal application of Israel’s social order to the people 

of all nations would have been tantamount to a denial of 
the universality of the growing community of God. Paul 
saw this with perfect clarity.

The Torah of the messiah could not be like that. Nor is 
it, as the Sermon on the Mount shows—and likewise the 
whole dialogue with Rabbi Neusner. . . . Concrete juridical 
and social forms and political arrangements are no longer 
treated as a sacred law that is fixed ad litteram for all times 
and so for all peoples. The decisive thing is the underly-
ing communion of will with God given by Jesus. It frees 
men and nations to discover what aspects of political and 
social order accord with this communion of will and so to 
work out their own juridical arrangements. The absence 
of the whole social dimension in Jesus’ preaching, which 
Neusner discerningly critiques from a Jewish perspective, 
includes, but also conceals, an epoch-making event in 
world history that has not occurred as such in any other 
culture: The concrete political and social order is released 
from the directly sacred realm, from theocratic legislation, 
and is transferred to the freedom of man, whom Jesus has 
established in God’s will and taught thereby to see the 
right and the good.9

If we compare Christianity with Islam, we immediately 
see this difference. Muhammad and his disciples have 
given the Muslim world a law containing a detailed judicial 
legislation, called Shariah law (molded by the experience 
of Muslim Arabia in the seventh century). 

With regard to the ceremonial law, Christ brought it to 
its perfect fulfillment by instituting the seven sacraments, 
which form the center of the liturgy. Nevertheless, the 
development of that liturgy is left to the Church, in which 
it can grow and evolve organically over time, analogously 
with the development of canon law in the Church.

In summary, the new Torah of Christ does not abolish 
the Torah of Sinai, but strengthens it in two fundamental 
ways. Christ gives us Himself as the living Torah, as the 
living example of the Beatitudes, which show the heart 
of the Torah. Secondly, by instituting the sacraments, He 
gives to His Church the grace and the gifts of the Holy 
Spirit necessary to put the living Torah into practice ever 
more fully.

Jesus Compared to Moses
The comparison between Moses and Jesus as prophets 

is also given to us in the Letter to the Hebrews 1-3. The 
Letter begins by comparing God’s Revelation in the Old 
and the New Covenants: 

“In many and various ways God spoke of old to 
our fathers by the prophets, but in these last days he 
has spoken to us by a Son, whom he appointed the heir 
of all things, through whom also he created the world. 

9 Jesus of Nazareth, 118.
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He reflects the glory of God and bears the very stamp 
of his nature, upholding the universe by his word of 
power. When he had made purification for sins, he sat 
down at the right hand of the Majesty on high.”

In other words, in the Old Testament, God spoke pro-
gressively in different ways through prophets who were 
intermediaries between man and God. However, in the 
fullness of time, God has spoken through His divine Son, 
through whom He created the world. Revelation reaches 
its fullness when spoken through the mouth of the Son of 
God made flesh. In Christ, God speaks to man directly 
without any mediator distinct from Himself, through the 
human nature He took on in the Incarnation. The very one 
who spoke the Sermon on the Mount, is He who “upholds 
the universe by his word of power.”

This was not the case in the revelation on Mt. Sinai. God 
revealed Himself to Moses through the mediation of angels 
(the “angel of the Lord”), on Mt. Sinai as previously in 
the burning bush, and then Moses spoke to Israel.10 In the 
New Testament God Himself speaks to man in person. In 
other words, the Son of God made man is a better mediator 
than Moses could be, with all due respect. For Moses was 
a mere man, although gifted with a revelation and a mis-
sion greater than any previously received by man, which 
he accomplished with exemplary fidelity and humility.

Heb 3:1-6 returns to this comparison: 
“Consider Jesus, the apostle and high priest of our 

confession. He was faithful to him who appointed him, 
just as Moses also was faithful in God’s house. Yet Jesus 
has been counted worthy of as much more glory than 
Moses as the builder of a house has more honor than 
the house. (For every house is built by someone, but the 
builder of all things is God.) Now Moses was faithful 
in all God’s house as a servant, to testify to the things 
that were to be spoken later, but Christ was faithful over 
God’s house as a son. And we are his house if we hold 
fast our confidence and pride in our hope.”

Moses was a faithful servant of the Lord, faithful in 
revealing and carrying out God’s will regarding the house 
of Israel. Jesus, however, is not only a faithful servant, but 
the Son and natural heir to whom the house belongs, as 
well as its builder (in that He is God).11

Moses’ Relation with God as the Center of His 
Mission

Moses’ activity as the great prophet of Israel was made 
possible through the fact that he conversed with God as 

10 See Acts 7:30, 38: “Now when forty years had passed, an angel appeared 
to him in the wilderness of Mount Sinai, in a flame of fire in a bush. . . . This 
is he who was in the congregation in the wilderness with the angel who spoke 
to him at Mount Sinai, and with our fathers; and he received living oracles to 
give to us.” In Acts 7:53 St. Stephen says that the Torah was delivered to Moses 
through the mediation of angels.

11 For further development of this theme, see Albert Vanhoye, Old Testament 
Priests and the New Priest According to the New Testament, trans. Bernard 
Orchard (Petersham, MA: St. Bede’s Publications: 1986).

with a friend. Many texts show this to us. We see it first in 
Ex 3-4 in the episode of the burning bush, in which God 
called Moses to liberate Israel, and revealed His sacred 
name. We see it more powerfully still in the theophany on 
Mt. Sinai (Ex 24:16-18),12 in which God spoke to Moses 
for forty days and nights. After that theophany Moses 
continued to speak with the Lord in the tent of meeting, 
as described in Ex 33:9-11: 

“When Moses entered the tent, the pillar of cloud 
would descend and stand at the door of the tent, and 
the Lord would speak with Moses. . . . Thus the Lord 
used to speak to Moses face to face, as a man speaks 
to his friend.”

An example of this conversation is given to us in the fol-
lowing verses of this chapter (Ex 33:13-17). Moses asked 
God to show him, for the glory of God’s name, how he 
was to lead Israel to the Promised Land and pleaded for 
God to accompany them as He had through the pillar of 
fire and cloud, which God then promised to do: 

“Now therefore, I pray thee, if I have found favor 
in thy sight, show me now thy ways, that I may know 
thee and find favor in thy sight. Consider too that this 
nation is thy people.” And he said, “My presence will 
go with you, and I will give you rest.” And he said to 
him, “If thy presence will not go with me, do not carry 
us up from here. For how shall it be known that I have 
found favor in thy sight, I and thy people? Is it not in 
thy going with us, so that we are distinct, I and thy 
people, from all other people that are upon the face 
of the earth?” And the Lord said to Moses, “This very 
thing that you have spoken I will do; for you have found 
favor in my sight, and I know you by name.”

We can see from this that Moses did not see the very 
essence of God. If he did, he would not ask God to reveal 
His ways to him, for all would have been revealed. Thus 
the fact that Scripture says that God spoke to Moses face to 
face does not mean that Moses received the beatific vision 
itself (as do the blessed in heaven). Rather, he received 
infused prophetic knowledge from God in the intimacy 
of prayer, mediated by angelic appearances. The expres-
sion “face to face” implies a degree of intimacy with God 
that is extraordinary, and is a figure of Jesus’ face to face 
knowledge of the Father. Nevertheless, Moses remained 
on the level of a certain obscurity characteristic of faith.

This obscurity is symbolized perhaps in the cloud which 
covered Sinai and the tent of meeting, and is made clear 
by the fact that Moses, after speaking with God in this 
way, asked to “see His glory.” If Moses had actually seen 
the beatific vision of God’s essence on Mt. Sinai, then 

12 “The glory of the Lord settled on Mount Sinai, and the cloud covered 
it six days; and on the seventh day he called to Moses out of the midst of the 
cloud. Now the appearance of the glory of the Lord was like a devouring fire on 
the top of the mountain in the sight of the people of Israel. And Moses entered 
the cloud, and went up on the mountain. And Moses was on the mountain forty 
days and forty nights.”
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he would not have asked to see God’s glory, as if it were 
something that still remained hidden from him. And what 
does God reply to this most audacious request? He replies 
that no man can see His glory while continuing to live in 
this life. Nevertheless, He shows Moses His “back,” which 
seems to consist in knowledge of His mercy. The dialogue 
is given in Ex 33:18-23: 

“Moses said, ‘I pray thee, show me thy glory.’ And 
he said, ‘I will make all my goodness pass before you, 
and will proclaim before you my name ‘The Lord’; and 
I will be gracious to whom I will be gracious, and will 
show mercy on whom I will show mercy. But,’ he said, 
‘you cannot see my face; for man shall not see me and 
live.’ And the Lord said, ‘Behold, there is a place by 
me where you shall stand upon the rock; and while my 
glory passes by I will put you in a cleft of the rock, and 
I will cover you with my hand until I have passed by; 
then I will take away my hand, and you shall see my 
back; but my face shall not be seen.’”  

In other words, Moses has not received the full vision of 
God which we hope to receive in heaven, but rather some 
angelic vision—something intermediate between the hid-
den nature of God in this life and the fullness of vision in 
heaven. St. Paul speaks of this in 1 Cor 13:9-12, in which 
he contrasts the enigmatic visions of the prophets with the 
perfection of the beatific vision that we hope for: 

“For our knowledge is imperfect and our prophecy 
is imperfect; but when the perfect comes, the imperfect 
will pass away. When I was a child, I spoke like a child, 
I thought like a child, I reasoned like a child; when I 
became a man, I gave up childish ways. For now we see 
in a mirror dimly, but then face to face. Now I know in 
part; then I shall understand fully, even as I have been 
fully understood.” 

Moses too saw through a mirror darkly, although his 
prophecy was far more fundamental for Israel than that 
of all the later prophets. 

Christ’s Full Vision of God Enables Him to  
Reveal the Father

This brings us to the question of Christ’s knowledge of 
the Father. If He is the prophet predicted by Moses who 
will be like him, as the Church believes, then He must 
have received a singular fullness of Revelation, likewise 
speaking to God “face to face,” and in a fuller sense. For 
what need would there be of a new Moses if his prophecy 
was not to exceed his predecessor? As the sacred name of 
God was revealed to Moses in the burning bush, so the 
new Moses must contemplate God’s sacred name in a new 
and deeper way and reveal it to the world.

Pope Benedict addresses this question in his book, Jesus 
of Nazareth, in which he says: 

“Although Moses’ immediate relation to God makes 

him the great mediator of Revelation, the mediator of 
the Covenant, it has its limits. He does not behold God’s 
face, even though he is permitted to enter into the cloud 
of God’s presence and to speak with God as a friend. 
The promise of a “prophet like me” thus implicitly con-
tains an even greater expectation: that the last prophet, 
the new Moses, will be granted what was refused to the 
first one—a real, immediate vision of the face of God, 
and thus the ability to speak entirely from seeing, not 
just from looking at God’s back. This naturally entails 
the further expectation that the new Moses will be the 
mediator of a greater covenant than the one that Moses 
was able to bring down from Sinai.”13

How is this borne out in the New Testament? What is 
the divine name revealed by Jesus to the world? He does 
not reveal a new name like the Tetragrammaton, but rather 
He reveals to Israel and to the world that God is Father in 
a new and unheard-of way.14 The Son reveals that God is 
Father, Son, and Holy Spirit. This revelation of the Trinity 
comes from a fullness of revelation, a face-to-face vision 
greater than that of Moses. The Gospels are full of refer-
ences to Christ’s contemplation of the Father.

Let us look at some of these references. At the end of the 
prologue to John’s Gospel, after comparing Jesus to Moses 
(in verse 17), John goes on to say (Jn 1:18) that “No one 
has ever seen God; the only Son, who is in the bosom of 
the Father, he has made him known.”

In His nocturnal dialogue with Nicodemus, Christ makes 
a strong assertion of His vision. After revealing the neces-
sity of Baptism as a birth from above, Nicodemus asks 
how this can be. Jesus answers with a mysterious rebuke: 

“Are you a teacher of Israel, and yet you do not 
understand this? Truly, truly, I say to you, we speak 
of what we know, and bear witness to what we have 
seen; but you do not receive our testimony. If I have 
told you earthly things and you do not believe, how 
can you believe if I tell you heavenly things? No one 
has ascended into heaven but he who descended from 
heaven, the Son of man.”15 

The Messiah is able to reveal the new Torah to Israel 
because He sees the Father, having come forth from the 
Father. 

Matthew (11:25-27) and Luke also record a saying of 
Jesus referring to His unique fullness of knowledge of 
the Father. Jesus rejoices in the Holy Spirit and says (Lk 
10:21-22): 

13 Jesus of Nazareth 5-6.
14 See The Catechism of the Catholic Church 240: “Jesus revealed that 

God is Father in an unheard-of sense: he is Father not only in being Creator; 
he is eternally Father in relation to his only Son, who is eternally Son only in 
relation to his Father.”

15 See also Jn 3:32-35: “He bears witness to what he has seen and heard, 
yet no one receives his testimony; he who receives his testimony sets his seal 
to this, that God is true. For he whom God has sent utters the words of God, for 
it is not by measure that he gives the Spirit; the Father loves the Son, and has 
given all things into his hand.”
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“I thank thee, Father, Lord of heaven and earth, 
that thou hast hidden these things from the wise and 
understanding and revealed them to babes; yea, Fa-
ther, for such was thy gracious will. All things have 
been delivered to me by my Father; and no one knows 
who the Son is except the Father, or who the Father is 
except the Son and any one to whom the Son chooses 
to reveal him.” 

The Son is the great prophet of the New Covenant, for 
He sees the Father face to face, and thus can reveal Him 
to “babes,” those who have the humility of faith. Through 
faith and Baptism, we become sons of God in the Son, 
who shares His filial knowledge with us and gives us His 
Spirit, by which “we cry, ‘Abba! Father!’” (Rom 8:15).

Three Types of Knowledge in Christ’s Human Soul
Theologians pose the question of just what kind of 

knowledge Jesus had in His human soul. In order to answer 
this question in harmony with the Gospels and the Apos-
tolic Tradition, St. Thomas Aquinas and other Doctors of 
the Church distinguish four kinds of knowledge in Christ. 

First of all, there is the divine knowledge, which is 
omniscient and eternal. Christ had this knowledge in His 
divine nature. However, what about Christ’s human soul? 
Was it also omniscient in the same way? The answer is no, 
for Christ’s human soul was finite and in time. 

St. Thomas distinguishes three kinds of knowledge in 
Christ’s human soul. First of all, Christ had acquired 
knowledge through human experience, learning, and 
reasoning, just as we do, for He was perfect man. This 
knowledge would have grown through time, as in us. For 
this reason, Heb 5:8 says that “Although he was a Son, he 
learned obedience through what he suffered.” It is likewise 
in this sense that Luke (2:52) says that “Jesus increased 
in wisdom and in stature.”16

In addition to this acquired knowledge, Christ also 
clearly received infused prophetic knowledge. God can 
enlighten our minds directly, infusing some knowledge 
into our minds that we didn’t acquire through experience or 
reasoning. It is in this way that God enlightened the minds 
of the prophets with His revelation. All the prophets of the 
Old Testament received infused knowledge. Moses, for 
example, clearly received infused knowledge of the early 
history of mankind recounted in Genesis, and of God’s will 
for the legislation of the Chosen People, etc. Prophecy, by 
definition, involves the reception of infused knowledge 
from God. Many saints in the life of the Church have also 
received infused knowledge. It is well known that saints 
like the Curé of Ars and St. Pio received infused knowledge 
of the state of the souls of their penitents. 

We know from the Scriptures that Christ could perfectly 
read the secrets of hearts, and that He knew future events 
such as His Passion, death and Resurrection on the third 

16 See The Catechism of the Catholic Church 472.

day, and the future destruction of Jerusalem in 70 AD. His 
teaching in the Gospels, as in the Sermon on the Mount, 
clearly shows a knowledge that goes beyond what can be 
acquired by study. Nor do we have any indication in the 
Gospels that Christ studied with other rabbis. On the con-
trary, it is clear that He did not, for the people of Nazareth 
and Jerusalem marveled that He spoke as He did without 
having studied: “How is it that this man has learning, 
when he has never studied?” (Jn 7:15). So clearly it is 
necessary to think that Christ had all the gifts of infused 
knowledge, and in the highest degree, such that every gift 
of supernatural knowledge distributed to other saints and 
prophets was possessed more perfectly by the human soul 
of Christ Himself. 

Is this all? Did Christ have any knowledge in His human 
intellect beyond the reach even of infused knowledge? Is 
there any knowledge beyond infused knowledge? Yes. 
Infused knowledge arises when God directly puts con-
cepts and judgments into our minds. However, it is not 
possible to know God as He is, face to face, with this kind 
of infused knowledge, for God’s ineffable essence cannot 
be perfectly known—face to face—through any created 
concept or judgment, even the highest and most sublime 
prophetic insights. 

Above all infused knowledge there is the vision of God 
face to face, the beatific vision, in which the Word of God 
Himself will be the “medium” for our knowledge of God, 
and thus we shall know Him as He is. There is an infinite 
gap between the highest infused contemplation of the 
saints and the vision of God, which will be our essential 
beatitude in heaven.

Did any saint ever receive the beatific vision during this 
earthly life? Perhaps St. Paul received this most sublime of 
all gifts, for in his second letter to the Corinthians (12:2-4) 
he says: “I know a man in Christ who fourteen years ago 
was caught up to the third heaven—whether in the body 
or out of the body I do not know, God knows . . . and he 
heard things that cannot be told, which man may not ut-
ter.” Whether this refers to the beatific vision is uncertain.

What about Christ? St. Thomas Aquinas, together with 
all other medieval theologians (and with practically all 
Scholastic theologians up until the twentieth century), 
taught that Christ during His entire earthly life enjoyed the 
beatific vision, by which His human intellect knew God 
and all things—the secrets of hearts and human history—in 
the Word of God, which is indeed Himself. St. Thomas 
explains this by a simple principle. Christ came to give 
supernatural gifts to men. However, you cannot give what 
you do not have. The cause must always be greater or at 
least equal to the effect produced. Everything that Christ 
came to give us must first have been received in His own 
human soul, by which His humanity was perfected to be 
the perfect Redeemer and Revealer of the Father.17

17 See St. Thomas, Summa of Theology, III, q. 9, a. 2: “It was necessary 
that the beatific knowledge, which consists in the vision of God, should belong 
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Since Christ came to give us sanctifying grace and char-
ity, then He must have first had the perfection of grace 
and charity in His humanity. Since He came to give us the 
beatific vision and the fullness of Revelation, then He must 
have first had that fullness of Revelation and beatific vision 
in His own humanity. After all, His humanity was already 
united with God in a still higher union: the hypostatic 
union by which His humanity is assumed by the Person of 
the Son. It is unreasonable to grant Christ’s humanity the 
hypostatic union with the Word, and deny His intellect the 
union of the beatific vision of the Word, which is Himself. 
As St. Paul wrote to the Colossians (2:3), in Christ “are 
hid all the treasures of wisdom and knowledge.”

Furthermore, this knowledge was necessary for Christ 
to be able to know who He was, and to communicate to 
us the ultimate Revelation of God. He spoke of heavenly 
mysteries not as something dimly grasped in the darkness 
of faith, but as something clearly known and seen. Christ, 
as the Gospels present Him, did not have faith, for He had 
something more: vision. This knowledge of the beatific 
vision is what enabled Christ to say that He knows the 
Father, and thus can reveal Him to men as the author of 
our faith (see Heb 12:2). 

At the end of the prologue in John’s Gospel (1:18) it 
is written: “No man hath seen God at any time: the only 
begotten Son who is in the bosom of the Father, He hath 
declared Him.” Christ could not have declared the mystery 
of the Trinity to us as He did if He had not seen it in His 
human intellect through the beatific vision. 

Let us look at some consequences of this doctrine. It 
follows that Christ did not suddenly discover His mission 
and identity as He grew up, but had it in a mysterious way 
from the beginning. It is indeed true that Christ grew in His 
acquired experiential knowledge from His experience of 
life. However, clear knowledge of His mission and identity 
could not come from acquired knowledge, but only from 
the beatific vision, from seeing the Word which is Himself. 
In fact, we see the twelve-year-old Jesus already with the 
certainty of that identity, when He says: “Did you not know 
that I must be in my Father’s house?”

It also follows that Christ did not have the virtue of faith, 
for faith is of things unseen. The beatific vision is incom-
patible with faith. Christ, like the blessed in heaven, had 
vision, which is better than faith and will replace it. Christ 
is the author of faith (see Heb 12:2), but not a recipient of 
it, as Moses and the other prophets were.

Furthermore, the beatific vision enabled Christ’s hu-
man intellect to know in the Word all the members of 
His Mystical Body throughout the ages. This has great 
ecclesiological and pastoral significance. Christ, during 
His earthly life, was bound to each one of us with intimate 
knowledge and love. St. Paul says in Gal 2:20: “I live by 

to Christ pre-eminently, since the cause ought always to be more efficacious 
than the effect.” 

faith in the Son of God, who loved me and gave Himself 
for me.” When Christ suffered for us on the Cross, He had 
St. Paul in mind with immense love. This is no less true 
of each one of us. We could all say the same. Christ loved 
me and gave Himself for me. Yet how could He love bil-
lions of people yet to be born all at once, while in agony 
in Gethsemane and Calvary? Of course this was naturally 
impossible for the human intellect, but was made possible 
through the beatific vision. In this case, the vision was not 
so “beatific,” so to speak, for He saw in it all the sins of 
the world, all the infidelities to grace, all the betrayals, 
all the abominations of history, all the horrors of sadism, 
inhumanity, and ingratitude. Through this vision of the 
horror of all human sins Christ experienced the supreme 
desolation of feeling abandoned by His Father. However, 
He also saw our conversions, our good will, our prayers, 
and our love, though at the time of His Passion He chose 
to miraculously suspend that comfort, in order to experi-
ence the depths of suffering.

Pius XII has explained this doctrine magnificently in an 
encyclical on the Church written in 1943 called Mystici 
Corporis: 

“Now the only-begotten Son of God embraced us 
in His infinite knowledge and undying love even before 
the world began. And that He might give a visible and 
exceedingly beautiful expression to this love, He as-
sumed our nature in hypostatic union: hence . . . ‘in 
Christ our own flesh loves us.’ But the knowledge and 
love of our Divine Redeemer, of which we were the 
object from the first moment of His Incarnation, exceed 
all the human intellect can hope to grasp. For hardly 
was He conceived in the womb of the Mother of God, 
when He began to enjoy the beatific vision, and in 
that vision all the members of His Mystical Body were 
continually and unceasingly present to Him, and He 
embraced them with His redeeming love. O marvel-
ous condescension of divine love for us! O inestimable 
dispensation of boundless charity. In the crib, on the 
Cross, in the unending glory of the Father, Christ has 
all the members of the Church present before Him 
and united to Him in a much clearer and more loving 
manner than that of a mother who clasps her child to 
her breast, or than that with which a man knows and 
loves himself.” (emphasis mine).

The Catechism of the Catholic Church #473-74 teaches 
the same doctrine:

“... this truly human knowledge of God’s Son 
expressed the divine life of his person. “The human 
nature of God’s Son, not by itself but by its union with 
the Word, knew and showed forth in itself everything 
that pertains to God.” Such is first of all the case with 
the intimate and immediate knowledge that the Son of 

Continued on page 34
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“Always be prepared to make a defense to any one who calls you 
to account for the hope that is in you ...” (1 Pet 3:15)

Any replies to our responses will be considered for a subsequent 
issue, as space permits. We reserve the right to edit all replies.

Hebrew Catholic Responsa

The Shma
by Marty Barrack

Objection: The Catholic idea of Trinity breaks God into 
three distinct persons: The Father, the Son and the Holy 
Spirit (Matt 28:19). This does not come from the Torah! If 
there is one thing Jews across the spectrum from Orthodox 
to Reform agree on, it is that the God of Israel is one. Let us 
read the Shma together: “Hear O Israel, the Lord our God, 
the Lord is ONE” (Deut 6:4). Jews declare the Shma every 
day, while writing it on doorposts (mezuzah), and binding 
it to the hand and head (tefillin). The Shma as a proclama-
tion of God’s one-ness is the first words a Jewish child is 
taught to say, and the last prayer he utters before he dies.

Response: Catholics agree that the Shma is God’s great-
est command for us: 

“Hear, O Israel: The Lord our God is one Lord; 
and you shall love the Lord your God with all your 
heart, and with all your soul, and with all your might” 
(Deut 6:4-5). 

Jesus Himself told us: 
“You shall love the Lord your God with all your 

heart, and with all your soul, and with all your mind. 
This is the great and first commandment. And a second 
is like it, You shall love your neighbor as yourself. On 
these two commandments depend all the law and the 
prophets” (Mt 22:37-40).

Jesus’ second great commandment also comes directly 
from the Torah (Lev 19:18). It mirrors the first because God 
made us in His image and likeness (Gen 1:27). If we love God, 
we love His image and likeness. The two are inseparable. 
Jesus even told us during the Sermon on the Mount,

“Love your enemies and pray for those who per-
secute you” (Mt 5:44).

Because Jesus taught us that the Shma is the summary 
of all Torah, God’s first and greatest command for us, we 
need to examine it with the greatest diligence. And that 
requires a careful look at the Hebrew prayer: 

Shma Yisrael, Adonai, Eloheinu, Adonai ekhad. 
“Hear, O Israel: The Lord our God is one Lord” 

(Deut 6:4). 
When we look more closely, we see that Adonai, often 

translated “Lord,” is plural, “my Lords.” Eloheinu, often 
translated “God,” is also plural, “our Gods.” A literal 
translation of the Shma would be, “Hear O Israel: my 

Lords our Gods my Lords one.” Three mentions of God 
followed by one, a perfect representation of the Blessed 
Trinity. The second mention of God, moreover, is Eloheinu, 
“our Gods,” not Elohei, “my Gods,” suggesting the Second 
Person, who would open the Torah to the whole world.

The rabbis could have used the Hebrew singular forms. 
“My Lord, our God, my Lord” would have been, Adoni 
[my Lord], Elenu [our God], Adoni [my Lord]. El is God. 
Eli [my God] followed by nu [our] becomes Elenu [our 
God]. Elohei, [my Gods] followed by nu [our] becomes 
Eloheinu, [our Gods]. Adon [Lord], Adoni [my Lord], 
Adonai [my Lords], Adoneinu [our Lords].

But in every synagogue we hear: Shma Israel, Adonai 
[my Lords], Eloheinu [our Gods], Adonai [my Lords] 
ekhad [one].

Ekhad is the Hebrew word for a compound unity! “And 
there was evening and there was morning, one [ekhad] 
day” (Gen 1:5). The day had two parts, evening and morning. 
“Therefore a man … cleaves to his wife, and they become 
one [ekhad] flesh” (Gen 2:24). The one flesh had two parts, 
man and wife. And we find “a branch with a single [ekhad] 
cluster of grapes” (Num 13:23). But let us look particularly 
at k’akhad mimenu, like one of us. We have all seen it: 
“Behold, the man has become like one [k’akhad] of us 
[mimenu]” (Gen 3:22). The rabbis tell us that every word in 
the Torah is there to teach us something. This word mimenu 
tells us that God really was speaking of a compound unity.

Hebrew has a word for absolute unity: yakhid. Mai-
monides evidently did not believe that the Shma pro-
claimed an absolute unity. In his Thirteen Principles of 
Faith he did not follow the Shma in its use of ekhad, but 
instead used yakhid.

Classic rabbinic exegesis includes finding similar pat-
terns elsewhere in the Torah, and elsewhere in the Jewish 
Canon of Sacred Scripture. Rabbinic tradition connects the 
three mentions of God in the Shma with the three mentions 
in God’s self-description: “The Lord, the Lord, a God 
merciful and gracious” (Ex 34:6). In the Torah’s original 
Hebrew, YHWH, YHWH, Elohim, “He is, He is, Gods,” 
which again points to the Blessed Trinity.

Rabbinic tradition even connects the three mentions of 
God in the Shma with Isaiah’s vision of the seraphim call-
ing to one another: “Holy, holy, holy is the LORD of hosts” 
(Is 6:3). In Hebrew, kadosh kadosh kadosh YHWH tzvaot.

In the Old Testament days each tribe worshiped its own 
god, which it understood to be territorial. The God of 
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Israel emphasized His oneness to show that He was God 
over all the earth. And surely it would have been hard for 
pagans to understand that God is one family of three divine 
persons, not three gods.

He is one God, all the same spiritual substance. But 
He knew that in a time to come He would send His Son 
to live among us. And so He caused Moses to prophecy, 
“The Lord your God will raise up for you a prophet like 
me from among you, from your brethren—him you shall 
heed” (Deut 18:15). And He placed in the Torah abundant 
clues so that, when His Son would arrive, Jews could look 
at the Word of God again, recognize the Word of God 
Made Flesh, and worship Him through His Son. Once we 
even saw the divine family together: “And when Jesus 
was baptized, he went up immediately from the water, and 
behold, the heavens were opened and he saw the Spirit of 
God descending like a dove, and alighting on him; and 
lo, a voice from heaven, saying, ‘This is my beloved Son, 
with whom I am well pleased” (Mt 3:16).

The “Root” of Romans 11
by Michael Forrest

Question: Who or what is the “root” that St. Paul writes 
about in Romans 11?  

Answer: In Romans 11, St. Paul writes at length about 
God’s relationship with the Israelite people. In particular 
he focuses on understanding the fact that so many of his 
Jewish brethren have not accepted the promised Messiah.  
Did this mean that the children of Israel were rejected by 
God? And what implications did this have for the Gentiles? 

St. Paul then writes:  
“For if their (the Jews’) rejection is the reconciliation 

of the world, what will their acceptance be but life from 
the dead? If the firstfruits are holy, so is the whole batch of 
dough; and if the root is holy, so are the branches.

“But if some of the branches were broken off, and you, 
a wild olive shoot, were grafted in their place and have 
come to share in the rich root of the olive tree, do not boast 
against the branches.  If you do boast, consider that you do 
not support the root; the root supports you.  Indeed you will 
say, ‘Branches were broken off so that I might be grafted in.’ 
That is so.  They were broken off because of unbelief, but you 
are there because of faith.  So do not become haughty, but 
stand in awe.  For if God did not spare the natural branches, 
perhaps he will not spare you either.”  (Rom. 11: 15-22)

So, who or what exactly is the “root” to which St. Paul 
refers? It would seem that a very common answer is 
the Patriarchs of Israel, although there is certainly solid 
evidence that “root” may also refer to Jesus Christ, the 
Israelite par excellence. And there is some evidence that 
it may be considered to refer to Israel itself, including a 
statement by our current pontiff. 

Perhaps these varying interpretations reveal a deeper 
truth, not a contradiction. To be grafted onto the Patriarchs 

of Israel, Israel itself, or Jesus Christ (the Israelite par ex-
cellence) may amount to the same thing in the imagery St. 
Paul chose. It is God’s life-giving grace that flows through 
the roots and trunk of the tree, grace which is mediated 
to the branches. In human terms, the life-giving grace 
of God has been mediated to men through Abraham and 
the Patriarchs of Israel, Israel itself, and of course Jesus 
Christ, the Israelite par excellence, the representative head 
of Israel (Galatians 3).  

In Scripture, Isaiah prophesied that Christ would sprout 
forth from the “stump of Jesse”, the father of King David 
(Isaiah 11:1). Jacob/Israel and Judah are spoken of as “tak-
ing root” in Isaiah 27:6 and 37:31, respectively. The Old 
Testament expressly describes Israel as the olive tree in 
Jer. 11:16 and Hos 14:7. And Christ is clearly spoken of 
as the “root” in Revelation 5:5 and 22:16. God’s grace 
was showered upon man because of and through the faith 
of Abraham, and continued in this way through certain of 
his progeny, eventually passing through Jacob (Israel) and 
culminating in the Israelite par excellence, Jesus Christ.

Below are several interpretations from the Fathers of the 
Church and various Catholic scripture scholars, including 
Benedict XVI:

1. A Comprehensive Catholic Commentary, Fr. George 
Leo Haydock, page 1,494.

“By the root, says St. Chrysostom, he understands Abra-
ham and the Patriarchs, from whom all the Jewish nation 
proceeded, as branches from that root…” 

2. Moffat New Testament Commentary: The Epistle to 
the Romans, page 178. 

“The ‘root’ is the patriarchs”
3. Catholic Commentary on Holy Scripture, 1951, Dom 

Bernard Orchard, page 1072 and 558, respectively:
“(St. Paul) is no renegade, and Israel … has not lost 

the holiness which she inherited from the Patriarchs, who 
are … her roots.”

“‘In the days to come, Israel shall take root…’ The 
world’s salvation is from Israel.” 

4. Fr. Richard Stack, Lectures on the Epistle of St. Paul 
to the Romans, 1806, page 330:

“By the root is meant Abraham…”
5. Fr. Charles Callan, The Epistles of St. Paul, page 184:

“The firstfruit and the root mean the Patriarchs, Abra-
ham, Isaac, Jacob, etc. who were holy men and faithful 
servants of God.”

6. Joseph Cardinal Ratzinger (Benedict XVI), Many 
Religions- One Covenant, page 32:

“we must ... first ask what this view of the historical 
figure of Jesus means for the existence of those who know 
themselves to be grafted through him onto the ‘olive tree 
Israel’, the children of Abraham.”  (Note:  Here Benedict 
XVI clearly sees the Gentiles as being grafted on to Israel). 
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7. St. Cyril of Jerusalem (Catechetical Lectures, XX, 3) 
Nicene and Post-Nicene Fathers, Philip Schaff, pg 147:

“Then, when ye were stripped, ye were anointed with ex-
orcised oil, from the very hairs of your head to your feet, and 
were made partakers of the good olive-tree, Jesus Christ. For 
ye were cut off from the wild olive-tree, and grafted into the 
good one, and were made to share the fatness [abundance] of 
the true olive tree. The exorcised oil therefore was a symbol 
of the participation of the fatness of Christ, being a charm 
to drive away every trace of hostile influence.” 

8. St. Augustine: Sermons, XXVII, 12:
“Therefore did the Lord at once graft the wild olive into 

the good olive tree. He did it then when He said, ‘Verily I say 
unto you, I have not found so great faith, no, not in Israel.”

“So then for this reason that people did not come to Him, 
that is by reason of pride; and the natural branches are said 
to be broken off from the olive tree, that is from that people 
founded by the Patriarchs.”

Augustine to Faustus the Manichean, Bk 9 2:
“You say that the apostle, in leaving Judaism, passed 

from the bitter to the sweet. But the apostle himself says that 
the Jews, who would not believe in Christ, were branches 
broken off, and that the Gentiles, a wild olive tree, were 
grafted into the good olive, that is, the holy stock of the 
Hebrews, that they might partake of the fatness of the olive.”

9. Catechism of the Catholic Church (#755):
“The Church is a cultivated field, the tillage of God. 

On that land the ancient olive tree grows whose holy roots 
were the prophets.”

10. Ancient Christian Commentary on Scripture (Ro-
mans), Bray (Editor), p 293:
 a) Diodore: “First fruits and root both refer her to the patri-

archs, the lawgiver and the prophets.”
 b) Pseudo-Constantius: “The root refers to Abraham”

c) Theodore of Mopsuestia: “by root he means, Abraham…”
d) Theodoret of Cyr:  “the root is Abraham…”
e) Pelagius: “Do not rejoice in the fall of the Jews…you do 

not supply them with life, but they supply you.”  (Here Pelagius 
seems to see Israel, or the Jews, as the root that mediates God’s 
grace.)

f) Ambrosiaster: “the Jews were not rejected for the sake 
of the Gentiles. Rather it was because they were rejected that 
they gave an opportunity for the gospel to be preached to the 
Gentiles. If you boast against those onto whose root you have 
been grafted, you insult the people who have accepted you so 
that you might be converted … You will not continue like that if 
you destroy the thing on which you stand.” (Here Ambrosiaster 
seems to be saying that the Gentiles “stand” on the Jews, that 
they have been grafted onto them.)

g) Chrysostom: “if the Gentile, who was cut off from his 
natural fathers and come, contrary to nature, to Abraham, how 
much more will God be able to recover his own!”

h) Chrysostom: Ver. 16. “For if the first-fruits be holy, the 

lump also is holy; and if the root be holy, so are the branches;”
So calling in this passage by the names of the first-fruit 

and root Abraham, and Isaac, and Jacob, the prophets, the 
patriarchs, all who were of note in the Old Testament; and the 
branches, those from them who believed. (Homilies on Romans, 
Homily XIX) 

i) Pseudo-Constantius: “Paul says that the Gentiles have 
been grafted against nature onto the root, that is, onto the faith 
of the Patriarchs.”

Jesus as the New Moses Continued from page 31

Something else: I also wrote that I did not want to con-
vert to Catholicism unless I was certain that it was the true 
religion. In the Church, I found my Jewish roots. I have 
learned more about the history of my people than I ever 
did before and, far from being something else, I now con-
sider myself a completed Jew. The Jews that received the 
Christian faith all express the same conviction. Jesus was 
Jewish. When He preached, it was to the Jewish people, in 
the words of the Torah. He fulfilled the Law and pointed to 
God’s way of observing it, loving oneself and loving one’s 
neighbor as oneself. He preached about a God of love for 
His creatures, not one who asked for an existence of fear 
and slavish adherence to rules and regulations.

It is one thing to accept that Jesus of Nazareth may have 
been the Messiah and quite another to acknowledge that 
He is the Second Person of a Trinity. For a Jew, strictly 
brought up in monotheism, this is an impossibility, a blas-
phemy, and they killed Jesus. It needs the overwhelming 
power and light of faith. May Mary obtain that faith for 
her people, and may we, who have been “overwhelmed”, 
be deeply humble and grateful and always remember that 
we have a mission to be a witness and an advocate.

My Conversion Continued from page 21 

God made man has of his Father. The Son in his human 
knowledge also showed the divine penetration he had 
into the secret thoughts of human hearts. 

“By its union to the divine wisdom in the person 
of the Word incarnate, Christ enjoyed in his human 
knowledge the fullness of understanding of the eternal 
plans he had come to reveal.” 

It is frequently objected to this that Christ Himself 
said that He did not know the day nor the hour of His 
Second Coming.18 He certainly did not know it through 
his acquired experiential knowledge. The Catechism 474, 
following the Fathers of the Church, responds: 

“What he admitted to not knowing in this area, he 
elsewhere declared himself not sent to reveal.”

18 Mk 13:32: “But of that day or that hour no one knows, not even the angels 
in heaven, nor the Son, but only the Father. Take heed, watch and pray.”
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and is being prepared for publication by Dr. Lawrence 
Feingold.

We have received the rights to republish the book, The 
Conversion of Ratisbonne, containing the “Narratives of 
Alphonse Ratisbonne and Baron Theodore de Bussieres. 
As you may know, Alphonse Ratisbonne had an experience 
of the Blessed Virgin, which was approved by the Holy 
See and is known as Our Lady of the Miracle. Blessed 
Miriam, under this title, is one of our patrons.

We have also received the rights to republish The Lord 
of History, by Msgr. Eugene Kevane. As you may know, 
Msgr. Kevane collaborated with Fr. Friedman to introduce 
the AHC in the U.S. Msgr. Kevane was also instrumental 
in the development of The Miriam Press, the first Hebrew 
Catholic press and the publishing arm of the AHC.

There are other books we look forward to publishing, 
including additional volumes of our lecture series, as well 
as Reflections of a Hebrew Catholic by Fr. Friedman. And 
finally, we hope to soon bring Jewish Identity back into 
print. 

Another new development concerns the prayer and 
devotional works that will serve our developing Hebrew 
Catholic spirituality. A Chassidic Hebrew Catholic has 
volunteered to put together a variety of prayerbooks that 

President’s Memo Continued from page 7

will include basic prayers, devotions, holy day prayers, a 
Liturgy of the Hours, readings, lives of saints and tzad-
dikim, etc. This project has just begun.

One final new development: We have begun planning 
for the first AHC sponsored Hebrew Catholic conference 
here in St. Louis this year. Eleanor Finneran will be the 
person responsible for putting this conference together. For 
the last 10 years, she has put on an annual Marian Confer-
ence in St. Louis. Believing in the work of the AHC and 
with great faith in our Lord, Eleanor is committed to this 
very first effort on our behalf. Please pray to our patrons 
– Our Lady of the Miracle and St. Teresa Benedicta of the 
Cross – asking their help daily for Eleanor and to guide us 
in all our thoughts and efforts. When we have a firm date 
for the conference, it will be posted on our web site. We 
will also be mailing information about the conference to 
all of our affiliates.

On a personal note, I enrolled in the Institute of Pastoral 
Theology (IPT) for the Fall 2009 and Spring 2010 semes-
ters, with my classes being held here in St. Louis. The IPT 
is a unique graduate level program in theology connected 
with Ave Maria University (http://www.ipt.avemaria.edu). 
Because of my overall commitments to AHC, I will be 
auditing the program and will not get a degree. However, 
from what I learn, I will be better able to understand the 
mind and heart of the Church as we address the various 
issues associated with our work.

Some issues are theological and pastoral and must be 
addressed in terms of Magisterial teaching and discipline. 

Other issues concern the “gathering” of Catholics, and 
especially Hebrew Catholics, who believe in our work and 
who wish to more effectively collaborate in the develop-
ment of a Hebrew Catholic spirituality and way of life.

Beyond the issues, however, there is the will of God 
and the leading of the Holy Spirit. And the discernment 
of that leading, of our Lord’s quiet voice, requires prayer 
and much listening. Please pray to our patrons with us, 
that our hearing will be sufficient for the tasks ahead of us.

And for the tasks behind us, we remain ever grateful for 
all of your prayers and material support. We continue to 
rely on you for what lies ahead. 

At present, our funds remain extremely low because of 
the costs of repairing our sewer and drain lines last year 
and the costs of maintaining the AHC Center. Whatever 
additional support you can provide will help us stay the 
course and, hopefully, underwrite some of our current 
projects, including some initial expenses for our first  
conference (e.g., mailing costs, advertising, deposits), etc.

With gratitude for your prayers and support, and wishing 
you and your loved ones every blessing in 2010, I am yours  

In the hearts of Yeshua, Miriam, and St. Edith Stein,

In summary, Christ is indeed the prophet spoken of by 
Moses who will be like him. However, just as Christ is high 
priest in a far higher way than Aaron, offering the perfect 
sacrifice for all the sins of the world, so He is prophet in a 
far higher way than Moses, setting the seal on all vision and 
prophecy,19 and fulfilling—under the veil of faith—all the 
aspirations of Israel for knowledge of God. Pope Benedict 
has stated this beautifully: 

“The promise to Moses is fulfilled superabundantly, 
in the overflowingly lavish way in which God is ac-
customed to bestow his gifts. The One who has come is 
more than Moses, more than a prophet. He is the Son. 
And that is why grace and truth now come to light, not 
in order to destroy the Law, but to fulfill it.”20

The yearning of Israel is summed up in the question of 
Philip after the Last Supper: “Show us the Father and we 
shall be satisfied.”21 Jesus replies: “Have I been with you 
so long, and yet you do not know me, Philip? He who 
has seen me has seen the Father.” Nevertheless, despite 
the fullness of Christ’s Revelation, in this life we see the 
Father and the Son only in the darkness of faith, and we 
hope with inexpressible longing for heaven where we shall 
“see Him as He is.”22

19 See Dan 9:24.
20 Jesus of Nazareth, p. 236.
21 Jn 14:8-9.
22 1 Jn 3:2.



The Hebrew Catholic, No. 87, Winter 2009-201036

From our book shelves
In this column, we bring to your attention items that have 
recently been published or that have recently come to our at-
tention. Most likely, we have not reviewed the items presented. 
We quickly examine each item to assess whether it is related to 
the themes of our work. 

As always, your comments are welcome. We are always looking 
for people to review books that are related to our work. If you 
are willing to write a review, please let us know.
All items are available from us, by mail or through our web store 
(http://www.hebrewcatholic.org/ahcstore.html).

The Crucified Rabbi
Judaism and the Origins of 
Catholic Christianity
Taylor Marshall
Saint John Press, ©2009
208 pgs, $14.95

The following review by Dr. Jef-
frey Morrow, a Hebrew Catholic, is 
reprinted with permission.

“The Crucified Rabbi is a must 
read for anyone interested in 
Catholicism, and especially in 
Catholicism’s Jewish and bibli-
cal roots. As a Jewish convert to 
Catholicism I was moved at many 
points in the book where Taylor 

Marshall so beautifully showed how Catholic Christianity is 
intimately connected with its Jewish origins. Marshall’s elegant 
prose is a pleasure to read, and his arguments are compelling. 
He carefully weaves together personal anecdotes, the lives of 
Saints, biblical narratives, traditional Jewish literature, as well 
as magisterial Catholic sources to produce a masterful work of 
art that is theologically rich. 

“From the moment you begin reading, walking with Marshall 
as he makes his first hospital visit as an Anglican cleric who is 
only beginning to discover Catholicism’s Jewish and biblical 
heritage, you will be hooked! Marshall lucidly explains Catholic 
teachings on marriage, priestly celibacy, as well as the Jewish 
roots of the Eucharist, Baptism, Mary, the Saints, the Papacy, 
and so much more. I learned and relearned much from Marshall’s 
pages and look forward to rereading The Crucified Rabbi soon 
and to sharing it with family and friends.”

Jeffrey L. Morrow, Ph.D.
Assistant Prof. of Theology, Immaculate Conception Seminary 
School of Theology, Seton Hall University, NJ
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The Depths of Scripture
Canon Michael Lewis
Catholic Truth Society, UK 
©2008, 60 pgs, $3.50

“The enconter with Sacred 
Scriptures should never leave 
the Christian unmoved. On 
the contrary, when Christ 
explained the scriptures on 
the road to Emmaus the dis-
ciple’s hearts burned within 
them. This booklet lays the 
foundations for a deeper 
appreciation of the infinite 
beauty of the word of God.” 
[From back cover].

Fr. Michael Lewis, He-
brew Catholic priest of the 
Diocese of Menevia, United 
Kingdom, is the author of 
Hallowed Be Thy Name.

Judaism
Roy Schoeman
Catholic Truth Society, UK
©2008, 56 pgs, $3.50

“Among the major religions 
the relationship which the 
Catholic Church has with Ju-
daism is unique, in that the for-
mer has grown from the latter. 
This booklet gives a summary 
of what Jews believe and what 
currents there are within Juda-
ism. Major feasts and seasons 
are explored with particular 
reference to the significance 
these have for Christians too.” 
[From back cover]

Roy Schoeman, Hebrew 
Catholic, is the author of Sal-
vation is From the Jews and 
Honey From the Rock.

Special! Take 10% discount from items above.
All items are available from our web store. To order directly, 

calculate your shipping charges as follows:
1st book: $3.50, add’l books: .50 ea., add’l booklets: .25 ea
If only ordering booklets, 1st booklet: $2.50, add’l: .25 ea


